PE3IOMETA HA ITYBJIUKALIUUTE,
NpeICTABEHH 32 Y4acTHe B KOHKYPC 3a nmpogecop no

2.4. Peqturus v Teosiorust (XpuCTUSAAHCKA anoJioretuka) ot aou. A-p Aumo Kpberes Ilenkon
MOHOI'PA®UMN:

1. Inmo IlenkoB. ®uinocopcko-00rocjioBckuTe apryMmenT Ha cB. Moan Jlamackun 3a

cblecTByBaHeTo Ha bora (6orocioBcko-amonoreTnuno n3ciaeasane). M3narencrso LIBRUM,

Codus, 2022, 149 crpanunu; ISBN- 978-619-7690-01-9; COBISS.BG-ID- 53998088

Xa0UIUTAHOHHOTO MOHOTPadUUYHO U3CJIeIBaAHE PA3MIeKaa €UH OT Hall-IUCKYCUOHHUTE BBIIPOCU
OT MOJETO Ha XPUCTUSHCKATA alloJIOT€THKAa — apIYMEHTHUTE 3a ChIECTBYBAHETO Ha bora, mpedyneHu
npe3 Mmpu3Mara Ha CBETOOTEYECKOTO OOrocjoBHE M ONHUT M OTPAa3eHU B HAYAIHUTE IVIaBU Ha ,,TOuHO
M3JI0KEHHE HAa NPABOCIABHATA Bspa“ Ha cB. Moan JlamackuH. B CBOETO 3HaueHHMe Ha OCHOBHA
pEJIMTHO3HA UCTUHA BBIIPOCHT 3a CHIIECTBYBaHETO HAa bora e eHThpbT, OKOJI0 KOHTO ce ¢opmMupa u
U3rpakJa MUpOrjeaa Ha 4oBeka. BeuHuTe BBIOPOCH 3a MPOU3XOJAa Ha CBETA U KMBOTA, KAKTO U 3a
eNITa ¥ Ha3HAYCHUETO Ha YOBEKa, ca B a0COJIOTHA U IpsKa 3aBUCUMOCT OT OTTOBOpa Ha BBIIpOca 3a
BboxueTo chiecTByBaHe.

W3cnenBaHeTo € CTpyKTypUpaHO B MPEAroBOp, YBOI, TpH 000COOEHU I1aBH, 3aKJIIOUEHUE, CIIUCHK Ha
M3BOPUTE U U3IOJI3BAHATA JINTEPATypa, MHACKC Ha UMEHATa U TEPMUHUTE.

B npearosopa (c. 9-11) ca mpencraBeHn MOTHBUTE 3a M300pa Ha Ta3d TeMa OT CTpaHa Ha aBTOpa,
KaKTO U OJ1aroZJapHOCTH KbM KOJIETUTE, OKa3aJM ChICICTBYE PU HAMCBAHETO Ha TO3U Tpyd. B yBona
(c. 12-22) ca pa3kpuTu LETUTE W 3aJa4yWTe Ha HM3CIICIABAHETO, KOETO IO CBOSATA CBHITHOCT, € €IHA
OOroCI0BCKO-aNoNOTeTHYHA MHTEPIpEeTaus, KOoATo, OT €lHa CTpaHa, pa3kpuBa Oe3MpeKOoCcIOBHATA
BAPHOCT M MPUHAUISKHOCT Ha cB. Moan JlaMackuH KbM JyXa M Tpajuuusata Ha IIpaBociaBHaTa
IIbPKBA, a OT JApyra — MPHUBIMYAHETO M M3MOJI3BAHETO HAa YHHBEPCATHHS €3UK Ha Quiocodckara
Tpaauus, HOCPEACTBOM KONTO TOM apryMeHTHpa U pa3kpuBa (yHIaMEHTUTE Ha XPUCTUSHCKATa Bspa.
3ajaneHa € U IpeIMETHO-METON0JI0THYHATa paMKa Ha M3CJIEABAHETO, MOCPEACTBOM KOSITO aBTOPBT
pean3upa Taka 3aJ10KEHUTE LEIH.

IIspBa tnasa ,, Kusuen u meopuecku nvm na ce. Moan Jamackun* (c. 23-39) e mocBeTeHa Ha
JKM3HEHHS BT U GOTOCIOBCKOTO TBOPUYECTBO Ha cB. MoaH JIaMackuH, HO HEHHOTO CMHCIIOBO SIPO €
CBhCPEOTOUEHO OKOJIO TpUiorHsTa ,,JI3Bop Ha 3HaHMETO ™ M Hai-00110 MpeCTaBsIHE HA XapaKTePHOTO
U creuu(pUUHOTO BHB BCsSKa eaHa OT KHUruTe. CBOeoOpa3eH akLEHT B Ta3W IJlaBa € aHAIU3bT Ha
W/ICHHNUTE BIMSHUS, OTPA3CHH BBB (PHIOCOPCKOTO M GOrOCIOBCKO TBOPUECTBO Ha cB. Moan JlamMacKuH.

BTopa T1aBa ,,Boofcuemo oumue — U3MOYHUK U OHMOJIO2UYHO OCHOBAHUE HA 6CUYKO cvuecmeyeauso “



(c. 40-84) maBnam3a B MO-ACTAMIHO H3CIEABAaHE HAa PA3IUYHH ACHEKTH Ha OOTOMO3HAHUETO H
KTH3MOJIOTMYHNTE BB3MNEAM Ha cB. MoaH Hamackun. Toll paskpuBa e€aHa LIEHTpAJIHA HIEs, KOSTO €
MIPUHITUITHO CBOWCTBEHA HA CBETOOTEYECKATa MUCHI, & UMEHHO, Y€ YOBEUECTBOTO U ISUIOTO OCTaHAIIO
TBOPEHUE Ca, BCBIIHOCT, HEOTAeIUMU OT bora, He camo 3amoto Toil e TexHusT TBopel, caeaoBaTeHO
HE €IMHCTBEHO B JIOTMKO-Kay3aiaHa Bpb3ka. Ho Te ca cboTHOCHMMU cripsimo Tpuenunnus bor, Teii kKaTo
BBPXY TSAX € MojiokeH boxecTBeHuAT otnedarbk Ha IIbpBOCH3maTens. A 4OBEKHT € HOCUTEN U Ha
3eMHOTO, U Ha 00’KECTBEHOTO. B mbpBuUTE I1aBu OT CBOETO ,,TOYHO H3JI0kKEHHE Ha MpaBOCIIaBHATa
Bpa“ cB. Moan JlaMackuH pa3KpuBa JBa I0JX0Ja KbM H3fCHSBAHE HA UYOBEIIKOTO INO3HAHME 32
cpinHocTTa Ha bora. EamnHuar moske ma Obae ompeneneH Karo ,,[UIAaTOHUYECKH W TOW 3acThIIBa
BB3MJIC/Ia 3a a0CONIOTHATA HEMOHATHOCT M HEMOCTMXKUMOCT Ha bora, a BTOpHST CTBIIBA BBPXY
XPUCTUAHCKOTO BIDKIAHE 3a ,,0TKpUTOCTTA™ Ha bora, 3a equH ,,0TkpoBeH“ bor. 3a cB. HNoan Jamackun
camusT bor e ,,u3BOp Ha 3HAHHMETO W CBHIECTBYBAT JBa M'BTS HA OOromoO3HaHHWE — OOTOCIOBHETO U
JIOMOCTPOUTEJICTBOTO.

Ome B HauanoTO Ha ,, TOUHO M3IOKEHHE HA TIPABOCIIABHATA BApa“ cB. Moan JlaMackuH MOUepTaBa, ue
BCHYKH CBIIECTBYBAIllM HEla ca ,,TBAPHU WJIK HETBapHU (HECHTBOPEHM) . TOBa € KIIIOUOB MOMEHT B
pa3dbupaHeTo Ha CBETOoOTeueckara OOrocimoBcKa Tpaiuius. PasrpaHudeHueTo ,,TBApHO — HETBAPHO
OTMEHS OCHOBHOTO IYaJUCTUYHO (UIOCO(PCKO pasrpaHHUEHUE MEXAYy CHTBOPEHO M HECHTBOPEHO,
CETUBHO M YMO3PHUTEJIHO, MAaTEpPUAIHO M JIYyXOBHO, MaTe€pusi W HJesd, TSAJI0 W Jylla, apXeTUIHA U
MaTepuaiHa AeicTBuTenHoCT. [Ipuunnara e, ye BbB PriiocoCKuTe MHTEPIPETANNHA HA TUXOTOMHUSITA
»CBTBOPEHO — HECHTBOPEHO OTCHCTBA IOHATHUETO 3a CBHTBOpPEHHE. B XpucTUsHCKaTa Tpaauuus
pasrpaHUYEHUETO MEXAY TBAPHO M HETBAPHO CE€ OTHACS KAaKTO KbM TIEHHUS, TaKa U KbM YMO3PUMUS
CBSIT, KOUTO Ca MOCTAaBeHHU B KaTeropusra ,,TBapHu’‘. KakTo CETUBHUTE, Taka U YMO3PUMHTE HEIla, OT
AHTEJINTE JI0 TOCTIEAHOTO KaMbue, ca N3MEHYMBH U JIBJDKAT CBOETO Outne Ha boxkecTBOTO.
AHTPOTIOIOTHYHHUTE CH BB3IIeN cB. Moan JlaMackuH pa3BiBa BB BPB3Ka C TBOPEHHETO, H OCOOCHO,
C M3KyIUIeHHeTO. B nyxa Ha mpealecTBEeHUIIUTE CU MpUeMa TBOPEHUETO KaTo W3BoOJieHHE boxue,
IPUBEXKJAIIO KbM CBHIIECTBYBaHE HEIIO, KOETO IO-PaHO HE € OMJo, M 3ama3Ballo Ch3JaJCHOTO B
outue. bor cpTBOpsABa YOBEKa 110 ,,CBOM 00pa3 u mogodue‘, CbTBOpPsIBa T'O OT JIBE MPUPOAU, pa3yMHa U
CETUBHA, KaTO ro IpaBH ,,Bpb3Ka*™“ MEXIy BUAUMOTO U HEBUAMUMOTO. YOBEKBT € HAJapeH OT CBOA
[ITspBOCH3IATEN CHC CIIOCOOHOCTTA 32 TBOPUYECTBO M Ch3HJIATEIIHA AEHHOCT, KOUTO MY IO3BOJISABAT Ja
ce M3UTHE HaJl MaTepuaiHata npupoaa U Aa Thpcu [IbpBaTa mpuuMHa HAa BCUYKO CHIIECTBYBAIIO.
V3xoxknaiiki OT TasW Wjaes M CTHIBAHKH BBPXY €IHA COJHIHA OOTOCIOBCKA OCHOBA, CB. MoaH
JlamMackuH TBOpPYECKH TMIpech3/laBa KIACUYECKUTE AHTHUYHU (OPMYITHUPOBKM Ha ApHUCTOTEN, Ue
MPUYUHHO-CJIEICTBEHUTE BPB3KH, KOUTO HaOJIOJaBaMe B CBETa, HACOYBAT HAIIUS B30p KbM
[IspBONPUUMHATA HA BCUUKO CHIIECTBYBAIIIO.

