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Introduction
Relevance of the problem

My scholarly interest was sparked by the theological attempts to justify war in medieval
European thought. I believe that raising the issue of the blurring of boundaries between church on
the one hand and state, war, and methods of warfare on the other, will remain relevant in Europe
in the coming decades. Therefore, I examine how this is embodied by those who should be heralds
of Christ's message of peace—the clergy—and what their motivations and justifications are at a

conceptual level for participating in combat operations.
Aims and objectives of the study

The main objective of this study is to examine the phenomenon of the warring clergy from
the tenth to the early twelfth century and to propose a conceptual framework through which the
aims of the dissertation are pursued by means of selected case studies. Given the practical
impossibility of addressing all relevant examples within the temporal and geographical scope
implied by the title of this work, the analysis focuses on cases that engage with specific
historiographical concepts in order to clarify what the warring clergy represented during this
period. The dissertation investigates the warring clergy within the framework of the
Reichskirchensystem in the German Kingdom during the tenth and early eleventh centuries,
outlining the difficulties clergy encountered in reconciling the moral teachings of the Gospel with
military service. It further examines contemporary perceptions of this phenomenon in theological
literature and in the epic tradition of the twelfth century. The study also explores the role of the
clergy in military campaigns in the German Kingdom and during the First Crusade, and seeks to
explain the changes observed in the last quarter of the eleventh century in France—particularly the
adoption of the strictest forms of monastic seclusion by secular lords and knights in the northern

regions of the country.The tasks set for completion in the dissertation are:

1. The first and most fundamental task is to trace discussions concerning the significance of
war within the context of the Gospels and, subsequently, to examine the emergence of the
phenomenon of the warring clergy in Late Antiquity, its development during the

Carolingian era, and the restrictions imposed upon it by canon law.




2. First, within the context of the Reichskirchensystem, the theoretical foundations of this
system will be outlined, together with an overview of the relevant scholarly discourse.
Subsequently, four episcopal careers will be examined as case studies illustrating the
different positions a bishop could occupy within the framework of the
Reichskirchensystem.

3. Selected examples will be employed to analyze the role of the clergy in military
campaigns. This section examines the extent to which clergymen possessed tactical
knowledge and were capable of performing battlefield functions comparable to those of
the secular nobility, for whom warfare was considered a normative occupation. It also
investigates the degree to which the Church was responsible for the preservation of Roman
military manuals and the possible practical applications of these texts..

4. This section presents examples of clergymen who fought with weapons in hand. In these
cases, the analysis seeks to establish the historical context of such behavior and to
determine whether these instances constituted exceptions to prevailing norms. It also
examines the attitudes of contemporary historians toward these actions, assessing whether
they condemned or accepted them within specific contextual frameworks.

5. Individual case studies will be employed to investigate the widespread practice of knightly
conversion to monasticism in the French kingdom at the end of the eleventh century.

Sources and historiography on the issue

The sources’ analysis is based on the the available and critically translated editions, and
where historical analysis depends on philological accuracy, I refer to critical Latin editions. Where
contemporary translated editions are lacking the Latin text is used.

In the first chapter of the dissertation, the main source is the New Testament of the Bible.
The quotations are formatted according to the accepted theological norm in Bulgaria — the name
of the New Testament book, chapter, verses. Theological reflections on the issue during the first
three centuries are presented in the Ante-Nicene Fathers collection, and those from the fourth and
early fifth centuries in the Nicene and Post-Nicene Fathers, edited by Philip Schaff, in a new
edition from 1995. The conciliar decrees concerning the conduct of the clergy are taken from the
editions of the Monumenta Germaniae Historica relating to the synodal decrees of the
Merovingians and Carolingians — Concilia Aevi Merovingici and Concilia aevi Karolini. The

capitularies, which also contain regulations on the conduct of the clergy, have been studied on the




basis of their editions in Monumenta Germaniae Historiae. The citations of the canons of the
Ecumenical Councils are taken from their collection in Mansi, and other councils outside the
territory of the Frankish Kingdom - from Patrologia Latina.

Regarding the discuccion of the problems of the German Kingdom in the 10th and early
11th centuries, important primary sources are the royal diplomas granting immunities and
privileges to dioceses and abbeys, in exchange for which the rulers appropriated the right to appoint
the new head of the church community. These documents are part of the editions of Monumenta
Germaniae Historica, the collection Diplomatum Regum et Imperatorum Germaniae, or in the
German title of the edition Die Urkunden der deutschen Kénige und Kaiser. The narrative sources,
in which the author's personal position on the concept of the Reichskirchensystem is expressed are
the Vita of important church officials, the histories of Widukind of Corvey and Thietmar of
Merseburg, as well as the moral-apologetic works of Ratherius of Verona. Vita Brunonis
Archiepiscopi Coloniensi and the life of Ulrich, Bishop of Augsburg - Vita Sancti Oudalrici
Episcopi are successful attempts to present the indivisibility of episcopal holiness from the secular
and military duties of prelates. The editions used in this dissertation are part of the Monumenta
Germaniae Historica series, Scriptores series. The works of Ratherius of Verona are used in this
dissertation from Peter Reid's excellent and literal translation - The Complete Works of Rather of
Verona, published in 1991. Since Ratherius' language is quite complex and his style is rather
chaotic, I considered it appropriate to examine the positions of the bishop of Verona through a
translated edition. In my study of the attitudes and examples of warring clergy in the works of
Thietmar of Merseburg and Widukind of Corvey, I mainly use the translated editions by David
Warner - Ottonian Germany. The Chronicon of Thietmar of Merseburg, 2001, and Bernard and
David Bachrach's Widukind of Corvey, Deeds of the Saxons, 2014. Where I have doubts about the
philological context of the proposed text, I use the Latin editions, part of Monumenta Germaniae
Historica, Scriptores, - Widukindi monachi Corbeiensis Rerum Gestarum Saxonicarum Libri Tres,
1935, and Thietmari Merseburgensis episcopi, Chronicon, 1935. The list from 982, Indiculus
loricatorum Ottoni II. in Italiam mittendorum, is extremely valuable for the military service of the
Church and is reproduced in Constitutiones et acta publica imperatorum et regum I in Monumenta
Germaniae Historica. The analysis of the poem about Waltharius, in which war is a product of the
rich monastic literary imagination, is based on the bilingual critical edition by Denis Kratz,

Waltharius and Ruodlieb, 1984. For the history of the monastery of St. Gallen, I use the translation




by Prof. Dr. Alexander Nikolov, and the necessary additional references are made to the 1935
edition in Monumenta Germaniae Historica.

