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Pe3rome: XaOWIMTAIMOHHOTO MOHOTPAaUUHO U3CIEABAHE Pa3mIexKaa €IuH
HE TOJIKOBA MO3HAT BBIIPOC OT MOJIETO Ha ObJIrapckara I/bpKOBHA UCTOPHSI, CBbP3aH
C BB3HHUKBAHETO, NOKTPUHATa W pasnpocTpaHeHueTo Ha CrapokaToiuyeckara
IIbPKBa, OTHOLIEHHWETO Ha bbiarapckara mpaBociiaBHa IIbpKBa IO BBIPOCAa Ha
Juanora ¢bC CTapOKATONUIIMTE U JBJITOTOAUIIHUTE MPErOBOPH 3a 00€IMHEHUE Ha
NPaBOCJIABHU ChC CTapoKaToyuif. CTapoKaTOJIUYECKOTO JIBHIKEHUE € TIOCIETHOTO
MO-TOJISIMO peopMaTOPCKO TeUCHUE, BH3HUKHAJIO KaTO MPOTECT MPOTUB MPUECTUTE
Ha [IbpBU BaTtukancku c»00p 10rMaTy 3a IIAaBEHCTBO M HEMOTPEIIMMOCT Ha Marara.
W3cnenBaneTo € CTPYKTYPUPAHO B TPEATOBOP, YBOA, Tpu OOOCOOCHM TIIaBH,
3aKJIF0OYEHUE, JOKYMEHTATHO MPUIIOKEHUE U CIIUCHK HA M3BOPUTE U M3MOJI3BAHATA
muteparypa. B mpearosopa (c. 9—10) ca mpencraBeHrM MOTHBUTE 3a M300pa Ha
TeMaTa OT CTpaHa Ha aBTOpa, KaKTO W ONaroJapHOCTH KbM KOJIETHUTE, OKa3aJid
ChJICMCTBHUE TPU HAITMCBAHETO Ha TO3M Tpya. B yBozna (c. 11-15) ca pa3kputu nenure
U 33J]a4UTE Ha W3CJIEJIBAHETO, KOETO MO CBOSITa CTPYKTypa € (OKyCHUPAHO BBPXY
IIbPKOBHO-UCTOpHUYECKATA TUCIIUIUINHA, HO B HETO CE 3acAraT U JPYTy HapaBiICHUs

KaToO JIMTypruKa, 10rMaTuKa, IbPKOBHO IIPABO. B aKaJICMHYCH aCIICKT N3CJIICABAHCTO
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€ HAaCOYCHO KbM IUCLMIUIMHUTE , JicTopus Ha crapokaronumusma‘, ,,JIHOCIaBHU
usnosenanus’, ,,CpaBHATEIHO O0TOCIOBUE, ,,ICTOpHS HA pUMOKATOMUITA3MA .

[IspBa masa ,,Mictopuuecko popmupane Ha ctapokaroauuMa (c. 17-59) e
NIOCBETEHA HAa BB3HMKBAHETO Ha CTAPOKATOJIMYECKOTO JIBUKEHUE U HETOBOTO
CTPYKTypHpaHE Ha OTICITHH TMOMECTHH IIbPKBH TOJOOHO Ha YCTPOMCTBOTO Ha
IIpaBociaBHaTta 1bpKBa. IloBe4eTO CTApOKATONMYECKH LBPKBU NPUHAIJIEKAT
reorpad)CKu 1 KyJITYpHO KbM 3alaIHOCBPONIEHCKATa PEIUTHO3HA TPATUIUS — TOPU
Y T€3U U3BBH TPAAUIIMOHHUTE rpaHuin Ha 3anagHa EBpomna (T.e. B [lonma, Yexus,
XbpBarus) — U B MHOTO OTHOIICHHS Ca HACIEAHMIIM Ha pUMoOKaroiunuzma (1o
OTHOILICHHE Ha JINTYPTHsl, IIbPKOBHA CTPYKTYypa, OOTOCIOBCKU AKI[EHTH U T.H.), HO B
CBIIIOTO BpEM€ U Ha IEHTPOOSKHHUTE IO OTHOIIeHHEe Ha PuM HalMoHaTHU
TenaeHuu. Te ce Qopmupar B KOHTEKCTa Ha CBBP3aHUTE C Ta3U PEIUTHO3HA
Tpaauuusa KyJATypHU, COLMAIHW W MOJUTHYECKM Mpouecu. TakuBa mpolecu ca
ITIpoceemennero ot XVIII Bek, cekynapuszanuaTa 1 HHIYyCTPUAIIHATA PEBOJIFOLINS OT
XIX BeK, MOJUTHYECKU JBWKECHUS KATO HaMOHanu3Mma W Jp. ToBa o3HayaBa, 4ye
NOBEYETO CTAPOKATOJIMYECKU LIBPKBHU CBIIECTBYBAT B CpElad, B KOSTO MMa SICHO
pasrpaHUYeHne MKy PYHKIIMUTE HAa IbPKBA U AbPKaBA.

