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Introduction

Relevance and Motivation

Almost a hundred years after the founding of the Institute for Social Research (Institut

für Sozialforschung) in Frankfurt (in 1923), or the so-called Frankfurt School, research in

Bulgaria on the critical theory of Adorno and Horkheimer is insufficient. In the last ten years,

the interest especially in Walter Benjamin has been growing more and more among

philosophers, sociologists, philologists. One characteristic of the studies on the Frankfurt

School (Adorno, Marcuse) in Bulgaria is that they are traditionally sociological. This is

normal, given the fact that critical theory uses the method of social analysis inherited from

Karl Marx; this is also due to two other reasons: one is that the critical program itself,

developed by Horkheimer in 1931 with his inaugural lecture as director of the Institute,

suggested that critical theory be an interdisciplinary theory combining purely scientific

research with philosophical theory; the second reason is that the main programmatic,

dominant text of critical theory has always been Dialectic of Enlightenment, which is also

justified. Here, I do not want to break or refute this approach and tradition, but to supplement

them: to theoretically bring out more clearly the purely philosophical element, the purely

philosophical "grounds", without which the critical theory of Adorno and Horkheimer

remains incomplete.

I will first outline several reasons for choosing to explore the critical theory of

Horkheimer and Adorno. The first occasion is the one already mentioned - insufficient

research on the critical theories of the Frankfurt School in the Bulgarian academic field. The

second more concrete and theoretical reason is a question that Jürgen Habermas raises as an

accusation against the theories of Adorno and Horkheimer: critical theory does not

theoretically justify its (crypto)normativity; put even more strongly: normativity in the theory,

which includes all evaluations, diagnoses, criticisms, is not based on a more general theory

that gives the criteria of this normativity. If Habermas' "accusation" needs to be made even

more specific, we can draw attention to a sentence from his afterword to Dialectic of

Enlightenment: "If the Enlightenment is caught in an unstoppable process of self-destruction,

where then does the criticism that establishes this derive its right for such a diagnosis?”

(Хоркхаймер, Адорно 1999, 325). In fact, the study can be taken as an attempt to answer

this question, referring to the texts of Adorno and Horkheimer, as well as an attempt to
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(re)construct what is not clearly stated in the texts themselves as the source of this

normativity, but is implicitly present.

Subject and Objectives of the Study

The focus of the study is the critical theory of Horkheimer and Adorno as presented in

the texts analyzed in this dissertation. More specifically, the subject includes the very

transformation of this theory and its main specifics: contextuality and normativity.

The main objective of the study is to address the issue raised by Habermas regarding

the theories of Adorno and Horkheimer (and other philosophers of this tradition) by exploring

it at a more abstract level. The problem of where an immanent critique derives the grounds

for its assessments, diagnoses, denials is posed through the concepts of context and

normativity. The question extends to asking what critique is at all: the philosophical social

critique of Adorno and Horkheimer's critical theory. If a critique is completely immanent,

how can it be normative, evaluative, or utopian at the same time? This question does not

suggest that it contains a paradox, but that the relationship between critical theory's

contextuality and normativity needs further justification. Thus crystallizes the main initial

contradiction: between contextuality (or immanence) and normativity (or utopianism) of

criticism. The purpose of the study is to show how not only this contradiction "disappears"

within the framework of critical theory, but also the contextuality (immanence) and

normativity (utopianism) of criticism function together and are specific to the critical theories

of Adorno and Horkheimer and serve to explain and better understand the theory.

Regarding Habermas's question: it is not directly answered as it is posed, but my point

is to show that it contains certain premises which are unfounded or at least not obvious; they

will be refuted in the research. The main such premise is that a more general (rational)

normative theory is needed to ground the normative position, the assessments that the theory

contains.

Methodology

The explanation and examination of the method of inquiry assumes that there are

various approaches to historical-philosophical research, all of which stem from the different

ways in which a text can be interpreted. Not only do different methods of reading exist, but

there are also different purposes, applications, and outcomes of reading, speaking, and
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writing about texts. There are many theories behind all this, which it is too much to go into

here. I will only outline a few ways of reading, understanding and using Adorno's and

Horkheimer's texts that can answer the question of research method. We can read and talk

about a text critically, dialogically, (re)constructively, ideologically, practically

(instrumentally), and possibly in other ways; in most cases, reading texts, speaking and

writing about texts is some combination of different approaches. I accept that they all involve

interpretation (according to Gadamer) rather than experiencing (according to Dilthey). In the

present study, I will combine several approaches. First of all, research involves a basic

element of reconstruction, which always involves interpretation, and in this sense is always a

construction. Secondly, the reading will be ideological in a very general sense: my approach

to the texts of Adorno and Horkheimer will have as its main task the extraction, the laying

bare, the (re)construction of the "ideology" in the texts, or the main idea of the theory. To the

extent that this research can answer the question of what is the role and potential of critical

theory today, what effects can theory have for practice, to the extent that research can include

practical elements: reading theory for the purposes of the present. The method of place

studies enters into a dialogue with the texts of Adorno and Horkheimer and to an even lesser

extent is a critical study. The method also includes an attempt to reconstruct a more general

context that will serve to understand the theories of Adorno and Horkheimer. The research

method will not be comparativist: a comparison of the theories of Adorno and Horkheimer, as

well as not focusing on similarities and differences, but aiming to (re)construct a general

theory; in a sense, the theory presented in Horkheimer's and Adorno's texts forms a whole

tradition that is called critical theory in the specific sense of the term critique. Therefore, one

of the main tasks of the research will be to answer the question of what critical theory is. If a

traditional answer to the question of what critical theory is is that it is an immanent critique,

then the understanding here of critical theory at least offers additions to this interpretation;

the assumption is that it is not enough.

