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Summary of the Main Theses 

 

Introduction to the problem: why to(wards) and before Aristotle  
 

           P©sa tšcnh kaˆ p©sa mšqodoj, Ðmo…wj dὲ pr©x…j te kaˆ proa…resij, ¢gaqoà 

tinÕj ™f…esqai doke‹· diÕ kalîj ¢pef»nanto t¢gaqÒn, oá p£nt' ™f…etai. diafor¦ dš tij 

fa…netai tîn telîn· t¦ mὲn g£r e„sin ™nšrgeiai, t¦ dὲ par' aÙt¦j œrga tin£. ïn d' e„sˆ 

tšlh tin¦ par¦ t¦j pr£xeij, ™n toÚtoij belt…w pšfuke tîn ™nergeiîn t¦ œrga. pollîn dὲ 

pr£xewn oÙsîn kaˆ tecnîn kaˆ ™pisthmîn poll¦ g…netai kaˆ t¦ tšlh· „atrikÁj mὲn g¦r 

Øg…eia, nauphgikÁj dὲ plo‹on, strathgikÁj dὲ n…kh, o„konomikÁj dὲ ploàtoj
1
. 

                  
                                                 NE,  І, 1094 а 1-10 

 

 

 

    There are three thematic circles in the dissertation. The first of them is retrospective. 

The enormous influence of Aristotle on the thinkers in the following epochs, in all 

languages and all over the world is well known even to the pupils in the secondary 

schools. The reception of his philosophy and the interpretations of it are countless. That 

is why this writing is exclusively engaged not with the reception, but with a 

retrospection. The main concern of the study is to answer to the asking: what does he inherit 

and adopt from some of the most important thinkers, who have written before him in Greek with 

respect to the conceptualization of the virtues, especially of justice? The first and the second 

chapter of the study discuss this topic. 

       The second thematic circle is the rethinking of the adopted ideas from previous 

thinkers through original concepts of his own. How exactly is the philosophizing of the 

predecessors on τὸ δίκαιον and ἡ δικαιοσύνη reinvented in the Nicomachean ethics 

and the Athenian Constitution? From the very first lines of the NE and the motto chosen 

for the beginning of the dissertation it becomes evident: there is not mere reception and 

elaboration of ideas, anticipated by the two great historians, the best tragic author and 

his previous teacher.  Everything inherited is embedded in his practical philosophy 

through the conceptual novelties of the triad δύναμις-ἐνέργεια-ἐντελέχεια. That is why 

the echo of this rethought heritage, reinforced with the strength of unique concepts and 

new terms, coined by him, is resounding till the present day. The word δύναμις  has a 

variety of meanings before him, enriched with a number of fresh ones in his treatises,  

and the terms ἐνέργεια and ἐντελέχεια are created by him. They are results of his 

                                                                 
1 Quoted after Thesaurus Linguae Graece, Bekker, compared with the editions of Bywater 

(1890) and Susemihl. 
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linguistic creativity with prolific applications everywhere: in the first and the second 

philosophy; in the cosmology and the anthropology; in the poetic and the rhetorical 

theories;  last, but not least, in the political and ethical reasoning. The key argument here 

is the defining of the virtues as ἐνέργειαι of the soul. The third chapter of the thesis is 

devoted to this topic. 

     The third thematic circle, which frames the whole study and hopefully makes it 

coherent and consistent, is declared in the title: τὸ δίκαιον and ἡ δικαιοσύνη. What is 

the difference between them? The traditional delineation, which has century long 

tradition and follows the Latin renderings ius and iustitia, treats ἡ δικαιοσύνη as the 

personal virtue justice. What about τὸ δίκαιον? Shall we understand it in the narrower 

sense of law, lawful, right, or shall we conceive it with a broader scope and stronger 

accent?  One of the claims of the dissertation is that the weaker translation and 

conceptualization in many cases is proper, but the stronger one is better in many more 

cases. Thus, τὸ δίκαιον appears as a special correlational concept for the interpersonal 

(in the Nicomachean ethics) and inter-institutional interactions (in the Politics and The 

Athenian Constitution). Our contemporaries as MacIntyre and John Rawls write about 

these, but surely the great initiation of this precisely elaborated ethical and political 

couple of concepts is in the treatises of Aristotle, and even earlier: in Herodotus, 

Thucydides, Sophocles and Plato. That is why the preposition in the title is to, towards, 

and in the composition of the writing the translation of Book Epsilon of the NE is at the 

very end, preceding the conclusion.  

 

 

 

 

Summary of 

Chapter one: The just and justice according to the historiographers and in the perfect 

Attic tragedy  

 

Part 1. Herodotus on τὸ δίκαιον and ἡ δικαιοσύνη2 

  

                                                                 
2 This part of the summary is published as article and for its linguistic precision I am 

indebted to Prof. Evgenia Pancheva: The Influence of Herodotus on the Practical 

Philosophy of Aristotle , Labyrinth. An international journal for philosophy, value 

theory and sociocultural hermeneutics, том:18, брой:2 , 2016, page 104-116.  

http://www.axiapublishers.com/ojs/index.php/labyrinth/article/view/49    

http://www.axiapublishers.com/ojs/index.php/labyrinth/article/view/49
http://www.axiapublishers.com/ojs/index.php/labyrinth/article/view/49
http://www.axiapublishers.com/ojs/index.php/labyrinth/article/view/49
http://www.axiapublishers.com/ojs/index.php/labyrinth/article/view/49
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         The History (or The Histories in some translations) of Herodotus (484-425 BC) is an 

encyclopedic source for the later anthropology and the practical philosophy of Aristotle.  

Its value is immeasurable and of utmost importance as a source for the Greek-Persian 

conflict in the 5th century BC and for its pre-history. However, the text is much more 

than the alpha of historiography. The immediate narrative of the warfare begins just in 

the last quarter of the work and in the other three preceding quarters Herodotus 

narrates about many different historical persons, powerful families, important dynasties 

and significant events. In detail and very attentively, he describes all possible aspects of 

the way of life of dozens of human communities. Some of them are Hellenic (Athenians, 

Euboeians, Spartans, Corinthians), others are not (Lydians, Medians, Persians, 

Egyptians, Phoenicians, Massagetae, Pelasgians, Scythians, Thracians). He describes 

without any cultural predilections and prejudices their dietary habits and/or the men’s 

hairdresser-fashion and the clothes they wear. Even more precious than these life-style 

descriptions are his accounts of the customs and the habits, the mythological beliefs and 

the images of the gods they worship. In short, he provides voluminous material for all 

major peculiarities in the worldviews and the everyday practices of tens of communities 

in the decades, contemporary with the rise and decline of the Persian empire. 

    Another remark  is to be added: The father of the idea of history has to be respected as 

the founder of anthropology, as well. The nine books of his work, called by him after the 

nine Muses, are labeled History much later, and even their translation in English as The 

Histories, in the plural, by George Rawlinson, is quite indicative3. In addition to the 

abundant historical material and the accurate insights into the multiple dimensions of 

human existence, they are an extraordinary encyclopedia of the origin of the Greek 

knowledge of geography, zoology and of everything related to Egypt.  

    Last, but not least, the method of the historiographer is the weaving of the ‘great’ 

political history with the hundreds of smaller personal, family and/or dynasty stories – 

countless narratives mainly not of full biographies, but of telling episodes of fatal 

importance for the destinies of the humans, engendering the fabric of the ‘great’ history. 

Thus the writing acquires depth and value not only as anthropological and historical 

chef-d‘oeuvre but also as a sketch of the ancient philosophy of life and philosophy of 

history.4 

                                                                 
3 This text quotes his translation. Herodotus. The Histories. Translated by George 

Rawlinson (1858) with an Introduction by Rosalind Thomas. London: David Campbell 

Publishers, 1997. 

4 More on this point in Karl Reinhardt’s Vermächtnis der Antike (see Reinhardt 1960) and 

Richard Winton’s Herodotus, (see Winton 2000).  
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Why it is worth looking back at Herodotus as an ancestor of some ethical ideas in Plato 

and Aristotle? 

   The influence of Herodotus on Plato and on the practical philosophy of Aristotle, 

conceived as inseparable unity of political, ethical and anthropological thinking is 

obvious, although in different facets. Its traces are more visible and explicit in Aristotle, 

and somewhat hidden in the delicate texture of the Platonic dialogues. In contrast to  De 

anima, whose book Alpha abolishes with devastating criticism absolutely everything, 

proposed by the previous thinkers on the soul-body problems, the practical philosophy 

of Aristotle is indebted to many of his predecessors, mainly to Herodotus, Thucydides, 

Sophocles and Plato.  Maybe the most impressive concept in the heritage, left by 

Herodotus for both Plato and Aristotle, is the differentiation between ἡ δικαιοσύνη and 

τὸ δίκαιον: ἡ δικαιοσύνη is justice, the individual autonomous self-sufficient virtue, 

whereas τὸ δίκαιον is the correlational ethical, juridical or political result of interpersonal 

interaction between at least two agents5. 

       Two great ideas from the thesaurus of Herodotus are cherished only by Plato and 

neglected by Aristotle: the first one is the causal theonomy in the course of the historical 

events and the second is the relativity of the human narration of the past. The latter is 

easier to explain, because it is stated clearly in the very first pages of the History: the 

Hellenes, the Persians and the Phoenicians have three completely different versions for 

the causes, the origin, the happening and the development of the same events. 

Herodotus stays at a distance from the epic and mythology. For him the real events and 

the real persons are unmasked in their deeds and “human happiness never continues long 

in one stay” (І, 5). 

        The causal theonomy mentioned above is striking in the instructive stories of the 

rise and fall of the greatest Lydian and Persian kings: Croesus the Lydian, Cyrus the 

Great, his son and successor Cambyses; Darius and Xerxes. Herodotus summarizes the 

moral of them in the sentence: ὡς τῶν μεγάλων ἀδικημάτων μεγάλαι εἰσὶ καὶ αἱ 

τιμωρίαι παρὰ τῶν θεῶν. When great wrongs are done, the gods will surely visit them with 

great punishments (ІІ, 120, 10). It is not difficult to see how these stories of the fall of 

rulers, who are punished for their cruel atrocities, and even for the deeds of their far 

remote predecessors, are echoed in the final myths of the Republic (614b-621d) and the 

Gorgias (522e-527a). Indeed, Plato mirrors the moral of Herodotus’ stories of the severely 

                                                                 
5 The largest possible mapping of the wider context of the Greek thinking of justice and 

the just is available in the several volumes of  Erik Wolf’s. Griechisches Rechtsdenken. (see 

Wolf 1950-1970).  
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punished rulers with a greater emphasis on the deserved retribution, provoked by their 

own wickedness, rather than on the family guiltiness.   

       As a distinguished mark of this causal theonomy-framework of the stories, 

especially of the rulers, the reader of the masterpiece encounters several astonishing 

examples of the power of the providence and its prophecy in dreams, oracles and signs. 