Haii-BayxHuTe XapaKTepUCTUKH HA IIPKOBHUS PO(DIIT HA CTAPOKATOIIUIIATE,
KakTo ce oopms To B pe3ynrar Ha pedopmute oT kpast Ha XIX Bek ca cleaHuTe:
1. IlpuabpkaHe KbM E€MUCKOIICKO-CMHOMAJIHATA IIPKOBHA CTPYKTypa ¢ U300p Ha
EMHUCKONM OT MECTHAaTa LbPKBA W CHJIIHOTO y4aCTHE HAa MUPSHUTE B IPOLIECAa HA
B3€MaHE Ha LIbpKOBHM peumieHus; 2. [lo3oBaBaHe Ha mpakTtukara Ha LlbpkBara oT
I'BPBOTO XUJISAJ0JIETHE KaToO OOIa Tpaaulus Ha AHEUIHUTE OTIEJIHU IIbPKBU; 3.
AHra)XupaHocT 1O BbBEKIAHETO HAa T.HAp. MpPaKTUYECKH pedopMu, Karto
npemMaxBaHe Ha O€3yCIOBHOTO Oe30pauue 3a CBEIICHULUTE W OTXBBPJSHE Ha
3aIbJDKUTENIHOCTTa Ha cB. TaitHCTBO m3moBen; 4. IIpoBexnaHe Ha He3aBUCHMHU

HKYMCHHYCCKHU NUAJIO3H, KOUTO 3aI104YBAT IIPEC3 XIX Bek. Karo 0mu3ku IMapTHHOPHU B
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auasnora ca u30paHu OHE3H IbPKBU, MPU KOUTO TPpaJMIIMATa HAa paHHaTta LIbpkBa e
MOJIKPEINIeHa U3BbH pUMCKara IopUcIuKLys, T.e. [IpaBociaBHaTa u AHIIIMKaHCKATa
IbPKBA; 5. Y4yacTre B MO-IIMPOKOTO UKYMEHUYECKO JBM)KEHHE B HA4ajJoTo Ha XX
Bek. [Ipe3 1948 1. e ycranoBeno uieHcTBO B CBeToBHUS chBeT Ha 1IbpkBUTE (CCLI);
6. He3aBucuma nutyprudyna peopma, KosITO BbBEXKa HAPOIHUS €3UK B TUTYPrusita
ot XIX Bek 1 KosATO MmoguepTaBa Xapakrepa Ha JUTYPTrusTa Karo 00110 ThP>KECTBO B
MO-HATATBIIHOTO U pa3BUTHE; 7. BbBek1aHE HA PHKONOJAraHETO HA )KEHH B HIKOH
OT CTApOKAaTOJIMYECKUTE ILIBPKBH, KOETO BBIPEKU pA3IMYHUTE NPAKTUKH B
HE3aBUCUMUTE CTApPOKATOJIMUECKU IIBPKBU, HE HapylllaBa TAXHOTO IIbPKOBHO
enuHCcTBO; 8. [lomuepraBaHe Ha JIMYHATA OTTOBOPHOCT HA BSPBAILUTE 3a )KMBOTA UM,
BKJIFOUMTEIHO MO BBIIPOCA 33 CEKCyaHaTa eTHKa.