Main Claim

The central thesis of the critical theory interpretation proposed in this study is that the

philosophy of Adorno and Horkheimer cannot be exhausted and understood without

capturing and recognizing the moral sentiment and commitment that is present under the

general concept of normativity.
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The Understanding of Context and Normativity Within the Dissertation

"Contextualism" refers to the perspective and the overarching "paradigm" in which the

critical theory is situated. This positioning is not inherent to the theory, but rather imposed for

the purpose of research. Contextualist theories, like critical theory, examine, describe and

explain phenomena through the examination of context, exploring the context's dependence

and/or influence, as well as the formation, transformation and destruction of contexts. This

context-centered approach differs from the long-standing philosophical tradition of

abstracting, transcending, and bracketing context, which aims to investigate things "in

themselves" beyond cultural influence.

In this dissertation, the following will be understood under the term "context": the

cultural circumstances that shape the reality or potential of something.

The term "context" will refer specifically to the historical cultural situation

encompassing the work of Max Horkheimer and Theodor Adorno, with a focus on the

common characteristic of the cultural line starting from the Enlightenment.

"Context" will also refer to the history and evolution of critical approaches, specifically

Marxism.

The origin of normativity in the theory is contextual and driven by specific cultural

conditions, often expressed in negative terms. In critical theory, transcending context through

normativity is inherent, as the aim is to critique and transform the current context. However,

criticism does not undermine contextuality, as it refers to a potential alternative context,

revealing a possible state of affairs and striving for change. This distinction between

"possible" and "must" reflects the critical attitude, which carries a negative "must not" known

as the normativity of the theory.

Chapter One: Contexts and Influences

This study's first chapter, "Understanding the Background and Influences," delves into

the context in which critical theory operates. This context encompasses the historical,

cultural, and intellectual fields that are interrelated and have an impact on each other. The
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chapter provides an overview of the cultural and historical background being criticized by the

theory, as well as the philosophical tradition that critical theory both builds upon and

transforms.

The chapter focuses on exploring the various contextual elements that form Adorno and

Horkheimer's critical theory and provide a deeper understanding of it. The context in which

the theory is developed has two key functions: grounding the theory and providing a negative

critique. On the one hand, the theory is dependent on its context, but on the other hand, its

main objective is to critique and transform that context through a negative moral stance.

It's important to note that the choice of specific moments from the various contexts that

influenced Adorno and Horkheimer's theories is intentional and selective, focusing on typical

rather than atypical influences. The inclusion of Marx's theories in this chapter is important as

many of the themes and problems addressed by Marx are also present in Adorno and

Horkheimer's critical theories. The chapter examines how these themes and problems are

situated and transformed within Marxism and the wider field of social analysis and critical

approaches. Ultimately, the chapter aims to understand how the critical attitude evolves over

time.

Chapter Two: The Early Critical Theory of Max Horkheimer

The second chapter focuses on Max Horkheimer's early theory. It can be read

independently, but also highlights key moments and concepts that are crucial to the overall

study. This early Horkheimer theory is not completely systematic, but is more so than his

later works in classical critical theory such as the "Dialectic of Enlightenment," Adorno's

texts and books, and Horkheimer's later books. The theory itself seems to be disintegrating as

rationality collapses, becoming chaotic, emotional, pessimistic, and fragmented. In these

early texts, Horkheimer still employs traditional philosophical techniques.

Horkheimer's early theory is centered around the concept of suffering, which serves as

both the starting point and final goal of the theory. The practical purpose of the theory is to

overcome social suffering, which can be justified either by the need to alleviate suffering or

by the irrationality of the world that requires systemic change. These two interpretations of

the theory's purpose should be combined to form a more comprehensive understanding. The
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stake of the theory is to change the conditions that lead to suffering, rather than just

alleviating its effects.

Horkheimer's early theory draws from various heterogeneous traditions including the

young Marx, Schopenhauer, Lukács, Kant, and Hegel. The combination of Marx's social

analysis method with Schopenhauer's focus on suffering results in Horkheimer's pessimistic

theoretical attitude. As he engages with Lukács's interpretation of Marx, the role of theory

and the critical theorist becomes more important and minimalist. The critique of ideology,

which was inherited from Marx, becomes central to Horkheimer's theory as ideology takes a

more prominent place in society.

The relationship between theory and practice in Horkheimer's early texts can be

understood through different levels of modality. The first level presents the world as having a

definite historical genesis, revealing its potential for transformation. The second level asserts

that this potential is not just an abstract possibility but a real historical one. Horkheimer uses

socio-historical analysis, inherited from the young Marx and influenced by Lukács, to

substantiate this analysis. The third level of modality is the transition from the possibility of

transformation to the need for it. This is when the theory becomes normative in a weak

utopian sense.

To fully understand Horkheimer's early theory, one must acknowledge his ever-present

moral commitment, which can be traced until Adorno's latest writings. This moral

commitment is rooted in context and not based on universal rational morality. Similarly, the

normative aspect of the theory, that the world must be transformed, also has contextual rather

than universal grounds.

Chapter Three: Dialectics of the Enlightenment and the Critique of

Instrumental Reason

The third chapter of the study primarily focuses on the book Dialectic of

Enlightenment. The motif and approach to critiquing instrumental reason is a central theme in

the interpretation of the book, but it is not the sole focus. The book is more closely aligned

with Horkheimer's philosophy than Adorno's. Horkheimer's book Critique of Instrumental

Reason has a supportive role in the study of the problematic, but the approach of the critique

of instrumental reason itself is more significant than the book itself. This is because the book
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critiques various manifestations of instrumental reason but does not provide a theory of it.

Horkheimer's 1947 book Eclipse of Reason, which was published in the same year as

Dialectic of Enlightenment, is also important in this period and line of criticism targeted at a

specific type of rationality.

The book Dialectic of Enlightenment is a crucial aspect of the critical theory of the

Frankfurt School and is considered an emblem of the theory. The present study focuses on the

book for several reasons. First, when writing about two authors who developed a similar but

different theory, joint projects are important to highlight the intersections, overlaps, and

divergences between Horkheimer and Adorno's positions and approaches. Second, Dialectic

of Enlightenment marks a transformation in critical theory, from Horkheimer's early Marxist

approach to a cultural critique and critique of (im)rationality and from Adorno's style of

philosophy closer to Benjamin to a more Marxist approach influenced by Lukács' theory of

communication applied to culture. Third, the book traces the mode of contextualizing theory

and attention to cultural context. Fourth, the theme of irregularity is crucial to the study of

normativity, and the main thesis regarding normativity in Dialectic of Enlightenment is that it

critiques irregularity in various historical, social, and cultural spheres as a manifestation of a

failure of rationality. The reading suggests that the book describes this irregularity, although

whether it should be understood normatively or as a diagnosis is debatable.

