CTAHOBUIIIE

3a qucepranusTa Ha mpod. n-p Kocragun Pabamxues na tema: ,, bocoseme 6
408EUIKOMO NPOCMPAHCMEBO. APXEONo2Us HA eIUHCKUme npeocmasu
3a MPUCHKIAHETO HAa HAyYHa CTEIIEH ,,JJOKTOP Ha HAYKHUTE"
ot jgom.a-p Pymsna l'eopruesa (UBI(T, BAH),
uied Ha Hay4Ho xypu no npodecroHanHo HanpasieHue 2.2. Mcropus u
apxeosnorus (3amoBexn Ha Pextopa Ha CVY ,,Cs. KiumenT Oxpuacku®
Ne P 38-665/22.11.2019 1.)

Huceprauuonnust Tpyx Ha npod. n-p Kocramun Pabamxue mm Oe
IpedOCTaBeH 3a MHEHHWE 3aefHO C BCHYKH JOKYyMEHTH mo 4i.78. (5) Ha
IMpaBuiaHMKa 3a yCIOBHATa M pefia 3a INpHA0OMBaHE HAa HAYyYHH CTEIEHH U
3aeMaHe Ha akajgeMudHu JIexkHOCTH B CVY ,,CB. Knmument Oxpunckun’”. To#
obxpama 297 cTpaHuMuu, OT KOWUTO 244 cTpaHMIM TeKCT, 18 Tabma c
WIIOCTpAllid, KOWTO KOPECIIOHAWpPAT C H3JI0XKEHHETO, M OoOUIMpHa
oubmuorpadus.

CTaHOBUILIETO CHIBPXKA KpaThK aHAIW3 Ha TpyJAa, OeEleXxKu u
IIPETOpPBHKHU, KAKTO M OLICHKAa HAa HETOBUTE NPHHOCH U ITOCTIKEHHUA.

Cmpyxmypa u cvowpoicanue

H3snoxenunero 3amousa ¢ ,,IIponor”, 3aBepmiBa ¢ ,,Enuinor”’ u BKIIIOYBa

[eT OTAEIHH YacTH, B KOWTO IIOCIIEI0BATEIHO c€ 00CHXKIAT MPEIUTHTAIINUTE CE
CBETOBE Ha Xopa U OoroBe, MosABaTa M PUTYaTHOTO IPHUCHCTBHE Ha OoroBeTe B
YOBEIIKOTO IMPOCTPAHCTBO U cpemiara Ha OOroBe W CMBPTHH B EIHMHCKHUTE
NpOpULATKINA U MUCTEpUH. Ta3H CTpyKTypa € IpeoINpe/eleHa OT caMaTa
TeMa, HO KHHMTIaTa, KakKTO Ka3Ba U CAaMHMAT aBTOp OLIE Ha C. 1, HE € HUTO UCTOpHUS
Ha TpBIKaTa pPeUrus, HUTO TEOJIOTHA, a ONHUT 3a €Ha OCHOBAaHAa Ha IIMPOKa
HU3BOpoBa 0aza OT MHCMEHHW, TUTEPaTypHH M apXEOJOTMYECKH CBHUJETEIICTBA
PEKOHCTPYKIIHS Ha APEBHOTPBUKUTE NPEICTaBH 3a 60roBeTe M Ha MOJEINTE Ha
obmyBane ¢ TaX. [1o TO3K HaYUH ce THPCU Pa3lIMYEH NPOYUT HA PEIUTHOZHUTE

HIEU U IMOBEACHUEC HAa CIMHHUTC, U3y4aBaHU OILIE€ B JPCBHOCTTA U C ocobeHa



HACTOMYHBOCT OT MHOXECTBO CBBpPEMEHHH wu3cienoBarend. OT reorpadcka
regHa To4Yka OOEKT Ha HW3Cle/BaHe € Hail-Beue MaTepukoBa ['bpius, a oT
XpOHOJIOTHYECKAa — BPEMETO Ha TpblKara Apxauka u Kiacuka, xato mpu
HEOOXOJUMOCT H B PEIKH CIIy4ad ca NMPHUBIWYAaHU (aKTH U CBUACTEICTBA OT
JpYTH 0OMTaBaHU OT €IUHUTE IPOCTPAHCTBA U BPEMEHA.