In the second chapter, regarding the theory of just and penitential war, as well as the attitude
towards the Crusades, I use epistolary source material — the letters of Pope Gregory VII in the
critical edition by Herbert Cowdrey - The Epistolae Vagantes of Pope Gregory VII, as well as the
text from Gregorii VII Registrum in the edition of Monumenta Germaniae Historica; the letters of
Pope Urban II are reproduced from the available translated edition The First Crusade.The
Chronicle of Fulcher of Chartres and Other Source Materials, edited by Edward Peters. The
editions of the histories of the First Crusade used in this study are mainly translations. The
dissertation gives preference to those sources whose authors are direct witnesses to the course and
events of the Crusader movement. These are the anonymous Gesta Francorum et aliorum
Hierosolymitanorum, used in the critical bilingual edition by Rosalind Hill, the work of Raymond
d'Agil Historia Francorum Qui Ceperunt lherusalem, analyzed on the basis of the translated
edition by John H. and Laurita Hill, and the textual notes are based on the critical edition, which
is John France's doctoral dissertation. Pierre Toudebode's Historia de Hierosolymitano Itinere is
analyzed on the basis of John H. and Laurita Hill's translation. The history of Fulcher of Chartres
occupies a secondary place in this study, as he was not a direct witness to the events surrounding
Antioch; however, where necessary, Francis Ryan's translation, A History of the Expedition to
Jerusalem 1095-1127, has been used. The other historical works, such as the History of Robert the
Monk, Guibert of Nogent, and others, follow the account of the anonymous Gesta Francorum et
aliorum Hierosolymitanorum. However, the work of Guibert of Nogent is subject to separate
analysis, as it enriches the existing narrative with the testimonies of returning crusaders. Robert
Levine's translation, The Deeds of God Through the Franks, was used. The analysis of the
perception of Ademar, Bishop of Le Puy, by Albert of Aachen was made based on the first volume
of Susan Eddington's translation of History of the Journey to Jerusalem. Only the first volume is
used, as it covers the Crusade until 1099, and Ademar died in 1098. Albert is valuable for the
dissertation because his account is based on the historical memories of veterans who returned from
the crusade, as well as on a lost epic song that was passed down orally. The latter is also found in
the Chanson d'Antioche, which is also the subject of a separate analysis in the chapter devoted to
Ademar. The edition of the Song of Antioch used in this study is The Chanson d'Antioche. An Old

French account of the First Crusade, translated by Carol Sweetenham and Susan Edgington.




Although the text of the poem is later than the time frame of the dissertation, it presents an
interesting perspective on Adhemar's participation and the phenomenon of the warring clergy in
Europe and the Middle East. The next part of Chapter 2 presents the lives of several knights who
renounced secular life and adopted a hermitic way of life. These lives are Vita Beati Simonis,
Comitis Crespeiensin and Vita Sancti Arnulfi, Episcopi Suessionensis, analysed in the edition of
Patrologia Latina, as well as Vita Sancti Theobaldi Eremitae from the Bolandists' edition of Acta
Santorum. Guibert of Nogent also pays special attention to this phenomenon in his
autobiographical work "Monodiae." The latter is used in the present study because of the author's
attitudes toward the warring clergy and their secular transgressions. Although a Bulgarian
translation by Krasimira Gagova and Polis Publishing House is available, in this study, the analysis
of Guibert's motivation is based on John Benton's translation, Self'and Society in Medieval France.
The Memoirs of Abbot Guibert of Nogent, and where it is necessary to verify the translation with
the original text, the edition by Georges Bourgin - Guibert de Nogent, Histoire de sa vie is used.
The last part of the second chapter examines the warrior clergy through the epic tradition of the
songs about Guillaume d'Orange. Although the written text of the song about Guillaume's
monasticism dates from the last quarter of the 12th century, the oral tradition from which it
originates was created during the period of the dissertation. The edition used is Joan Ferrante's
excellent 1974 English translation, Guillaume d'Orange. Four Twelfth-Century Epics.

The historiography on this issue is mainly the work of Western European researchers.
Among the works of Bulgarian historians, the closest to the topic of this dissertation is the study
by Prof. Ivelin Ivanov, PhD, entitled "War and Peace in the Kingdom of France under the First
Capetians. 987-1137." The author examines the issues of the movements of Peace of God and the
Truce of God, as well as the problems of just war and its theological justification. These topics are
also part of the context of this dissertation. Another important study that contributes to a deeper
understanding of the problem of the investiture of clergy by secular magnates is "Power. Ideology.
Ritual (Western Europe in the 10th-11th centuries)" by Prof. Krasimira Gagova, PhD. Important
for understanding the context in which the Church took on additional responsibilities during the
Carolingian period is the monograph by Assoc. Prof. Nikola Dyulgerov, PhD, "The Wars of
Charlemagne."

Western researchers have been examining the issue of the Christian attitude towards war

since the end of the 19th century. Among the more significant authors used in this work are the




studies of Adolf von Harnack and Cecil Cadoux from the early twentieth century, Louis Swift from
the second half of the century, and Despina losif and Lawrence Duggan since the beginning of the
new millennium. While the positions of the first three are pacifist and find no basis for the
development of ideas justifying the use of violence in the New Testament texts and the Church
Fathers of the first four centuries, Lawrence Duggan believes, that there are grounds for accepting
hypotheses that some of Christ's words justify violence. Despina losif takes a balanced stance on
the problem, arguing that military service was not a moral problem for early Christians until the
middle of the third century, and despite the rigorous position of Tertullian and Lactantius, the lives
of martyrs and the tombstones of Christian soldiers prove the presence of Christians in the pagan
army. With regard to conceptual issues, the understandings of the development of the idea of just
war in the 11th century by Karl Erdmann, Jonathan Riley Smith, and Stephen Runciman are
extremely important. Based on their analysis, the context of the military service of Ademar, Bishop
of Le Puy, in the Middle East, as well as its perception by the source authors, is established.

Another important conceptual framework is that of the Reichskirchensystem. Among the
English-language studies on the subject, those by Benjamin Arnold and Timothy Reuter stand out.
Particularly valuable are the conclusions of the latter, who proposes a system of more fluid
relations between the Church and royal power within the German kingdom. Most of the
historiographical works discussed in the dissertation belong to German-speaking researchers.
Oskar Kohler provides an overview of all those existing in German historiography until the middle
of the 20th century. Friedrich Kempf also considers the issue as a not strict dependence, and among
the other authors, the studies of Hartmut Hoffmann, Josef Fleckenstein, and others should be noted.
For the mental attitudes of the German aristocracy and the behavior of the clergy in the 10th
century, Heinrich Fichtenau should be distinguished with his work Living in the Tenth Century:
Mentalities and Social Order, which shows the social affiliation of the higher clergy to the way of
life of the aristocracy, as well as the studies of Karl Leiser on the same subject.