The third chapter traces the transformation of critical theory along several lines that

mark a trend. First, the relationship between critical theory and practice is becoming

increasingly mediated through culture and ideology, making these spheres the main focus of

critical theory. Second, immanent critique, which reveals the contradiction between ideas and

reality, becomes increasingly insufficient as a source of critical potential. This is because

Adorno's and Horkheimer's criticism is primarily aimed at the dominant and irrational

modern rationality, so immanent critique is no longer enough. A critique is needed that is

based on shared values and is neither external nor solely concerned with the foundations of

the system.

Chapter Four: Critical Theory as Negative Dialectics
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The fourth chapter aims to present the very method of critical theory as

negative-dialectical, as a negative dialectic, since the negativity, the negative moment in the

theory is the differentia specifica that distinguishes the critical theory of Adorno and

Horkheimer from other currents and trends in the critical tradition - Marx, Weber, Lukács,

Marcuse, Benjamin, Habermas, etc. This is a thesis that is accompanied by the initial intuition

and assumption that precisely negativity is something central to critical approaches,

dispositions, methods in the first place. The critical always presupposes some negative

moment, and what is specific here is that the negative moment is most clearly visible in the

critical theory (Adorno's, but also Horkheimer's). With Horkheimer, the negative moment is

always visible as a starting point in his texts, but it is not thematized theoretically, but often

manifests itself in the form of pessimism. With Adorno, negativity is discussed theoretically,

it is a central point, but it would be a mistake to turn it into a "principle" of the theory, since

negativity is not principled, but contextual.

It has already been traced how the main theoretical influences in Adorno and

Horkheimer found their roots in German idealism and the critical line of Marx, Lukács,

Weber, and therefore, they adopted and insisted on dialectics as an approach in their research;

Adorno inherits the dialectical tradition of Hegel and Marx, but brings out the negative

moment as central to the dialectic as it contextualizes it; dialectics is the correct theoretical

approach, but since the world is incorrect (falsche), then dialectics can only be negative; in a

radical reading of Adorno, it could be argued that for him negativity is inseparable from

dialectics.

In order to trace Adorno's dialectical approach, the focus in this chapter will be mainly

on his later writings (after the 1950s), thematizing critical theory itself, as well as its

relationship with practice. In his books Against Epistemology: A Metacritique and The

Jargon of Authenticity, Adorno criticizes Husserl and Heidegger, respectively, precisely in the

lack of dialectics in their approaches, the search for the first and basic, the unmediated.

Negative dialectics will be the main focus in this part of the study, but to understand what

negative dialectics is, Adorno's lectures will also be used (Lectures on Negative Dialectics,

Introduction to Dialectics, Ontology and Dialectics, Lectures on Moral Philosophy, as well

as others texts from this period).

The question for critical theory - its relation to practice and the relation of practice to

theory, or more generally - the relation between theory and practice, will be central when

examining Adorno's negative dialectics. Thus, a large part of Adorno's research that could

answer the questions "what can be done", "what is the way out of the damaged life", "which
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practices have transformative potential", etc., will be missed: these are his studies devoted to

aesthetics and art. The focus will be mainly on the role of theory: what is, what can be and

what should be the relationship of critical theory (as negative dialectics) to practice, to

context, to the world. This question has faced critical theory since the Eleventh Theses on

Feuerbach, in which the distinction between descriptive, purely theoretical philosophy and

practical philosophy is dissolved. On the other hand, the main accusations against the

philosophy of Adorno and Horkheimer are in the lack of practical commitment, resignation;

here once again that central question will be posed: what is the practical potential and

commitment specifically of Adorno's negative dialectic.

In the seeming contradiction between contextuality and normativity in critical theory,

negativity is the moment that allows them to be contained, since normativity in theory is only

negative, it consists in the denial of context; therefore, whenever normativity is spoken of

here, it is assumed that it is only about negative normativity.

If negative dialectics is an "ontology of the incorrect/wrong state of things" (Adorno

2004, 11), then social ontology and practical philosophy - ethics or moral philosophy - cannot

be separated from each other. Thus, one of the main aims of the chapter is to explore

Adorno's ethics, which is initially bound up with negative dialectics, and how it can provide a

clearer answer to the original question about the foundations of the theory.

Negative dialectics as a theory combines within itself a contextual "background" - an

immanent critique and a normativity, which in most places is found as a (moral) assessment

or utopia. What makes such a combination possible is negativity. Normativity, utopia, ethics

(or moral philosophy) in this context - in Adorno's late philosophy - are and can only be

negative. Thus it becomes possible to overcome two main problems that are posed as

questions in relation to the critical theory of Adorno and Horkheimer: 1) how is it possible to

have a critique, a diagnosis, a way out of the total context that the theory presents - this is the

question that Habermas raises ; 2) how is it possible for a negative theory to give a positive

"result", or how is it possible for a theory to be constructed negatively. An answer can be

given when the two moments of the theory are thought of as functioning together: criticism,

diagnosis, the way out of a total (damaged, incorrect) context, is possible through denial; in

contrast to Hegel's determined negation (Bestimmte Negation), here the negativity is

normative in a moral sense: the negation does not result in "taking away", but only the

negative normative statement that the context, the world, the totality should not be as it is; in

this sense, theory only opens possibilities for practice, but does not become practice. For its
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part, this negativity can only be constitutive within some context, but it cannot be a principle

of theory; negativity cannot function independently, but only in context.
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Conclusion

We have traced how negative normativity accompanies critical theory since

Horkheimer's early texts, in which the fact of suffering occupies a central role for the

"beginning" of critical theory. In Horkheimer's early writings, the role of critical theory

inherited from Marx as a critique of ideology (Ideologiekritik) is preserved and even

strengthened, due to the strengthening of the role of ideology in late capitalism. The main

thing that a critique of ideology aims to reveal is the historical-social character of the world,

which also means showing the possibility of its transformation. Unlike Marx's critical theory,

which shows the logic and principles of the possible transformation of the world, Horkheimer

brings to the fore the need for transformation - the introduction of a normative element into

the theory: the world not only can change, but must change.