The credo of Herodotus is expressed in the famous: ἐν τῇ γὰρ ἀνθρωπηίῃ φύσι οὐκ 

ἐνῆν ἄρα τὸ μέλλον γίγνεσθαι ἀποτρέπειν. It is impossible for men to turn aside the 

coming fate (ІІІ, 65, 10-11). Some examples are to be mentioned: 1. The death of the son of 

Croesus (І, 34-45); 2. The failed attempt of Astyages to change his destiny (after a dream 

of a sexual intercourse with his daughter); which was a prophecy that his grandson will 

run over Asia, but will deprive him of the power as well. (І, 107, 108). 3. Cambyses, 

frightened by a dream, also tried to escape from the predicted future. 4. Also, the 

unveiling of the future through the bird-prophecy for the new-coming dynasty: the 

seven pairs of hawks tearing the two pairs of vultures (ІІІ, 76). 

      This part of the summary should be finished, however, by pointing out that Plato 

and Aristotle remained indifferent to some admirable sparks of humanism, expressed 

by the sophists and Herodotus, who was a close friend at least with one of them, 

Protagoras. These ideas, unfortunately neglected by Plato and Aristotle, are Herodotus’ 

convictions and statements that there is one and universal human nature, which is inherent 

in all human beings, irrespectively of their origin and tongue. The readers find the 

relevant passages on the human nature in plenty of stories: a) to begin with, in the 

conversation between Solon and Croesus (І, 29-33); b) in the conversations and the 

letters, exchanged between the tyrant Periander and his son Lycophron, and between 

Lycophron and his anonymous sister (ІІІ, 52): the passionate appeal of the anonymous 

sister brings the message that the fatal feuds in a family must be ended, because we are 

all just mortal humans; c) in the conversations between Xerxes and his uncle Artabanus 

(VІІ, 45) and between Xerxes and Demaratus (VІІ, 101-104); d) in the unbelievable 

reversals in the life of the Egyptian Amasis and his golden sink (ІІ, 172);  

and, e) the letter of the same Amasis to the tyrant Polycrates (ІІІ, 40).  

Although his personal story is one of the very few examples in the Histories for the 

generosity of the benevolent fate, the happy vicissitudes have not deprived him of the 

sober wisdom concerning not only the uncertainty of power, but also the fragility of 

human beings in every aspect of their existencе. πᾶν ἐστι ἄνθρωπος  συμφορή. Hence 

man is wholly accident (І, 32)6. 

 

                                                                 
6 Compare with Pindar, VIIIth Pythian Ode. 
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Fundamentals of the thinking of ἡ δικαιοσύνη and τὸ δίκαιον in the Histories 

 

     For the sake of conciseness several fundamental ideas of Herodotus, adopted later by 

Aristotle, will be briefly sketched as follows. Let us begin with the unjust as casus belli 

gerendi, with which the chain of the great conflict is conceived: one unjust deed was 

followed by another, by a third and then by one more unjust deed ( І, 2, 1-3). Herodotus 

is positive: the sequence of unjust events and the sequel of reciprocal acts of revenge do 

not lead to a just solution and do not resolve any conflict righteously. See (in І, 2) the 

report of the successive kidnappings of Io and Europe; of Medea and Helen. This 

message sounds already as conviction in the second book, where Herodotus proposes 

an alternative to the epic of Homer with his version of the real and true story of the 

beautiful Helen. It is worth comparing Herodotus’ apology of Helen in this alternative 

story (ІІ, 113-115) with the Enkomion for Helen by Gorgias7.  

 

The just as a result of subjective human judgment 

      There are at least three examples in the Histories, which might be read as the 

foundation of the Greek juridical and philosophical thinking of the subjective role of the 

person who judges properly ( or not) for the attainment (or the failure) of  a justified 

decision: a)The verdict of the judge Proteus in Egypt, reported in the true history of 

Helen and Menelaus; Proteus issued what is to be done after the awful crime, 

committed by Alexander in Egypt;  b) the story of the gradual rise of Deioces from a 

humble judge to the power of authoritarian ruler ( І, 100); c) the depiction of the merciful 

Egyptian ruler Mycerinus, son of Cheops (ІІ, 129).  

         If we remove all the details from these stories, we will see that beneath them lies an 

important idea, later developed by Aristotle in book Epsilon of the Nicomachean Ethics as 

one of the forms of the just. The just in the decision of any judge is a possibility, which 

might be actualized, but also might not be.(ІІ, 31) NE, E: ὁ γὰρ δικαστὴς βούλεται εἶναι 

οἷον δίκαιον ἔμψυχον (1132a21-22). A judge is meant to be, as it were, justice personified8, 

sums up Aristotle. The readers familiar with Herodotus are reminded at this point of the 

prototypes or the impressive personifications of the embodiment of the just, portrayed 

by Herodotus.  

 
                                                                 
7 See also Diels-Kranz 1934, S. 288, 294. 

8 Here and elsewhere in the paper the translation of Roger Crisp is quoted (see Aristotle 

2000).  
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     There are also shocking pages in the Histories of quite the opposite. Let us recall this 

horrifying episode: Cambysus punishes cruelly the corrupt judge Sisamnes, but puts  his 

son Otanes in his place(V, 25): Therefore Cambyses slew and flayed Sisamnes, and cutting his 

skin into strips, stretched them across the seat of the throne whereon he had been wont to sit 

when he heard causes. Having so done Cambyses appointed the son of Sisamnes to be judge in his 

father's room, and bade him never forget in what way his seat was cushioned.  

     Another similar, but not analogical example is the punishment, imposed by Darius, 

who ordered the crucifixion of Sandoces, but later interrupted the torture (VІІ, 194) 

because the punishment must be commeasurable with the crime. The commensurability 

of the crime (or in milder cases of the unjust deed), the wrong doing with the 

punishment becomes one of the milestones in the NE, book Epsilon. The just solution of 

any case is in the middle between the wrong or the unjust deed and becoming a victim 

of wrong or unjust judgment.9 

 

The just in the family 

     Earlier in this text, in the mapping of the relevant passages with regard to the idea of 

the (universal) human nature in the Histories, the correspondence between  Lycophron, 

the son of Periander, and his anonymous sister was mentioned. A passage from her 

appeal is worth quoting: παῦσαι σεωυτὸν ζημιῶν. φιλοτιμίη κτῆμα σκαιόν. μὴ τῷ 

κακῷ το κακὸν ἰῶ. πολλοὶ τῶν δικαίων τὰ ἐπιεικέστερα προτιθεῖσι. πολλοὶ δὲ ἤδε τὰ 

μητρώια διζήμενοι τὰ πατρώια ἀπέβαλον.10 … cease to punish thyself. It is scant gain, this 

obstinacy. Why seek to cure evil by evil? Mercy, remember, is by many set above justice. Many, 

also, while pushing their mother’s claims have forfeited their father’s fortune (III, 53, transl. by 

Rawlinson).  

       The message of the compassionate sister, who remains unnamed, deserves very 

attentive inspection, because in these several lines it sketches the prototype of two 

conceptions, later enriched by Aristotle. One of them is the appraisal of the merciful just, 

the indulgent, τὸ ἐπιεικές, as the supreme form of the just in the NE. In the English 

translations of the NE ( see  Rackham 1996, Chase 1934, Crisp 2000) the equitable prevails 

                                                                 
9 ἡ δικαιοπραγία μέσον ἐστι τοῦ ἀδικεῖν καὶ ἀδικεῖσθαι (1133b29-30), Acting justly is a 

mean between committing injustice and suffering it (transl. by Crisp); this  is the conclusion 

of an argument from  a previous chapter. 

10 τὰ ἐπιεικέστερα in the Histories is reflected in the NE, E, ch. 14 as the more abstract 

concept  τὸ ἐπιεικές: the supreme form of the just is the indulgent, which is not the 

proper and the commeasurable judgment, but the merciful and milder one (NE 1137a30-

1138a2). 
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as a rendering of τὸ ἐπιεικές. The same Latin root is seen in the term, used in the French 

translation by sister Pascale-Dominique Nau: l’équitable11. The translation in German by 

Franz Dirlmeier uses das Gütige for τὸ ἐπιεικές and das Gerechte for τὸ δίκαιον 

(Dirlmeier 1979). 

       In the newest translation in English, done by Sarah Broadie and Christopher Rowe 

τὸ ἐπιεικές is translated as the reasonable (Broadie and Rowe 2002). Other possible 

options, suggested by the context might be the indulgent, the merciful, the milder just, the 

temperate. In the address of the anonymous sister to her brother it is said that mercy is 

above justice, as quoted above. Precisely this is the point of Aristotle’s reasoning in a very 

long chapter in book Epsilon of the Nicomachean Ethics (NE 1137a 31-1138a3), in which 

he discusses τὸ ἐπιεικές. The essence of his understanding is that the supreme, the best, 

the unsurpassable form of the just is the milder, the merciful, the indulgent just. 

 κρεῖττον τὸ ἐπιεικές. διὸ δίκαιον μέν ἐστι, καὶ βέλτιόν τινος δικαίου, οὐ τοῦ ἁπλῶς 

δὲ ἀλλὰ τοῦ διὰ τὸ ἁπλῶς ἁμαρτήματος. καὶ ἔστιν αὕτη ἡ φύσις ἡ τοῦ ἐπιεικοῦς, 

ἐπανόρθωμα νόμου, ᾗ ἐλλείπει διὰ το καθόλου (1137 b 24-27). What is equitable, 

therefore, is just, and better than one kind of justice. But it is not better than unqualified justice, 

only better than the error that results from its lacking qualification. And this is the very nature of 

what is equitable – a correction of law, where it is deficient on account of its universality. (transl. 

by Roger Crisp) 

      The other remarkable idea in the appeal of the anonymous sister is the supremacy of 

the rights and the power of the man-and-the-father in the family. This idea is exposed 

briefly as consideration about τὸ πατρικὸν δίκαιον in the NE (book E, ch. 6) and at a 

considerable length in book Alpha of the Politics (book A, ch.12) as one of the 

unquestionable principles of the political science according to Aristotle.  

      Another tricky question from the thematic circle of the just in the family, found in the 

Histories, concerns the heir of the throne: when a ruler has a polygamous family and 

many spouses, which one of his sons, born of different mothers, has the right to inherit 

the father? The eldest of all the children or the first one born after the father’s ascension 

to the throne? The just solution of this question has triggered feuds and bloodshed in 

many dynasties throughout the millennia. Herodotus reports reservedly, without any 

partial comments, that the decision was taken according to the following definition, 

borrowed from Spartan law: the son, who was born after his father had become the 

                                                                 
11 Available on the internet: 

https://fr.wikisource.org/wiki/%C3%89thique_%C3%A0_Nicomaque, accessed on the 8th 

of January 2017. 

https://fr.wikisource.org/wiki/%C3%89thique_%C3%A0_Nicomaque
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actual king, should be heir to the empire, rather than the sons, born before him by the 

other spouses, because at their birth the father still was a private person and did not rule 

the state (VІІ, 2-4).     

 

The just in the human community 

 

      The real foundation of the political thinking on the different types of the self-

organization of a community is discussed on several significant pages of the Histories 

(ІІІ, 80-82), in the famous trialogue, in which collocutors are Otanes, Megabyzus and 

Darius. 