Among the works on the concept of the warring clergy, Friedrich Prinz's important study
on war and the clergy under the Carolingians should be mentioned. Janet Nelson also explores the
issue of clerical contingents during the Carolingian period, comparing them with the conditions
and duties of the clergy on the British Isles at the same time. Craig Nakashian focuses on the
warrior clergy in the English kingdom in the 11th-13th centuries, also touching on some

peculiarities in northern France, which are noted in this dissertation. The issue of the warring clergy




in the German kingdom in the 10th century has been thoroughly researched by Leopold Auer, and
military affairs in Otto's state are the subject of David Bachrach's detailed monograph Warfare in
Tenth-Century Germany. The latter's study of the intertwining of war and religion in medieval
Europe from the 4th to the 13th centuries is extremely useful. Finally, it is worth mentioning the
classic works on military affairs in the Middle Ages by Jan Verbruggen, Philippe Contamine,
Bernard and David Bachrach.

Research methodology

This dissertation employs various research methods, including historical analysis,
synthesis, comparison, and generalization. The case study method is used in the second chapter in
the context of the Reichskirchensystem, and in the third chapter in the individual behavior of
Ademar, Bishop of Le Puy, as well as the knight-hermits. The method of theoretical triangulation
is also used in two directions: first, the examination of certain theories in order to distinguish
concepts, common themes, and authors' contributions, connections, and differences; second, the
creation of a conceptual structure in which the different theories are included. This method will be
applied in the study of various historiographical and theological theories in the first chapter on the
concept of the attitude of the Gospels towards violence and war, as well as the theological writings
derived from it. In the second and third chapters, the method of theoretical triangulation is used to
examine, respectively, the theories about the essence of the Reichskirchensystem and the theories
about the origin of the idea of the cross and its connection with a penitential military campaign.

Contents and structure of the dissertation

This dissertation consists of an introduction, a first chapter entitled "Theological,
Canonical, and Historical Conceptual Framework of the Phenomenon of the Warring Clergy until
the 10th Century” , a second chapter entitled "The Clergy and War in the German Kingdom in the
10th-11th Centuries," a third chapter entitled "The Warring Clergy of the French Kingdom in the
Last Quarter of the 11th Century and the Beginning of the 12th Century," and a conclusion. The
chapters are divided into subchapters, which are in turn divided into separate sections. The work
comprises 339 pages.

The first chapter of the dissertation is entitled "Theological, Canonical, and Historical
Conceptual Framework of the Phenomenon of the Warring Clergy until the 10th Century" and

provides a contextual introduction to the issue of the research’s subject. It consists of seven




subchapters and a conclusion. The first subchapter examines the attitude towards war and the
military profession in the Gospel and some other New Testament texts. Specific Gospel passages
are analyzed in relation to the interpretations of the Church Fathers who commented on them, as
well as contemporary researchers. The three contemporary theses that are analyzed are whether
the spirit of Christ's gospel is pacifist, whether it can be said that the New Testament texts have no
particular relevance to the military profession due to the historical context in which they were
created, or, on the contrary, whether there is evidence of approval of military affairs by Christ and
the apostles. By examining the New Testament examples, the thesis of the pacifist spirit of Christ's
message is supported, as the warlike vocabulary used is reasonably related to the spiritual message
it conveys, and not, as Lawrence Dugan believes, a justification for warmongering behavior. The
conclusion drawn from the encounters between Christ, John the Baptist, and the Apostle Peter with
soldiers is that they are presented as irrelevant to the Gospel narrative; there is no disapproval of
the military profession, but there is also no approval. The conclusion of this first subchapter is that
there are insufficient grounds to consider that the New Testament texts disapprove of the military
profession, since the subject of war is not addressed, but violence is categorically rejected by Christ
and his followers, filling the New Testament with a pacifist spirit. The second subchapter analyzes
the theological attempts until the end of the third century to understand the place of war in the life
of the early Church. Until the end of the second century, Christian authors did not mention military
service as an immoral occupation. This may be due to the still small number of Church members,
but also to the attempts of the apologetic fathers to convince the Roman authorities that Christians
did not pose a threat to the state and zealously fulfilled all the duties of Roman citizens without
participating in pagan sacrifices. Towards the end of the second century, Tertullian was the first to
insist that Christians should renounce military service, as their participation in it led to the danger
of involvement in pagan rituals and apostasy. Although he initially accepted the fact that his fellow
believers were part of the army, after joining the Montanist sect, he changed his position and
became a staunch opponent of military service for Christians, insisting that it was dangerous.
Origen held a similar view, considering prayers for the authorities to be more useful than physical
service with weapons. Municius Felix and Hippolytus of Rome also rejected military service as
incompatible with Christian morality, and Lactantius even equated watching bloody gladiatorial
games with complicity in murder. Despite theological warnings to the Christian flock not to

participate in military activities, the existence of tombstones and the numerous lives of martyrs




from the late third and early fourth centuries confirm that the military profession was viewed at
the everyday level as a profession similar to others, as Clement of Alexandria puts it. The change
that occurred after 325 in theological views on violence and Christian participation in military
action is reflected in the third subchapter. It examines the conversion of Lactantius, who considered
the defense of justice a necessity, as well as the views of Basil the Great and Athanasius of
Alexandria on military service and murder. The former proposes that those who kill in war should
be excommunicated, even though he finds a military career commendable, while the latter
considers killing a sin in principle, but a justified act of self-defense. The brief analysis in this
subchapter aims to show the acceptance of war and military service at a time when the Church was
becoming increasingly compliant with the intentions of the Roman emperors. The theological
reflections of Blessed Augustine and Ambrose of Milan on the reconciliation of Christian morality
and war are discussed in the fourth subchapter. The latter considers war to be evil, absolutely
unacceptable in a civil context, but praiseworthy when waged for just causes against external
enemies . The just causes he highlights, followed by Blessed Augustine, are the defense of peace,
the conquest of the land promised by God, and revenge for evil, and military actions must be
conducted in a just manner—by showing mercy to the defeated enemy on the battlefield. The
ultimate goal of any war is peace, according to Ambrose, and Christians must show love to their
enemies, with personal self-defense being completely rejected by him, but not the defense of a
third party. The bishop cannot participate in military actions, as his duties are different. Blessed
Augustine follows the legal concept of just war, perfecting the ideas of his teacher Ambrose. In
addition to the reasons already presented, war is just when it is declared by a legally elected
authority and always has a meaning hidden from people, guided by God's providence. It is a test
for the righteous and a punishment for sinners. However, its ultimate goal can only be one — the
establishment of peace, even though war itself is the most terrible state in which humanity can find
itself. Killing in a just war is not reprehensible, but Augustine develops a complex and
controversial concept of when it is a sin. According to him, the true killing of the enemy is done
in the soul when there is anger in it, but when there is love in it, the physical act of killing is not a
sin. For him, military service is one of the many talents that God has bestowed upon humans. The
views of Augustine and Ambrose stem from their past in the legal profession before they became
clergymen, and therefore they consider war to be just or unjust. Their conflicting views should be

attributed to the fact that the two did not develop a unified concept, but rather scattered their




thoughts across a number of works. Thus, during the years of the Christianization of the Roman
Empire, theological attempts sought to reconcile the consciences of Christian commanders and

soldiers with the reality of war.