In the period after Adorno and Horkheimer left Germany, the focus of theory was

primarily on a critique of instrumental rationality and a cultural critique. Critical theory's

engagement with practice begins to become increasingly mediated, as theory at this stage has

to take more steps to have any role for practice. It becomes more and more difficult for the

theory to stand on some autonomous position, to "seek" between the spheres of social totality.

Critical theory is gradually losing its addressee - it is not the proletariat for a long time, since

at the same time ideology covers every subject and it loses its autonomy. The tendency

towards the totalization of society that Adorno and Horkheimer mainly describe in Dialectics

of Enlightenment affects and deforms critical theory itself: besides losing its ability to be

directly engaged with practice, it becomes increasingly negative in order to preserve this

deformation as much as possible. can be more minimal. Indeed, this is also the answer I offer

here to the frequent accusations of resignation, withdrawal from practice, and negativity of

critical theory: critical theory does not and cannot stand in an autonomous privileged position

and remain unaffected by context. What it can do is resist: negativity (along with the moral

stance) is resistance at the level of theory.

In conclusion, I want to add some things that go beyond the narrow field of research

and outline some implications, possibilities and horizons of thinking from this text.

There is one (probably) intrusive absence in this study: Adorno's aesthetic texts, his

texts on art, his aesthetic theory. If this element is introduced into the study, it will probably

succeed in dispelling the gloomy and pessimistic picture presented in his purely theoretical

texts. The utopia that Adorno speaks of periodically in Negative Dialectics would find its
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continuation in the deliverance that can be sought in the realm of art. Adorno's aesthetics are

absent here for several reasons. First, the research focus is specifically on critical theory:

what is the potential and role of (pure) critical theory for and in the context that the theory

itself describes; in this sense, the thesis here is that the solution to the problems that theory

poses need not be automatically and necessarily sought outside theory: in practice or in art.

Therein lies Adorno's call for a return to theory. Second, the focus on Adorno has been

dominated by studies of his aesthetics and philosophy of art.

One of the broader aims of the research was in fact guided by the idea that

Horkheimer's critical theory, and especially Adorno's, should be brought back to philosophy,

since in the Bulgarian academic field the interest in Adorno was primarily sociological;

Adorno studied primarily in the field of sociology as a sociologist; Adorno is better known

for his analyzes of music and other arts; Adorno has also been studied to some extent by

philologists. Horkheimer, as one of the directors of the Institute for Social Research, who

carried out a methodological turn in critical theory, who set the main programme of the

Institute, who all along played the role of the Institute's frontman, and last but not least, who

managed to convey the complex ideas of critical theory in an accessible language, is not

sufficiently (if not at all) studied in Bulgaria. Without sounding immodest, I hope, in this

sense, the research has filled in some gaps. The gaps are gradually but slowly being filled

thanks to the translations that are being made: during the writing of this text, Minima Moralia

was published in Stiliyan Yotov's translation. By this I do not mean that Adorno, Horkheimer

and other critical theorists should not be studied sociologically, philologically,

musicologically, etc., but that they should also be studied philosophically, primarily

philosophically, since they are philosophers; following the very programme of critical theory

set by Horkheimer in 1931, we must maintain the idea that critical theory is an

interdisciplinary theory and that only interdisciplinary research can provide a good, if not

complete, understanding.

The interpretation and reading of Horkheimer's and Adorno's theories that are offered

here are quite classical on the one hand, and on the other hand they may seem non-classical,

modernized to some readers. Classical, because the line of critical theory traced here is the

tradition of German idealism and Marxism: Kant, Hegel, Marx - this is the tradition of

Adorno and Horkheimer; every reading and interpretation is in some sense purposeful and

selective: choosing and laying down what is important and central to the tradition of Adorno

and Horkheimer and "bracketing" the less important; traditions have their centre and

periphery, and interpretation can shift the places of central and peripheral for a philosophical
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tradition. The selection of the figures and the main ideas forming a tradition also gives results

in its possible continuation. German idealism and Marxism, which in turn is also a

continuation of the tradition of German idealism, is the formative theoretical context of

critical theory itself. There may be alternate ranks: Nietzsche, Freud, Marx; Schopenhauer,

Lukacs, Weber; Hegel, Nietzsche, Marx; Hegel, Nietzsche, Freud or many others. The

classical selection of Kant, Hegel and Marx as the main philosophers together with their

theories brings out the dialectics as the main approach for the critical theory of Horkheimer

and Adorno; in a sense, the study, tracing the transformation of critical theory from Marx to

Horkheimer and Adorno, thereby also traces the transformation of the dialectical approach -

the dialectic becomes negative.

On the other hand, the "non-classical" moment in the reading and interpretation of the

critical theory of Adorno and Horkheimer is in considering it as a contextual and

negative-normative theory and in general the way in which these two elements together

explain the theory. The point is that contextualism and normativity are much broader

concepts and "paradigms" than the dialectical and critical "paradigms"; by themselves they

still say nothing concrete about the specifics of the theory. The task was to show the

particular type of contextuality and the particular type of (negative) normativity in the theory

and how these concepts can serve to understand the critical theory of Adorno and

Horkheimer.

A leading hypothesis, or idea, that accompanied the whole study was that criticism, the

philosophical social criticism of critical theory, even that of Marx, should contain a normative

element: weak, negative, minimalist, utopian. If Kant's critical method, generally speaking,

answers the question of why things are the way they are, that is, examines the conditions of

possibility and reality, then Marx's criticism, because of the historical character of the study

of these conditions, his criticism reveals the possibility, the real possibility of change of the

world, as well as the logic by which this change would occur. And if the possibilities for the

transformation of the world in Marx's theory grow out of the immanent contradictions that

should be resolved, then the negative dialectics of critical theory tells us that this does not

necessarily happen, that there is no necessity for the contradictions to be resolved. If there is

no such necessity, there is more than ever such a need; the need, the must, what is called here

with the general concept of normativity, acquires the utopian character. There is no necessity

for changing the world, but there is such a need and utopia.
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Contributions

1. Investigating the role and place of normativity in Max Horkheimer and Theodor W.

Adorno's critical theory, interpreting it as both contextual and normative.