Taxka pasriI€gaHuTE BBIIPOCHU BHB BTOpa IJlaBa HaMHpaAT CBOCTO CCTCCTBECHO IMPOABJIDKCHUE U



paspelieHue B TpeTa riaBa — ,, Punocopcko-6020c106cKu apeymenmu 3a cvujecmsyearemo Ha boza“
(c. 85—125). Yuenuero 3a no3HaHueTo Ha bora 3aemMa NMpUBUIETHPOBAHO MSCTO B CHUCTEMAaTa Ha CB.
Noan Jamackun. B Hero e BuaHa ¢unocodckaTa KaHaBa, KOSTO MOXE Ja ObJae u3BJIeUeHA O3
0c00€HO 3aTpyJHEHHE OT OOrocjIoBCKHsA OOXBaT Ha ,,[OUHO M3JI0’KEHHE Ha IpaBOCIIaBHATa Bspa“.
CrpeMexbT /1a ce MOCTUTHE €1Ha UCTHHA HE CaMO ChC CpeACTBaTa Ha pa3yMma, HO U B XOpU30HTA Ha
BSIpaTa, Haii-106pe MPOINYaBa B apryMEHTAINATA 32 ChIIeCTByBaHeTO Ha Bora. Ce. Moan JJamackuu
MpEJICTaBsl HAKOJKO PAallMOHAJIHM apryMeHTa cpell KOUTO T. Hap. KOCMOJIOTHYHO ,,JJOKA3aTelICTBO®,
OTBEXJaIo KbM Apucrores. B Hero ce cbabpkaT JBE OCHOBHHM IOJIOKEHHSA: IbPBO —
HEOOXOJIMMOCTTa OT ChIIeCTByBaHeTOo Ha [IbpBompuYnMHa Ha cBeTa; BTOPO — HEOOXOAUMOCTTa OT
cpiectByBaHero Ha IIppBoaBuraren, Koiito Cam TpsioBa na Ob/e HENMOABMKEH M Ja MPHUBEXKAA B
JIBIDKEHHME BCHUKO OCTAHANIO0. BTOPUAT palMOHaIeH apryMeHT, IpHBeIeH oT cB. Moan JlaMackuH e T.
Hap. TeJIEeOJOrMYHO ,,J0Ka3aTeJICTBO®, MpPEAIoiarao HaJIMYUETO Ha pa3yMHO YCTPOICTBO Ha
pUpojaTa, KOETO HEe MOXe Ja ObJie pe3ynTaT OT HAKAaKBa CIy4aifHOCT, a € JIeJ0 Ha BCEMOrbIla U
pasymHa Cuna. Te3um 1aBa aprymMeHTa 3a ChIIECTBYBaHETO Ha bora ca HIIMPOKO KOMEHTHUPAaHHU B
AnTHunOCTTa. TpeTHsT apryMeHT Ha cB. Moan JlaMacKMH € T. Hap. MCTOPHKO-IICHXONOIHYECKH,
TMoYMBaIl BEPXY BCEOOIIHOCTTa HAa Bspata B bora. CB. Moan JlaMackumH yTBBpKIaBa MIEATa, e
,»3HAaHHETO 32 TOBA, Ue bor chlecTBYBa, € BHEAPEHO B HAC 10 MPHPOJIA“.

Havannute riaBu Ha ,,TouHO M3/I0’KEHHE Ha IpaBOcCiIaBHAaTa Bspa’, KOUTO pa3riieXkaaT BbIpoca 3a
,»JOKa3aTeJcTBaTa* 3a ChIECTBYBaHETO Ha bora pa3kpuBar eJuH MHOTO Ba)K€H acleKT Ha mpobiieMa, a
UMEHHO OOCTOSITEJICTBOTO, KOJIKO MHTEH3MBHO U B KaKBa CTENEH XPUCTHUSHCTBOTO € MOBIHUSIHO OT
enmHCcKata unocodus. onsamara 3acmyra Ha cB. Moan J[aMackuH € B TOBA, 4e TOH M3IIara CBOMTE
OOTOCIIOBCKM apryMEHTH 3a CBINECTBYBaHETO Ha bora wm3momn3Baiiku kiacuueckuTe (UIocodcku
nocTaHoBKM Ha AHTHuHOCTTa. C JPYTH JIyMH, apryMeHTalusTa Ha cB. Moan JlaMackuH e u3rpajeHa
BbPXY CHCTEMAaTU3MpaHO CTPYKTypUpaHe Ha Kiacuuyeckara ¢uiocodcka HHTeprnpeTanus Ha
JPEBHOTPBIKUTE MUCIUTENH, MPU KOSITO TBOPYECKHU Ca BIUIETEHH OOTOCIOBCKUTE MOCTAHOBKHU Ha
6ubneiicko-cBeTOOTEUECKATA TPAAUIHS U OIHT. 3a cB. Moan [JaMacKuH apryMeHTAIUsTa, PasrphIIaHa
B CHOTBETCTBHE CBhC CTPOTUTE HOPMH Ha MHCICHETO, MOCTHTa M TapaHTHpa YHHBEPCATHO BAIUIHU
3aKJIIOYEHUS 32 CMUCBHJIA HA ChILECTBYBAIIOTO.

B 3axnouenuemo (c. 126—128) ca 060011eHH OCHOBHUTE U3BOJM U PE3yJTaTH OT TO3U OOTrOCIOBCKO-
amosioreTudeH aHanu3. PuI0copcKo-00rociioBCKaTa apryMeHTalMs 3a ChIIecTByBaHeTO Ha bora,
mpejicTaBeHa OT CB. MoaH JlaMackmH, ce OTIMYaBa C M3KIIOYHTEIHA IBIOOUMHA HA MHUCHITA,
IpO3Upallla B HETOBOTO BABXHOBEHO CJIOBO, M3ITBIHEHO ChC CHJIA M yOAUTENIHOCT. ApryMeHTalusITa
3a chIIeCTBYBaHeTO Ha bora e m3rpazeHa m oOeaMHEHa OKOJIO HEHapylIlMMaTa BbTpEIIHa JIOTHKA,
yOeIeHOCT U ChIVIACYBAHOCT, Ye TpouyHusAT bor e He camo TBopelr Ha ,,BCHYKO BUJAMUMO U HEBUIUMO®,

HO € cbio Taka u [lpomucnuren, u Kpenuten, Koiito 3ana3sa, o6rpmkBa 1 NpoMHIILISIBA TBOPEHHUETO,



KaTO T'O HallpaBJidBa U ChJCHCTBA 32 OCBHIICCTBIBAHETO HAa HEroBaTa KpaﬁHa OcII.

Dimo Penkov. The Philosophical-Theological arguments of St. John Damascene for the
Existence of God (theological-apologetic study). LIBRUM Publishing, Sofia, 2022, 149 pages;
ISBN- 978-619-7690-01-9; COBISS.BG-ID- 53998088

The monograph-study for the habilitation procedure addresses one of the most controversial issues
in the domain of Christian apologetics — the arguments for the existence of God, through the prism of
theology of Holy Fathers as they are reflected in the opening chapters of St. John Damascene work
“An Exact Exposition of the Orthodox Faith”. The question about the existence of God has a
fundamental importance for the truth of religion and is the center in which the worldview of every
human being is formed and shaped. The eternal questions of the origin of the world and life, as well as
of the purpose and destination of the human being are absolutely and directly dependent on the answer
to the question of God’s existence.

The study contains a preface, an introduction, three chapters, a conclusion and a bibliography with
primary and secondary literature, along with an index of names and terms.

The preface (p. 9-11) presents the reason why the author has chosen this topic expressing also his
thanks to the colleagues who assisted in the completion of this work. The introduction (pp. 12-22)
reveals the aims and objectives of the study, which is, by its very nature a theological-apologetic
interpretation that on the one hand reveals the unquestioning fidelity and belonging of St. John
Damascene to the spirit and tradition of the Orthodox Church, and, on the other hand, the significance
and use of the universal language of philosophical tradition through which St. John Damascene argues
and reveals the foundations of the Christian faith. Moreover the subject-methodological framework of
the study, through which the author realizes the goals that he has set, is also provided,

The first chapter “Life and creative path of St. John Damascene” (pp. 23-39) is devoted to the life and
theological work of St. John Damascene and is concentrated around the trilogy of the “Fount of
Knowledge” and the general presentation of what is significant and specific in each of the trilogy
books. It is given an emphasis on the analysis of the influences from various philosophical ideas
reflected on the philosophical and theological works of St. John Damascene.