In fact, the need to protect the urban population forced a number of bishops in the 4th-6th
centuries to take on the administrative duties of the curials who had abandoned the cities. In
addition to supplying provisions and maintaining relations with barbarian kings and leaders, the
bishops also performed military tasks in the defense of fortress walls and, in the case of Pope
Gregory the Great (590-604), an entire region. Such cases occurred in both eastern and western
Europe. Thus, until recently performing purely spiritual functions, the episcopate also performed
civil functions by necessity. However, this was not a challenge, as most of the prelates had
previously held various administrative positions as Roman citizens and laymen from prominent
local families. This led to the creation of a series of canons from the 4th to the 11th centuries,
which categorically prohibited clerics from shedding blood, combining military service with

spiritual ministry, carrying weapons, hunting, and owning hunting falcons and dogs.

Despite these prohibitions, Carolingian legislation from the time of Charles Martel (715-
741) obliged the Church to initially provide its lands for the benefit of beneficiaries designated by
him for their military support. This was refined during the time of Charlemagne (768-814), when
bishops and abbots were required to provide military contingents, supported by them through
monastery or diocesan lands or through personal sustenance in the bishop's house, i.e., casati.
Separately, the church infrastructure was involved in supplying weapons and horses for the
Frankish king's army. The clergy was not personally exempt from participating in military
campaigns, as the canonical provisions of the second quarter of the 9th century stipulated that in
the absence of a prelate, he should be replaced at the head of his contingent in a timely manner so
as not to jeopardize the military campaign. Charlemagne also envisaged another role for the clergy
in the army — as chaplains, caring for the spiritual well-being of the campaign. He paid great
attention to the need for spiritual support for his wars against the Saxons and Avars, in which he
enlisted the entire church and population of the Frankish kingdom by imposing additional fasts

and litanies in the state.

The first chapter traces the historical path that the Church was forced to follow in various

situations in order to become part of the Carolingian military machine at the beginning of the 9th

10



century. It contributed to the military successes of the Frankish state not only through its spiritual
service on the battlefield in the role of chaplains, but also through the military contingents,
weapons, and other supplies it provided. The prelates personally led their contingents, which
contributed to their militarization, and the church prohibitions of the period relating to hunting and
other secular activities completed the picture of the integration of the warlike Frankish elite into
the Church. These are, in fact, the preconditions for the emergence of the Reichskirchensystem
phenomenon, discussed in the second chapter, devoted to the war in the German Kingdom in the

10th century.

The second chapter is entitled "The Clergy and War in the German Kingdom in the 10th-
11th Centuries." It is divided into four subchapters. The first examines the concept of the
Reichskirchensystem. It reviews older theories related to the idea that the Church within the
German Kingdom, and in particular from Otto the Great (936-973) onwards, was part of a
deliberate system in which its resources were used to counteract the centrifugal forces among the
nobility. According to this theory, the appointment of Bruno, Archbishop of Cologne, as Duke of
Lorraine in 953 was a consequence of the rebellion of Otto's son Liudolf, marking the beginning
of a policy of distrust towards the dukes and their gradual replacement by clergymen in favor of
royal power. Opponents of this theory include Timothy Reuter, Friedrich Kempf, and others, who
believe that the Reichskirchensytem was simply the Church in the German Kingdom, which had
its own responsibilities—military ones—but was not actually part of a deliberate system to oppose
the ecclesiastical resources of the secular nobility. On the contrary, the appointments of bishops
and abbots made by Otto the Great onwards were in line with the interests of the local noble
families in whose lands the newly elected bishops were sent. A significant moment in the formation
of the views of the clergy was their stay in the royal chapel, where they were observed by the ruler
before being elected by the local cathedral chapter and confirmed by Otto and his successors. After
their confirmation, they were invested with the symbols of episcopal power by the king, namely
the pastoral staff and ring. Timothy Reuter disputes the extent to which economic and judicial
privileges were the result of a deliberate policy by the ruler to bind the Church to the central
authority, arguing that they were rather a consequence of the wishes of the clergy. However,
bishops and abbots were unable to fully exercise the judicial immunities granted to them by the

kings due to the prohibition on imposing death sentences under canon law, and these privileges

11



were transferred in practice to the advocatus of the ecclesiastical institution, who was often a
member of the local noble family, thus gaining at least the administrative and fiscal rights of the
bishopric. After spending time in the royal chapel and court, those elected as bishops and abbots
were appointed to cathedrals and abbeys, which were linked to their family, whose interests often
prevailed over loyalty to the royal authority. These issues are discussed in the four parts of the first
subchapter, devoted to four cases of episcopal ministry in the context of the various theses on the
Reichskirchensystem. Examples of Christian holiness and faithful institutional service, including
through the command of military contingents, are Bruno, Archbishop of Cologne (953-965) and
Duke of Lorraine, and Ulrich, Bishop of Augsburg (923-973). Both attest to their support for Otto
during the rebellion (953-954) of his son Liudolf, with Ulrich being the only one of the local
magnates in Swabia to remain loyal to the king. As bishop, Ulrich could count on his relatives,
who came into conflict with his successor Heinrich, while Bruno had he support of his students
and followers from Saxony in Lorraine. The imposition of bishops in regions far from royal power,
who had no supporters or relatives among the local nobility, often led to conflicts that show why
it is wrong to consider the Reichskirchensystem as a system of favorable to the king appointments.
Problematic appointments were those of Berengar in Cambrai and Ratherius in Liége, made by
Bruno, as well as the three ascents to the episcopal see in Verona by Ratherius. In each case, the
lack of support among the local nobility, as well as the lack of family ties, led to the expulsion of
both from their sees in Cambrai, Licge, and Verona. In fact, the concentration of episcopal
appointments made by the royal authority is in Saxony, i.e. close to the lands of the Ottonians,
while outside these lands, appointments were made in accordance with the interests and intrigues
of the local nobility, as was the case with Heinrich of Augsburg (973-983). His election was the
result of manipulation of the cathedral chapter, Otto II (973-983) was misled, and subsequently the
bishop joined the rebellion of the three Heinrichs because of his family ties to them. An interesting
phenomenon is his political and spiritual repentance, which took the form of loyal service in the
royal army, ending with the prelate's death in the battle of Capo Colonna in 983. Thus, the
Reichskirchensystem was in fact an attempt by the central authority to satisfy the interests of local
noble families by appointing their relatives to episcopal and abbatial positions. These clergymen
did not always side with the royal authority in times of unrest, which refutes the idea of a
centralized model of clerical dependence to royal power in the Reichskirchensystem. Control over

episcopal and abbatial appointments was strengthened from Otto II onwards, and church

12



contingents, according to the information from the Indiculus Loricatorum list, made up two-thirds
of the army requested by Emperor Otto II in 982. This list proves that the church units available to
the emperor were larger than those of the secular magnates, and some of them were personally led
by the bishops or abbots who recruited them. Thus, in fact, the position of the Church in the
kingdom of the Ottonians was fluid, although the general rule of obligations performed in

exchange for various privileges was in place.