2. Reconstructing and interpreting key moments of Adorno's philosophy in the context of the

critical tradition and highlighting negativity as a central concept.

3. Providing a comprehensive study of Horkheimer's critical theory, including its genesis,

role and transformation, which is a first-of-its-kind contribution to the Bulgarian academic

community.

4. Addressing Jürgen Habermas' criticism of Adorno and Horkheimer's critical theory and

offering a response and argument for the grounding of its normativity.

5. Tracing the evolution of critical philosophy from Karl Marx to the critical theory of

Adorno and Horkheimer.

6. Deriving an ethical (moral) theory from the critical theory of Horkheimer and Adorno.

18



Bibliography of the Dissertation

Адорно, Теодор. (2014). Адорно до Бенямин, 10 ноември 1938. Валтер Бенямин. Кайрос.
София: Критика и хуманизъм

Адорно, Теодор. (2002). Естетическа теория. Прев. Стилиян Йотов. София: АГАТА-А

Адорно, Теодор. (2021) Minima moralia. Рефлексии от увредения живот. Прев.
Стилиян Йотов. София: Критика и хуманизъм

Бауер, Бруно. (1981). Тръбата на Страшния съд на Хегел, атеиста и антихриста.
Ултиматум. В: Антология по история на марксистката философия. София: Наука
и изкуство.

Бейкън, Франсис. (1968). Нов органон. Прев. М. Ст. Марков. София: Наука и изкуство.

Бенямин, Валтер. (1989). Художественото произведение в епохата на неговата
техническа възпроизводимост. Бенямин, В. Художествена мисъл и културно
самосъзнание. София: Наука и изкуство, 338-366.

Божков, Димитър. (2022). История и еманципация. Клио из пасажите на
модерността. София: Университетско издателство “Св. Климент Охридски”.

Вайс, Йоханес. (2010). Макс Вебер и критиката на критическата теория. Прев.
Светлана Събева. Критика и хуманизъм 34:85-96

Вацов, Димитър. (2017). Изгубеният “контекст”. Пирон, бр. 14. URL =
https://piron.culturecenter-su.org/dimitar-vatsov-the-lost-context/

Видински, Васил. (2018). Постфактум за контекста и излишното. Пирон, бр. 16.
URL
http://piron.culturecenter-su.org/wp-content/uploads/2018/06/Vassil-Vidinsky_Post-fact
um-on-context.pdf

Видински, Васил. (2019). Техника, практика, контекст. Маркс след марксизмите. съст.
Хараламби Паницидис. София: УИ “Св. Климент Охридски”

Витгенщайн, Лудвиг. (2003). Логико-философски трактат. Прев. Евгени Латинов,
Философия на логиката. Ранна аналитична философия. София: УИ “Св. Климент
Охридски”

Гадамер, Ханс-Георг (1994). История и херменевтика. Прев. Христо Тодоров. София:
ГАЛ-ИКО

Гадамер, Ханс-Георг (2020). Истина и метод. Прев. Димитър Денков. София:
Изток-Запад

Денков, Димитър. (2011). Що е Просвещение? Текстове, жанрове, контексти около
Кантовия “Отговор на въпроса: Що е Просвещение?”. София: УИ “Св. Климент
Охридски

19

https://piron.culturecenter-su.org/dimitar-vatsov-the-lost-context/
http://piron.culturecenter-su.org/wp-content/uploads/2018/06/Vassil-Vidinsky_Post-factum-on-context.pdf
http://piron.culturecenter-su.org/wp-content/uploads/2018/06/Vassil-Vidinsky_Post-factum-on-context.pdf


Деянов, Деян. Димитър Вацов. (2010). Върху съдбата на критическата теория в
началото на XXI век. В: Критика и хуманизъм 34:199-217

Знеполски, Боян. Понятието “идеология” и неговите наследници. В: Социологически
проблеми Secial. 2007. с. 59-76

Йотов, Стилиян. (2010). Критика на автономията. Критика и хуманизъм 34, 94-104

Йотов, Стилиян. (1990). Нормативният дефицит на критическата теория на
Хоркхаймер (1937). Философията между традициите и съвременността, 78-92

Калхун, Крейг. (2003). Критическа социална теория. Култура, история и
предизвикателството на различието. Прев. Константин Янакиев. София:
Критика и хуманизъм

Кант, Имануел. (1992). Критика на чистия разум. Прев. Цеко Торбов. София:
Издателство на БАН.

Кант, Имануел. (1993). Критика на практическия разум. Прев. Цеко Торбов. София:
АИ "Проф. Марин Дринов"

Кант, Имануел. (1983). Отговор на въпроса „Що е Просвещение?“. Философска
мисъл, 12.

Каприев, Георги. (2018). Излишното и мъртвото като предмет на (историята на)
философията. Пирон, бр. 16. URL
http://piron.culturecenter-su.org/georgi-kapriev-the-superfluous/

Кьосев, Александър. (2017). Възможна ли е теория на контекста?. Пирон, бр. 14.
URL = http://piron.culturecenter-su.org/alexander-kiossev-intro/

Лукач, Гьорг. (1988). Овещняването и съзнанието на пролетариата (Из “История и
класово съзнание). Прев. Георги Каприев. Социологически проблеми , бр. 3
(1988), 50-68

Майер, Ханес (2019). Баухаус и общество. Прев. Меги Попова. Литературен вестник,
бр. 21 (2019), с. 16

Маркс, Карл. (1957). Към критиката на Хегеловата философия на правото. Маркс,
Енгелс. Съчинения, Том I. София: Издателство на БКП, 213-254.

Маркс, Карл. (1959). Осемнадесети брюмер на Луи Бонапарт. Маркс, Енгелс.
Съчинения, Том VIII. София: Издателство на БКП, 113-212.