The second chapter, “God’s Being — Source and Ontological Foundation of All that Exists” (pp. 40-
84), goes into a more detailed exploration of various aspects of St. John Damascene’s theological and
cosmological views. The Saint reveals an important idea that is fundamentally peculiar to the
theological thought of the Fathers, namely, that humanity and the rest of the creation are, in fact,
inseparable from God, not only because God is their Creator, therefore not only because of a logical-
causal relation, but because humanity and the rest of creation are related to the Triune God, since the

divine imprint of the Original Creator has been laid upon them. Thus the human being bears both the



earthly and the divine. In the first chapters on the work “An Exact Exposition of the Orthodox Faith”
St. John Damascene reveals two approaches in clarifying the knowledge of the human being about the
essence of God. One can be described as “Platonic” and it advocates the view of the absolute
incomprehensibility and unknowability of God, while the second is based on the Christian view of the
“openness” of a “revealed” God. For St. John Damascene, God himself is the “fountain of
knowledge,” and there are two ways of divine knowledge — theology and economy

Already at the beginning of the “Exact Exposition of the Orthodox Faith” St. John Damascene points
out that “all things, that exist, are either created or uncreated”. This is a key point in understanding the
sacred theological tradition. The ‘“created-uncreated” distinction abolishes the basic dualistic
philosophical distinction between built-unbuilt, sensory and intelligible, material and spiritual, matter
and idea, body and soul, the archetypal and material reality. The reason is that in the philosophical
interpretations of the difference between “built-unbuilt” the notion of creation is absent. In the
Christian tradition, however, the distinction between the created and uncreated refers to both the
created corporeal and the uncorporeal world, which are placed in the category of “created” as a whole.
Both sensory and intelligible things, from angels to the last pebble are mutable and owe their being
only to God.

St. John Damascene develops his anthropological views in relation to creation and especially to
redemption. In the vein of his predecessors he accepts creation as an act of God, bringing into being
something that has not been there before and preserving the being of the created one. God creates
human being in “His own image and likeness”, making him of two natures, rational and sensory
rendering in this way the human being a “link” between the visible and the invisible. The human being
is endowed by his Creator with the capacity for creation and formation, which enables him to rise
above material nature and seek the First Cause of all that exists. Proceeding from this idea and based
upon a solid theological foundation, St. John Damascene creatively recreates Aristotle’s classical
ancient formulations that the causal-logical relations we observe in the world direct our gaze to the
First cause of all that exists.

The addressed issues in Chapter Two find their natural continuation and resolution in Chapter Three,
“Philosophical and Theological Arguments for the Existence of God” (pp. 85-125). The teaching of the
knowledge of God occupies a significant place in the theological system of St. John Damascene. It is
evident in it the philosophical contours that can be used without many difficulties from the theological
perspective of the work “An Exact Exposition of the Orthodox Faith”. The aspiration to attain a truth
not only by the means of reason, but also within the horizon of faith, is best seen in the argument for
the existence of God. St. John Damascene presents several rational arguments among which is the so-
called cosmological “proof” leading to Aristotle. In it two basic propositions can be found: first, the

necessity of the existence of a First Cause of the world; second, the necessity of the existence of a



Prime Mover who must Himself be unmoved and set everything else in motion. The second rational
argument given by St. John Damascene, is the so-called teleological “proof” that presupposes the
existence of a rational constitution of nature, which cannot be the result of any accident but is the work
of an omnipotent and rational Power. These two arguments for the existence of God were widely
commented during antiquity. The third argument of St. John Damascene is the so-called historical-
psychological one, resting on the universality of belief in God. St. John Damascene affirms the idea
that “the knowledge of God’s existence has been implanted by Him in all by nature”.

The opening chapters of the work “An Exact Exposition of the Orthodox Faith”, which deal with the
question of the “proofs” of God’s existence, reveal a very important aspect of the problem,
specifically, the fact of how intensely and to what extent Christianity has been influenced by Greek
philosophy. The great merit of St. John Damascene is that he sets forth his theological arguments for
the existence of God using the classical philosophical formulations of antiquity. In other words, the
argumentation of St. John Damascene is built on a systematic structuring of the classical philosophical
interpretation of the ancient Greek thinkers, in which the theological formulations of the biblical-
scriptural tradition and experience are creatively woven in. For St. John Damascene this kind of
argumentation, which is characterized by the rigorous norms of thought achieves and guarantees
universally valid conclusions about the meaning of what exists.

The Conclusion (pp. 126—128) summarizes the main inferences and results of this theological-
apologetic analysis. The philosophical-theological argument for the existence of God presented by St.
John Damascene is distinguished by an extraordinary depth of thought, full of power and conviction,
evident in his inspired writings. The argumentation for the existence of God is formed and unified
around the unbreakable inner logic, cogency and coherence that the Triune God is not only the Creator
of “all things visible and invisible” but that He is also the Provider and Sustainer who preservers cares

and foresees creation, guiding and assisting it in the realization of its ultimate purpose.

2. Mumo IlenkoB. Bb3kpecennero XpucToBO — modenara Ha KMBOTA HAJA CMBPTTA.

YHuBepcutercko u3aarenctso ,,Cs. Knmument Oxpuncku®, Codus, 2017, 148 crpanumm; ISBN- 978-

954-07-4244-1; COBISS.BG-ID- 1278814436

MoHorpadusita € OnuUT 3a OCMUCIISIHE Ha JApaMaTHYHUS CONBCHK HA YOBEKAa ChC CMBPTTA, CBBP3aH C
THPCEHETO Ha aBTEHTHMYHUS CMHCBHJI Ha XUBOT M TNPEOJOJIIBAHETO HAa CMBpPTTa BbB Bb3kpecenuero
XpuctoBo. BChIHOCT, BCEKU €AMH MO-331bJI00YEH U JACTAMICH Pa3MHUCHI OTHOCHO XPHUCTHSIHCKATa BIpa U
CMUCHJIa HA YOBEIIKHS >KMBOT, MHTYUTUBHO U CIIOHTAHHO C€ HACOYBa KbM BBIIPOCA 32 U3KYIICHUETO Ha

YOBCKa U HO6CI[aTa Haa rpexa, TICHUETO U CMBbPTTA.

MoHorpagusita € CTpyKTypHpaHa B MpeIroBOp, YBOA, YeTUpU OOOCOOEHM TJaBH, 3aKIIIOYEHHE, TPHU



MIPUJIOKEHUS M CIIMCHK Ha M3BOPUTE W M3MOJI3BaHATa JIuTeparypa. B mpenrosopa (c. 7-8) ca mpeacraBeHu
MOTHBHWTE 32 U300pa Ha Ta3u TeMa OT CTpaHa Ha aBTOpa, a yBOIBT (c. 9-16) e Gokycupan BbpXy LETUTE HA
n3cienBanero. OCHOBHATA IIEJI HAa aBTOpa € Jla HalpaBH €IWH MO-33bJI00UEH aHAM3 Ha OOTOCIOBCKUTE
MHTEpIIpeTalny 3a Bb3KpeceHnero. OCHOBHATA JIMHUS Ha CBYMHEHHUETO € 10 OCTa cMbpm — be3cMbpmue —
8b3KpeceHue.

[IepBa Tnama ,, Taiinama na cmepmma‘ (c. 17-46) pasriaexnga Bbehopoca 3a (peHOMEHa ,,CMBPT® H
XPUCTUAHCKOTO OTHOIICHHUE KbM HES. B >xuBOTa Ha 4YoBEka U PAXIaHETO, U CMBPTTA CC BB3IIPUCMAT KAaTO
€CTECTBEHM CHOWTHSA B WHIMBUAYATHUS JKU3HEH BT HAa BCEKH, HO CHIIEBPEMEHHO TAXHOTO €MOIMOHAIHO
BB3JICHCTBUE U JIMYHO 3HAYEHHE Ca CHIIECTBEHO paznuuumu. Och3HABaHETO Ha ()eHOMEHA Ha CMBPTTA Ce
OTpa3siBa HAa BCUYKHU SKUTENCKHU INIAaHOBE Ha 4OoBeKa. OTHOIIEHUETO KBM CMBPTTA € €AUH OT Hau-BaKHUTE
BBIIPOCHU, C KOUTO YOBEK HCIIPEMEHHO CC cOIBCKBa B CBOS XHUBOT. B NPCAXPUCTUAHCKUTE MPECACTABH T €
BB3NIPUEMaHa KaTo ,,IpeMHUHaBaHEe B HAKakBa Jpyra ¢opma“ wmm ,,kato Omm3Hak Ha cbHA. Ho Te3m
BB3MJICIM J]aBaT Ha YOBEKA €IMHCTBEHO BH3MOXKHOCT 32 HAKAKBO ONTUMHUCTHYHO BB3IPUEMAaHE HA CMBPTTA,
HO T€ M300I110 HE CTUTAT J0 HEeHHATa HCTUHCKA CHITHOCT. KOPEHHO pa3IYHO € OTHOIICHHUETO KbM CMBPTTA
B CremeHoro Ilucanue. B Hero T4 € mpeacraBeHa KaTo yKacHa M 4yXJa Ha MbpBOHAYaJHATa YOBEIIKA
npuposa u boxus mian 3a yoBeka. Ho efHOBpeMEHHO ¢ TOBa T4 € U ,,01arocioBusi*. BhIpeku ue He e yacT
OoT mbpBOHauanHus boxku minaH, T ¢ HeroB map, mu3zpa3 Ha HeroBara mMuioct M chcTpajaHue. 3a Hac,
Xopara, Ia KHUBCCM 6C3KpaﬁHO B TO3U IpexomnaaHal CBAT, BBBJICYCHU 3aBHUHAru B HOPOYHUA KPBI' HA
CKyKaTa W Tpexa, Ou OmiIo HemoHocwMa ydacT. 3aToBa bor HUM € mpefocTaBWil criacuTeNeH u3xoi. Tou
pa3Tporsa e€AMHEHHWETO Ha AyllaTa W TsIIOTO, 33 J1a MOXe BIIOCIEACTBHE Ja T'M O0pOpMHU OTHOBO, KaTo TU
ChEIMHU TIPU TEJIECHOTO Bh3kpeceHue B [locienHus AeH u Taka Ja T¥ Mpech3aaie B MbJIHOTATa HA )KUBOTA.
Bropa rnasa ,, bescmvpmue na wosewkama oywia “ (c. 47-64) e mocBeTeHa Ha BBIIPOCA 33 YOBEIIIKATA JIyIIa
U HEWHOTO Oe3cmbpTHe. PeanmHocTTa Ha KHMBOTA CIIE[l CMBPTTAa € BBIPOC OT KIIOYOBO 3HAYCHHUE 32
YOBELIKOTO Ch3HaHUE. HeroBusaT oTroBop B peliaBaiiia CTENeH onpeess Kak cie/Ba Ja mpekapaMe 3eMHHUS
CH KUBOT. V30sirBaHeTO Ha Ta3u TeMa, KaKTO M MPEJHAMEPEHOTO ThPCEHE Ha >KelaH M yI0OeH OTroBop,
MPEJICTaB/IsIBA HAWBEH OIMUT 3a OSITCTBO OT PEAHOCTTAa C HEemompaBuMH mocienuiy. Ch3HAaHHUETO 3a
HEYHHUIIIO)KUMOCTTa Ha JyXa BUHAru € Omwio mpuchino Ha xopata. KakButo u Gopmu ga € mpuemaina Tazu
yOeneHoCT, TS € YHHBEpCallHa W CBbp3aHa C pa3jIMyHd CHCTeMHU OT BB3mIenu. I[loBceMecTHOTO
pasnpoCcTpaHEeHHWE Ha BspaTa B HEYHUIIOKHMOCTTa HA YOBEIIKAaTa JTUYHOCT OT CMBPTTa € (akT, KOHUTO
3aciay’kaBa BHHUMaHHE M MHTEPECyBa BCEKHM 3IpAaBOMMCIICIH] YOBEK. B Ta3u riaBa ce ThpPCH OTrOBOp Ha
BBIIPOCa KaKBO MpEJCTaBJIsBa JylIaTa W KakBa € HEHHATa ydacT ciie]l cMbpTTa. Mesra 3a 6e3cMbpTHETO
HaMHUpaMe OlIe B MPEIXPUCTUSHCKATA MHUCHI, HO TO3H BBIIPOC HaMUpa CBOETO MCTUHCKO pa3pelieHHue B
XPUCTUSHCTBOTO. XPUCTUSHUTE HE c€ OOBBP3BAT C HIKAKBO (pumococko yueHue 3a 0e3CMBPTHUETO, Te
M3IOBSI/IBAT BsipaTa BbB BCEOOIIOTO Bb3KpeceHHe. McTuHara 3a 6e3cMbpPTHETO OCTaBa MpeIMET Ha Hallata