In the same chapter is paid particular attention to military knowledge as a science that was
preserved and disseminated within the church’s education system in the 10th century. The two
ancient military manuals — Frontinus' Strategemata and Vegetius' Epitoma rei militaris — are found
in various manuscripts preserved in the libraries of the monasteries of St. Gallen and Corvey.
Tactics from these works were used by Ekkehard IV and Widukind in their historical writings. The
purpose of their use was not only to make the historical writings credible to the aristocrats who
listened to them, who nevertheless had combat experience, but also, in the case of Widukind, to
fulfill a didactic task — his story was intended for the young Saxon princess Matilda. On the other
hand, their use is attested at the court of Bruno, Archbishop of Cologne, as he presented a copy of
Frontinus' work with a dedication to his brother, Emperor Otto the Great, while at the same time
Thietmar of Merseburg testifies that the archbishop's court was used as a place where selected
young men received knowledge in military affairs. The prelates themselves also had tactical skills
— Engilbert successfully fortified a fortress against the Magyars, as did Ulrich. Widukind 1is
impressed by various tricks used on the battlefield, and Thietmar of Merseburg distinguishes the
reasons for the success or failure of certain military campaigns in which he personally participated,
which, according to him, are the slow deployment of German forces, the hesitation of the Lusatian

allies, and so on.

Another important issue, discussed in this chapter, is the clergy's perception of their
military duties and their place in the Reichskirchensystem. Widukind realizes that rebellion against
royal authority is rebellion against God himself, since authority is divinely ordained. Therefore, he
disapproves of the rebellious clergy. Thietmar of Merseburg also believes that appointments by
royal authority are preferable to those made by counts and dukes in the Frankish kingdom.
Ratherius of Verona explicitly opposes the consideration of the question of episcopal ordination as

a consequence of the choice of royal authority, but accepts the need for it. Due to necessity, the
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prelates accept the need to lead troops, and this is expressed in the advice given by Raterius to the
hesitant bishop of Padua Gauslinus to lead his army with good intentions so as not to break his
oath to the king. The Veronese prelate also expresses that the fear of perjury motivates the clergy
to participate in military campaigns. Nevertheless, some bishops are quite warlike, while others,
such as Thietmar, take pride in the military exploits of their relatives. The latter finds room in his
history to tell about his grandfathers, father, uncles, and brothers, even if the latter commit crimes.
In fact, the German episcopate comes from the nobility, and the habits and ideas of the latter are

part of the prelates' consciousness.

The military duties of the episcopate included leading contingents in wars with non-
Christians, as well as in internecine wars in the German Kingdom. In addition, they carried out
garrison duties at border fortresses and participated in the restoration of destroyed fortifications.
The clerical contingents consisted of professional soldiers, who could also be blood relatives of
the clergymen. The army was supported by giving soldiers church property as precarium or by
feeding them in the bishop's or abbot's court. Sometimes conflicts arise between senior clergymen
and their warriors over property and resources, which escalate into bloody feuds. Authors of
historical works avoid describing clerics with weapons in their hands, as this is a violation of canon
law, as well as clergy shedding blood on the battlefield. Such images are usually exceptions in
Ottonian literature and refer to cases of clergy who have lost or renounced their office. The only
case that arouses admiration in Thietmar and his contemporaries is that of Michael, Bishop of
Regensburg, who survived a mortal duel on the battlefield with a Magyar, probably in 955. In this
case, it was a matter of self-defense against a pagan, while Walter Pulverel was a former clergyman
and current robber who harassed churches, and Thietmar felt relieved at the news of the former’s

death.

The chronological scope of this chapter is 900-1024. Outside of it, although it is part of the
time frame of the dissertation topic, remains the struggle for investiture between the Papacy and
the German kings and emperors in the second half of the 11th century. Although clergymen were
involved on both sides of the conflict, I consider it necessary to present rather the conceptual
framework of the emergence of the conflict between the clergy and secular power, namely the
genesis of investiture in Otto's state. This would have resulted in an even greater imbalance in

terms of chapters’ volume, and examining the issue of investiture would have meant writing a
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dissertation within the dissertation. That is why I approached the problem conceptually. I find this
more appropriate, as the abundance of sources and historiographical material for this period does
not correspond to the lack of source material for the French kingdom until the 60s of the 11th

century.

The difference in the volume of the second and third chapters is also due to the difference
in the volume of sources from the German and French sides. In the territories of the French
kingdom in the 10th century, episcopal and monastic histories of the gesta type predominate, but
they rarely include military exploits. On the other hand, the administrative sources of the central
authority are too scarce to draw the necessary conclusions until the second quarter of the 11th
century. Therefore, 1 analyzed the theoretical part of the problem, presenting rather the
phenomenon of the warring clergy from the territories of the Kingdom of France at war in the

Middle East during the First Crusade, as well as an antithesis to the emerging knightly asceticism.

The third chapter presents examples from the Kingdom of France at the end of the 11th and
beginning of the 12th centuries and is entitled "The warring clergy from the Kingdom of France
in the last quarter of the 11th century and the beginning of the 12th century." The first subchapter
examines the participation of the bishop of Le Puy, Adhemar (1076-1098), in the First Crusade. It
presents the evolution of the ideas behind the Crusades and analyzes how the Holy Land became
the object of armed pilgrimage, which was penitential in nature and brought salvation to those who
participated in it. The bishopric of Le Puy differs from other southern French bishoprics in that it
has enjoyed royal immunity since 923, which makes it independent of the southern French
magnates, although there were clashes between Adhemar and some local noble families, which
were caused by the latter's material interests. The bishop's experience, his reformist attitude, and
his pilgrimage to the Holy Land in the 1080s were probably among the factors that led to his
election in 1095 as legate of the crusade by Pope Urban II (1088-1099). Based on the available
source material, the analysis examines Adhemar's role as leader of the crusader army and military
tactician, paying attention to the positive and negative assessments of his personality in
historiography. John and Loretta Hill, as well as Hans Eberhard Meyer, downplay Adhemar's role
in the crusader army as a unifying figure, as well as his importance for the reconciliation of the
Orthodox with the Latins. John and Laurita Hill also do not accept that Adhemar played a