        The first to speak is Otanes, the unhappy child, who has witnessed the terrible 

death of his corrupt father: it is no wonder that after such a shocking experience in his 

childhood the first speaker should glorify τὸ πλῆθος opposed to μουναρχίη.  Indeed, 

we cannot expect argumentation and concepts, clarified by definitions in Herodotus. He 

narrates short rather suggestive stories, bearing sense, which will later engender 

political or ethical concepts. It is not by chance that the speech in favour of the rule of 

the many should be delivered not by anyone else but by Otanes. This reveals the talent 

of the historiographer, who is a writer as well. Otanes is the judge who has inherited the 

position of his corrupt and severely punished father. His accusation of the excesses of 

the unbounded monarchic power is to be expected and the motives for it are both 

negative and psychological. The power of the one is detrimental to himself, because it is 

the source of arrogance, cruelty and disdain. In the speech of Otanes the emphasis is laid 

on the psychological degradation of the ruler, who enjoys absolute power. Its 

devastating effects fall much more on himself, than the arbitrariness and the atrocities, 

which destroy the lives of his victims. Of course, Otanes combines the denial of the one 

form with a praise of another and offers a positive enumeration of the five essential 

merits of the opposite to the monarchy: the rule of the many. “The rule of the many, on the 

other hand, has, in the first place, the fairest of names, to wit, isonomy; and further it is free from 

all those outrages which a king is wont to commit. There, places are given by lot, the magistrate 

is answerable for what he does, and measures rest with the commonalty. I vote, therefore, that we 

do away with monarchy, and raise the people to power. For the people are all in all.”   

      After him, Megabyzus praises the rule of ἀρίστων δὲ ἀνδρῶν, opposed to 

ὀλιγαρχίη. The speech of the second noble collocutor provides a real example of 

dialectical Aufheben, because it partially preserves and partially discards what has been 

already said: the monarchy is bad, he agrees, but at the same time he disagrees that the 

supreme power should be concentrated in the majority. “For there is nothing so void of 

understanding, nothing so full of wantonness, as the unwieldy rabble. It were folly not to be 
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borne, for men, while seeking to escape the wantonness of a tyrant, to give themselves up to the 

wantonness of a rude unbridled mob… Let the enemies of the Persians be ruled by democracies; 

but let us choose out from the citizens a certain number of the worthiest, and put the government 

into their hands.”  (III, 81) 

      Darius is the last to speak in the trialogue and his speech is also dialectical 

development of the previous statements: he supports the negative evaluation of the rule 

of the many, proposed by Megabyzus, but rejects the appraisal of the aristocracy as the 

best form of political governance. On the day after, he will become the new king with 

treachery and falsification, because he convinces the other four participants who remain 

silent in the dispute, but are entirely persuaded by him and vote in favour of his 

opinion: thus the champion in the debate is Darius, who proclaims the monarchy as the 

best form of governance, opposed to the power of the people/demos (ІІІ, 85).  

      The third opinion is also much more psychologically grounded than politically 

elaborated. Like the first speaker Otanes, the third one Darius emphasizes the personal 

degradation of the ruling figures, who inevitably become the first victims of the 

concentration of power not only in the hands of a minority, but even in the rule of the 

many. The disastrous consequences of the oligarchic and the democratic political orders 

likewise, according to Darius, too are much more detrimental to the ones, who rule than 

to the human community governed by them. “In oligarchies, where men vie with each other 

in the service of the commonwealth, fierce enmities are apt to arise between man and man, each 

wishing to be a leader, and to carry his own measures; whence violent quarrels come, which lead 

to open strife, often ending with bloodshed… Again, in a democracy, it is impossible but that 

there will be malpractices: these malpractices however do not lead to enmities, but to close 

friendships, which are formed among those engaged in them, who must hold well together to 

carry on their villainies.” (III, 82) 

     The closer inspection of the precise words, used by the three noble Persians in this 

political debate on the best form of governance, supports more decisive observations 

and conclusions: the six basic political forms – the three good ones and their three 

opposites, later laid down as fundamental by Aristotle, are sketched in this 

conversation. The speech of Otanes points out the advantages in the rule of the majority, 

τὸ πλῆθος - the rule of the many, later called democracy, and to the enormous dangers 

in its contrary, which he labels μουναρχίη, but in fact means its distorted form, the 

tyranny. Megabyzus advocates the rule of ἀρίστων δὲ ἀνδρῶν – the aristocracy and 

blames the power of the unbridled mob, later labelled the bad or the deviated 

democracy. Darius properly describes the psychological mechanisms in the group of the 

ruling men, which in his view transforms any aristocracy into oligarchy, and declares 

that monarchy is the best.   
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      The conversation of the three Persians is reflected with some variations and new 

arrangements by Plato in the Republic (in the VIIIth book, with the addition of timocracy 

to the forms of the political orders) and in the Statesman (291d-292e), but there is no 

complete overlap, because in the Republic one more type is added, whereas in the 

Statesman one form (not surprisingly the good form of the rule of the many) is missing. 

These six forms, sketched by Herodotus in the trialogue of three Persian noblemen, are 

the focal points of Aristotle’s meticulous analysis, developed at length in the Politics 

from the middle of the third book to the end of the sixth. 

 

The just in the rule of the majority 

 

     The Aristotelean account of the great advantages of democracy, the rule of the many, 

called politeia in his typology in the Politics, is greatly influenced by Herodotus: 

1. In the view of Otanes the inherent feature of the rule of majority is stated to be 

ἰσονομίη – literally, the equity of all in respect of the requirements of the laws; the 

germane idea of the rule of law; 2. What a monarch does, never occurs under the rule of 

the many. The bitter experience of Otanes and his childhood trauma obviously 

influenced him to insist on this, but in tens of other stories in the Histories Herodotus 

narrates that there are perilous consequences of the unlimited power of a person first on 

himself. The boundless power of a ruler leads him to madness and disaster. 3. Another 

valuable characteristic in the rule of the many, according to Otanes, is the distribution of 

many public duties, positions and responsibilities by the lot - πάλῳ μὲν γὰρ ἀρχὰς 

ἄρχει. 4. Even more important is the responsibility for these responsibilities, or 

translated into our modern parlance, the accountability of the persons, who have been in 

charge: ὑπεύθυνον δὲ ἀρχὴν ἔχει – the power is held into account, it is responsible. 5. 

Last in the speech of Otanes is the mode of decision-taking: all problems are discussed 

and resolved in common βουλεύματα δὲ πάντα ἐς κοινὸν ἀναφέρει. This might be 

read as the first advocacy of the deliberative democracy. 

      Later on in the fifth book of the Histories, two other important factors for the 

democratic developments in Athens and its subsequent leadership among the city-states 

are mentioned: ἡ ἰσηγορίη ὡς ἐστὶ χρῆμα σπουδαῖον... ἀπαλλαχθέντες δὲ τυράννῶν 

μακρῷ πρῶτοι ἐγένοντο ( V, 78)12.  Firstly, ἡ ἰσηγορίη,  the equity-and-equality of the 
                                                                 
12  See the pertinent commentaries of Robert W. Wallace and Paul Cartledge on this subject  in 

The Origins of Democracy in Ancient Greece. (Raaflaub, Kurt A., Josiah Ober, and Robert W. 

Wallace 2007). 
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citizens on the agora, the participation of the citizens in the arguing and the decision-

making of the public matters; and, secondly, the abolishment of the tyrants’ regime, the 

hostility and the resistance to many despotic authoritarian practices - these are the 

healthy strengths of the Athenians, which lead their city-state not only to the economic 

prosperity, but also to the military and the political supremacy among the Greek 

communities.  

      The abolishment of the tyranny, which is the worst of all political orders, made 

Athens the mightiest Greek polis in the military aspect. The freedom of the citizens and 

the chances they received to work for the fulfillment of their private entrepreneurships 

enhanced the economic prosperity of the city as well. The work for the family property 

and the personal household, and not for the tyrant, who would expropriate the gain, 

became the basis of the Athenian polis. Another meaning of the concept ἡ ἰσηγορίη is to 

be pointed out. It means not only equity of the free men on the agora, the right to be equally 

eligible and to elect like all the rest free citizens. It signifies also the equity to participate and 

to cooperate in the exertion of the political power. Last, but not least it means freedom of 

speech, the equity of all deliberative positions of all free citizens, expressed in the public 

debates, in the discussions and the taking of decisions, especially the ones, passed by the 

assembly.   

      All of them are marked as the inner engines of the glory and the positive changes in 

the polis by Aristotle  in The politeia of the Athenians. Once more we see how brilliant 

examples of stories, used as instruments by the narrative method in the History of 

Herodotus, become implicit concepts in an Aristotelian text. In the institutional history 

and the constitutional stages in the development of Athens, the warfare is just 

mentioned: the Greek-Persian wars and the Peloponnesian war are just referred to, 

because  The politeia of the Athenians was meant to be a sketch of the successive forms of 

the institutional self-governance of the city-state and not a political history.  In this brief 

survey of the constitutional progressive development of Athens many of the 

explanations of the political evolution of the city-state are in harmony with the ones, 

proclaimed as the most influential ones by Herodotus.  

      * 

      Herodotus is a true anthropologist, political and ethical thinker, and philosopher of 

history. He is not just a modest historiographer of chronicles, because in all the stories 

he looks for the real understanding of man and the causes of the events. His main 

concern always is the answer to the question “why did it happen”, and not  just “what and 

how did it happen”. He is confident in the answers for the causes of the victory (VII 138-

139): the Athenians saved the whole Hellas, because they were free. Earlier in the same 
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book (VII 102) he writes that in contrast to the enormous wealth and territory of the 

empire of the invaders13, poverty was always a neighbor to Hellas, but nevertheless the 

virtue of the Greeks was firm and invincible. However, the liberty of the majority of the 

Greek city-states, and the resistance to the despotic and authoritarian rules in the bigger 

part of them14 was never a source of anarchy, because the master which all of them 

obeyed unconditionally was the law (104).  The divided and competing city-states 

reached some form of unity not only because they were threatened by the mighty 

enemy, but also because of the underlying bonds between them. For the shaping out of 

the united Hellas VII (136), the engendering prerequisite was that all those formerly 

conflicting city-states were inhabited by people, who have the same blood, the same 

tongue, the same sanctuaries and temples devoted to the same gods; the same habits, 

rituals and traditions (VІІІ, 144; see also Fritz 1967, 243 and Jäger 1973, XV).     However, 

his most important moral is: “There was nothing they had so much at heart as the salvation of 

Greece, and they knew that, if they quarreled among themselves among the command, Greece 

would be brought to ruin.” (VІІІ, 3)15. 

                                                         Summary of 

Part 2. ἡ δικαιοσύνη and τὸ δίκαιον in The History of the Peloponnesian War  

 

       Thucydides is the father of the Zeitgeschichte or contemporary history, but he is also 

the founder of one of the main genera of philosophy of history, and receives polar 

                                                                 

13 The number of the invaders is exactly 5 283 220 (VІІ, 186). 

14 Surely the heaven will soon be below, and the earth above, and men will henceforth live in the 

sea, and fish take their place upon the dry land, since you, Lacedaemonians, propose to put down 

free governments in the cities of Greece, and to set up tyrannies  in their room. There is nothing 

in the whole world so unjust, nothing so bloody, as a tyranny (V, 92). There are ‘small’ 

exemplary stories (of some deeds) of more than 50 tyrants in more than 50 Greek polices 

in the History. 