Bsipa, HO pa3yMbBT MOXKE Ia s HU3pasu IMOCPCACTBOM HAKOM KOCBCHH AaprymMEeHTH, KOUTO Ca HAIJICKHO



KOMEHTHPAHU B Ta3u TJaBa.
Tpera rnaBa ,,Xpucmogeomo Buwskpecenue — nobeoama Ha cusoma Hao cmvpmma’ (c. 65-104) e
LEeHTpaIHa B MOHOrpadusaTa. B Hauanoro 14 npeacrass npeaodpasure Ha Bu3kpecennero. Ctapo3aBeTHUTE
MpOpOoYECTBa M TPUTE HOBO3ABETHU CBUJIETENICTBA 33 Bb3KpecsBaHUS — Ha bluepsaTa Ha Maup (Mapk. 5:22—
43; Mar. 9:18, 23-25), na cuna Ha Haunckara BaoBuna (JIyk. 7:11-16) u na Jlazap (Moan. 11:1-45) — ca
ApKO J10Ka3aTecTBO 3a boxkus nmpeBedeH miaH 3a nodena HajJ CMbPTTA U CIIACEHHUE HA YOBEKA. AKIIEHTHT B
Ta3u TJlaBa € BbpXy Bb3kpeceHnero XpucToBo KaTo cnacutenHo cwhoutue. To e pasrienaHo He KaTo
M30JIMPaH akKT, a KaTo HayaJlo Ha BCEOOIOTO Bh3kpeceHue Ha MbpTBHUTE. [lomuepraBa ce, ue Br3kpecenueTto
XpHUCTOBO € ,,0CHOBAaTa, IICHTHPHT U BEHEIa Ha HAIlIaTa MPaBOCIaBHA XPUCTUSIHCKA Bspa™.

B uyerBbprara rmama ,, Bw3kpecenuemo Xpucmoso — ucmuna unu epanouosna uzmama‘ (c. 105-126) e
HaIpaBeH arloJIOTeTUYHO-OOTOCIOBCKM aHAlU3 Ha BCUYKU PALMOHAIMCTUYHHM TEOPUHU, KOUTO OCIOpBAT
XpuctoBoTOo Bb3KpeceHue, KaTo MO TO3M HAaYMH C€ OMMTBAT Ja XBBHPIAT ChbMHEHHE BBPXY (akra Ha
Bb3kpeceHneTo WM HampaBo Ja Tro OTpekaT. PasrienaHuTe XWIIOTE3W KPUSAT pealiHa OMacHOCT OT
JIOCTUTAHE J10 PAIMKAIHO MPOTHUBOIIOJIOKHN HAa XPUCTUSHCKATA Bspa CXBalllaHUs, BOACIIM JJO U3TyOBaHE Ha
BCSKAKbB KPUTEPUH 32 0OEKTUBHOCT M UCTUHHOCT.

B 3axnwouenuemo (c. 127-130) e o06oOmeHa 3HaYMMOCTTa U POJIsiTa Ha XPHCTOBOTO BBb3KkpeceHwe KaTo

a0COJIIOTEH CMHUCJIOB HOCHTBHP HAa CAKPAMCHTAJIHOTO IMPOCTPAHCTBO HA YOBCKA.

Dimo Penkov. The Resurrection of Christ — The Victory of life over death. University Press
»St. Kliment Ohridski“, Sofi[, 2017, 148 pages; ISBN- 978-954-07-4244-1; COBISS.BG-ID-
1278814436

The current monograph is an attempt to understand the dramatic encounter of the human being with death
and its relation to the search for the authentic meaning of life and the overcoming of death by the
Resurrection of Christ. In fact, every deep and detailed reflection on the Christian faith and the meaning of
human life is spontaneously and intuitively directed to the question of the redemption of human being and

victory over sin, corruption and death.

The monograph contains a preface, an introduction, four chapters, a conclusion, three appendices along with
a bibliography of primary and secondary sources. The preface (pp. 7-8) presents the reason why the author
has chosen this topic, while the introduction (pp. 9-16) focuses on the research objectives. The main aim of
the author is to provide an in-depth analysis of the theological interpretation of the resurrection. The
structure of the work follows the death-immortality-resurrection axis.

The first chapter, “The Mystery of Death” (pp. 17-46) deals with the phenomenon of “death” and the
Christian attitude to it. In human life, both birth and death are perceived as natural events in the life of each

individual, yet their emotional impact and personal meaning are significantly different. The realization of



the phenomenon of death affects all of the life plans of each human being. The attitude towards death is one
of the most important issues that one is bound to face in his life. According to pre-Christian notions death
was perceived as “passing into some other form™ or “as the twin brother of sleep”. However these views
provide to the human being the possibility of a somewhat optimistic perception of death, but they do not
recognize its true meaning. The attitude towards death in the Holy Scripture is radically different, because
there death is presented as something horrible and alien to original human nature and God’s plan for the
human being. At the same time death is also presented as a “blessing”. Although not a part of God’s original
plan, death is His gif, an expression of His mercy and compassion. It would be an unbearable fate for us
humans to live endlessly in this fallen world, forever caught in the vicious cycle of tediousness and sin. That
is why God has provided us with a way out. He dissolved the union of soul and body in order that He may
subsequently re-form them by reuniting them in the bodily resurrection on the Last Daya recreating them in
the fullness of life.

The second chapter “Immortality of the Human Soul” (pp. 47-64) is devoted to the question of the human
soul and its immortality. The reality of life after death is an issue of central importance to human
consciousness. Its answer crucially determines how we should spend our earthly life. Avoiding this topic, as
well as deliberately searching for a desirable and convenient answer is a naive attempt to escape from
reality, which has irreparable consequences. The reality of the incorruptibility of spirit has always been
inherent in human beings. Whatever forms this conviction has taken, it is universal and is associated with
different systems and views. The widespread belief in the incorruptibility of the human being even after
death is a fact worthy of attention and interest for every human person. This chapter seeks to answer the
question of what the soul is and its destiny after death. We find the idea of immortality in pre-Christian
thought too, but this question finds its true solution only in Christianity. Christians do not bind themselves
to some philosophical doctrine of immortality; they profess belief in the general resurrection. The truth of
immortality remains a subject of our faith, but reason can express it by means of indirect arguments which
are duly commented on this chapter.

The third chapter “The Resurrection of Christ — the Victory of Life over Death” (pp. 65-104), is central to
the monograph. At its outset it presents the prefigurations of Christ’s Resurrection: Old Testament
prophecies and the three New Testament testimonies of resurrection — the daughter of Jairus (Mark 5:22-43;
Matthew 9:18, 23-25), the son of the widow at Nain (Luke 7:11-16) and that of Lazarus (John 11:1-45) —
these testimonies are vivid proof of God’s eternal plan of victory over death and salvation of the human
being. The emphasis of this chapter is on the Resurrection of Christ as a saving event for humanity. This
even is seen not as an isolated act, but as the beginning of the universal resurrection of the dead. It is pointed
out that the Resurrection of Christ is “the foundation, center and crown of our Orthodox Christian faith.”

In the fourth chapter, “The Resurrection of Christ — Truth or Grand Deception” (pp. 105-126), it is made an

apologetic-theological analysis of all rationalistic theories that reject the Resurrection of Christ, thus



attempting to cast doubt on the fact of the Resurrection or outright deny it. The hypotheses examined carry
the risk of leading to conclusions totally opposite to the Christian faith and to the loss of any criterion of
objectivity and truthfulness.

The Conclusion (pp. 127-130) summarizes the significance and role of Christ’s Resurrection presenting it as

the absolute meaning and center of the sacramental space of human being.

CTY M

Jumo IlenkoB. HerBapHarta cBetsimHa Ha [IpeoOpaxenuero I'ocrioHe B y4eHHETO HA CB.

I'puropui Ianama. Forum Theologicum Sardicensae. Prius. bBococroscka mucwn, n. 1/2020, an.