significant role on the battlefield as a tactician. James Brundage and Steven Runciman believe that
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the papal legate played a significant role in suppressing dissent among the princes of the crusade,
and that after his death, a rift developed between Bohemond and Raymond of Saint Gilles that
threatened the entire campaign. Brundage also acknowledges Adhemar's tactical abilities. This
subchapter analyzes Adhemar's military skills. Based on the direct testimony of Raymond
d'Aguillers, the anonymous Gesta Francorum et aliorum Hierosolymitanorum, as well as the
testimony of returning veterans used by Guibert of Nogent and Albert of Aachen, the role of the
bishop on the battlefield is clarified. Adhemar proves to be a very skilled tactician, entrusted with
the most complex maneuvers — the flanking of the Seljuk army in the battle of Dorylaeum on July
1, 1097. This maneuver threw the Muslim battle lines into confusion and led to their retreat. In the
battle with the Atabeg of Mosul, Kerbogha, who was sent to capture Antioch on June 28, 1098,
the bishop of Le Puy commanded, in the absence of Raymond of Toulouse, the united southern
French contingent, whose task on the battlefield was to stand on the left flank of the northern
French pilgrims, thus thwarting Kerbogha's attempts to surround them. This was also a very
difficult task, which the bishop brilliantly accomplished. Sources are unanimous about his
significant participation in the military councils of the princes, as well as the military guidance he
provided during the sieges of Nicaea and Antioch. The bishop showed concern for the moral state
of the army, organizing penitential processions and probably staging several miraculous dreams,
thereby raising its fighting spirit. His concern for the poor pilgrims, expressed through his constant
exhortations to show mercy to the rich pilgrims, led to the unification of the army, and after his
death he gained the fame of a saint, although not officially canonized. Even after his death, the
bishop retained the aura of a military leader, his ghostly vision leading the storming of Jerusalem
in the summer of 1099. Through his military qualities displayed in his penitent and armed
pilgrimage, Adhemar is the perfect image of a warrior cleric who does not resort to physical
weapons, even against people of other faiths, but displays courage and tactical competence. This
is how he is assessed by the veterans who returned from the campaign, as reported by Albert of
Aachen and Guibert of Nogent. The second part of the chapter examines the phenomenon of
knights turning to monasticism in the French kingdom in the second half of the 11th century. In
addition to the hagiographies, this phenomenon is also analyzed in the chanson de geste, and in
particular in Moinage Guillaume, where it is ridiculed. As an antithesis to the hermits who
completely abandoned the world and the knightly order, the image of the bishop of Laon, Godftrey,
is introduced. Although he did not have knightly status before entering the clergy, he still
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participated in battles and retained his secular ways and warlike attitude after his ordination. His
behavior ultimately led to his physical death and is condemned by the monk-reformer and historian
Guibert of Nogent. The anchorites, on the other hand, replace the secular enemy with a spiritual

one, performing conciliatory missions where necessary in the person of Arnulf of Soissons.

Conclusion

The conclusions drawn at the end of the dissertation follow the objectives and tasks set.
The source material studied places the warring clergy in different contexts, depending on the
political and ecclesiastical positions of the author of the particular source. It is difficult to answer
the question of what weapons the clergy used on the battlefield. Craig Nakashian supports the
thesis that these could not have been cutting weapons, as bloodshed is prohibited by the canons.
According to him, maces or hardened clubs were probably used. In the present study, I have been
unable to find evidence to the contrary. Nevertheless, the numerous conciliar decrees prohibiting
the use of weapons by clergy, as well as the explicit prohibition by Pope Urban II at the Council
of Clermont, and the circular letters of Ratherius of Verona and Ulrich of Augsburg, urge the clergy
not to carry weapons, especially during worship. An example is the song about Guillaume
d'Orange, which mockingly describes Guillaume as tearing off a horse's leg and wielding it instead
of a sword, even though many swords lay discarded on the ground. Guillaume does not break the
vow he made to his abbot. The troubadours who sang about the siege of Antioch in the song
Chanson d'Antioche also put similar words in the mouth of Kerborgha's advisor—the clergy who
left the city have no right to carry weapons in Europe, but here it is necessary. In other words, the
problem of clerical violence is real and is not only the subject of canonical decrees, but is even

part of "folk" creativity.

With regard to the task set out in the first chapter, namely the evolution of the concept of
war in an evangelical and theological context, as well as the development of the phenomenon of
the warring clergy in the Carolingian era, I have reached the following conclusions. It cannot be
said that there are passages in the New Testament texts that support war. In the most general sense,
the spirit of Christ's preaching and that of the apostles is pacifist. Some historians and theologians
who interpret the encounters of New Testament characters with Roman soldiers seek in them
approval of the military profession. In any case, this cannot be said, but it is not possible to

conclude that there is disapproval either. Military terminology is used in the New Testament solely
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in the context of metaphorical teachings about spiritual warfare, comparing it to real warfare.
However, this is enough to fuel the imagination of monks and priests in the following centuries.
With regard to the theological considerations, that concern the participation of Christians in the
Roman army - these only appear in the works of Tertullian at the beginning of the third century,
which reject this service for two reasons: the incompatibility of the Christian calling to peace with
killing and the performance of pagan rituals, in which Christian legionaries are sometimes forced
to participate. Approval of war in the works of Christian writers can be seen after the major changes
in the freedom of the Church that occurred during the reign of Constantine the Great. Of particular
interest are the attitudes of Ambrose of Milan and Blessed Augustine, for whom war remains the
most terrible state into which humanity can fall, but it has a hidden meaning — whether for the
correction of sinners or the restoration of justice — all this is according to God's providence.
Therefore, Ambrose's attempts to reconcile military service with Christian conscience were further
developed by Augustine. According to their teaching, it is not the external action that is sinful, but
the thought — i.e. murder cannot be a sin when the thoughts in a person's soul are good and not
fueled by anger. This strange concept is further developed by their opinion that any participation
in a just war has no spiritual consequences, even when killings are committed. A very important
condition is that the war must be declared by a legitimate authority, not by a usurper of power. This
justification is the foundation of the Church's willingness to provide military contingents to the
Carolingians. Necessity dictated the military service of the episcopate — the cities of the Late
Antiquity were left without curials needed a defender, who was found in the person of the city
bishop, who came from the aristocracy and often held a curial position before becoming a cleric.
The Carolingians perfected this system and enlisted the Frankish episcopate, which had acquired
a taste for war, in the service of the state — through contingents, the manufacture of military
equipment, and so on. In other words the Church was transformed into the main military ally of
the Carolingian monarchs, who included its lands in various property deals to secure their vassals.
After the decline of Carolingian statehood in the West Frankish Kingdom, this arrangement was
inherited by the powerful noble families, while in the East Frankish Kingdom it became the

prerogative of the king and the Bavarian duke.