Bropa maBa ,,Ctapokaronuueckara IbpkBa B auanor ¢ IlpaBocrmaBnara
LIbPKBA U IPYTUTE XPUCTUSHCKH M3noBenanus  (c. 61—112) HaBnu3za B mo-aeTaiiIHO
U3CIie/IBAaHE HA JUajora ¢ IpyruTe XpUCTUSHCKU M3noBenanus. M3xoqHa Touka Ha
Ta3u [1aBa € JHAJOTMYHUAT XapakTep Ha CTAPOKATOIMIM3Ma, YUHTO TE€HE3UC €
CBbp3aH C OKEJlAHMETO 3a pa3rpaHUyaBaHe OT HOBOBBBEICHUSTA Ha
Pumokaronuyeckara 1bpkBa M, ChOTBETHO, ThPCEHE Ha JIOMUPHHU TOYKH C APYTU
XPUCTUSHCKU U3IMOBENAaHUA ¢ TOA00HA KpUTHYHA Hariaca. [lopaau Ta3su nmpuunHa
TeMaTta 3a OOTOCIIOBCKHS UAJIOT € IeHTpajiHa B Ta3u IaBa. Kakro e m3BecTHO,
MaricKara CUCTeEMa Ha IbPKOBHO YCTPOMCTBO MOCTENEHHO JTOBEX/1a O U3KPUBSBAHE
Ha KaHOHWYHAaTa CTPYKTypa Ha IIbPKBara, yCTAHOBEHA Bb3 OCHOBA Ha allOCTOJICKATa
TpaauIMsl U OT 3aKOHOJAATeJICTBOTO Ha BceneHckara ubpkBa. ToBa mpenusBuKa
pasueruienne B 3amagHa EBpoma, kbaero ce ¢opMupar aHINIMKaHCKaTa,
JyTepaHckara, pedopmaropckara, yTpexTckara UIbpKBH mojJ ¢opmara Ha
OTO3UIIMOHHU JBMKEHUSI M CHIIPOTHUBA CpEIly HEeM3Mepumara >Ka)<aa 3a BIACT U
raBeHCTBO Ha rmanute. CBhOTBETHO, €AHA OT Hall-Ba)KHUTE 3a7a4d  Ha

CTApPOKATOJIMIUTC € J1a CC 06C,Z[I/IH}IT CbC 3allaTHUTC OBbPKBU, KOUTO B MHUHAJIOTO CC
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OTACNAT OT PuMokaTonmueckara mMbpKBa, HO ChIIO U ¢ M3TOYHHWTE MpaBOCIaBHU
IIBPKBH. 3a J1a C€ IOCTUTHE J0 M3MBJIHECHHWE Ha Ta3W 3ajada MPEICTaBUTEIN Ha
CTapOKaTOJNIMIIM3Ma BIW3aT B OTHONICHUS C WICHOBE Ha YTpPEXTCKara,
Anrnukanckara, [IpaBociaBHaTa u JpyTy BPKBU. 3a IIeNITa ce MPOBEKIAT PEANIIA
MexayHapoaau koHrpecu B Kvomn (1890), Jlrouepn (1892), Koncrtann (1894),
Buena (1897) m mH. np. bwiarapckara mpaBocliaBHa IIbPKBa CHINO € AKTHBHO
CBBbp3aHa C BBIIPOCA 32 0OCIMHEHUE MEXKIY MPABOCIABHU U CTApOKATOIHUIIN, KaTO
Ha4yaJoTo € MojoxkeHo ot npod. a-p nportomnp. C. [{ankoB. OctaHanuTe y4yaCTHULIU
B JIMajiora, apxuepen u OOTOCIIOBH, Ca MOCOYEHH B CAaMOTO U3CJIe/IBaHE, KAKTO U B
MIPIIOKCHUETO HaKpasl.