15 See also Christopher Pelling on Le Miroir d’Hérodote (Pelling  1988)  
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evaluations till the present moment (e. g. negative – by Collingwood16; positive – by 

Koselleck17. He also might be read as a philosopher and one of the best representatives 

of the sophistic movement18. This makes him an important source for the more 

contextualized study of the ancient philosophy, as well. The best proof for that are the 

speeches in his work. In the dissertation a full mapping and general assessment of the 

speeches is outlined. They are more than 50 and 10 of them are pairs of speeches, 

antilogies. Attention is drawn to the circumstances: who are the historical persons, who 

deliver them; to what audiences are they addressed; in what place (assembly; battle 

field; funeral ceremony at a cemetery etc.). It is stressed that they have been strongly 

edited by the historian (the ones from the initial period of the war) or entirely composed 

by him. The majority of them are deliberative, and the most valuable of them for the 

history of the ancient philosophy and rhetoric are the ten pairs of opposed speeches. 

Their composition, method and style indicate his kinship with the sophists.  Many of 

them are delivered at one and the same time, on one and the same place and address the 

same audience, and the speakers elaborate contrary theses. That is why Thucydides 

provides excellent material for the understanding what it was “to make the weaker part 

stronger”19. 

 

Reflection on the method and apology of the sophists 

       In a famous passage in The History… he reflects on the method, used by him, 

pointing out that the aim is high: to search for the truth. It is realistically corrected with 

                                                                 
16 Quoted after Р. Дж. Колингууд. Идеята за историята. С., Евразия, 1995 г., превод 

Инна Колева. С. 31-32. R. G. Collingwood. The Idea of History. Oxford UPress, (1946), 

1992-10th ed. p. 29-30. 

17 Quoted after Райнхарт Козелек. Пластовете на времето. С., 2002, Дом на науките за 

човека и обществото. Превод от немски Христо Тодоров. С. 425-427. 

18 Werner Jaeger. PAIDEIA. The Ideals of Greek culture. Vol.I: Archaic Greece. The Mind of 

Athens. Second ed. Oxford UPress, 1965. Thucydides: Political Philosopher. P. 382-414. Erik 

Wolf. Griechisches Rechtsdenken. Band I-IV. 1950-1970. Vittorio Klostermann. Frankfurt 

am Main. Band III, 2: Die Umformung des Rechtsgedankens durch Historik und Rhetorik. Teil 

I: Das Rechtsdenken der Historik. 4 Kapitel: Thukydides – S. 50-139. 

19 For an interpretation different from mine pacifist reading see Walter Reese-Schäfer. 

Antike politische Philosophie. Zur Einführung. Hamburg, 1998, Junius Verlag. 3. 

Machtpolitik und Krieg: Die politische Wissenschaft bei Thukydides. S. 37-48.  
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the search for punctuality as much as possible Óson dunatÕn ¢kribe…v perˆ ˜k£stou 

™pexelqèn. In my view the moral of his opus is: there is truth, but it is extremely difficult 

to be found; there were highest values in the life of the Greeks – peace and liberty, justice 

and equity – in the internal affairs in the polis, and in the external relations between the 

city-states. But all these values, achieved temporarily after the Persian wars, are forever 

lost.   

        In the Bulgarian and foreign scholarship there are many negative assessments of the 

sophistic.  In the dissertation I insist on the opposite, on the appraisal and the positive 

evaluation, standing in a continuity of a long tradition: Hegel, Jaeger, Popper, J. De 

Romilly, Kerferd, Decleva Caizzi, S. Broadie, Raaflaub, Ober and Wallace, and the 

Bulgarian professors in ancient philosophy Ivan Georgov and Radi Radev20. 

      

How are the just and justice possible? 

 

        The History of the Peloponnesian War is a sad and depressive book, but it is not totally 

nihilistic, because there are several persons, who are embodiment of the most cherished 

virtues. They exemplify the possibility of speaking and acting courageously, with sober 

reasoning and justice. In the dissertation Nikias is characterized as the perfect 

personification of ἡ δικαιοσύνη and ἡ φρόνησις.  

      Pericles is neither the chief personage, nor a paradigm of virtues. On the contrary, in 

the circumstance of force major, in the disasters caused by the plague and the famine, he 

exercised authoritarian power and “democracy” turned out to be an empty word. 

Justice as the summit of the human virtues is seen in the politician and military 

commander Nikias, whereas Alcibiades is the personalization of absolute evil: he is an 

arrogant man; aggressive citizen; lying politician and manipulator in the assembly, 

delivering deceptive speeches with detrimental consequences; he is a poor tactic and 

deplorable strategist21. Nikias is depicted as an icon of the dianoethic virtues, mostly of 

justice. He acts justly to himself too, escaping the trap of the self-accusation 

                                                                 
20 See Josiah Ober. Political Dissent in Democratic Athens. Intellectual Critics of Popular Rule. Princeton 

UPress, 2002. Chapter 2: Public Speech and Brute Fact: Thucydides. A. Subject and Author. 3: Human 

Nature: Individual and Collective Interests. p. 67 ff.  

21 Stressed many times by Kierkegaard (On the concept of justice) and Gregory Vlastos (Socrates and 

Vietnam). Quoted in their Bulgarian translations: Върху понятието за ирония. See Грегъри Властос. 

Сократ и Виетнам. In: Алтера Академика. Година ІІ, кн. 2 (6). Лято 2008. с. 55-62, also the commentary 

of Georgi Iliev on Vlastos, p. 63-69. 
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in a crucial moment of the war (VІІ, 4822). He is also mastering the irony as conscious 

intellectual pretending, which is dianoethically vindicated. 

       ***  

        The Athenians and their allies had lost the war, but this was not a sign of the victory of the 

military-oligarchic governances over the democratic ones. On the contrary, the democratic state 

in Athens was (according to the famous funeral speech by Pericles): 

       * rule of the majority over the minority; 

       * governance under the supremacy of law and equity of all citizens in their private 

intercourses, in their trade and property-enterprises; 

       * selection of men for the public duties by meritocratic criteria and not by origin; 

       * access even of the poorest citizens to the positions of public officials, if they possess 

the necessary qualities and skills; 

       * freedom is the highest value ; 

       * acceptance of the foreigners without prejudices; (of course, all these are 

embellished and idealized, especially the last one: Athens had not been so closed and 

xenophobic as Sparta, but foreigners had been deprived of rights, enjoyed by the free 

men, born in the polis); 

        * special cares and attention for the development of education, culture and the arts, 

in contrast to the excess of military training in the cities of the enemies.  

         Last, but not least, the governance of Syracuse – the city-state of utmost importance 

in the final phase of the war, had also been democratic. The democratic rule in Syracuse 

won the victory over the Athenian democracy, because the peaceful defense is just, and 

the military aggression is unjust. 

        The imperial expansion of Athens is buried in the open stone-mines in Syracuse, 

where thousands of warriors die without food and water under the burning sun. But 

this does not happen by chance.  In the national assembly of Syracuse democracy is 

debated even more argumentatively than in Athens. The most just governance is the 

democratic one.  

 

Summary of 

Chapter two: τὸ δίκαιον and ἡ δικαιοσύνη  from Plato to Aristotle  

 

Whose justice?, or the subject of justice and just 
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      The majority of the contemporary social thinkers and some philosophers, too, 

conceive of justice in a manner quite different from the one peculiar to the great ancient 

minds. E. g. John Rawls defines justice as the greatest merit of the public institutions23. 

What Rawls and many others nowadays call justice is not justice, but the just for Plato 

and Aristotle. Thus, the dialogue on focus in the second chapter of the dissertation is the 

Republic, because the two concepts in it are conceived not only ethically, but also in the 

frame of the polis, in an eschatological perspective, and above all – ontologically24.  

     On the just is the subtitle of the Republic 25. What Plato designates with the 

substantiated adjective in the neutrum is the general concept for the communal 

governance of the polis as city-state, and the noun in the feminine is firmly the label for 

the individual virtue, which is of highest value not only for Plato and not only in this 

dialogue, but for Aristotle as well. Subject of the justice is the individual person, subject 

of the just is the polis. In order to justify this claim, a map is included26.      

       The literary brilliance of the dialogue is enchanting27. The place of the Republic in the 

context of Protagoras, Phaedo, Phaedrus and the Symposium is also discussed28.  In few 

                                                                 
23 In the dissertation his popular book is quoted and discussed in the translation done by 

Iskra Velinova and Plamen Ivanov. Теория на справедливостта. изд. “София – С. А.”, 

1998 г., с. 11. 

24 For the opposite view see. Richard Kraut, The defense of justice in Plato’s Republic. In: 

The Cambridge Companion to Plato. Ed. by Richard Kraut, 1992, 2005, p. 311-337.   

25 Platonis Dialogi secundum Thrasylli Tetralogias dispositi ex recognitione Caroli Friderici 

Hermanni. Vol. IV, Lipsiae, in aedibus B. G. Teubneri. MDCCCLXXXIII. 

26 The inspiration for the mapping as a fruitful method for a study comes from Myles 

Burnyeat. A Map of Metaphysics Zeta. Mathesis Publications. Pittsburgh. 2001. 

27 See Франсоаз Фронтизи-Дюкру. От окото до виждането: един гръцки преглед. В: 

Следва, 2004/10, с. 10-20; Лидия Денкова. Погледът в неговата съвършена простота. В: 

Следва, 2006/14, с. 56-63.  

 

28 Important references are: Plato’s Dialogues. New studies and interpretations. Ed. By Gerald 

Press, 1993, Rowman & Littlefield Publishers, USA. Myles Burnyeat, The Theaetetus of 

Plato. With a translation of Plato’s Theaetetus by M. J. Levett, revised By Myles Burnyeat. 

Hackett Publishing Company, Indianapolis/Cambridgeр 1990; Б.Богданов, Философско 

съдържание и художествена форма в диалозите на Платон, в: Платон. Диалози. Том ІІ, 

С., 1982 г., “Наука и изкуство”; За стратегиите на философския текст и 

определимостта на философията. Платоновият Федър, в: Б. Богданов, Промяната в 
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paragraphs the most important pre-Socratic poetic works on Dike and adikia are brought 

to mind, but the real accent is put on the Sophistic-Socratic juxtaposition in the Republic.  