It is precisely because of the preservation of this structure that the church in the German

kingdom is considered part of the state system. A thorough analysis shows that this is not the case.
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The Ottonians carefully balanced the interests of their magnates through gifts and marriages, trying
to keep them loyal. Church positions were also a bargaining chip, with candidates for bishoprics
passing through the royal chapel, where the ruler observed them. Those who are approved receive
a vacant position, often close to their family, which is the bishop's main supporter, both materially
and militarily. This is extremely important, as those prelates who found themselves in cathedrals
far from their native places or who were elevated from non-noble origins became victims of local
intrigues and violence. The episcopate under the Ottonians continued to be militarily obligated to
the crown, but it cannot be assumed that this obligation was directed against the interests of various
magnates as part of a specific policy, begun under Otto the Great, to pit prelates against counts and
dukes. On the contrary, some clerics preferred to follow the interests of their family, which was in
conflict with the king. In fact, the prelates were significant opponents, as their removal from their
sees was almost impossible, and their contingents were numerous. The list Indiculus loricatorum
Ottoni 1. in Italiam mittendorum from 982, which has come down to us, shows the importance of
the clerical contingents for Emperor Otto II. Two-thirds of the reinforcements called up for the
imperial campaign in Italy, were units led or recruited by bishops and abbots, and the number of
soldiers in the contingents themselves was impressive — the largest ones reached 100 armored
horsemen. The numbers remain similar to those in the middle of the ninth century, because
Hincmar of Reims considers 50 men to be a sufficient number for a bishop's retinue. The
maintenance of these warriors is also an interesting question — the bishop's courts were transformed
into something similar to the secular aristocracy — one part was fed and lived in the prelate's palace,

another was supported by church properties given as precarium, and a third by gifts.

Bishops and abbots had their own specific role on the battlefield during the Ottonian era.
First, most of them were tactically competent. The Church preserved military knowledge in writing
by copying, distributing, and studying ancient military manuals. In Cologne, Archbishop Bruno
even maintained a military school at his court. When writing histories or poems, as in the case of
Waltharius ecclesiastical writers marveled at military exploits and took genuine delight in
describing cunning tactical decisions on the battlefield and epic battle scenes. High-ranking
clergymen personally led military contingents, and when they had the opportunity, they delegated
this right to their relatives or their advocatus. Their specific behavior on the battlefield is difficult

to distinguish, but they certainly did participate in making tactical decisions, lead sieges, and are
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even appointed commanders of entire expeditionary forces, including secular magnates. Some,
such as Heinrich of Augsburg, died during military campaigns or in battle. Their military duties
also included garrison service, repairing fortresses, etc. It cannot be said that the German clergy
felt comfortable in executing their military duties to the state. On the contrary, both Thietmar and
Widukind found a way to justify the appointment of bishops by arguing that at least the royal
power was divinely ordained and anointed and had the right to do so, unlike the magnates who did
so in the Kingdom of France. Ratherius of Verona also agrees that the king can appoint a bishop,
but he should not appropriate the consecration and election of a bishop. This belongs to God, not
to secular power, and it is blasphemous on its part to appropriate this right. He also points out the
main reason why clergymen agree to participate in military campaigns, namely their unwillingness

to break their oath to the king and become perjurers, which is grounds for deposition.

In fact, the sources do not condemn belligerent behavior or participation in campaigns.
They condemn the overly secular manner of some clergymen—the presence of hunting animals,
feasts, and other activities characteristic of the behavior of secular magnates. The moderate
clergyman, who performs his military duties in order to maintain peace, who holds banquets where
he behaves in a manner befitting his spiritual rank and does not take pleasure in what is happening
there, but does so in order to win the favor of his vassals and neighbors. This is the example of
Bruno and Ulrich, two bishops who attained official sainthood, thereby fulfilling the Lord's
commandment for perfection. Adhemar, bishop of Le Puy and participant in the First Crusade, is
also an example of the perfect warrior cleric. He was the legate of the campaign, holding all
spiritual authority over the army. During the expedition, he took care of the spiritual needs of the
army, raising its morale with speeches on the battlefield, passing between the fighting ranks and
reminding them of the ultimate goal of the undertaking — the salvation of the pilgrims' souls.
During the sieges of Nicaea and Antioch, he participated alongside his contingent, making tactical
decisions supported by the princes, and his maneuver at Dorileum turns the tide of battle to victory
for the pilgrims. The legate showed paternal love for the poor and constantly called for mercy
towards the rich participants in the campaign. After his death, his spirit appeared to the participants
and even led the assault on Jerusalem. There is no information that any of these holy men and
military commanders took part in the battles with weapons in their hands, as if not to violate the

canons of the Church, which prohibit clergy from carrying weapons. Those clergymen who took
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part in battles with weapons in their hands are not among the romantic figures of the stories written
by their fellow monks. Walter Pulverel is a famous robber who threw away his cassock to
"evaporate" people, and when his death was reported, Thietmar felt relieved. Gaudry deserved his
fate, and Gibert felt pity for the desecrated corpse of the bishop, but not for all his sins—
worldliness, belligerence, simony, and so on. Gaudry was also an oath-breaker, revoking the rights

already granted to the city commune of Laon.

Thus, it can be summarized that, in the eyes of their contemporaries, worthy warrior clerics
are those who do so for a just cause and power, in a just war. They did not wield swords in battle,
slaying enemies with their own hands and thus shedding human blood, which was uprohibited by
the canons of the Church, but commanded military contingents — a duty imposed on them by God-
given authority and the anointed king. In the army, they strictly fulfill their duties as clergymen—
they hear confessions, administer communion to the troops, and celebrate Mass. But in the heat of
battle, they ride among their men, strengthening their spirits with words and holy relics. Those
who shed blood are usually villains, outlaws, and have become clergy by breaking the canons, as
in the case of Gaudry. Medieval authors dislike secularism and condemn it in prelates and abbots,
but not in the military duties of the clergy. They remain part of the existence of the higher clergy
after the eleventh century. But this is no obstacle to moral perfection or ecclesiastical holiness. On
the contrary, faithful military service could even atone for religious and political sins in the case

of Heinrich of Augsburg, and in the case of Adhemar, lead to salvation and cult status.

It can be concluded that the reasons for the involvement of the clergy in military actions,
as a medieval phenomenon, are rooted in the political necessity of involving the material resources
of the Church in support of the Frankish state. But war is an image with which the clergy grow up
— in the case of Thietmar it is a family memory of the military glory of his ancestors, which the
historian willingly describes in the pages of his work. These young men come from noble families.
On the one hand, war is in their "blood" because of their origins. But when they become clerics,
do they break with military images forever, or on the contrary — do these scenes continue to be
before their eyes — once in the classical texts and the didactic Latin poems that imitate them, such
as Waltharius studied in the monastery school, or in the copying of military manuals in the
scriptorium, or through the personalities of the righteous Old Testament men fighting at God's

command, or in the New Testament metaphors and lives of the saints, in which spiritual warfare
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never ceases? The clergy is constantly at war, and its participation in physical warfare is one of the

many manifestations of militarized medieval society.
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Self-assessment of the contributions of the dissertation

1. The dissertation presents a perspective on the clergy in medieval Western European
society that has not been explored in Bulgarian historiography. It contributes to a deeper
understanding of the structure of medieval society in the 10th-11th centuries, as well
as the dynamics of military culture and the place of the clergy in it.