Taka pasriemanuTe BBIPOCH BHB BTOpA IJIaBa HAMHPAT CBOETO €CTECTBEHO
NPOIBIDKEHUE U pa3pellieHre B TpeTa riiaBa — ,,CIIOpHHU HapaBIlieHHs B YYEHHETO Ha
crapokatomuuure (c. 113-162). IlonoxuTenHa npeanocraBka 3a Juajora ¢
[IpaBocnaBHaTa NBPKBA € JKEIAHWETO HA CTAPOKATOJIUIIUTE PEIIUTEITHO J1a
OTXBBPISIT CIIOPHUTE YUYCHUSI 32 TBPBEHCTBOTO M HETIOTPEIIMMOCTTA Ha Tamara, 3a
HETOpOYHOTO 3adathe Ha llpecBera boropoawiia, 3a YMCTWIMIIETO W penuia
OTKJIOHCHHS TIPU M3BBPIIBAHE HA IIPKOBHUTE TAWHCTBA W PUTYyalld, HE MpHUEMaT
HSIKOW OT perieHusTa Ha TpuaeHTCKus cr00p, M HE HA MOCIEAHO MSCTO, OCh3HABA
ce HeoOXOMMOCTTa OT Bh3CTaHOBsIBaHE Ha JApeBHOTO Hukeo-llapurpaacko Bepyio,
6e3 mobaskara dummokse (Filioque), koATo puemar, 4e € BbBeieHa HCKAHOHUYHO
B I[spkBara. ToBa o3Ha4aBa, ue ce mpu3HaBa JOTMAaTHYECKOTO YUCHUE, U3SICHEHO Ha
cenemte Bcenmencku cwOopa Ha IlpaBocnmaBHaTa IbpKBa Karo Yy4YeHHE Ha
Bcenenckara 1bpKBa, KOETO € 3aBHHATM 3aIBDKUTEIIHO 3a MPABOCIABHUTE
XpucTusiHu. He Ha mocieqHo MSCTO pemiaBaT TBBPAO Ja C€ MPUABPKAT KbM
JpeBHaTa KaToJIMYHAa Bspa 1O OTHOIICHHWE Ha CBETOTO TAaWHCTBO EBXapuctus
(u30sTrBa ce Aymara ,,TpaHccyOcTaHUManua ‘) M 3amoyBaT Aa S U3BbpPLIBAT U MOJ

JBaTa BUJIA, T.€. U C KBaceH XJi10 (Makap U He BbB BCUUKHU 001HOCTH). [IpemaxBar
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N0 MPUHIUI 33BJDKATETHOTO Oe30paure Ha JyXOBEHCTBOTO, BBIPEKHM 4€ Ha
MpakTHKa MHOTO OOIIHOCTH HE pa3pelraBar pPHKOMOIATaHETO Ha JKEHEHU
ceemieHUIM. CTapoKaTOJIMYECKUTE Wepapcu 3asBsBaT, Y€ C MHOIO YCHJIUS
OOrociioBUTE 1€ YCHEAT Ja TOCTUTHAT CIOpPa3yMEHHE OTHOCHO pa3lInyusiTa,
BB3HHUKHAJU OT BPEMETO Ha ITbPKOBHHUTE Pa3feICHHMsI, KATO TBBPAO CE MPHUIAbPKAT
KbM BsipaTa Ha HepasjelieHara IbpkBa. Ha Te3u MONOXKUTENHU TEHICHIIMH BbB
BBTPENIHUTE OOTroCIIOBCKHM Aebatn Ha CrapokaroiudeckaTa IbpKBa € OOBpPHATO
CIEIMaTHO BHUMAHKE B TPETA IIaBa HA HACTOAIIOTO M3CJIEIBAHE.

B 3axmrouenueto (c. 163—166) ca 0600111eHr OCHOBHUTE U3BOJU U PE3yATaTH
OT TO3M UCTOPUKO-CUCTEMAaTHUYEH aHanu3. Temara 3a CrapokaTonryeckara bpKBa €
oco0eHo akTyaiHa npe3 XX BeK Hail-Beue MOpaau >KEIaHUETO M 3a 00eIMHEHUE C
[IpaBocnaBHaTta 1bpkBa. Ho BbIpekn 4e OCHOBHATA MPHUYMHA 32 OTIEISHETO Ha
CTapOKATOJIMIIUTEe OT PuMoOKaToiImdeckara IIbpKBAa Ca HEWHHWTE HOBOBBLBEICHUS,
CaMHUTE CTapOKATOJNWIM HAa CBOM pea MO €AUH HENpPUEMJIMB HAYUMH Bb3NpHUEMar
MPaKTUKK W Y4eHUs1, KouTo paHHara [[ppkBa He mo3HaBa. To3u mporiec € MOBIUsSH
OT OTHOILIEHHUATA UM C aHIIMKAHU U MPOTECTAaHTH M HEM30EKHOTO UM BIHUSHUE
BBbpPXY CTapOKaToJIMYecKaTa JOKTPpHUHA, popMupalla ce B yCIOBHITa HA ThPCEHE Ha
ITbPKOBHA HJICHTUYHOCT, KOSTO Ja € €JHOBPEMEHHO JpEeBHAa M ChOOpa3eHa CbhC
ChbBPEMEHHUTE BbB3IVIEAM Ha oO0mecTBoTo. B chIOTO Bpeme AHANOTBT C
[IpaBocnaBHaTa ITbpKBa HE MHHABA HA MO-BHCOKO HWBO OT TOBAa Ha JBYCTPAaHHU
OOTOCIIOBCKM KOMHUCHHU. T€31 HOBOBBBEJICHUS B CTAPOKATOUIIM3MA JHEC CE SIBSBAT
HENpeoAoduMa IMpeuKka 3a TO0-HaTaThIIHKW TMPETOBOPH 3a EAMHEHHE MEXIY
MIPaBOCJIABHU U CTAPOKATOJIHUIIH.