CeeTsT Ha OoroBeTe W Mecrara, OOMTaBaHH OT TAX, ca MPEICTABEHH B
ITepBaTa wact Ha muceprauusarta (,,Ceam, nwvaeH c 6ozoge”). Pa3ka3bT 3a
TAXHaTa OOXECTBEHa IMpHUpOJa 3aloyBa C aHalIW3 Ha BHYNICHUTE HH OT
TUTEpaTypHUTE UM 00Opa3u IpelAcTaBH 3a aHTpomoMopdHOCT, 6e3cMbpTHE U
¢u3zMyecka Mom, MPEMHHABa IpPe3 pPa3sMUCIM 32 YOBEHIKOTO OUKYMEHe B
XOPH30HTATHO OPTraHW3UpPAaHUA JPEBHOTPBUKHU CBAT KU OTBEXAA A0 MICTO,
Oens3aHO OT cpemiata Ha OoroBe M Xopa - HMAaruHEpPHOTO (PUTYaTHOTO)
TIPOCTPAHCTBO, KBAETO OOroBeTe TMPHCHCTBAT 4Ype3 CBOUTE CTAaTyH M
TIPHHACSHUTE MM JXEPTBH 3a€JHO C Xopara, KOUTO I'M mouyutar. OOUTaBaHUSAT
CBAT € MPEACTAaBEH Upe3 CBOsA LIEHTHD, ,,JIOABIACTCH Ha OoxecTBeHUA pex’” (C.
27) u nepudepus, KbIETO CIPaBeATUBH U MOYTEHU HAPOAU KaTo xumepoopew,
¢eaku, aTaHTH U JIpyrd oOmryBar ¢ Bedye npemuHaid OTBbA 00€3CMBpPTEHH
CIMHCKH XEpOoH. 3apagud 4YecToTo NpeOuBaBaHe Ha OOroBeTre TaM, TasH
nepudepusd, pasnoiraraHa jgained OT LEHTbpa M H3BBH X0Ja Ha YOBEIIKOTO
BpeMe, M3MIeXAa KaTO 9acT OT OOXKECTBEHOTO MPOCTPAHCTBO U CHOIO KAKTO
HeOeCHHA oM Ha OOTOBETE € HEJOCTHITHA 3a MPOCTOCMBPTHH (C.50).

Bve Bropata wact Ha Tpyma (,boowcecmeenama nosea cpeo
cMbpmHume”’) ce TUCKYTHpaT HAYWHUTE Ha 0OIIyBaHEe Mexay OoroBe U Xopa ¢
aKIEeHT BBPXY 3PEIUMIIHOTO MHOroobpasue Ha OOXecTBeHa TIIOABA CpeX
CMBPTHHUTE, 3aCBHUACTEICTBAHA B MHTa, B €MOCa U B UCTOPHUYECKH KOHTEKCT.
OTtkpoeHu ca epiphania incognito (mosBa Ha O6oroBeTe KaTo IPHUPOAHH
¢eHomenu, B oOpa3u Ha Xopa M KUBOTHH), PEIKUTE CpEOIM ,Ha >XUBO”
(theophania), 9ecTo MpenXoXAaHW OT MPUCHCTBAE WHKOTHUTO M HaKpas — B

rpbOKaTa Jpama. HBaTa MoAcClia Ha 00XecTBEHA MOsBa — ,»Ha ’KMBO” B MHTa M



MHKOTHHTO — B €Iloca cBUJeTelncTBaT, cnopead Kocramun PabGamxues, 3a
HACTBIIMIIA KBM cpefara Ha 5 B.p.Xp. NpOMsAHA Ha EIWHCKUTE MPEICTaBH 3a
Oorogere, 3a6ena3aHa B TBOPIECTBOTO Ha aBTOpH KaTo EBpunun u Codoxsi (c.
77 u ci.).