2. It introduces sources that are little known to Bulgarian historiography, such as the
works of Ratherius of Verona, and analyzes studies that have not been presented in
Bulgarian historiography to date, such as German- and English-language literature on
the Reichskirchensystem. This contributes to the enrichment of knowledge and the
development of fluid, rather than static, concepts regarding the relationship between
church and state in the German Kingdom in the 10th century.

3. Through the examples examined and the source analysis, a contribution is made to
Bulgarian historiography on the topic of military education in the period under review,
and in particular the role of the Church in preserving military knowledge as part of
ancient culture.

4. The case study approach offers a more in-depth approach and contributes to the
development of understanding of the place of the Church in the political theory and
culture of medieval states, in particular the German Kingdom under the Ottonian
dynasty.

5. It contributes to the interdisciplinary examination of the theology of war in the Middle
Ages by analyzing primary sources and literature on the subject that are little known to

theology and historiography in Bulgaria.

23



Publications on the topic of the dissertation

1.

boxun JlonueB, EBpeiickuTe MorpoMu B KOHTEKCTa Ha pa3oupaHeTo Ha ,YepHara
cmbpt* B 3amanna EBpona (1348 — 1349) — B: MapTeHCKU CTYIEHTCKU YETEHUS.
COopauk ¢ Marepuanu oT EnamHanecera cTyaeHTCKa HaydyHa KOH(EpEHIHS BbB
BTY ,,Cs. cB. Kupun u Meronuii“, 1. 8, Xpucumon, Hukonait cbct., ['eoprues,
CgerocnaB cbCT., Benmko TwpHoBo, YU ,,.CB. cB. Kupun u Meroguit®, 2022, c.
313-326 (Bozhin Donchev, Jewish pogroms in the context of understanding the
"Black Death" in Western Europe (1348-1349) — In: March Student Readings.
Collection of materials from the Eleventh Student Scientific Conference at VTU
"St. St. Cyril and Methodius", vol. 8, Hrisimov, Nikolay, ed., Georgiev, Svetoslav,
ed., Veliko Tarnovo, St. Cyril and St. Methodius University Press, 2022, pp. 313—
326)

Honues, boxwun, I[lomupurenu wunuM BOMHM — Kiaupuuure Ha YeTBbpTUA
KpBbCTOHOCEH moxon — B: Scripta manent, Brnagumupona, [lecucnaBa cbeT.,
l'eoprueBa, Aunurta cbct.,, Xacan, Jenus cwer., Codus, YU ,,.Ce. Kiument
Oxpuncku®, 2022, c. 55-73 (Donchev, Bojin, Peacemakers or Warriors — The
Clergy of the Fourth Crusade — In: Scripta manent, Vladimirova, Desislava, ed.,
Georgieva, Anita, ed., Hasan, Deniz, ed., Sofia, St. Kliment Ohridski University
Press, 2022, pp. 55-73)

Bozhin Donchev, The Experience of Dealing with the “Black Death” of Medieval
Civic Authorities XIV-XV c.— In: From the Black Death to the Cholera. The Fight
Against Epidemics in Historical Perspective, 14th-19th Centuries, Simova, Albena,
ed., Stoyanova, Anelia, ed., Krastev, Lyubomir, ed., Sofia, St. Kliment Ohridski
University Press, 2023, pp. 20-39 Krastev, Lyubomir, ed., Sofia, St. Kliment
Ohridski University Press, 2023, pp. 20-39 (boxun JonyeB, Onutute Ha
CPEIHOBEKOBHUTE I'PAJICKU BJIACTH 3a clipaBsiHe ¢ yepHaTa cMbpT (XIV-XV B.) —
B: Ot uepnara cMbpT 110 X0sepaTta. bopbaTa cpemry enuueMunTe B MCTOpUYECKA
nepcnektnBa XIV-XIX B., CumoBa, Anbena cbcT., CTOSHOBa, AHENTUS CBCT.,
Kpscres, JIrobomup cwer., Codust, YU ,,Ce. Kiument Oxpuncku®, 2023, c. 20-39)
HonueB, boxwun, Ipanunata Ha  JONYyCTUMOTO  HAcwiMe B JiBa

panHOoCcpenHOBeKOBHH Kojiekca Pactus Legis Salicae u Leges Langobardorum — B:

24



I'panuia, nepudepusi, BOeHHa 30HA: MPOCTPAHCTBEHH M KYJITYPHH H3MEPCHUS.
Marepuanu OT KpbIvia Maca ¢ JOKTOPaHTCKH ceMuHap, COPHUICKH YHHUBEPCUTET
,CB. Kimment Oxpuacku®, 30-31 mapr 2023 r. Iomummuk Ha Coduiickus
ynuBecuretr ,,CB. Kmument Oxpuuacku®, LleHTbp 3a clIaBIHO-BU3aHTUUCKHU
npoyuBanus ,,[Ipod. Usan Jlyiues®™, rom 103 (22), Codusa, YU ,,Ce. Kiument
Oxpuncku‘, 2023, ¢. 105 118 (Donchev, Bojin, The Limits of Permissible Violence
in Two Early Medieval Codes, Pactus Legis Salicae and Leges Langobardorum —
In: Border, Periphery, War Zone: Spatial and Cultural Dimensions. Proceedings
from a round table with a doctoral seminar, Sofia University St. Kliment Ohridski,
March 30-31, 2023. Yearbook of Sofia University St. Kliment Ohridski, Center for
Slavic-Byzantine Studies "Prof. Ivan Duychev," vol. 103 (22), Sofia, St. Kliment
Ohridski University Press, 2023, pp. 105-118)

. JonueB, boxwun, ManactupsT ,,CeH laneH” B KOHTEKCTa Ha MaJ»KapCKUTE

HamecTBus oT 926 . — B: Enoxu. M3nanue na Mctopuueckus dakynaTer, Tom
XXXIV. Kamxkka 1, Benuko TwpaoBo, YU ,,CB. cB. Kupuin u Metoauii®, 2026 (ITox
neuat) (Donchev, Bojin, The Monastery of St. Gallen in the Context of the Magyar
Invasions of 926. In: Epochs. Publication of the Faculty of History, vol. XXXIV.
Book 1, Veliko Tarnovo, St. Cyril and St. Methodius University Press, 2026 (under

print))

25