The map: 

Тext 1 P£nu mὲn oân, Ãn d' ™gè. ¢ll£ moi œti tosÒnde e„pš · t… mšgiston o‡ei ¢gaqÕn  

¢polelaukšnai toà poll¾n oÙs…an kektÁsqai;  330 d  

 

Тext 2 o† te g¦r legÒmenoi màqoi perˆ tîn ™n “Aidou, æj tÕn ™nq£de ¢dik»santa de‹ ™ke‹ 

didÒnai d…khn, katagelèmenoi tšwj, tÒte d¾ stršfousin aÙtoà t¾n yuc¾n m¾ ¢lhqe‹j 

ðsin· kaˆ aÙtÒj ½toi ØpÕ tÁj toà g»rwj ¢sqene…aj À kaˆ ésper ½dh ™ggutšrw ín tîn 

™ke‹ m©llÒn ti kaqor´ aÙt£ Øpoy…aj d' oân kaˆ de…matoj mestÕj g…gnetai kaˆ 

¢nalog…zetai ½dh kaˆ skope‹ e‡ tin£ ti ºd…khsen. 330d-e 

 

Теxt 3 Ð mὲn oân eØr…skwn ˜autoà ™n tù b…J poll¦ ¢dik»mata kaˆ ™k tîn Ûpnwn, ésper 

oƒ pa‹dej, qam¦ ™geirÒmenoj deima…nei kaˆ zÍ met¦ kakÁj ™lp…doj· tù dὲ•mhdὲn ˜autù 

¥dikon suneidÒti ¹de‹a ™lpˆj ¢eˆ p£resti kaˆ ¢gaq¾ ghrotrÒfoj, æj kaˆ P…ndaroj lšgei. 

carišntwj g£r toi, ð Sèkratej, toàt' ™ke‹noj eἶpen, Óti Öj ¨n dika…wj kaˆ Ðs…wj tÕn b…on 

diag£gV, 330e–331a 

Теxt 4  Pagk£lwj, Ãn d' ™gè, lšgeij, ð Kšfale. toàto d' aÙtÒ, t¾n dikaiosÚnhn, pÒtera 

t¾n ¢l»qeian aÙtÕ f»somen eἶnai ¡plîj oÛtwj kaˆ tÕ ¢podidÒnai ¥n t…j ti par£ tou 

l£bV, À kaˆ aÙt¦ taàta œstin ™n…ote mὲn dika…wj, ™n…ote dὲ• ¢d…kwj poie‹n; oŒon toiÒnde 

lšgw· p©j ¥n pou e‡poi, e‡ tij l£boi par¦ f…lou ¢ndrÕj swfronoàntoj Ópla, e„ maneˆj 

¢paito‹, Óti oÜte cr¾ t¦ toiaàta ¢podidÒnai, oÜte d…kaioj ¨n e‡h Ð ¢podidoÚj, oÙd' aâ 

prÕj tÕn oÛtwj œconta p£nta ™qšlwn t¢lhqÁ lšgein. 331с 

Теxt 5 OÙk ¥ra oátoj Óroj ™stˆn dikaiosÚnhj, ¢lhqÁ te lšgein kaˆ § ¨n l£bV tij 

¢podidÒnai. 331d 

 

Теxt 6 Lšge d», eἶpon ™gè, sÝ Ð toà lÒgou klhronÒmoj, t… fÊj tÕn Simwn…dhn lšgonta Ñrqîj 

lšgein perˆ dikaiosÚnhj;  

     “Oti, Ã d' Ój, tÕ t¦ ÑfeilÒmena ˜k£stJ ¢podidÒnai d…kaiÒn ™sti· toàto lšgwn doke‹ 

œmoige kalîj lšgein. 331е  

Text 7 ”Allo d» ti À tÕ toioàton, æj œoiken, lšgei Simwn…dhj tÕ t¦ ÑfeilÒmena d…kaion 

eἶnai ¢podidÒnai. 332а 

                                                                 

живота и текста, С., 1998, Изд. “Отворено общество”. Derrida. La pharmacie de Platon. 

Tel Quel, 1968, No 32, 33, Platon. PHÈDRE, Traduction inédite, introduction et notes par 

Luc Brisson, 1989; Part of this writing of Derrida is translated into Bulgarian by Lubomira 

Radoilska. In: Език и литература, 5-6/1996. 
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 Теxt  8 'Hin…xato ¥ra, Ãn d' ™gè, æj œoiken, Ð Simwn…dhj poihtikîj tÕ d…kaion Ö e‡h. 

dienoe‹to mὲn g£r, æj fa…netai, Óti toàt' e‡h d…kaion, tÕ prosÁkon ˜k£stJ ¢podidÒnai, 

toàto dὲ çnÒmasen ÑfeilÒmenon. 332b-с 

Теxt 9 Eἶen·¹ oân d¾ t…sin t… ¢podidoàsa tšcnh dikaiosÚnh ¨n kalo‹to;     

     E„ mšn ti, œfh, de‹ ¢kolouqe‹n, ð Sèkratej, to‹j œmprosqen e„rhmšnoij, ¹ to‹j f…loij 

te kaˆ ™cqro‹j çfel…aj te kaˆ bl£baj ¢podidoàsa. 332с–d 

 Text 10 T… dὲ Ð d…kaioj; ™n t…ni pr£xei kaˆ prÕj t… œrgon dunatètatoj f…louj çfele‹n 

kaˆ ™cqroÝj bl£ptein; 332 е 

 Теxt 11 Kaˆ perˆ t«lla d¾ p£nta ¹ dikaiosÚnh ˜k£stou ™n mὲn cr»sei ¥crhstoj, ™n d• 

¢crhst…v cr»simoj;  

     KinduneÚei.  

     OÙk ¨n oân, ð f…le, p£nu gš ti spouda‹on e‡h ¹ dikaiosÚnh, e„ prÕj t¦ ¥crhsta 

cr»simon ×n tugc£nei. 333d 

Теxt 12 œoiken oân ¹ dikaiosÚnh kaˆ kat¦ sὲ kaˆ kaq' “Omhron kaˆ kat¦ Simwn…dhn 

kleptik» tij eἶnai, ™p' çfel…v mšntoi tîn f…lwn kaˆ ™pˆ bl£bV tîn ™cqrîn. oÙc oÛtwj 

œlegej; 334b 

 

Теxt 13 'All¦ m¾n o† ge ¢gaqoˆ d…kaio… te kaˆ oŒoi m¾ ¢dike‹n; 334d 

 

Теxt 14 'All' ¹ dikaiosÚnh oÙk ¢nqrwpe…a ¢ret»; 335b 

 

Теxt 15 T…qetai dš ge toÝj nÒmouj ˜k£sth ¹ ¢rc¾ prÕj tÕ aØtÍ sumfšron, dhmokrat…a 

mὲn dhmokratikoÚj, turannˆj dὲ turannikoÚj, kaˆ aƒ ¥llai oÛtwj· qšmenai dὲ ¢pšfhnan 

toàto d…kaion to‹j ¢rcomšnoij eἶnai, tÕ sf…si sumfšron, kaˆ tÕn toÚtou ™kba…nonta 

kol£zousin æj paranomoànt£ te kaˆ ¢dikoànta. toàt' oân ™stin, ð bšltiste, Ö lšgw ™n 

¡p£saij ta‹j pÒlesin taÙtÕn eἶnai d…kaion, tÕ tÁj kaqesthku…aj ¢rcÁj sumfšron· aÛth 

dš pou krate‹, éste sumba…nei tù Ñrqîj logizomšnJ pantacoà eἶnai tÕ aÙtÕ d…kaion, tÕ 

toà kre…ttonoj sumfšron. 338d-e 

 

Теxt 16 Pefukšnai g¦r d» fasin tÕ mὲn ¢dike‹n ¢gaqÒn, tÕ dὲ ¢dike‹sqai kakÒn, plšoni 

dὲ• kakù Øperb£llein tÕ ¢dike‹sqai À ¢gaqù tÕ ¢dike‹n, ést' ™peid¦n ¢ll»louj 

¢dikîs… te kaˆ ¢dikîntai kaˆ ¢mfotšrwn geÚwntai, to‹j m¾ dunamšnoij tÕ mὲn ™kfeÚgein 

tÕ dὲ•aƒre‹n doke‹ lusitele‹n sunqšsqai ¢ll»loij m»t' ¢dike‹n m»t' ¢dike‹sqai· kaˆ 

™nteàqen d¾ ¥rxasqai nÒmouj t…qesqai kaˆ sunq»kaj aØtîn, kaˆ Ñnom£sai tÕ ØpÕ toà 

nÒmou ™p…tagma nÒmimÒn te kaˆ d…kaion· kaˆ eἶnai d¾ taÚthn gšnes…n te kaˆ oÙs…an 

dikaiosÚnhj, metaxÝ oâsan toà mὲn ¢r…stou Ôntoj, ™¦n ¢dikîn m¾ didù d…khn, toà d• 

kak…stou, ™¦n ¢dikoÚmenoj timwre‹sqai ¢dÚnatoj Ï·tÕ d ὲ d…kaion ™n mšsJ ×n toÚtwn 

¢mfotšrwn ¢gap©sqai oÙc æj ¢gaqÒn, ¢ll' æj ¢rrwst…v toà ¢dike‹n timèmenon· ™peˆ 

tÕn dun£menon aÙtÕ poie‹n kaˆ æj ¢lhqîj ¥ndra oÙd' ¨n ˜n… pote sunqšsqaitÕ m»te 
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¢dike‹n m»te ¢dike‹sqai· ma…nesqai g¦r ¥n. ¹ mὲn oân d¾ fÚsij dikaiosÚnhj, ð 

Sèkratej, aÛth te kaˆ toiaÚth, kaˆ ™x ïn pšfuke toiaàta, æj Ð lÒgoj.  

    `Wj dὲ kaˆ oƒ ™pithdeÚontej ¢dunam…v toà ¢dike‹n ¥kontej aÙtÕ ™pithdeÚousi, m£list' 

¨n a„sqo…meqa, e„ toiÒnde poi»saimen tÍ diano…v· dÒntej ™xous…an ˜katšrJ poie‹n Óti ¨n 

boÚlhtai, tù te dika…J kaˆ tù ¢d…kJ, eἶt' ™pakolouq»saimen qeèmenoi po‹ ¹ ™piqum…a 

˜k£teron ¥xei. ™p' aÙtofèrJ oân l£boimen ¨n tÕn d…kaion tù ¢d…kJ e„j taÙtÕn „Ònta di¦ 

t¾n pleonex…an, Ö p©sa fÚsij dièkein pšfuken æj ¢gaqÒn, nÒmJ  dὲ• b…v par£getai ™pˆ 

t¾n toà ‡sou tim»n. 358е–359е 

Теxt 17 ka…toi mšga toàto tekm»rion ¨n fa…h tij Óti oÙdeˆj ˜kën d…kaioj ¢ll' 

¢nagkazÒmenoj, æj oÙk ¢gaqoà „d…v Ôntoj, ™peˆ Ópou g' ¨n o‡htai ›kastoj oŒÒj te 

œsesqai ¢dike‹n, ¢dike‹n. lusitele‹n g¦r d¾ o‡etai p©j ¢n¾r polÝ m©llon „d…v t¾n 

¢dik…an tÁj dikaiosÚnhj, ¢lhqÁ o„Òmenoj, æj f»sei Ð perˆ toà toioÚtou lÒgou lšgwn· 

™peˆ e‡ tij toiaÚthj ™xous…aj ™pilabÒmenoj mhdšn pote ™qšloi ¢dikÁsai mhdὲ ¤yaito tîn 

¢llotr…wn, ¢qliètatoj mὲn ¨n dÒxeien eἶnai to‹j a„sqanomšnoij kaˆ ¢nohtÒtatoj, 

™paino‹en d' ¨n aÙtÕn ¢ll»lwn ™nant…on ™xapatîntej ¢ll»louj di¦ tÕn toà ¢dike‹sqai 

fÒbon. taàta mὲn oân d¾ oÛtw. 360 c-d 

Теxt 18 OÙ d¾ ¢lÒgwj, Ãn d' ™gè, ¢xièsomen aÙt¦ ditt£ te kaˆ ›tera ¢ll»lwn eἶnai, tÕ 

mὲn ú log…zetai logistikÕn prosagoreÚontej tÁj yucÁj, tÕ dὲ• ú ™r´ te kaˆ peinÍ kaˆ 

diyÍ kaˆ perˆ t¦j ¥llaj ™piqum…aj ™ptÒhtai ¢lÒgistÒn te kaˆ ™piqumhtikÒn, plhrèseèn 

tinwn kaˆ ¹donîn ˜ta‹ron.  