Tperara yact Ha mMcepTanMoHHHA TPYX (,, Pumyannomo npucvcmeue’™)
UMa IBCTPO CHABPKAHME, TOCBETEHO HA OPraHM3alUATa HA CaKpPaIHOTO
NPOCTPAHCTBO B TOJHMCHHA KyJIT, KBIETO OJTapH, XpaMOBE M CTaTyH ca
TBIKyBaHM HE CaMO KaTo IIposBa Ha OOXECTBEHO MPHCHCTBHE, HO U
IPEACTABEHH B Da3BUTHE, OOYCIOBEHO OT IPOMEHSIIUTE CE MPEACTAaBH 3a
o0pa3a Ha Gora. ETo 3amo Tyk Hai-Hampeja € OTAEIEHO CIENUAIHO BHUMAHUE
Ha CBCIICHHUTE IPEAMETH - PEIMKBA M Ha 3aCBHCTEICTBAHATA IIOYMT KBM
KaMBHH, KOATO HIIOCTpHpA KOHIENIMATa 3a ,,60ra 6e3 o6pa3”. IlorpebHOCTTA
oT 00pa3 B peJMruo3HaTa MpakTHKa 06ade JOTHIHO BOAH IO MOABATa HAa CTATYS
Ha Oora, ThIKyBaHa TYK KarO 3aMeCTBAallla 'O B 3€MHHS CBAT M IIOHSKOTA
BMECTH/IMIIIE 332 OYaKBaHaTa My IIOsSBa. B H3I0XKEHHETO IEJAaHTHYHO ca
aHAJTM3MPAHU JAaHHUTE 3a Hal-paHHUTE CTaTyH OT ABPBO M CH3AABAHETO Ha
HOBH, MOHYMEHTAJIHH U CKBIIM 00pa3H, IMOHAKOTa OTPUYAHH, HO BBIPEKH TOBa
BEPOATHO CMATaHH, CIIOPEA aBTOpPa, 32 PU3UIECKO TAI0 Ha 6Ora B 36MHHS CBST.
Ha To3u ¢oH mompo6Ho, Bemo U 06pa3oBaTENHO ca MPEACTABEHH ATHHCKUAT
akponon, IlapreHonsr, camata Atuna IlapreHoc u Atunckurte IlaHareHeu
(c.155 um cn.). ITak Tyk e pasriegaH B ISJIOTO CH MHOroOOpasHe M TEHE3HC
ONTapbT, OCHOBEH M MOHAKOra €IMHCTBEH €IEMEHT B CBEIEHOTO MIPOCTPAHCTBO,
CMATaH HE CaMo 32 MACTO 3a XEPTBONPHUHACAHE, HO U KaTO ChBMECTHA Tpare3a
3a XEepTBEHa XpaHa, NpeJHa3HaYeHa €JHOBPEMEHHO 32 CMBPTHH U Gorose (c.94
U CI.).

Temara 3a rpbukuTe npopuianuma e passura B YeTBbpTaTa 4acT Ha
KHUTATAa (,,/ 1acvm na 602a’), KaTo aKUEHTHT 0YaKBAHO € TIOCTABEH BLPXY TE3M
B llendn, Jlonona, umuma u Knapoc, KbaeTo muTaiure mojxyd4aBaT OTTOBOPH

OT MMETO Ha Oora 4pes pelu WM JKpHIHM, oOBBp3aHu ¢ AmomoH. ITak Tyk e



TIPEACTaBEHO B KPUTWUYEH NPOYMUT M €IMHCTBEHOTO M3KIIOYCHME Ha OPaKyll C
JpyT TIOKPOBUTEN — TUCKYCHOHHOTO Ipopunanuuie Ha J[uonuc B Tpakus (c.204
u ci.). Criope aBTOpa Te€3U CBETWIWINA, BB3HUKHAIM ome KbM 9-8 B.ip.Xp. u
HAPOYHO PA3MOJIOKEHHA B U3BBHIPAJCKA Cpelia, ca CBOcoOpa3Ha UHCTUTYLHA 3a
obmryBaHe ¢ 60ora Ha HATOBapPEHO C IPUCHCTBHETO MY MACTO.

ITeraTa, moclieJHA YACT HA JHUCEPTAIUATA, € IOCBETEHA HAa TallTHCTBOTO HA
MHCTEpHANHUA Tipa3HuK (,, bozose u xopa 3aeono ). To3u TONKOBA Pa3iIHUYEH OT
oOMuaiiHaTa eIMHCKa OGpCJIHOCT. MoJiel Ha ,,ChIIPSKUBSIBaHE C Ooromere”,
KOWTO yauBsiBa omle B JAPEBHOCTTAa M MOpaXkaa MUCKYCHUHU ITHEC, € MPEICTaBeH
TIaBHO 4Ype3 aHaliM3 Ha JereHaure 3a Jlemerpa, pexucupaHus NpasHUK B
EneB3una (c. 214 1 CI.) ¥ CTBIIKUTE HA MUCTEPHAIHOTO ITOCBELIECHHE, KOETO
CIiopeX JUCEepPTaHTa, BE3IPOM3BEXAa CBETa Ha OTBBAHOTO ,,KAaTO M3IMTAHHE U
OIT03HaBaHE Ha 09aKBAaHOTO TaM OiaxxeHCTBO” (c.234).