XXV, ¢. 7—-31; ISSN- 1310-7909; COBISS.BG-ID — 112029795

B cbBpemMeHHUTE OOTrOCIOBCKM JUCKYCHH BBIPOCHT 3a MpeoOpa3sBaHETO HA KMBOTA B ONUTA Ha
TaBopckara cBeTJIMHA € 0COOEHO aKTyaJleH M B MHOTO CJIy4ad ce MOCTaBsl Ha HpeieH IUlaH. B tasu
nyOyMKanus CU MOCTaBsME 3a LIl Ja pasliiefjaMe HAKOJKO acleKkTa OT YYEHHETO Ha cB. I'puropuii
[Tanama, cBbp3aHM C HeTBapHaTa cBemiMHa Ha [IpeoOpaxenmero I'ocmogHe u ywacTuero B
boxxecTBeHMs )KMBOT KaTO W3HAYalIHA IIeJ1 Ha YOBEIIKOTO ChllecTBYBaHe. OOEKT Ha M3CIEIBAHETO Ca
JTyXOBHUTe peanHocTu Ha [IpeoOpaskenuero I'ocriosHe B KOHTEKCTa Ha IMHAMMKATa U HEMpPeCTaHHATa
IIPOMsIHA HAa YOBELIKHs KMBOT B omnuTa Ha TaBopckara cBemmHa. Ilo nymure Ha cB. ['puropuii
[Tanama I[IpeoOpakenunero ['ocriogHe e mpeoOpa3siBaHe Ha allOCTOJUTE M TAXHATa CHOCOOHOCT B TO3M
MOMeEHT aa BuIaT CnaBara Ha ['ocnioma. Tasu cBeTiimHa uinm cinaBa boxxus e eHeprusra, B KosTo bor
aBsiBa CBOETO IBJIHO MPUCHCTBUE U HEMHOTO BHXAAHE € MCTUHCKOTO Ch3EpLAHUE ,,JIMIIE B JMIE" —

,,TallHaTa HAa OCMHUS JICH Ha TBOPEHUETO " U ChBBPIICHO ChCTOSTHUE HA 000KEHUE.

Dimo Penkov. The Uncreated Light of Transfiguration of Our Lord in St. Gregory

Palamas' Thought. Forum Theologicum Sardicensae. Prius. Bococnoscka mucwi, n. 1/2020, an.
XXV, c.7-31; ISSN- 1310-7909; COBISS.BG-ID — 1120297956

The question of the transformation of human life according to the experience of the Tabor light is
particularly relevant today. In this article the author aims to examine various aspects of the teaching of
St. Gregory Palamas, related to the uncreated light of the Transfiguration and participation in the
Divine life as the original goal of human existence. The subject of the study is the spiritual reality of
the Transfiguration in the context of the dynamics and constant change of human life according to the
experience of the Tabor light. According to St. Gregory Palamas, the Transfiguration of the Lord is a
transformation of The Apostles and their abilities at that moment of contemplating the Glory of Lord.

This light or glory of God is the uncreated energy by which God manifests His fll presence, and this
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vision is a true contemplation "face to face" with God - "the mystery of the eighth day of creation" and

a perfect state of deification.

CTATUHN

1. Dimo Penkov. Faith and Knowledge/ /Ilumo ITenkos. Bsipa u 3nanue’
Orthodox Theology & the Sciences. Glorifying God in His Marvelous Works. Sofia University Press,
2016, pp. 173 — 182; ISBN- 978-954-07-4223-6; COBISS.BG-ID — 1279077860

Penueuosna uoenmuunocm u ceemoened. Yosexvm 6 esponetickama yusuauzayus Ha XXI eex. Codusl,

2019, c. 349 — 359; ISBN — 978-954-392-575-9 COBISS.BG-ID — 1293253604

[IpeacraBeHUsAT Hay4eH JOKJAJ € MOCBETEH Ha OTHOLUIEHUWETO MEXAy Bspara U 3HaHHeTo. B Hero ca
pasrieand B3aMMOOTHOIICHHUSTA MEXIY BsSpa M PAIMOHAIHO IMO3HAHHWE, TPAHUIIUTE HA TAXHATA
KOMITETEHTHOCT, XPUCTUSHCKUTE TMPEATNOCTaBKM 3a 3HAHMETO, €CTECTBEHATa CBETIMHA HAa padyma u
OorocioBckara uctuHa. ChbBpEMEHHOTO OOTrOCIOBCKO pazOupaHe mo mpoOiema ,.Bsipa U 3HaHHE
CBUJICTENICTBA 3a TOJSIMO pa3HOOOpas3me, MbCTPOTa M HECHBIAJaHE HAa CTAHOBUINATA MPH HETOBOTO
pasriexaane. Te ce KOpeHST MPEAUMHO B Pa3inuusTa Ha UCTOPUYECKATa TPAIUIUS U B OCOOCHOCTUTE
Ha IPaBOCIABHOTO, PUMOKATOJIMYECKOTO M IPOTECTAHTCKOTO OOrocioBue. AKIEHTHT B JOKJIaja €
MIOCTaBEH BBPXY KOMIUIEMEHTAapHOCTTAa (B3aUMOJOMBIHIEMOCT) MEXIy Bspara U 3HAHUETO NpU

3alia3BaHC Ha TdXHAaTa aBTOHOMUSI.

Dimo Penkov. Faith and Knowledge

The presented scientific report is dedicated to the relationship between faith and knowledge. It
examines the relationship between faith and rational knowledge, the limits of their competence, the
Christian premises for knowledge, the natural light of reason, and theological truth. The contemporary
Christian understanding of the problem of the relationship between “faith and knowledge” testifies to
the greater diversity, variegation and non-conformity of opinions in the examination of the problem.
These opinions lie mainly in the differences of the historical tradition of Orthodox, Roman Catholic
and Protestant theologies. The emphasis of the report is on the complementarity (reciprocity) between

faith and knowledge while preserving their autonomy.

2. Iumo IlenkoB. Kareropumre ,,100po* u ,,310“ B cBerorjena Ha Crossn Muxaiinoscku. /7. [1.

Cnasetixos, 0-p K. Kpvcmes, Cm. Muxaiinosecku. Jlumepamypa u coyuanen onum. cOOpHUK ¢ 00K1aou

1 CrarusTa e nyb/uKyBaHa Ha aHIVIMACKY U OBb/IrapcKy e3uK.
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0om eOHOUMEHHAMA HAYUOHANHA HAYYHA KOHpepeHyus ¢ MedcCyHapooHo yuacmue 3 — 4 noemepu

2016. Cogpua, 2018, c. 241 — 249; ISBN — 978-954-326-339-4; COBISS.BG-ID — 1285667044

Bcenssecten dakt e, ye CtossH MuUXaWIOBCKH € CpeJl OHEe3HW IHCATeH, KOUTO Ca OCTaBWINA TPAHH
Cley B HAILETO JUTEPAaTYpHO pa3BUTHE, HO TO-MaJKO H3BECTeH (DaKkT e, 4e TOW HU € OCTaBUII
ISJIOCTHO PETUTHO3HO-PHIOCO(CKO TBOPUECTBO, B YMMTO LIEHTHP Ca MOCTABEHU XPUCTHSIHCKATa Bspa
u mopain. llenTta Ha HacTosIMS JOKJIaA € Ja C€ pasriefar JBE BaXXHU MOPAJIHH KaTerOpHH B
ceerorniena Ha Ct. MuxaiinoBcku — ,,qo0po* u ,,370%. BbpXy Ta3zu Tema TOW pa3chkaaBa Mpe3 Leaus
cu kuBOT. B mpencraBara cu 3a 370TO CTPUKTHO C€ MPHUIBbPKAa KbM OHOBA EK3UCTEHIIUAIHO
npexkuBsaBaHe (TpexomnaneHueTo Ha Anam u EBa), oTpazeHo B HeroBara ,,[loema Ha 310T0“. B ciydas
TOU ThPCHU NIpHUYMHATA HA 3JI0TO, HCTOBUA HOCUTCII, HCTOBUTC MOCJICACTBUA U HAKpaAss KaAKBO 06ycnaB;1

BB3MOKXHOCTTA 3a MIPEOAOJIABAHETO HA Ta3W TbMHA CTpaHa B HOBCIIKAaTa Mprupoaa.

Dimo Penkov. The categories ""good'" and "evil" in the worldview of Stoyan Mihailovski.

It is well known that Stoyan Mihailovsky is one of those writers who have left a lasting impression in
our literary development, but less known in fact is, that he has left us full religious-philosophical
creation, at the center of which are placed Christian faith and morality. The aim of present paper is to
examine two important moral categories in the worldview St. Mihaylovsky — “good” and “evil”. On
this topic he thinks throughout his entire life. In his idea of evil he strictly adhere to that existential
experience (the fall of Adam and Eve), reflected in his “Poem of Evil”. In this case he seeks the cause
of evil, its carrier, its consequences and in the end, what determines the possibility of overcoming this

dark side of human nature.

3. Iumo IlenxoB. Coduonorusara na kusa3 EBrennii Tpyoenxoii (1863 — 1920). /N MEMORIAM.
Ilpomotiepeti 'eopeu @Pnoposcku (1893-1979): cooprux ¢ doknaou om Ioounama na Droposcku.

Codus, 2012, ¢. 208 —216; COBISS.BG-ID - 1251529956

Yuenuero 3a Cogus — Ilpemvopocmma boowcus B pyckaTta penurno3na ¢unocodpus ot kpast Ha XIX u
HauanoTo Ha XX BeK chOupa B cebe cH KakTO eleMEeHTH Ha LbpkoBHOTO IIpenanue, Taka W Ha
THOCTHLIM3MA, KabajaTta W eBpolieiickara MUCTHKA. B CBOMTE ChUMHEHHS MHOTO PYCKH (uiiocopu
IPaBST OIUT J1a ,,pePOopMHUPAT* IPABOCIABHOTO XPUCTUSHCKO yUEHUE Bb3 OCHOBA Ha ,,HELIbPKOBHU (B
MOBEUETO ClIyyau FOJIEHCKO-MACOHCKA W THOCTUYHM) MPUHIMIUA. MHOTO 4YeCcTO HHTEJICKTyaTHUTE
MbJpyBanus 3a Coghiiss UMaT epeTudeH xapakrep. Beenssecten ¢akt e, ye puiaocopckoTo TBOPUECTBO