Маркс, Карл. (1957). Тезиси за Фойербах. Маркс, Енгелс. Съчинения, Том III. София:
Издателство на БКП

Маркс, Карл, Фридрих Енгелс. (1957). Немска идеология. Маркс, Енгелс. Съчинения,
Том III. София: Издателство на БКП

Паси, Исак. (2003). Избрани произведения. Пети том: Артур Шопенхауер, Сьорен
Киркегор, Фридрих Ницше, Томас Ман. София: Изд. “Захарий Стоянов”, УИ “Св.
Климент Охридски.

20

http://piron.culturecenter-su.org/georgi-kapriev-the-superfluous/
http://piron.culturecenter-su.org/alexander-kiossev-intro/


Попова, Меги (2020). Познавателната утопия на Адорно срещу мълчанието на
Витгенщайн. PHILOSOPHIA, issue: 25, 201-215

Попова, Меги. (2019). Баухаус утопията, модерността и възможните критики.
Литературен вестник, бр. 21 (2019), с. 13

Рикьор, Пол. Лекции за идеологията и утопията (Уводна лекция). Прев. Боряна
Кацарска. В: Критика и хуманизъм: Мит и утопия (1991), 2, 97-81. София.

Тенев, Дарин. (2013). Отклонения. Опити върху Жак Дерида. София: Изток-Запад.

Тенев, Дарин. (2020). Контекст, модалност, индексичност. Критика и хуманизъм,
(52), 9-24.

Хегел, Георг В. Ф. (2001). Науката логика. Първа част. Прев. Генчо Дончев. София:
Европа.

Хегел, Георг В. Ф. Кой мисли абстрактно? Прев. Стилиян Йотов. В: Philosophia
22/2019.

Хоркхаймер, Макс и Теодор Адорно. (1999). Диалектика на просвещението. Прев.
Стилиян Йотов. София: Критика и хуманизъм

Хусерл, Едмунд. (2002). Кризата на европейските науки и трансценденталната
феноменология. София: Критика и хуманизъм.

Abromeit, John. (2011). Max Horkheimer and the foundations of the Frankfurt School.
Cambridge: Cambridge University Press.

Adorno, Theodor. W. (1966). Negative dialektik. Frankfurt am Main: Suhrkamp Verlag

Adorno, Theodor W. (1967). Funktionalismus heute. Ohne Leitbild. Parva Aesthetica,
104-127

Adorno, Theodor W. (1973). The jargon of authenticity. Trans. Knut Tarnowski and Frederic
Will. Evanston: Northwestern UP.

Adorno, Theodor. W. (1973). Die Aktualität der Philosophie. Gesammelte Schriften/1
Philosophische Frühschriften. Suhrkamp.

Adorno, Theodor W. (1978). Culture and administration. Telos, 1978(37).

Adorno, Theodor W. (1978). Minima Moralia: Reflexionen aus dem beschädigten Leben.
Berlin: Suhrkamp Verlag

Adorno, Theodor W. (1983). Cultural Criticism and Society. In: Prisms. Cambridge, MA:
MIT Press, 17–34

Adorno, Theodor W. (1991). “The Essay as Form.” Notes to literature (Vol. 1). Ed. Rolf
Tiedemann and Paul Kottman. Transl. Shierry Weber Nicholson. New York: Columbia
University Press

Adorno, Theodor W. (1993). Theory of pseudo-culture (1959). Telos, 1993(95), 15-38.

21



Adorno, Theodor W. (1994). Hegel: three studies. Transl. Shierry Weber Nicholsen MIT
Press.

Adorno, Theodor W. (1997). Jargon der Eigentlichkeit. Zur deutschen Ideologie. Suhrkamp
Verlag

Adorno, Theodor. W. (1998). Marginalia to theory and praxis. Critical models: Interventions
and catchwords, 259-278.

Adorno, Theodor. W. (1998). On Subject and Object. Critical models: Interventions and
catchwords, 245-258.

Adorno, Theodor, & Marcuse, Herbert. (1999). Correspondence on the German student
movement. New Left Review, 123-136.

Adorno, Theodor. W. (2000). Problems of moral philosophy. Ed. Thomas Schröder. Transl.
Rodney Livingstone. Polity Press.

Adorno, Theodor W. (2003). Resignation. Gesammelte Schriftenin 20 Bänden: Band 10-2.
Kritische Modelle 3. Suhrkamp Verlag, 794-799

Adorno, Theodor. W. (2012). Erziehung nach Auschwitz. In: Handbuch Bildungs-und
Erziehungssoziologie (pp. 125-135). VS Verlag für Sozialwissenschaften, Wiesbaden.

Adorno, Theodor. W. (2014). Against epistemology: A metacritique. Transl. Willis Domingo
John Wiley & Sons.

Adorno, Theodor. W. (2014). Lectures on negative dialectics: fragments of a lecture course
1965/1966. Ed. Rolf Tiedemann. Transl. Rodney Livingstone. Polity Press.

Adorno, Theodor.. W. (2017). An introduction to dialectics. Ed. Christoph Ziermann. Transl.
Nicholas Walker. Polity Press.

Adorno, Theodor.. W. (2019). Ontology and Dialectics. Ed. Rolf Tiedemann. Transl.
Nicholas Walker. Polity Press.

Althusser, Louis. (1994). Ideology and Ideological State Apparatuses. In: Mapping Ideology.
Ed. Slavoj Zizek. New York: Verso

Althusser, Louis. (1969). On Marx. Transl. Ben Brewster. The Penguin Press

Antonio, Robert. J. (1981). Immanent critique as the core of critical theory: Its origins and
developments in Hegel, Marx and contemporary thought. British Journal of Sociology,
330-345.

Berendzen, J. C. (2010). Suffering and theory: Max Horkheimer’s early essays and
contemporary moral philosophy. Philosophy Social Criticism 2010 36: 1019

Bernstein, Jay M. (2001). Adorno: Disenchantment and ethics. Cambridge University Press.

Bernstein, Jay. M. (2004). Negative dialectic as fate: Adorno and Hegel. The Cambridge
Companion to Adorno. Cambridge University Press.