KBenesicku u npenopvku

OtmpaBeHHTE OT MEH B Ipolieca Ha OOCHKAaHE Ha Tpyla OElexXKH,
CBBp3aHM TJIaBHO C TpeTaTa 4YacT Ha JAUCEepTalMATa, ca OTpa3eHH B
TIpeICTaBEeHus 3a 3ammTa TeKcT. He e B3eTa mpeasua HallpaBeHaTa [10-paHo BB
BPEMETO MpenopbKa AUCepTanusaTa 1a Ob/e 3alIUTeHa U MTy0OIMKyBaHa Ha Ty
(aHrIMiCKH) €3UK.

Ilybnuxayuu u npurnocu

ITpod. Kocragun PabGamxueB uMa BHymmMTeneH Opoi myomukarmu (17)
0 JMCEepTallHOHHATa TeMa. JlaTuTe Ha TAXHOTO 0OHapoOABaHE MOKa3BaT, 4€ TO3U
TPYA € 3aMUCJICH OTJaBHA U € IUI0A Ha ABITOroguinHa pabora. ABTopedepaTsT
Ha JWCEpTAIMiATa, Makap M HETPaJUIMOHHO IIOJHECEH, OTpa3sBa HEMHOTO
ChIbpKaHHUE.

He3aBucuMo oT 3abenexxuTelHaTa CU CIIOBECHOCT, Ta3y KHUTA HE ce 4eTe
HHTO Ha €IWH IbX, HUTO MoOXe JAa ObJAe JecHO nIpepa3ka3aHa, HO TOBa HE
HaKbpHSABAa HeEHHAaTa cepro3Ha oOpa3oBaTenHa CTOMHOCT. Tg He obobOmaBa u

3HaHMATA IIO 06HIHpHaTa TEMa 3a APCBHOIPBIKUTEC PCIMIHMO3HH BsIpBAHUA,



Makap Jia ce I030BaBa Ha OTPOMHA I10 KOJIMYECTBO M Pa3sHOPOIHA II0 XapaKTep
JpEeBHA U ChBpEMEHHA JIUTEpaTypa. 3a CMETKAa Ha TOBAa AMCEpTaIMATa IIpeara
BIKIAHETO Ha aBTOpa 3a MOJENUTe Ha oOIlyBaHe MeXAy Xopa U Oorose B
rpbliIKaTa apxXaudHa M KIacH4ecKa IPEBHOCT, NPEICTABEHH BbH3 OCHOBA Ha
JAaHHU OT MHTOBE, €II0C, ApaMa, HCTOPHYECKU TEKCTOBE, PENUTHO3HH IIPAKTUKH
U apXeoJOrMYecKd MaMeTHHIM. BoXXeCTBEHOTO NMPHUCHCTBUE M KOHTAKTBHT ChC
CMBPTHHMTE TIOTy4aBaT HOB TPOYUT M Ca TMPOCIECHEHH B TAXHOTO
XPOHOJIOTHYECKO M ChIBPXKATEIHO Pa3BHUTHE, KOECTO JaBa BBE3MOXHOCT Ja C€
IOKaXke Kora, KbJie, Kak W 3amo ce mpoMeHdar. Ilo To3u HauMH ca OTKpOEHH
TOJUTUYECKM U JIATEPaTypHU BIMSAHHMA, BpPEMETO Ha MpEBpHIIAaHE Ha
EPTBONPUHACSHETO HAa ONTap B OCHOBHO CHOMTHE HA NMpasHWYHMs KaleHIap,
IPEOCMHCIIAHETO Ha cuiaTra Ha Oo)KecTBEHAaTa 3allluTa M OTTaM — CTPEMEXBT
KbM II0-BUCOKA CTOWHOCT Ha JapoBe M CTaTyd (Bce OIIe BaXKHAa 9acT OT
pPETUTHO3HUA TPa3HUK), KaKTO M HATPamnBallOTO C€ KBM CcpeJaTa Ha
pamoHanHud 5 B.ap.Xp. ycelllaHe, ye M3MHCICHATa KapTHHA Ha PEIMTHO3HUA
JKUBOT € pa3linyHa OT peajHaTa IpaKTHKa (BUXK ,,Enuno2”).