Ha TpyOenkoit uspactBa ot uneure Ha Bi. ConoBboB. Ilpuemaiiku unesita 3a Cogusa E. Tpybeukoit
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OTXBBpJIA eHaKBO copuomnorusara u Ha Bi. ConoBros, u Ha 0. C. Bynrakos, 3apaay MaHTEUCTUYHOTO
cMecBaHE Ha abCoNIoTa M CHITHOCTTa Ha cBeTa. 3a pasnuka oT Bi. ColoBhOB, KOWTO yTBBPKIaBa
eMHOCHhIIMETO Ha bora u cBeTa, TON roBopH, 4e bor chiiecTByBa HE3aBUCUMO OT CBETA U € HAJl CBETA.
bor npuchcTBa B HEero mocpeAcTBoM cBosita odeaunsBama cuia (Cogus), HO U CBETHT CHILIECTBYBA
oTHOocuTeNnHO He3aBucHMMO OT bora. E. TpyOeukoii MHOTo TOYHO YyiaBsl SIBHUTE NMPOTHBOPEUHS WU
HECHOTBETCTBUSI MEXIy TpaBociaBHara Bu3usi 3a Cogus, [Ipemvopocmma Boowcuss 1 penTUruo3Ho-
¢dunocodckute mocrpoenust Ha o. C. bynrakoB, mpu KOroTo copuOJIOTHITa € W3BEICHA B KpaecH,
THOCTHYEH BapuaHT. [Ipru3HaBaiikyi HaJIMYMETO Ha BEYHU UJAEH — IIBbPBOOOpasly B Helapara Ha bora,
npu3HaBaiiku bokecTBeH 3aMuchi 3a cera, E. TpyOeukoit otHacs u3usno Coghus xbM o0nacTTa Ha
TPaHCLIEHJEHTHOTO, KaTo M30srBa Mo TO3W HAuyMH pa3aBoeHueTo Ha llpembapocTra Ha ,,TBapHa™ U

,,HETBapHa*.

Dimo Penkov. The Sophiology of Prince Eugeniy Trubetskoy (1863 — 1920)

The doctrine of Divine Wisdom-Sophia in Russian religious philosophy of the late 19™ and the
beginning of 20™ century brings in itself both elements of the Church Tradition and Gnosticism,
Kabalah and European mysticism. In their writings many Russian philosophers attempt to “reform” the
Orthodox Christian doctrine on a “unchurch” (mostly Judeo-Masonic and Gnostic) basis. Often, the
intellectual speculations on Sophia have heretical characteristic.

It is well know that the philosophical works o Trubetskoy grew from the ideas of Vladimir Solovyov.
Accepting the idea of Sophia, E. Trubetskoy still rejects equally Solovyov’s and Bulgakov’s
sophiologies, because of the pantheistic mixing of the absolute and the essence of the world. Unlike
Solovyov, who asserts consubstantiality of God and the world, he points out that God exists
independently of the world and is above the world. God is present in it through His unifying force
(Sophia), but the world has relatively independent of God. Trubetskoy very accurately identifies the
apparent contradictions and inconsistencies between the Orthodox vision of Sophia — Wisdom of God
and the religious-philosophical constructs of Bulgakov, who displays the sophiology in its extreme,
gnostic version. Recognizing the existence of eternal ideas-prototypes in the bosom of God and the
divine plan for the world, Trubetskoy applies Sophia fully to the transcendental realm, avoiding in this

way the split of the Wisdom as “created” and “uncreated”.

4. JIumo Ilenkos. IIpen. Teomop Ctyaut (759 — 826) u HeroBUSAT anojioreTudeH noaxoa B ,, T'pu
onpoBep:keHusi cpemy HKoHoOopuurte®*. Forum Theologicum Sardicensae. Prius. bococnoscka

mucwi, n. 2/2020, an. XXV, c. 7—2; ISSN- 1310-7909; COBISS.BG-ID — 1120297956
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ABTOPBT aHaJIM3Upa AanoJOTETUUYHUTE PUTOPUUHU €JIEMEHTH B TPHUTE CIIOBA CPEIly OTpUYAILIUTE
nountaHeto Ha cBerute MKOHU. CBetu Teomop CTyauT pasrpblia CBOMTE ONPOBEPKEHUS, KOUTO
Jopa3BuBar aprymeHtute Ha cB. Moan JlamackuH m ru HaarpaxniaaT. CBeTenbT M3jlara OCHOBHHTE

XPHUCTOJIOTUYIHU U3MCPCHHA B apryMCHTAIMATA HA IIPABOCIIABHUTC 3alllUTHUIM HA CBETUTC NKOHMH.

Dimo Penkov. St. Theodore Studites (759-826) and His Apologetical Approach in the Antirretics
(Defense of the Icons).

The author analyzes the apologetic rhetorical elements in the three discourses against those who deny
the worship of the holy icons. St. Theodore the Studite unfolds his refutations that develop even more
the arguments of St. John Damascene and build upon it. The Saint sets forth the basic Christological

dimensions of the arguments of the Orthodox defenders of the holy icons.

5. lumo IleHKOB. AN0JIOTeTUYHHUTE Bb3IJIe B PAHHUTE CbYNHEHUs] HA CB. ATaHacuil Beimmkmu.
Forum Theologicum Sardicensae. Prius. bococroscka mucwa, n. 1/2018, an. XXIII, c. 61 — 70; ISSN-

1310-7909; COBISS.BG-ID — 1120297956

IlenTa Ha Tasu cTaTvs € Ja C€ H3CIEABAT aIllOJIOTETUYHUTE I[OXBATU U METOAOJIOTUsS B pPaHHUTE
ChbUMHEHUS Ha cB. AtaHacuil. M3cnenBanero ce Gpokycupa BbpXy Hali-BaXXKHUTE PAHHU MPOU3BEICHUS

Ha cB. AtaHacuii — ,,Ci0Bo cpenry esnynunurte’ u ,,CiioBo 3a BeILTbIIEHHETO Ha bora CinoBo®.

Dimo Penkov. Apologetic views in the Early Works of St. Athanasius the Great

The aim of this paper is to examine the apologetic strategies and the methodology of the early works of
St. Athanasius. This essay focuses on the two most important early works of St. Athanasius "Against

the Heathen" and "On the Incarnation of the Word".

6. Iumo IlenkoB. U3KymjieHHeTO U CIACEHMETO HA YOBEKa B CJI0BATAa U NMOYYEHHMSATAa HA CB.
Kanment Oxpuacku. Ceemu Knumenm Oxpudcku — npvé enuckon Ha owvaeapckusi esuk. COOpHUK
cmamuu. YW ,,CB. Kmument Oxpuncku“. Codwus, 2020, c. 41 — 52] ISBN- 978-954-07-5097-2;
COBISS.BG-ID- 44999944

B macrosmara cratus ABTOPBT pPa3rjicxkaa TeMaTa 3a HU3KYIUICHUCTO M CIIACCHHUETO Ha YOBCKa B
CJIOBaTa M IOYy4YCHHUATA Ha CB. Knument OXpI/II[CKI/I. KOHHCHHI/IHTa, Y€ OHTOJIOTMYHOTO OCHOBAHHC 3a

ChbIICCTBYBAHCTO HAa BCAKO CAUHHUYHO 6I/ITI/IC, BKJIIOYHUTCIIHO M HA YOBCKa, € CaMOTO boxue 61/ITI/IC, €
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IIEHTPaTHA ¥ OCHOBOIIOJIOXHA 33 OOTOCTIOBCKOTO TBOpYECTBO Ha cB. KimmMeHnT Oxpuacku. Bu3rneaure
My 3a M3KYIUIEHHETO W CIAaCEeHMETO Ha YOBEKa Ca H3rpajJieHH HU3LSAJI0 BBPXY ChIIECTBYBalllaTa
Ounbmnelicka OCHOBA M MAaTPUCTHYHA Tpaaulins B 6orocioBueTo. OCHOBHATA JIMHHS €, Y€ U3KYTUICHHETO
U BB3UTAHETO Ha IPEXOIaJHAIIOTO YOBEUECTBO /10 bora e M3BBpIIEHO upe3 )KMBOTA, CTPaJaHUATA U
Bb3KpeceHHueTo Ha BbILIbTHWIMS ce CuH boxu. TeoneHTpusMbT KW AHTPONOLIEHTPU3MBT Ha CB.
Kiument OXpuJicku UMAT CBOUTE IBIOOKM W CTPOTO MPABOCIABHHU JOTMATUYHU OCHOBAaHUSA U CE€

H3TpaXJaT BbPXY HETOBUTE XPUCTOJOTMYHU BB3IJICOU.

Dimo Penkov. The Redemption and Salvation of Man in the Sermons of St. Clement of Ohrid

In the present article, the author examines the topic of redemption and salvation in the teaching and
sermons of St. Clement of Ohrid. The concept that the God’s very being is ontological basis for the
existence of every single being, including that of the man, is central and fundamental to the theological
work of St. Clement of Ohrid. His views on man’s redemption and salvation are based entirely biblical
foundation and patristic tradition in the Christian theology. The bottom line is that the redemption and
elevation of the fallen humanity to God was done through the life, suffering, and resurrection of the
incarnate Son of God. The Theocentrism and anthropocentrism of St. Clement of Ohrid have its deep

and very Orthodox dogmatic ground and are based on his Christological views.

7. Inmo Ilenkos. IlpunochT Ha nmpod. apxum. /I-p EBrumuii CanyHakueB 3a pa3BUTHETO Ha
anoJioreTH4yHaTa Hayka B bbarapus (mo ciay4aii 75 rogunu ot cMbpTTa MY). [Ipoghecop 0-p
apxumanopum Eemumuni Canynoxcues. ;Kueom, yvprosna u akademuuna oeunocm (1884 — 1943 2.).

Cooprux no cayyau 75 coounu om konuunama my. YU ,,Cs. Kmument Oxpuncku®, Codus, 2020, c. 23

—31; ISBN- 978-619-91095-4-0; COBISS.BG-ID- 44228872

Hayunara my6nukanus e pokycupaHa OCHOBHO BbPXY Pa3KpUBaHETO Ha MPHHOCA HA MPOQ. A-p apXum.
EBTumuii CanyH/KHMEB 3a Ch3/1aBAHETO M CTPYKTYPHUPAHETO Ha arnojoreTHyHaTa Hayka B bbarapus u e
pazpaboTeHa To ciy4dail 75 TOOWHU OT CMBpPTTAa My. 1Ol € MmBPBUAT penoBEeH mpodecop o
»Cucrematnuecko OorocioBue B HOBOCH3AazeHus mpe3 1923 r. borocinoBcku (akynrer Ha
Codmiickus ynuBepcutet. [IbpBaTa BCThIIUTENHA JIEKLIUS HA TeMa ,,EleMeHTH Ha Bsipa B OCHOBUTE Ha
HAIIeTO MO3HaHUE € U3HeceHa oT Hero Ha 9 HoemBpH 1923 r. B ayauropus Ne 45 Ha YHuBepcureTa,
KaTo T4 € M I'bpBaTa akaJeMH4Ha JeKIMs B uctopusata Ha borocnmosckus gakynter. [Ipod. apxum.
EBtumuit CamyH/pkHeB oCTaBs ciiel cebe CHM OIpOMHO Hay4HO-OOT'OCIOBCKO TBOPYECTBO, YMHTO

OCHOBCH aKIICHT € XpI/ICTI/ISIHCKaTa aIllOJIOI'€THKA.