B JoxymeHTaiHOTO npuiioxkeHue (¢. 167-216), 3a Hy)KauTe Ha U3CIEABAHETO
€ M3MO0JI3BaH OoraT apXMBEH MarepHasl, KOMTO CBHJIETEJICTBA, Y€ 3a €IUH TOJsIM
MepUOoJl OT BPEME, BBIIPOCHT 32 00CTMHEHUETO HA TPABOCIABHU U CTAPOKATOJIUIIH, €

oun IMPUOPUTCTCH 34 B’bHFapCKaTa I[MpaBOCIaBHA OBPKBA, KOATO AKTHBHO Yy4YadCTBa
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qape3 CBOU IPCACTABHUTCIM B pPA3JIMYHHU KOMHCHH, CBBCHIAHUA W IIPCTOBOPH,

CBBbpP3daHHU C Ta3W TCMaA.

Crapokarosinyeckara HbpKBa - NMpPou3Xxod, AOKTpuHa U pa3Burue/The Old
Catholic Church - origin, doctrine and development
[B:] YauBepcurercko uzaarencto “Cs. Kimument Oxpuacku”, Codus 2024, ISBN:

978-954-07-5947-0; COBISS.BG-ID — 66955784

Abstract: The habilitation monographic study examines a not-so-well-known
issue in the field of Bulgarian church history, related to the emergence, doctrine and
spread of the Old Catholic Church, the attitude of the Bulgarian Orthodox Church
on the issue of dialogue with the Old Catholics and the long-standing negotiations
for the unification of Orthodox with Old Catholics. The Old Catholic movement is
the last major reform movement that arose as a protest against the dogmas of the
primacy and infallibility of the Pope adopted at the First Vatican Council. The study
is structured in a preface, introduction, three separate chapters, conclusion,
documentary appendix and a list of sources and literature used. The preface (pp. 9—
10) presents the author’s reasons for choosing the topic, as well as thanks to
colleagues who assisted in writing this work. The introduction (pp. 11-15) reveals
the goals and objectives of the study, which in its structure is focused on the church-
historical discipline, but it also touches on other areas such as liturgy, dogmatics, and
church law. In academic terms, the research is aimed at the disciplines “History of
Old Catholicism”, “Heterodox Confessions”, “Comparative Theology”, “History of
Roman Catholicism”.

The first chapter “Historical Formation of Old Catholicism” (pp. 17-59) is
devoted to the emergence of the Old Catholic movement and its structuring into

separate local churches similar to the structure of the Orthodox Church. Most Old
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Catholic churches belong geographically and culturally to the Western European
religious tradition — even those outside the traditional borders of Western Europe
(i.e. in Poland, the Czech Republic, Croatia) — and in many respects are heirs of
Roman Catholicism (in terms of liturgy, church structure, theological emphases,
etc.), but at the same time also to national tendencies centrifugal in relation to Rome.
They are formed in the context of the cultural, social and political processes
associated with this religious tradition. Such processes are the Enlightenment of the
18th century, secularization and the Industrial Revolution of the 19th century,
political movements such as nationalism, etc. This means that most Old Catholic
churches exist in an environment in which there is a clear distinction between the
functions of church and state.