Balibar, Etienne. (2007). The Philosophy of Marx. Transl. Chris Turner. New York: Verso.

22



Borman, David. A. (2017). Materialism in Critical Theory: Marx and the Early Horkheimer.
In The Palgrave Handbook of Critical Theory (pp. 207-229). Palgrave Macmillan, New
York.

Braun, Jerome. (2017). A Critique of Max Horkheimer’s Critique of Instrumental Reason.
The American Sociologist, 48(2), 192-207.

Brecht, Bertolt. (1973). Vol. 1 of Arbeitsjournal, 1938–1942, ed. Werner Hecht. Suhrkamp,
Frankfurt am Main.

Buchwalter, Andrew. (1991). Hegel, Marx, and the concept of immanent critique. Journal of
the History of Philosophy, 29(2), 253-279.

Buck-Morsss, Susan. (1979). The Origin of Negative Dialectics. Theodor W. Adorno, Walter
Benjamin, and The Frankfurt Institute. Free Press.

Dahbour, Omar. (2017). Totality, Reason, Dialectics: The Importance of Hegel for Critical
Theory from Lukács to Honneth. In The Palgrave Handbook of Critical Theory (pp.
87-108). Palgrave Macmillan, New York.

Derrida, Jacques. (2006). Specters of Marx. Transl. Peggy Kamuf. London: Routledge

Dubiel, Helmut (1985). Theory and Politics. Studies in the Development of Critical Theory.
Transl. Benjamin Gregg. London: MIT Press

Engelbrecht, C. (2014). Max Horkheimer’s Concept of ‘’Suffering’’’. http. independent.
academia. edu. christoengelbrecht/papers, 1-22.

Finlayson, J. Gordon. (2009). Morality and critical theory: On the normative problem of
Frankfurt School social criticism. Telos, 146(7), 41.

Finlayson, J. Gordon. (2014). Hegel, Adorno and the origins of immanent criticism. British
Journal for the History of Philosophy, 22(6), 1142-1166.

Freyenhagen, Fabian. (2013). Adorno's practical philosophy: Living less wrongly.
Cambridge University Press.

Freyenhagen, Fabian. (2018). Critical theory and social pathology. In The Routledge
Companion to the Frankfurt School (pp. 410-423). Routledge.

Gandesha, Samir. (2004). Leaving Home: On Adorno and Heidegger. The Cambridge
Companion to Adorno. Cambridge University Press.

Habermas, Jürgen. (1993). Notes on the developmental history of Horkheimer's work.
Theory, Culture & Society, 10(2), 61-77.

Habermas, Jürgen. (1982). The entwinement of myth and enlightenment: Re-reading
dialectic of enlightenment. Transl. T. Y. Levin. New German Critique, (26), 13-30.

Habermas, Jürgen. (1984). Theory of communicative action, volume one: reason and the
rationalization of society. Trans. by McCarthy, TA Boston, Mass.: Beacon Press

Harcourt, Bernard E. (2020). Critique & Praxis. A Critical Philosophy of Illusions, Values,
and Action. New York: Columbia University Press

23



Held, David (1980). Introduction to Critical Theory. Horkheimer to Habermas. Berkeley,
CA: University of California Press

Honneth, Axel. (2009). Pathologies of reason. On the Legacy of Critical Theory. Transl.
James Ingram and others. Columbia University Press.

Horkheimer, Max. (1978). Dawn & Decline: Notes 1926-1931 and 1950-1969. Transl.
Michael Shaw. seabury Press.

Horkheimer, Max. (1937). Der neueste Angriff auf die Metaphysik. Zeitschrift für
Sozialforschung, 6(1), 4-53.

Horkheimer, Max (2004). Eclipse of Reason. London: Continuum

Horkheimer, Max. (1933). Materialismus und Metaphysik. Zeitschrift für Sozialforschung,
2(1), 1-33.

Horkheimer, Max. (1933). Materialismus und Moral. Zeitschrift für Sozialforschung, 2(2),
162-197.

Horkheimer, Max. (1937). Traditionelle und kritische Theorie. Zeitschrift für
Sozialforschung, 6(2), 245-294.

Horkheimer, Max. (1939). Die Juden und Europa. Zeitschrift für Sozialforschung, 8(3),
115-137.

Horkheimer, Max. (1939). The social function of philosophy. Zeitschrift für
Sozialforschung, 8(3), 322-337.

Horkheimer, Max. (1941). The end of reason. Zeitschrift für Sozialforschung, 9(3), 366-388.

Horkheimer, Max. (1941). Art and mass culture. Zeitschrift für Sozialforschung, 9(2),
290-304.

Horkheimer, Max. (1993). The Present Situation of Social Philosophy and the Tasks of an
Institute for Social Research. Between Philosophy and Social Science: Selected Early
Writings Studies in Contemporary German Social Thought. Ed. Alfred Schmidt.
Cambridge: MIT Press

Horkheimer, Max. (2013). Critique of instrumental reason. Verso Books.

Jacobs, Jack. (2015). The Frankfurt School, Jewish Lives and Antisemitism. Cambridge:
Cambridge University Press

Jay, Martin. (1996). The dialectical imagination. University of California Press.

Jay, Martin. (2016). Reason after its eclipse: On late critical theory. University of Wisconsin
Press.

Jay, Martin. (2018). Ungrounded: Horkheimer and the Founding of the Frankfurt School 1.
In The Routledge Companion to the Frankfurt School (pp. 137-151). Routledge.

Kautzer, Chad. (2017). Marx’s Influence on the Early Frankfurt School. In The Palgrave
Handbook of Critical Theory (pp. 43-65). Palgrave Macmillan, New York.

24



Kellner, M. Douglas.  (1974). Jargon of Authenticity. Telos, 1974(19), 184-192.

Kellner, M. Douglas. (1989). Critical Theory, Marxism and Modernity. Cambridge: Polity
Press

Kavoulakos, Konstantinos. (2017). Lukács’ theory of reification and the tradition of critical
theory. In The Palgrave handbook of critical theory (pp. 67-85). Palgrave Macmillan,
New York.