Dimo Penkov. The contribution of Prof. Dr. Evtimiy Sapundzhiev to the development of
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Apologetics in Bulgaria (on the occasion of the 75™ anniversary of his passing)

This scientific paper focuses mainly on the contribution of Prof. Dr. Archim. Evtimiy Sapundzhiev to
the creation and formation of Apologetics in Bulgaria and it is written on the occasion of the 75"
anniversary of his passing. He was the first full professor of “Systematic Theology” at the newly
established Faculty of Theology of Sofia University that time. The first inaugural lecture on “Elements
of Faith in the Foundations of our knowledge” was delivered by him on 9 November 19323 in
Auditorium 45 of the University and it was the first academic lecture in the history of the Faculty of
Theology. Prof. Archim. Evtimiy Sapundzhiev left behind a vast scholar-theological work the main

focus of which is Christian apologetics.

8. Iumo Ilenkos. lllpuxu kbM OnorpagusaTa U HAYYHO-AMOJIOTeTUYHATA JEHHOCT HA NPOP. A-p
Bopuc Mapuunos (1895-1980). /lpoghecop o-p bopuc Mapumnos: scugom u axademuurHa OeuHOCm
(1895 — 1980). Y ,,Cs. Kimmment Oxpunacku‘, Codust, 2022, c. 62—72; ISBN — 978-954-07-5400-0

[TyGnukanusiTa € HacOYeHa KBbM €IHO TO-JICTAIHO pa3KpuUBaHE Ha PA3JIMYHA M MaJKO W3BECTHH
aCIeKTH OT >KMBOTa U TBOpPYECKUA MBT Ha mpod. 1-p bopuc MapunoB. XapakTepHOTO 3a HEro €, 4e
TOW MPOABIDKABA JIEIOTO HA CBOSI MPEALIECTBEHUK M M3TPaXk]a elHa MIMPOKO MalladHa W pa3rbpHaTa
O0roCIOBCKO-aMoNoreTHyHa cucreMa. B cnenmanusupanu MoHorpaduu, CTyAud U ctatud npod. b.
MapuHoB pa3paboTBa TaKMBa BaKHU allOJOT€TUYHU BBIIPOCH KaTO OTHOIICHUETO MEXIY PEIUTHsTa U
HaykaTa, bnOnusra m HaykaTa, 3HaU€HHETO Ha MOJHUTBATa 3a JAYXOBHHUS XMBOT Ha XPUCTUSHHHA,
HCTOPHYECKOTO ChIecTByBane Ha Mucyc Xpucroc n MHoro apyru. Benuku HaydHu myOnukanuy Ha
npod. b. MapuHOB ca HacOYeHH KbM pPa3KpMBAHETO M 3allUMTaTa Ha OCHOBHUTE BEPOBU MCTHUHM Ha
XpUCTHAHCTBOTO. OCOOEH aKIEHT B Ta3W IyOJHKAIMs € MOCTAaBeH BbPXY BCTBHIMTEIHATA MY JICKIIHS

KaTo JIOLEHT Ha TeMa ,,OnryM JIM € peJIurusiTa 3a 4oBeIlIKaTa aylia v 3a HapoauTe?

Dimo Penkov. Biographical and scholar strokes on the apologetic activity of Prof. Dr. Boris
Marinov (1895 — 1980)

This paper aims to disclose thoroughly various and little known aspects of the life and work of Prof.
Dr. Boris Marinov. The most typical characteristic of him is that he continued the work of his
predecessor and built upon it a large-scale and extensive theological-apologetic system. B. Marinov
dealt with important apologetic issues as the relationship between religion and science, Bible and
science, the importance of prayer for the spiritual life of the Christian, the historicity of Jesus Christ
and many others by having written specialized monographs, studies and articles. All scholarly papers
of Prof. B. Marinov are aimed at revealing and defending the basic religious truths of Christianity. In

the current paper a special emphasis is placed on his inaugural lecture as Assoc. Prof. with the topic:
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“Is Religion Opium for the Human Soul and for the Nations?”.

9. Iumo Ilenkos. budJieiicku MOTHUBH B nmaTpuoTHYHATA Jupuka Ha UBan Ba3os. /360pvm na
arcueoma. bubneiicka oubaruomexa Ne 7. Cooprux ¢ dokiaou om cemunapu Ha bubneticku xonezuym,
nopgedernu 8 ep. Hecebwvp, oexemepu 2009 u 2010 2. Codus, 2011, c. 87 — 98. ISBN- 978-954-400-
617-4; COBISS.BG-ID- 1247866340

[TpencraBeHaTa myOMKamys € MOCBETEHA HA OMOJICHCKATE MOTHBY B TIATPUOTHYHATA JIWPHKA Ha VBaH
BasoB, K0ATO TpaauIIMOHHO OCTaBa HEIOOLIEHEHA MpPH O4YepTaBaHE OOraTCTBOTO HA TBOPYECKOTO MY
HacnencTBo. M3cneaBanara npoOieMaTrka qaBa A00pa Bb3MOXKHOCT Ja ce pasKpue ,,Jpyrus‘ Bazos,
YHiATO 00pa3 € Mmo-Majko IMO3HAT, HO 0e3 KOWTO mpelcTaBaTa HM 3a MaTpuapxa Ha ObJrapckara
JuTepaTtypa Iie € HembJIHA U eqHOoCcTpaHuuBa. Pennrunosnoctra Ha MBan Ba3oB ce nposiBsBa rjiaBHO B
JIB€ OCHOBHM HACOKH — TMpHUpOJaTa, B KOSATO TOM BWXAAa ,,JIeCHHWIIaTa Ha bora“ m cpadara Ha
OBATapcKusl HApOJ, KBAETO Ce CpeliaT NaTpUOTUYHOTO C PETUTHMO3HOTO YyBCTBO Ha moeTa. B nieHTspa
HA W3CIEABAHETO € IUKBJIBT ¢ o1u ,Emomes Ha 3a0paBeHHTE™, KOSITO € M3rpajieHa Karo CIOXHA

XYIOO0KECTBCHA CUCTEMA, KOATO MOJCIIMPA Bb3POKACHCKUTC CHbIIIHOCTH KAaTO OouoIIeicKO OTKPOBCHHE.

Dimo Penkov. Biblical Motifs in the Patriotic Lyrical Works of Ivan Vazov

The current paper is devoted to the biblical motifs in Ivan Vazov’s patriotic lyrical works, which
traditionally remain underestimated even when the richness of his creative heritage is outlined. The
issues explored provide a good opportunity to reveal the “other” Vazov, whose image is less well
known, but without whom our notion of the Patriarch of Bulgarian literature would be incomplete and
one-sided. Ivan Vazov’s religiosity manifests itself mainly in two main directions — nature, in which he
sees “the right hand of God”, and the fate of the Bulgarian people, where the patriotic and the religious
sense of the poet encounter each other. At the core of the study is the cycle of odes, “Epic of the
Forgotten”, which is constructed as a complex artistic system that presents personalities from the

Bulgarian National Revival in the style of Biblical revelation.

10. Jumo IlenkoB. ®. M. /locToeBckn U HeroBara amojiorusi Ha Bapara B Uucyc Xpucroc. Ch.
Ceemooasey. I'oouna IlI (2021)/bp. 11. Codus, 2021, c¢. 55 — 67; ISSN- 2683-0655; COBISS.BG-ID-
1292982244

[Ty6nukamusta e mocseteHa Ha 200 roguHu OT poXKaeHUETO U 140 TOMMHKA OT CMBPTTA HA OCIICKUTHUS
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pycku nucaren @. M. /locroeBcku. HeroBoro XymoxecTBEHO TBOPUYECTBO NPEACTABIABA JIUTEPATypHA
MHTEPIIPETALMs Ha €BaHTEJICKUTE pa3dupaHus 3a cBoOoa, 100po, 310, VicTuHa, Bsipa M HEBEpHE U €
€IMH OT Hall-IpKUTEe MPUMEPU 3a PEIUTHO3EH NMPOUYUT HA YOBEIIKOTO OuTHE. B cratusrta ce uscnensa
HA4MHA, 110 KOMTO OCHOBHUTE HA NMPAaBOCIABHOTO y4yeHHE 3a borouoBeka HamupaT MsCTO M M3pa3 B
PEJIMTHO3HUS MUpOIJIel Ha mucareis M Bb3npueMaHeto My 3a Mucyc Xpucroc. 3a Hero Mucyc
XpucToc He € OTBIICYCH HPABCTBEH Hjean, He € a0cTpakTHa ¢uiocodcka MCTHHA, a aOCOIIOTHO,
MIPEBUIIABAIIO BCUYKO JMYHOCTHO bnaro m Hail-ceBbpmieHa Kpacora. [locToeBckn yTBBpKIaBa, 4e
Hctunara XpucToc HE € MOHATUIHO [T0O3HAaBaeMa UCTHHA, a € €K3UCTEHIMAIHO NI03HaBaema — McTuHa,
[IO3HaBaeMa C ISUI0TO ChIECTBO, VMlcTHHA, KOATO He ce 3Hae, a ce xusee. O. M. JlocToeBcku ce u3aura
BBB Bspara cu B Mucyc Xpucroc ypes ,,FOPHWIOTO HA YIOPUTH CbMHEHHUsA“ M 3amedarBa Herosus

OorouoBenTkd 00pa3 B AyIiaTa CH 4Ype3 3aAbJI00UCH JTUUYCH TyXOBEH OIHUT.