The most important characteristics of the church profile of the Old Catholics,
as it was shaped as a result of the reforms of the late 19th century, are the following:
1. Adherence to the episcopal-synodal church structure with the election of bishops
from the local church and the strong participation of the laity in the process of
making church decisions; 2. Reference to the practice of the Church of the first
millennium as a common tradition of today's individual churches; 3. Commitment
to the introduction of so-called practical reforms, such as the abolition of
unconditional celibacy for priests and the rejection of the obligation of the Holy
Sacrament of confession; 4. Conducting independent ecumenical dialogues, which
began in the 19th century. Those churches in which the tradition of the early Church
is supported outside the Roman jurisdiction, i.e. the Orthodox and Anglican
Churches, were chosen as close partners in the dialogue; 5. Participation in the
broader ecumenical movement at the beginning of the 20th century. In 1948,
membership in the World Council of Churches (WCC) was established; 6. An
independent liturgical reform that introduced the vernacular into the 19th-century

liturgy and that emphasized the character of the liturgy as a common celebration in
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its further development; 7. Introduction of the ordination of women in some of the
Old Catholic churches, which, despite the different practices in the independent Old
Catholic churches, did not violate their ecclesiastical unity; 8. Emphasis on the
personal responsibility of believers for their lives, including on the issue of sexual
ethics.

Chapter Two, “The Old Catholic Church in Dialogue with the Orthodox
Church and Other Christian Denominations” (pp. 61-112), engages in a more
detailed study of the dialogue with other Christian denominations. The starting point
of this chapter is the dialogical nature of Old Catholicism, the genesis of which is
connected with the desire to distinguish itself from the innovations of the Roman
Catholic Church and, accordingly, to search for points of contact with other Christian
denominations with a similar critical attitude. For this reason, the theme of
theological dialogue is central to this chapter. As is known, the papal system of
church organization gradually led to a distortion of the canonical structure of the
church, established on the basis of the apostolic tradition and the legislation of the
Universal Church. This caused a split in Western Europe, where the Anglican,
Lutheran, Reformed, and Utrecht churches were formed in the form of opposition
movements and resistance to the immeasurable thirst for power and supremacy of
the popes. Accordingly, one of the most important tasks of the Old Catholics is to
unite with the Western churches that in the past separated from the Roman Catholic
Church, but also with the Eastern Orthodox Churches. In order to achieve this task,
representatives of Old Catholicism entered into relations with members of the
Utrecht, Anglican, Orthodox and other churches. For this purpose, a number of
international congresses were held in Cologne (1890), Lucerne (1892), Constance
(1894), Vienna (1897) and many others. The Bulgarian Orthodox Church is also
actively involved in the issue of unification between Orthodox and Old Catholics,

the beginning of which was laid by Prof. Dr. Protopr. S. Tsankov. The remaining
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participants in the dialogue, bishops and theologians, are listed in the study itself, as
well as in the appendix at the end.

The issues thus examined in the second chapter find their natural continuation
and resolution in the third chapter — “Controversial trends in the teaching of the Old
Catholics” (pp. 113—162). A positive prerequisite for the dialogue with the Orthodox
Church is the desire of the Old Catholics to resolutely reject the controversial
teachings on the primacy and infallibility of the Pope, on the immaculate conception
of the Most Holy Theotokos, on purgatory and a number of deviations in the
performance of church sacraments and rituals. They do not accept some of the
decisions of the Council of Trent. They also realize the need to restore the ancient
Nicene-Constantinopolitan Creed, without the addition Filioque, which they
consider to have been introduced into the Church uncanonically. This means that the
dogmatic teaching clarified at the seven Ecumenical Councils of the Orthodox
Church is recognized as the teaching of the Ecumenical Church, which is forever
obligatory for Orthodox Christians. Last but not least, they decided to firmly adhere
to the ancient Catholic faith regarding the holy sacrament of the Eucharist (the word
“transubstantiation” was avoided) and began to celebrate it under both types, i.e.
with leavened bread (although not in all communities). The Old Catholics have
abolished in principle the obligatory celibacy of the clergy, although in practice
many communities do not allow the ordination of married priests. The Old Catholic
hierarchs state that with much effort theologians will be able to reach an agreement
on the differences that have arisen since the time of the church divisions, while
firmly adhering to the faith of the undivided church. It is to these positive trends in
the internal theological debates of the Old Catholic Church that special attention is
paid in the third chapter of this research.