     OÜk, ¢ll' e„kÒtwj, œfh, ¹go…meq' ¨n oÛtwj.  

     Taàta mὲn to…nun, Ãn d' ™gè, dÚo ¹m‹n ær…sqw e‡dh ™n yucÍ ™nÒnta· tÕ d• d¾ toà 

qumoà kaˆ ú qumoÚmeqa pÒteron tr…ton, À toÚtwn potšrJ ¨n e‡h Ðmofušj; 439 d –е 

Теxт 19 ’Ar' oân ›teron ×n kaˆ toÚtou, À logistikoà ti eἶdoj, éste m¾ tr…a ¢ll¦ dÚo 

e‡dh eἶnai ™n yucÍ, logistikÕn kaˆ ™piqumhtikÒn; À kaq£per ™n tÍ pÒlei sune‹cen aÙt¾n 

tr…a Ônta gšnh, crhmatistikÒn, ™pikourhtikÒn, bouleutikÒn, oÛtwj kaˆ ™n yucÍ tr…ton 

toàtÒ ™sti tÕ qumoeidšj, ™p…kouron ×n tù logistikù fÚsei, ™¦n m¾ ØpÕ kakÁj trofÁj 

diafqarÍ; 440e-441a 

Теxт 20 Taàta mὲn ¥ra, Ãn d' ™gè, mÒgij dianeneÚkamen, kaˆ ¹m‹n ™pieikîj æmolÒghtai 

t¦ aÙt¦ mὲn ™n pÒlei, t¦ aÙt¦ d' ™n ˜nÕj ˜k£stou tÍ yucÍ gšnh ™ne‹nai kaˆ ‡sa tÕn 

¢riqmÒn. 441c 

Теxt 21 Tšleon ¥ra ¹m‹n tÕ ™nÚpnion ¢potetšlestai, Ö œfamen Øpopteàsai æj eÙqÝj 

¢rcÒmenoi tÁj pÒlewj o„k…zein kat¦ qeÒn tina e„j ¢rc»n te kaˆ tÚpon tin¦ tÁj 

dikaiosÚnhj kinduneÚomen ™mbebhkšnai.  
     Pant£pasin mὲn oân.  

     TÕ dš ge Ãn ¥ra, ð GlaÚkwn di' Ö kaˆ çfele‹ e‡dwlÒn ti tÁj dikaiosÚnhj, tÕ tÕn mὲn 

skutotomikÕn fÚsei Ñrqîj œcein skutotome‹n kaˆ ¥llo mhdὲn pr£ttein, tÕn dὲ 
tektonikÕn tekta…nesqai, kaˆ t«lla d¾ oÛtwj.  

     Fa…netai.  
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     TÕ dš ge ¢lhqšj, toioàtÒn ti Ãn, æj œoiken, ¹ dikaiosÚnh  ¢ll' oÙ perˆ t¾n œxw 

pr©xin tîn aØtoà, ¢ll¦ perˆ t¾n ™ntÒj, æj ¢lhqîj perˆ ˜autÕn kaˆ t¦ ˜autoà, m¾ 

™£santa t¢llÒtria pr£ttein ›kaston ™n aØtù mhdὲ polupragmone‹n prÕj ¥llhla t¦ ™n 

tÍ yucÍ gšnh, ¢ll¦ tù Ônti t¦ o„ke‹a eâ qšmenon kaˆ ¥rxanta aÙtÕn aØtoà kaˆ 

kosm»santa kaˆ f…lon genÒmenon ˜autù kaˆ sunarmÒsanta tr…a Ônta, ésper Órouj 

tre‹j ¡rmon…aj ¢tecnîj, ne£thj te kaˆ Øp£thj kaˆ mšshj, kaˆ e„ ¥lla ¥tta metaxÝ 

tugc£nei Ônta, p£nta taàta sund»santa kaˆ pant£pasin ›na genÒmenon ™k pollîn, 

sèfrona kaˆ ¹rmosmšnon, oÛtw d¾ pr£ttein ½dh, ™£n ti pr£ttV À perˆ crhm£twn ktÁsin 

À perˆ sèmatoj qerape…an À kaˆ politikÒn ti À perˆ t¦ ‡dia sumbÒlaia, ™n p©si toÚtoij 

¹goÚmenon kaˆ Ñnom£zonta dika…an mὲn kaˆ kal¾n pr©xin ¿ ¨n taÚthn t¾n ›xin sózV te 

kaˆ sunaperg£zhtai, sof…an  dὲ• t¾n ™pistatoàsan taÚtV tÍ pr£xei ™pist»mhn, ¥dikon d 

ὲ• pr©xin ¿ ¨n ¢eˆ taÚthn lÚV, ¢maq…an dὲ t¾n taÚtV aâ ™pistatoàsan dÒxan.  

443b-444а 

Теxt 22 OÙkoàn, Ãn d' ™gè, t£ te ¥lla ¢pelus£meqa ™n tù lÒgJ, kaˆ oÙ toÝj misqoÝj 

oÙdὲ• t¦j dÒxaj dikaiosÚnhj ™pVnškamen, ésper `Hs…odÒn te kaˆ “Omhron Øme‹j œfate, 

¢ll' aÙtÕ dikaiosÚnhn aÙtÍ yucÍ ¥riston hÛromen, kaˆ poihtšon eἶnai aÙtÍ t¦ d…kaia, 

™£nt' œcV tÕn GÚgou daktÚlion, ™£nte m», kaˆ prÕj toioÚtJ daktul…J t¾n ”Aidoj kunÁn; 

612 b 

 

*** 
 

The ontological answer: justice is a possibility; the just is possible 

      In this part of the dissertation I fully rely on the profound study of Fernanda Decleva 

Caizzi. She suggests that in the Republic Plato hints to theories, elaborated by highly 

gifted intellectuals, who have exercised cultural influence, too. In her view what 

Herodotus describes as the story of Gyges, is a version of a writing, belonging to 

Protagoras, and what Glaucon expresses in the dialogue is version of a well-known 

work of Antiphon29. The peripatetician Aristoxenus holds that not only the views of the 

two brothers, but much more of the hypotheses in the Republic, have already been 

developed at length by Protagoras in his Antilogika! (D. L. III, 37).  Even though the 

accurate and the actual prototypes of the exposed theses are uncertain, what matters is: 

in the dialogue all possible and conceivable conceptions of the just and justice are 

dramatized30. They are personalized by the various participants in the dramaturgy of the 

philosophical play.  

                                                                 
29 Op.cit. in the Bibliography at the end of the summary, p. 316. 

30 D. L., ІІІ, 37. 
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*** 

      Socrates does not deliver enkomion or eulogy, but responds to the sophistic challenge 

not as a rhetorician, but as a philosopher. Several myths and many micro-dialogues with 

specific topics convince the dramatis personae in his main claim: Justice and just are 

possibilities, but whether they shall be actualized or not, depends on: a) the soul of the 

person, if (s)he is aiming at justice; b) the governance in the polis, if the goal is the just . 

1. Justice is defined as attunement of the three genera of the soul in a harmony 

(443с-444а, see text 21 in the map). In texts 18, 19, 20, 21 in the map there are 

sufficient examples, in which we read not about three parts, but about three 

eide, or even genera of the soul31.  

2. Extremely intriguing is the incessant dialectical play of the questions: whether 

the effort to cultivate justice in the soul is demanded for the achievement of the 

just in the police; or, vice versa, the structure, the order and the governance of 

any politeia has to be just as a necessary prerequisite for the cultivating of the 

personal virtue justice?  

3. But the third conclusion of this sub-chapter is the most important one: what 

everyone has done in this terrestrial embodiment of the soul, succeeding or 

failing to become just, is determinative for the after-life. The final pages of the 

Gorgias, the Timaeus, and the Republic (525 е-527 с) are explicit enough. 

 

      

Part two. The personification of the virtues in the “Persian story” in 

Alcibiades 

 

    We shall nowhere find a realistic portrayal of Alcibiades in the dialogues. Instead we 

have to search for it in Thucydides. Plato never strived to dull realistic depictions of the 

personages in his masterpieces, but rather looked for provocations, challenging the 

                                                                 

31 Filip Karfík. What the Mortal Parts of the Soul Really Are.In: RHIZAI. A Journal for 

Ancient Philosophy and Science. Vol. II, No 2, 2005, p. 197-218. Karfik, Filip. Die 

Beseelung des Kosmos. Untersuchungen zur Kosmologie, Seelenlehre und Theologie in Platons 

Phaidon und Timaios. K. G. Saur, München und Leipzig, 2004. M. F. Burnyeat. Plato on 

why mathematics is good for the soul. In: British Academy Symposium, 2004, Mathematics 

and Necessity: Essays in the History of Philosophy, ed. Timothy Smiley. 
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readers to guess whose the views actually are, pronounced by one or another mouth-

piece.32  

      In this subchapter of the thesis the interest of Plato, Aristotle and the Academy in the 

eastern (esp. Indian, Babylonian and Persian) ideas is also commented33. 

      In a section of Alcibiades (121 а and further) Socrates instructs his favourite young 

follower, pointing out an example from the Persian political practice. This paradigm 

deserves to be adhered to, because it is undoubtedly superior to the Athenian habits34. 

The Persian example in this dialogue is an example of fantastic irony. The only realistic 

testimony in it is the sentence about the cares, received by the young heirs of the throne, 

after their 7th year and the overwhelming importance of the hunting and the riding.    

121 е: But when he accomplishes his 14th year, he receives as four tutors four men, selected as the 

best, the noblest among the Persians (e„sˆ d ὲ ™xeilegmšnoi Persîn oƒ ¥ristoi dÒxantej ™n 

¹lik…v tšttarej) – the wisest, the most just, the smartest and the most courageous (Ó te 

sofètatoj kaˆ Ð dikaiÒtatoj kaˆ Ð swfronšstatoj kaˆ Ð ¢ndreiÒtatoj).  

 The most just sage trains and demands from the future ruler the ability ¢lhqeÚein di¦ pantÕj 

toà b…ou, to tell the truth and act accordingly to the truth in the course of all his life.  

 

     Of course, the four noblest Persian sages are embodiments of the four most important 

virtues and in the plot of the dialogue this line is interwoven with the insistence on the 

indispensability of self-reflection, self-inspection and self-cognition for every decent 

human person. Not only for the ambitious ones, who pursue political careers. 