[ToTOXXKUTENHOTO MU MHEHHWE 3a AUCEpTalyiITa U HEHHUTE MOCTHXKECHHUS
MH JIaBaT OCHOBaHHE Ja Mpeanoxka Ha yBaxkaeMoTo HaydyHo XypH aa riacyBsa 3a
IpPUCHKIAHETO Ha HaydHATa CTEleH ,,JIokTop Ha HaykuTe” Mo MpodecHoHanHO
Hanpasienue 2.2. Ucropus u apxeonorus Ha mpod. A-p Kocragun Kocragunos

Pabamxues.

09.02.2020 .
Codus




STATEMENT

on the dissertation thesis:

“The Gods in Human Space: Archaeology of the Greek Concepts”
authored by Kostadin Rabadjiev, PhD, Professor in the Department of
Archaeology, St. Kliment Ohridski University of Sofia,
candidate for awarding the scientific rank of “Doctor of Science” in History and
Archaeology (2.2).

Done by: Associate Prof. Dr. Rumyana Georgieva,

Member of Scientific Juri according to Order No. RD 38-665/22.11.2019 of the
Rector of Sofia University.

The dissertation thesis of Prof. Dr. Kostadin Rabadjiev was given to me
for opinion together with all the documents according to the Rules on the Terms
and Conditions for Acquisition of Academic Degrees and Occupation of
Academic Positions at St. Kliment Ohridski University of Sofia. It covers 297
pages, 244 pages of which are text, 18 plates with illustrations that correspond
with the text, and an extensive bibliography.

The opinion contains a brief analysis of the work, notes and
recommendations, as well as an assessment of its contributions and
achievements.

Structure and content

The text begins with “Prologue”, ends with “Epilogue” and includes five
separate sections that consistently discuss the interwoven worlds of humans and
gods, the appearance and ritual presence of gods in human space, and the
meeting of gods and mortals in Greek oracular sanctuaries and in mysteries.
This structure is predetermined by the theme itself, but the book, as the author
himself says on p. 1, is neither a history of Greek religion nor theology, but an

attempt at a reconstruction, based on a wide source of written, literary and



archaeological evidence of ancient Greek notions of gods and models of
communion with them. In this way a different reading of the religious ideas and
behaviour of the Greeks was attempted and sought, studied in ancient times and
with particular persistence by many contemporary scholars. From a geographical
point of view, the subject of study is mainly mainland Greece and,
chronologically, the times of Greek Archaic and Classics, and, if necessary and
in rare cases, facts and testimonies from other times and areas occupied by the
Greeks.

The world of the gods and the places inhabited by them are presented in
the first part of the thesis (“4 world full of gods”). The story of their divine
nature begins with an analysis of the notion of anthropomorphism, immortality,
and physical power, introduced from their literary images, goes through
reflections on human oikumene in a horizontally organized world of ancient
Greeks, and takes us to a place marked by the meeting of gods and humans — the
imaginary (ritual) space, where the gods are present through their statues and the
sacrifices, along with the people who worship them. The inhabited world is
represented through its centre, “subject to the divine order” (p. 27) and the
periphery, where righteous and honourable peoples such as Hyperboreans,
Phaeacians, Atlanteans and others interact with already passed beyond Immortal
Greek heroes. Due to the frequent residence of the gods there, this periphery,
located far from the centre and beyond the course of human time, seems to be
part of the divine space and just as the heavenly home of the gods is inaccessible
to the mere mortals (p. 50).

The second part of the work (“The Divine appearance among the
mortals’’) discusses the ways of communication between gods and men with an
emphasis on the spectacular diversity of the divine appearance among mortals,
witnessed in myth, in epics and in historical context. Epiphania incognito (the
occurrence of gods as natural phenomena in humans and animal images), the

rare meetings “on life” (theophania), often preceded by the presence of



incognito and finally in Greek drama, are emphasized. The two models of divine
appearance — “live” in myth and incognito — in the epic, testify, according to
Kostadin Rabadjiev, about a change in the middle of 5th century BC Greek ideas
about the gods, noticed in the works of such authors like Euripides and
Sophocles (p. 771).