Dimo Penkov. F.M. Dostoyevsky and his Apology of Faith in Jesus Christ

The paper is dedicated to the 200™ birth anniversary and 140™ anniversary of the passing of the famous
Russian writer F. M. Dostoyevsky. His work is a literary interpretation of the Gospel concepts of
freedom good, evil, truth, faith and unbelief and one of the most vivid examples of religious
interpretation of human existence. The article explores the way in which the foundations of the
Orthodox teaching of the God-man finds a place and an expression in the writer’s religious worldview
and his perception of Jesus Christ. For him, Jesus Christ is not an abstract moral idea or a teacher of
philosophical truths, but an absolute person transcending everything considered good along with the
most perfect beauty. Dostoyevsky affirms that the Truth of Christ is not a conceptually knowable truth,
but an existentially knowable one — a Truth that can be acknowledged by the being as a whole, a Truth
that is not known but is practiced and lived. F. M. Dostoyevsky found faith in Jesus Christ through the
“forging furnace of persistent doubts” and sealed the image of God-man in his soul through profound

personal spiritual experience.

11. Iumo IleHKOB. AHTPONOJIOTHYHM MIOCTAHOBKHM B TBOPYECTBOTO HA NMPOTOiiepeil AJleKCAHAbP

Men. bubnus — kyaimypa — ouanoe. bubnreucmuka u ouanoe. Hzcneosanus, cmyouu. COOpHUK, mom

nemu. Co¢us, 2013, c. 140 — 147; ISBN- 978-954-92528-5-9; COBISS.BG-ID- 1290554084

HGOGXOILI/IMOCTTa OT IIO3HAHUC Ha CBCTa U q)HHOCO(bCKO OCMUCIAHEC Ha OAJI0CTHHUA CHh3HATCIICH XXUBOT
Ha Y0BC€Ka NPUCHCTBA IO €AUH 3a0eIeKUTEIICH HAUUH B TBOPYECTBOTO Ha OTCI AJICKC&H[['BP MGH,

3alI0TO Pa30MpaHeTO 3a ChHIIECTBYBAHETO HAa CBETa M Pa30MpaHETO 3a YOBEKa ca HEpas3leNHUu U
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OpUEHTHPAHU €JHO KBbM APYro. 3acTaBallkKM Ha €/1HAa YUCTO XPHUCTUSHCKA BU3HA 3a 4OBEKa, oTel A.
Men ce onnTBa Ja OTTOBOPH HA HAKOU BBIIPOCHU, ITOPOACHHU OT OTKPUTHUATA HA MMOCICIHUTC IBa BEKA U
Hali-Beue Ha HU3UTrHaTata B KYJIT B HOBO BpPEME CBOJTIOINMOHHUCTKA TCOPHA 3a KHMBOTA B HEeHHUS
aTeucTHueH BapuaHT. [lonoxkeHneTo Ha YoBeKa B TO3U CBAT, cHope]l pa3dupaHeTo Ha orely A. MeH, e
HEHTPAJTHO ¥ YHUKAJIHO — TOW ce HaMupa OyKBAJIHO MEX]Y JyXOBHO-aHTEJICKUS CBST M MaTepHAIHUS
CBAT Ha IMpHpojJaTa, HO B cebe cu mobupa M ChBMECTsBa M JBaTa. B cBoero ,.kpemo“ o. A. Men
HU3MnoBsiaBa, 4e HOCTOfIHCTBOTO Ha JIMYHOCTTA, HEHHOCTTA Ha JXUBOTA WU TBOPUCCTBOTO CC OIIpaBJaaBaT

OT TOBa, 4Ye 4Y0BeK ¢ TBopeHue boxwue (cps. Ilc. 8:5-6).

Dimo Penkov. Anthropological formulations in the works of Protopriest Alexander Men

The need for knowledge about the natural world and philosophical reflection on the conscious life of
human being is present in the work of Father Alexander Men in a remarkable way; because the
understanding of world’s existence and the understanding of human being are inseparable and oriented
towards each other. Based on a purely Christian vision of human being, Fr. Men attempts to answer
certain questions raised by the scientific discoveries of the last two centuries and especially by the
theory of evolution in its atheistic version, which has been become a cult in modern times. According
to Alexander Men the situation of the human being in this world is central and unique — the human
being is literally between the spiritual-angelic world and the material natural world, but he contains
and reconciles both of them within himself. Fr. Alexander Men professes that the dignity of the person,
the value of life and creativity are justified by the fact that the human being is a creation of God (cf.

Ps. 8:5-6).

12. Iumo Ilenxos. IlpaBociaBHUAT a0rMar W AYXOBHMAT onuT Ha LlspkBara. Joemam u
MEePMUHONO2USL 8 NPABOCIABHAmMA XpucmusHcka mpaouyus. Mamepuanu om 1V medxcoynapooen
cumMnosuym no npagociasna doemamuka, 22 — 25 cenmemspu 2013 2., Coghus. Supplementum xvm ch.

., boeocnoscka mucwvn*. Codus, 2013, ¢. 50 — 55; ISSN- 1310-7909; COBISS.BG-ID- 1270715620

Crartusita KOMEHTHpa pa30UpaHETOo 3a MPaBOCIABHUTE JIOTMATH KaTO pe3yJTaT OT JTyXOBHHUS ONUT Ha
[IppkBaTa, KOETO MMa CBUIECTBEHO 3HAYEHHME 3a IPABOCIABHOTO LIBPKOBHO CB3HAHUE, OINPEAEIUIIO
CBOsI KUBOT 4pe3 miaBeHCTBOTO Ha ['ocnon Mucyc Xpucroc u usnossansanero Ha HeroBarta Beuna
npasnaa. L{bpkBaTa e moaroroBka Ha doBedecTBOTO 3a LlapctBoTo Bokue, B gocturane or doBeka
MspaTa 3a ,,ITbJIHaTa Bh3pacT Ha XPpUCTOBOTO ChBBpIIeHCTBO (Ed. 4:13). [IpaBociaBHUTE HOTMaTH C

AYXOBHHU PCAJIHOCTH B KMBOTA Ha HLpKBaTa, neimuy 1a OAyXOTBOPAT JIEHHOCTTa Ha YOBE€Ka U Ja
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U3IIBJIHAT HETOBHA XHMBOT C BHUCII CMHUCBHII, HpOCBCHlaBaﬁKH ro ChC CBETIMHATa Ha bo)kecTBeHara
ucTuHa. B cBOeTO a0COMIOTHO 3HAYEHHE Ha HUCTHHA, OOIrMAaTUTC Ca OMNPCACIIAIIN HOPMAaTUBHU

CJICMCHTU Ha BsApara.

Dimo Penkov. The Orthodox Dogma and the Spiritual Experience of the Church

This paper comments on the understanding of the Orthodox dogmas as a result of the spiritual
experience of the Church, which is essential for the Orthodox ecclesial consciousness that has defined
Church life by the headship of the Lord Jesus Christ and the confession of His eternal righteousness.
The Church is the preparation of humankind for the Kingdom God, in “attaining to the whole measure
of the fullness of Christ” (Ephesians 4:13). Orthodox dogmas are spiritual realities in the life of the
Church, intended to spiritualize the activity of human being and fill his life with higher meaning,
illuminating him with the light of Divine truth. In their absolute significance as truth, dogmas are the

defining normative elements of faith.

YYEBHO IIOMAT'AJIO

JAumo IlenkoB. AnTMuyHaTa Teosoruss Ha Cokpar, Ilnaton u Apucroresn karo ¢opma Ha
ooromoznanme. YU ,,Cs. Knument Oxpuncku®. Codus, 2008, 87 crp. ISBN- 978-954-07-2644-1;
COBISS.BG-ID- 1228057572

[Ipe3 mocnenHuTe TOMWHU ce 3a0eisa3Ba BCE MO-3aCHIICH MHTEpeC KbM (uimocodckara TEoJOTHS HA
Cokpart, Ilnaton u Apucroten. Hacrosimara pazpaboTka HAMa 3a e ISUIOCTHA WHTEpIIpeTanus Ha
TAXHaTa TCOJIOIrus, a HO-CKOpO aa OTKpOI/I HSKOU CHCIII/IQJI/I‘IHI/I AKIICHTU OT HEA KaTro q)opMa Ha
ecTecTBeHO Ooromno3Hanue. B cBosta teonorust Cokpar, [Inmaton u Apucroren He nocturar 1o bora Ha
XPUCTHSHUTE, HO OTKPWUBAT IMO3HABATEIHUS XOPHU30HT, B KOWTO C€ Pa3KpHBa PEIMTHO3ZHUAT OIIMT,
CBBp3aH C XPHUCTUAHCKOTO OTKPOBEHHE U JETAMIHO pa3pabOTeH OT CBETHTE OTLH M yYUTENIHd Ha
[IspkBaTa. JIpeBHOrpBIKHTE QUIOCOPH HU JaBAT OHA3U KYJITYpPHA U TEPMHUHOJIOTHYHA OCHOBA, KOSITO
e Omna HeoOxoIuMa 3a CB3/IaBaHETO Ha XPHUCTHSHCKOTO OorocioBue. [IpeanokeHoTo yuyeOHO
roMarajio ycIemHo TojrnoMara padoTtata Ha CTyJAeHTUTe B borocioBckus (hakyiaTeT B MOCOKa IO-

JETalIHOTO U 000CHOBAHO YCBOABAHC Ha alloJIOreTUIHaTa HpOGJ’IQMaTI/IKa.
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The ancient theology of Socrates, Plato and Aristotle as a form of knowledge of God.

In recent years there has been a growing interest in the philosophical theology of Socrates, Plato and
Aristotle. The current paper does not intend to provide a comprehensive interpretation of their
theology, but rather to highlight some specific moments of it as a form of natural theology. In their
theology, Socrates, Plato and Aristotle do not reach to the Christian God, but they open the cognitive
horizon in which the religious experience related to the Christian Revelation was elaborated in detail
by the Holy Fathers and the teachers of the Church. The ancient Greek philosophers give us the
cultural and terminological foundation, which is necessary for the formation of Christian theology. The
current textbook successfully supports the work of students in the Faculty of Theology towards a more

detailed and grounded understanding of apologetic issues.
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