                                                                 

For the participants in the dialogues and the literary peculiarities see Панова 2005,  Nightingale 

2004, Nails 2002. 

33 I have written on the topic in my first book В лабиринта на Платон и Аристотел,. С., 1994 г. 

УИ „Св. Климент Охридски“. For the fragments from and on the early dialogues of Aristotle 

see: W. D. Ross. Aristotelis Fragmenta Selecta. Oxford, 1955; W. G. Rabinowitz. Aristotle’s 

Protrepticus and the Sources of its Reconstruction. Berkeley and Cambridge, 1957; Düring, Ingemar. 

Aristotle’s Protrepticus and the Sources of its Reconstruction. Göteborg. 1961; Untersteiner, Mario. 

Aristotele. Della filosofia. Roma, 1963.  Excellent exposition of the history of the virtue ethics of the 

rulers – in the four books of Анастас Герджиков от 2004, 2005, 2006, 2007.  

34 For the larger context of these see the relevant chapters in Rowe, Christopher and 

Malcolm Schofield (ed.), 2000. The Cambridge History of Greek and Roman Political Thought. 

Vlastos, Gregory. Studies in Greek Philosophy. Vol. I, II: Socrates, Plato and their Tradition. 

Princeton UPress, 1995. Ed. by Daniel Graham. 
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Summary of 

Chapter three: Towards the conceptualization of τὸ δίκαιον and ἡ δικαιοσύνη within 

Corpus Aristotelicum. Towards just: the constitutional history of Athens. Towards justice: 

the anthropology as fundament of the practical philosophy. Book Epsilon of the NE: 

translation in Bulgarian with parallel Greek text 

 

     The most important conceptual instruments, elaborated in the Politics and applied in 

the history of the constitutional changes in Athens, in the second and the third chapters 

of the dissertation are formulated as follows: 

1. Every free-born man must be citizen; 

2. Every citizen should have the right to participate in the judiciary and the 

legislative institutions, in all forms and levels of the deliberative decision-

making-and-taking; 

3. The city-state should be a self-sufficient community of people, who possess 

personal and private property, and share in the public property. The aim of the 

state is the good life of all its inhabitants, not only of the citizens; 

4. Man as citizen should possess virtues, which are specific political virtues; 

5. The political power is the power, exercised over free men, equal in origin; 

6. The supreme power is the one governing the city-state; (III, 6) 

7. The governmental structure is the organization of the governing offices and 

duties – how they are divided, checked and balanced; who is responsible for 

what, and what the aim of every community is (IV, 1); 

8. The laws are a separate factor, different from the factors defining the governance. 

The persons, exercising all kinds of duties, should act according to the laws and 

avoid any infringement; (IV, 1) 

9. The institutions and the duties are above the persons. There should be 

differentiation between the institutional office and the person executing it. The 

collective governing bodies are better than the individual or the group 

(aristocratic or oligarchic) governing. 

10. The institutions must be regulated by strong rules and order, and everything in 

them must be subdued to the supremacy of the laws. Any changes in them, 

forced by the persons, who temporarily are in charge, should be inadmissible. 

(III, 11 and f.) 

11. The middle class in the city-state is of utmost importance. The best political 

community is the one, dominated by the middle class; good governance is 

possible in states, in which the middle class is more numerous and more 

powerful than the other two classes – the poor and the rich. (Politics, IV, 11) 
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12. Alpha and omega of the state governance is the check and balance of the three 

powers: executive, legislative and judiciary. 

 

Evolution and progress in the empowered institutions in Athens 

 

The historical narrative in Book Alpha of The Athenian Constitution is schematized 

and evidently not interested in the evolving of the historical events themselves, 

but in the change and the development of the institutions. The conceptual kernel 

of the apparatus, coined in the Politics, guides the characteristics, shaping the 11 

successive constitutional forms of the governance in the city-state of Athens: 

1. The bigger the number of free citizens-men, regardless of their property or 

poverty, who have participated in the exercise of public duties, the better the 

polis has become. 

2. The more the duties have been distributed by lot, the better the polis has 

become. 

3. The smaller the number of the duties is, appointed by the Areopagus, the 

better the polis becomes. 

4. The shorter the mandates of offices and duties are – the better for the polis. 

5. The more the principle of rotation and the lot are applied – the better for the 

polis. 

 

 

      Three traces give spirit to The Athenian constitution: 1. There is optimism in it; 2. It is 

Athenian-centered and full of sympathy for it, in contrast to the skepticism of 

Thucydides and Plato; 3. There is a strong suggestion that the historical progress is 

irreversible, despite the minor and temporary bloody interruptions.     

 

 

Part 2. The anthropology correlated to the ethics: the modal triad in the soul and the 

body35 

 

      Aristotle begins the discussion of the concept of the soul in his eponymous treatise 

with the modest word ‘historia’ ( περὶ τῆς ψυχῆς ἱστορίαν) as if he warns the readers that 

what will be undertaken in the beginning is not a survey or a study, but rather a 

                                                                 
35 This part of the summary of the dissertation is an excerpt from an article, included in a 

volume, edited by Assoc. Prof. Svetla Slaveva-Griffin and Prof. Ilaria Ramelly, entitled 

Lovers of the Soul, Lovers of the Body, forthcoming in the HUP. 
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description or a narration, that is, a mere exposition36. From hereon until the end of book 

Alpha one by one he exposes and rejects the opinions of almost all philosophers 

 Having overthrown all previous views and opinions on the basics, he had to 

propose something new. And he did it in the beginning of Book Beta. 

 

Among substances are by general consent reckoned bodies and especially natural bodies; 

for they are the principles of all other bodies. Of natural bodies some have life in them, others 

not; by life we mean self-nutrition and growth (with its correlative decay). It follows that 

every natural body which has life in it is a substance in the sense of a composite. But since 

it is also a body of such and such a kind, viz. having life, the body cannot be soul; the body 

is the subject or matter, not what is attributed to it. Hence the soul must be a substance in 

the sense of the form of a natural body having life potentially within it. But substance is 

actuality, and thus soul is the actuality of a body as above characterized. Now the word 

actuality has two senses corresponding respectively to the possession of knowledge and the 

actual exercise of knowledge. It is obvious that the soul is actuality in the first sense, viz. 

                                                                 
36 In the last half of a century enormous amount of secondary literature on Aristotle’s De 

anima has been accumulated, especially on the problems, concerning what nowadays is 

conceived as epistemology, philosophy of mind and cognitive psychology. There are at 

least three types of approaches in the English language scholarship, resulting in 

interpretations, meta-interpretations and even meta-meta-interpretations. See: e.g. the 

volumes, edited by Mansion 1961, Lloyd and Owen 1978; Barnes, Schofield and Sorabji 

1975-1979.  The second wave in this trend, the ardent polemical or the calm informative 

meta-interpretative writings were focused more on the debate with the first group of 

interpreters, than on the immediate classical (ancient and medieval) approach to the 

Corpus Aristotelicum, e. g. the report of Christopher Schields on the recent literature, 

accompanying  the translation of Hamlyn; also, the collection, edited by Nussbaum and 

Rorty 1995. The meta-meta-interpretations are the writings, in which the report of the 

debates between the various scholars’ opinions in the previous decades totally dominates 

the paper, e.g. the article of Gareth Matthews in Schields (ed.), 2003. Writing on this topic, 

the greatest inspiration for me and helpful elucidation of the puzzles came from the 

chapters on Plato and Aristotle in the Blackwell’s volume, A Companion to Ancient 

Philosophy, ed. by Mary Louise Gill and Pierre Pellegrin, 2006, and also the articles by 

Shields, Modrak and Caston in A Companion to Aristotle. In Anagnostopoulos (ed.) 2009; 

also, the analyses of Patzig and Shields among the articles on Aristotle in the volume, 

edited by Dorothea Frede and B. Reis 2009; in a similar perspective as the one of the 

present paper - the modal ontology as a clue to the understanding of De anima - is the 

illuminative scholarly study of Thomas Johansen The Powers of Aristotle’s Soul, 2012.             
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that of knowledge as possessed, ...  That is why the soul is the first grade of actuality of a 

natural body having life potentially in it. (412 a 11-28, translation by Smith;i37) 

 

We can summarize the main points of the above passage as: 

1. The concept of life is the decisive criterion according to which there are natural bodies, 

possessing life, and others, deprived of life. 

2. Life is the disposition of natural bodies to self-nourishment, growth and decay. 

3. The last three are the capacities through which life manifests itself and which lay the 

foundation of the two succeeding conclusions. 

4. Every natural body, participating in life, is a composite substantial being. 

5. From the above it follows that, in the living composite being, the soul is not a body. 

6. The body is the subject or matter, not what is attributed to it (according to Smith’s 

translation quoted above) or “the body is not something predicated of a subject, but exists 

rather as subject and matter” (Hamlyn’s translation)38. 

7. It is necessary for the soul to be a non-composite substantial being as the form/eidos of 

a natural body, possessing life in potentiality. 

8. The substantial being is entelecheia. 

9. Entelecheia is twofold: one form is comparable to the knowledge, which is already 

attained and possessed, but is not always or constantly used, as when we sleep, for 

instance; the other is the active practice of knowledge, as when we theorize. 

10. For the above reason, the soul is the first entelecheia of the natural body, possessing life 

potentially39. 

 

 

The soul as principle of life 

τὸ δὲ ζῆν τοῖς ζῶσι τὸ εἶναί ἐστιν, αἰτία δὲ καὶ ἀρχὴ τούτου ἡ ψυχή 

415b12-14 

For the living creatures to be is to live; 

the soul is cause and principle of this. 

 

 Aristotle starts with the exposition of his own views in the beginning of the second 

book of the On the Soul: from this point till the end of the text he explains the soul as 

principle of life, nature, cause and substantial being, but most often as the substantial 

agent in the substantial beings. To this end, he develops the conceptual triad of δύναμις-

                                                                 
37 Available at the Classics Archive http://classics.mit.edu/Aristotle/soul.html, accessed on 

the 27th of November 2015. 
38 οὐ γάρ ἐστι τῶν καθ᾽ ὑποκειμένου τὸ σῶμα, μᾶλλον δ᾽ ώς ὑποκείμενον καὶ ὕλη. 
39 διὸ ἡ ψυχή ἐστιν ἐντελέχεια σώματος φυσικοῦ δυνάμει ζωὴν ἔχοντος. 

http://classics.mit.edu/Aristotle/soul.html
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ἐνέργεια-ἐντελέχεια . No one has done so before him, because energeia and entelechia 

have been purposefully coined by him, whereas δύναμις  has been around for awhile, but 

it does not have the specific ontological and modal meaning Aristotle assigns to it in the 

triad. 

 The noun δύναμις  and a number of cognate verbs, appear in the most difficult 

mathematical puzzle in the Theaetetus. The three pages, confined between 147c–148e, 

cause a headache, but also inspire both the readers of the original and its translators40. In 

the Epinomis (986a5), the word occurs in the plural and designates the most divine celestial 

dwellers, the planets. At first glance, Aristotle almost completely neglects the geometrical 

and the astronomical meaning of the word and restores its initial etymological range 

denoting, “power” and “might”. At a second glance, however, we may recognize the 

kernels of the future Aristotelian dynamic conceptualization of the term both in the 

mathematical task about the incommensurable lines and its solution by the 17 triangles 

(proposed by the young Theaetetus); and also in the passage of the Epinomis, implying a 

dynamic self-movement of the planets, instead of the proposed static one as found in the 

On the heavens. 
  