The third part of the dissertation (“The Ritual Presence”) has a varied
content devoted to the organization of the sacral space in the urban cult, where
altars, temples and statues are interpreted not only as manifestations of divine
presence, but also presented in progress, caused by the changing concept of the
God’s image. That is why, first of all, special attention is paid to sacred objects —
the relics and the witnessed reverence for stones, which illustrates the concept of
a “god without image”. The need for an image in religious practice, however,
logically leads to the appearance of a statue of God, interpreted here as a
substitute for him on the earth and sometimes a repository for his expected
appearance. In the exposition are analysed meticulously the data on the earliest
wooden statues and the creation of new, monumental and expensive images,
sometimes denied, but nevertheless probably considered, to be the physical body
of the god on the earth, according to the author. On this background, the
Athenian Acropolis, the Parthenon, Athena Parthenos herself, and the
Panathenaea (p. 155f) are presented in detail, expertly and educationally. Here
again, in all its diversity and genesis, the altar, the basic and sometimes the only
element in sacred space, is considered not only as a place of sacrifice, but also as
a joint table for sacrificial food intended for mortals and gods (p. 94f).

The theme about the Greek oracular sanctuaries is elaborated in the fourth
part of the book (“The Voice of God”), with the emphasis placed on those in
Delphi, Dodona, Didyma and Claros, where the questioners receive answers on
behalf of God through a priestess or priest bound to Apollo. Here again, the only
exception of an oracle with another patron is presented in a critical reading — the

discussed sanctuary of Dionysus in Thrace (p. 204f). According to the author,



these shrines, dating back to the 9th and 8th centuries B.C. and deliberately
located in a suburban environment, are a kind of institution for communicating
with the god in a place that is loaded with his presence.

The fifth, the last part of the dissertation, is dedicated to the mystery cults
(“Gods and Men Together”). This, so different from the usual Greek ritual
model of “experiencing with the gods”, which astonishes ever since antiquity
and rises discussions today, is presented mainly through an analysis of the
legends of Demeter, the staged festival in Eleusis (p. 214f) and the steps of the
mysterious initiation, which according to the author, reproduces the world of the
beyond “as a test and knowledge of the bliss expected there” (p. 234).

Notes and Recommendations

The comments I made in the process of discussing this work, mainly
related to the third part of the dissertation, all are reflected in the text presented
for defence. The recommendation made earlier in time for the thesis to be
defended and published in a foreign language (English) was not taken into
account.

Publications and contributions

Prof. Kostadin Rabadjiev has an impressive number of publications (17)
on the dissertation topic. The dates of their publication reveal that this work has
long been conceived and is the fruit of many years of work. The abstract of the
dissertation, although unconventionally presented, reflects its content.

Despite its remarkable literary brilliance, this book is neither easy
readable, nor easily retold, but it does not undermine its serious educational
value. Nor does it summarize the knowledge of the vast field of ancient Greek
religious beliefs, though it refers to an enormous in quantity and heterogeneous
ancient and contemporary literature. In contrast, the dissertation provides the
author’s view of the patterns of communication between humans and gods in
Greek archaic and classical antiquity, based on data from myths, epics, drama,

historical texts, religious practices, and archaeological artefacts. The divine
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presence and contact with mortals receive a new reading and are traced in their
chronological and meaningful development, which gives an opportunity to show
when, where, how and why they change. In this way, the political and literary
influences are outlined, the time when the sacrifice at an altar became the major
event in the festive calendar, a rethinking of the power of divine protection, and
thus — the pursuit of a higher value of gifts and statues (still an important part of
the religious festivity), as well as the feeling in the rational mid-5th century
B.C., that the fictional picture of religious life is different from the actual
practice (see “Epilogue”).

My positive opinion on the dissertation and its achievements give me
reason to suggest to the Honourable Scientific Jury to vote for the award of the
“Doctor of Science” degree in professional field 2.2. History and Archaeology
to Prof. Dr. Kostadin Kostadinov Rabadjiev.

Sofia, 9th of February 2020 ?