Kracauer, Siegfried. (2005). The Mass Ornament. Weimar Essays. Transl. Thomas Y. Levin.
Cambridge MA: Harvard University Press

Lafont, Cristina. (2018). Heidegger and the Frankfurt School. In The Routledge Companion
to the Frankfurt School (pp. 282-294). Routledge.

Leiter, Brian. (2015). Why Marxism still does not need normative theory. Analyse & Kritik,
37(1-2), 23-50.

Lukács, Georg. (1972). History and class consciousness: Studies in Marxist dialectics. mit
Press.

Mannheim, Karl. (1954). Ideology and Utopia. Transl. Louis Wirth and Edward Shils.
London: Routledge

Menke, Christoph. (2004). Genealogy and Critique: Two Forms of Ethical Questioning of
Morality. In: The Cambridge Companion to Adorno. Ed. Tom Huhn. Cambridge
University Press

Miller, Jared. A. (2009). Phenomenology's negative dialectic: Adorno's critique of Husserl's
epistemological foundationalism. In The Philosophical Forum (Vol. 40, No. 1, pp.
99-125). Malden, USA: Blackwell Publishing Inc.

Owen, David. (2018). Nietzsche and the Frankfurt School. In The Routledge Companion to
the Frankfurt School (pp. 251-265). Routledge.

O'Connor, Brian. (1999). The concept of mediation in Hegel and Adorno. Hegel Bulletin,
20(1-2), 84-96.

O’Connor, Brian. (2004). Adorno’s negative dialectic. Philosophy and the Possibility of
Critical Rationality. London: The MIT Press.

Rebentisch, J., & Trautmann, F. (2018). The Idea of the Culture Industry. In The Routledge
Companion to the Frankfurt School (pp. 19-31). Routledge.

Ricoeur, Paul. (1988). Lectures on Ideology and Utopia. Еd. by George H. Taylor. New
York: Columbia University Press

Rose, Gillian. (1978). The Melancholy Science. An Introduction to the Thought of Theodor W.
Adorno. London: Macmillan Press.

Roberts, Julian. (2004). The dialectic of enlightenment. In: The Cambridge Companion to
Critical Theory. Ed. Fred Rush. Cambridge University Press.

Schmidt, James. (2007). The "Eclipse of Reason" and the End of the Frankfurt School in
America. New German Critique, (100), 47-76.

25



Schnädelbach, Herbert. (1985). Max Horkheimer and the moral philosophy of German
idealism. Telos, 1985(66), 81-101.

Schweppenhäuser, Gerhard (2009). Theodor W. Adorno: An Introduction. Transl. James
Rolleston. Durham: Duke University Press

Shaw, Brian. J. (1985). Reason, nostalgia, and eschatology in the critical theory of Max
Horkheimer. The Journal of Politics, 47(1), 160-181.

Smulewicz-Zucker, G. (2017). The Frankfurt School and the Critique of Instrumental
Reason. In The Palgrave Handbook of Critical Theory (pp. 185-206). Palgrave
Macmillan, New York.

Snow, Benjamin. (1977). Introduction to Adorno's “The Actuality of Philosophy”. Telos,
1977(31), 113-119.

Stahl, Gerry. (1975). The jargon of authenticity: An introduction to a Marxist critique of
Heidegger. boundary 2 , Winter, 1975, Vol. 3, No. 2 (Winter, 1975), pp. 489-498

Stahl, Titus, (2013). What is Immanent Critique? Available at SSRN:
https://ssrn.com/abstract=2357957 or http://dx.doi.org/10.2139/ssrn.2357957

Thompson, Michael. J. (2017). Introduction: What is critical theory?. In The Palgrave
handbook of critical theory (pp. 1-14). Palgrave Macmillan, New York.

Valone, James. J. (1988). Against epistemology: A constructive look at Adorno's
deconstruction. Human Studies, Vol. 11, No. 1 (1988), pp. 87-97

Weitz, Eric D. (2009). Weimar Germany. Promise and Tragedy. Princeton: Princeton
University Press

White, Stephen K. (1983). The Normative Basis of Critical Theory. Polity, 16(1), 150-164.

Whitebook, Joel. (2004). The marriage of Marx and Freud: Critical Theory and
psychoanalysis. In: The Cambridge Companion to Critical Theory. Ed. Fred Rush.
Cambridge University Press.

Wiggershaus, Rolf. (1995). The Frankfurt School: Its History, Theories, and Political
Significance. Studies in Contemporary German Social Thought. Transl. Michael
Robertson. Cambridge: MIT Press

Wolff, Enst. (2006). From phenomenology to critical theory: The genesis of Adorno’s critical
theory from his reading of Husserl. Philosophy & social criticism, 32(5), 555-572.

26



Publications on the Subject of the Dissertation

Попова, Меги. (2022). История и употреби на иманентната критика в традицията
на критическата теория. PHILOSOPHIA, бр. 29.

Попова, Меги. (2021). Ранната критическа теория на Хоркхаймер: социален
контекст на знанието. Годишник на Софийския университет “Св. Климент
Охридски”, Том 5, 2020. София: УИ “Св. Климент Охридски”.

Попова, Меги. (2021). Контекст и влияния на критическата теория на Макс
Хоркхаймер и Теодор В. Адорно. Философски алтернативи, бр. 6/2021.

Попова, Меги. (2021). Критиката към прогресизма в „Диалектика на
Просвещението“ и негативната роля на критическата теория. ПИРОН, бр. 21.

Попова, Меги. (2021). Морални основания на критическата теория: ранната
критическа теория на Макс Хоркхаймер. Етически изследвания, бр. 6/2021.

Попова, Меги. (2020). Познавателната утопия на Адорно срещу мълчанието на
Витгенщайн. PHILOSOPHIA, бр. 25.

Попова, Меги. (2019). Критическият подход на Маркс към проблема за
легитимацията на знанието. В: Маркс след марксизмите. София: Университетско
издателство “Св. Климент Охридски”.

Попова, Меги. (2019). Отношението между идеология и утопия: утопията за изход
от идеологията и нейното бъдеще (Карл Маркс, Карл Манхайм, Пол Рикьор). ПИРОН,
бр. 18.

27