 In book Delta, among the vocabulary of the 30 most used philosophical terms by 

Aristotle, we find several entries on the meaning of δύναμις : 

1. The beginning of the movement or the principle of change, which is in something 

else or is in the changed, but inasmuch as it might be different (Met. 1019a15-16). 

2. The beginning of the movement or the principle of change, which is in something 

else or in the changed entity, inasmuch as it is different. The important condition 

Aristotle raises here is that this passive-and-positive disposition to changes from 

outside occurs only in cases, when the changes lead to a better state (Met. 1019a19-

23). 

3. The ability to reach a completion and to come to a successful end in a process of a 

change (Met. 1019a23-24), which has been chosen or preferred by the entity itself. 

4. With regard to the changes, which are undergone by a passive entity, dunameis are 

the dispositions to remain unchanged, literally passionless; they are the passive 

powers of the entity to oppose to a negative change; they are the resistance forces 

of the thing to deteriorate in a worse state (Met. 1019a26-29); they are the 

ontological forces, which preserve the things in a certain state, when their change 

entails worsening. 

                                                                 
40 See the translation of Florence Margaret Jane Levett of the dialogue and the commentary 

to it by Myles Burnyeat in his book on The THEAETETUS, 1990. p. 266.  
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            The axiological accents on the third and the fourth entry in the vocabulary are due 

to the unquestionable ontological superiority of Aristotle’s understanding of teleology. 

 The other two elements of the conceptual triad are the landmarks of Aristotle’s 

metaphysics. Coined by him, they have become the bearers of the heaviest philosophical 

tasks in his ontology, natural philosophy and psychology. In the realm of theology, 

ἐνέργεια  performs two crucial explanatory functions. First, in the most theological book 

of the Metaphysics, book Lambda (7.1072b27), the incessant activity and the perpetual 

actualization of the supreme first cause and final end, the nous, is life. Life is the 

phenomenon of the active thinking of the thinking thought. Life all over the eternal Whole 

is the manifestation of the activity of the supreme immaterial form in it, engaged in the 

endless act of pure thinking. Not less important is the other employment of the concept. 

Not only the highest being in the cosmos, but every single entity in it, alive or not, 

produced by art or naturally engendered, has come into existence, because of the priority 

of the activity and its greater ontological importance, compared with passive matter or 

the potential changes and processes (Met. Theta, 8.1049b24-25; 9.1051a4-5). 

 The first of the two concepts has found its way through the centuries, although 

initially marginalized. Nowadays its meaning spreads over enormous range of usages – 

starting from theology, philosophy, physics and engineering through all the arts and 

sciences. The word ‘energy’ is everywhere. The other one is less lucky. The 

misunderstanding of ἐντελέχεια and its reduction and identification with ἐνέργεια  

permeates the reception of Aristotle in the Latin West.  

 The concept ἐνέργεια  is mostly used in the explanation of the cognitive activities 

and epistemic aspects of life of humans and animals. As explained above, all plants are 

endowed with the capacity of only one sense-perception, i.e. the touch. Through their 

roots, leaves and trunks they receive water, nutritive stuff, and light. The animals share 

with humans four other more complex sense-perceptions. They have the natural 

disposition not only to touch, but also to hear, to see, to smell and to taste. All these 

powers, abilities and faculties to perceive and to discern, to recollect and remember 

become active and actualized under certain circumstances and conditions: ἐνέργεια  

refers to the various aspects of the epistemological and the psychological activities of the 

living beings (in the animal kingdom and the human genus), whereas  ἐντελέχεια is the 

more general metaphysical designation of the ensouled body, enjoying life, of “the 

entirety and the fulfilled perfection of the living monad.”41 

                                                                 
41 A proper map or an appendix is needed in order to vindicate such a delineation, which might 

happen in a book, not in a short sketch like this one, yet compare the following places and 

passages for  ἐντελέχεια  413 b 16-20; 414 a 18-19; 414 a 25-27; 414 b 8-15; and the very long passage 

417 a 21-417 b 27, where the sense perceptions, the thinking and the understanding are discussed 
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 In the definition of the soul in the beginning of Book Beta, the ordinal number 

“first”, attached to the concept ἐντελέχεια , might be understood as the ontological 

primacy and self-sufficiency of the living organism in its entirety and capability to 

perceive and/or think, and/or imagine, and/or consider, and/or move. Ἐντελέχεια  is the 

first in respect of its ontological importance and significance. Especially elucidating is the 

example, given in 413b16-20: there are activities, performed by the parts of some dissected 

creatures; among the so-called ‘insected, entoma’. The living creatures cannot participate in 

life and be alive neither without bodies, nor without souls, with all their aspects and 

activities, both psychic and cognitive42. 

 

The mystery of Nous in the Reign of Life 

 

      For Aristotle, the soul does not outlive the body, it ensouls because it is precisely the 

fulfillment-perfection-completion of the body. He could not find satisfaction in any 

materialistic or atheistic cosmological worldview. On the contrary, he firmly believed in 

immortality, but in the immortality of Nous, and not of soul43. In vain we may search in 

his texts answers to the questions of whence this active nous comes from and where it 

goes after the body dies. It is not clear either what its ontological status is before or after 

its co-operation with our ensouled body. Unambiguous are only the following places in 

the On the Soul: 
 

1. Nous is more divine and unaffected (by feelings, passions and sense perceptions) than 

the joint entity of the soul-with-body; for this reason, the Nous neither recollects nor loves 

after the extinction of the body-and-the-soul compound (408b25-29). 

 2. Nous is unmixed with the soul-in-the-body (429a18). 

3. Nous is defined as “that thanks to which the soul is reasoning and supposing” (429a23). 

4. Nous is passionless, or unaffected by anything, yet in a kind of deprivation, different 

from the absence of sensitivity (429a29-31). 

                                                                 

in general; also, the remarkable definition of light as ἐντελέχεια in 418 b29- 419 a 11;  for ἐνέργεια  

see: 417 a 13-17; 419 b 3-11; 422 a 17-19; 425 b26-426 a 19; 
42 The cognitive problems are not in the focus of the present study; for respectable scholarly 

interpretations of many of them among the newer authors see the volumes edited by Lloyd and 

Owen 1978, and Nussbaum and Rorty 1995, Gregorić 2007, Johansen 2012, Polansky 2007, 

Wijsenbeek-Wijler 1978. 
43 Aristotle did believe in the immortality of the soul in its entirety when he was a member of the 

Academy. The windings of his theories on the soul and the vicissitudes of his intellectual 

biography are described, named and estimated differently by Nuyens 1973 (1948),  Lefèvre 1971, 

1972,  Pellegrin 2009; not to forget the totally opposed stories of his theoretical life, narrated in the 

books of Jaeger 1934 and Düring 1966. 
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5. Nous is completely detached from the soul, from all its sense perceptions, emotions, 

imagining, reasoning, understanding, memories and recollections; yet because of it the 

soul can reach the highest possible thinking and comprehending. 

6. Nous is also intelligible as all other intelligibles; among the intelligibles, which are 

without matter, to think and to be thought of are the same (430a2-4). 

7. There is an active, or even activating nous, intellectus agens separatus, comparable to the 

light which makes the colors-in-potency to become actual visible colors. Precisely this 

nous is detached, untouchable and pure, its essence being actuality (430a16-19). 

8. Exactly this activating nous is always separated, and only and solely this part of the 

human being is immortal and eternal, not remembering anything of the previous life 

(430a22-25). 

9. Not the whole of the nous, but this one, whose formal cause corresponds to the essence 

of its being (nous), attains the truth (430b28-30). 

10. Nous is the eidos of all eidē (432a1-3). 

 

  

 

                                                   Conclusion 

 

 

     In the conclusion of the doctoral thesis several final points are stressed and the most 

important is: the divine nature and the immortality of nous demand from us to behave 

properly, to be virtuous and just. 

    The writing finishes with a passage from the last pages of the NE:  

 

If, then, intelligence is something divine as compared to a human being, so too a life lived in 

accordance with this will be divine as compared to a human life. One should not follow the 

advice of those who say ‘Human you are, think human thoughts’ and ‘Mortals you are, think 

mortal’ ones, but instead, so far as it is possible, assimilate to the immortals and do everything 

with the aim of living in accordance with what is highest of the things in us; for even if it is 

small in bulk, the degree to which it surpasses everything in power and dignity is far greater. 

And each of us would seem actually to be this, given that each is his authoritative and better 

element; it would be a strange thing, then, if one chose, not one’s own life, but that of something 

else. Again, what was said before will fit with the present case too: what belongs to each kind of 

creature by nature is best and most pleasant for each; for man, then, the life in accordance with 

intelligence is so too, given that man is this most of all. This life, then, will also be happiest.44 

 

                                                                 
44 The translation of Sarah Broadie and Christopher Rowe is quoted. 
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                οὐ χρὴ δὲ κατὰ τοὺς παραινοῦντας ἀνθρώπινα φρονεῖν ἄνθρωπον ὄντα οὐδὲ 

θνητὰ τὸν θνητόν, ἀλλ’ ἐφ’ ὅσον ἐνδέχεται ἀθανατίζειν καὶ πάντα ποιεῖν πρὸς τὸ 

ζῆν κατὰ τὸ κράτιστον τῶν ἐν αὑτῷ· εἰ γὰρ καὶ τῷ ὄγκῳ μικρόν ἐστι, δυνάμει καὶ 

τιμιότητι πολὺ μᾶλλον πάντων ὑπερέχει. δόξειε δ’ἂν καὶ εἶναι ἕκαστος τοῦτο, 

εἴπερ τὸ κύριον καὶ ἄμεινον. ἄτοπον οὖν γίνοιτ’ ἄν, εἰ μὴ τὸν αὑτοῦ βίον αἱροῖτο 

ἀλλά τινος ἄλλου. τὸ λεχθέν τε πρότερον ἁρμόσει καὶ νῦν· τὸ γὰρ οἰκεῖον ἑκάστῳ 

τῇ φύσει κράτιστον καὶ ἥδιστόν ἐστιν ἑκάστῳ· καὶ τῷ ἀνθρώπῳ δὴ ὁ κατὰ τὸν νοῦν 

βίος, εἴπερ τοῦτο μάλιστα ἄνθρωπος. οὗτος ἄρα καὶ εὐδαιμονέστατος. (1177 b 31-

1178 a 8) 

 

*** 
Expression of gratitude: The English version of the summary was linguistically edited 

by Dr. Lidia Gocheva, alumna of the Harvard University.  

*** 
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Герджиков, Анастас. Clementia. Образът на принцепса в римската литература и идеологията на 
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Гочев, Николай. POIHSIS. Класически и съвременни опити по теория на старогръцката 
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Гочев, Николай. Непубликувани преводи и индекси към тях на всички книги от 
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