The Conclusion (pp. 163—166) summarizes the main conclusions and results

of this historical-systematic analysis. The topic of the Old Catholic Church is
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particularly relevant in the 20th century, mainly because of its desire for unification
with the Orthodox Church. Although the main reason for the separation of the Old
Catholics from the Roman Catholic Church was its innovations, the Old Catholics
themselves, in turn, in an unacceptable way adopted practices and teachings that the
early Church did not know. This process was influenced by their relations with
Anglicans and Protestants and their inevitable influence on the Old Catholic
doctrine, which was formed in the conditions of the search for a church identity that
would be both ancient and consistent with the modern views of society. At the same
time, the dialogue with the Orthodox Church did not go beyond that of bilateral
theological commissions. These innovations in Old Catholicism today represent an
insurmountable obstacle to further negotiations for unity between Orthodox and Old
Catholics.

In the Documentary Appendix (pp. 167-216), for the needs of the study,
extensive archival material was used, which testifies that for a long period of time,
the issue of the unification of Orthodox and Old Catholics was a priority for the
Bulgarian Orthodox Church, which actively participated through its representatives

in various commissions, meetings and negotiations related to this topic.

cTyamun

2. Hcropuuecko ¢opmupane u pasButHe Ha bbiarapckara eksapxus B
Maxkenonus/Historical formation and development of the Bulgarian exarchate
in Macedonia

[B:] 150 roguam bearapcka ex3apxwusi, Codus 2020; KOOuneen cOOpHUK TIO CITydaid
150 ronunu ot yupensBaneto Ha beirapckara exzapxust 1870-202, ISBN - 978-954-
07-5149-8; COBISS.BG-ID — 47972104
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Pesrome: Cnen 3ammuyaBaHero Ha OXpuAcCkaTa apXUENUCKONIHMS B pPBIETE Ha
[apurpaackara narpuapiiys € He CaMO LIbPKOBHUSAT, HO U KYITYPHO-ITPOCBETHUST
KUBOT Ha OBIArapckoTo HaceneHue B Makenonus. [ppukoro BiMsAHHE ce
pasnpocTpaHsaBa HA-MHOIO B TOJIEMUTE I'PaZioBE, KOUTO €A CTOJUYHM LIEHTPOBE,
JI0KaTO B CeJlaTa 1 MaHACTHUPUTE TO HE yCIsABa Ja ce Hanoxu. [lopaau 6mu3ocTTa cu
10 rppuka tepuropus HOxHa MakenoHus € Mo-JecHa 3a I'bpUM3UpaHe. 3a Ja ce
3amasu KyJATYypHO-PEJIUTHO3HaTa HIAEHTUYHOCT Ha OBIArapCcKus Hapoj, HapacTBa
ujesTa Ha ObparapuTe oT MakeqoHMs 3a Ch3/laBaHe Ha camocTosTenHa bbiarapcka
[IPaBOCJIABHA IIBPKBA, KATO KOHTPAIyHKT Ha onuTa Ha [{apurpaackara narpuapmus
3a I'bPUMU3UPAHETO HAa OBJITapCKOTO HaceneHue. Taka cien nbjara 6opbda cpemry
(danapuoTCcKara nonuTruka Ha BeeneHnckara narpuapiuus npe3 1870 r. 6barapckoto
I/bPKOBHO-HAI[MOHAJHO JIBWJKEHUE IIOCTHra LENATa CH, Ch3JaBailku Obiarapcka

bpkBa 1noa popmara Ha Exzapxus.

HUctopuuecko ¢opmupane u pa3putue Ha bbiarapckara ex3apxus B
Maxkenonusi/Historical formation and development of the Bulgarian exarchate
in Macedonia

[B:] 150 roguam bearapcka exzapxwusi, Codus 2020; KOOuneen cOOpHUK TIO CITydaid

150 ronunam ot yupensBaneto Ha brarapckara exzapxus 18702020

Abstract: After the erasure of the Ohrid Archbishopric, in the hands of the
Patriarchate of Constantinople was not only the church life, but also the cultural and
educational life of the Bulgarian population in Macedonia. Greek influence spread
most in the big cities, which were metropolitan centers, while in the villages and
monasteries it failed to take root. Due to its proximity to Greek territory, southern
Macedonia is easier to Greekize. In order to preserve the Bulgarian people’s cultural

and religious identity, the idea of the Bulgarians from Macedonia to establish an
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independent Bulgarian Orthodox Church, as a counterpoint to the experience of the
Patriarchate of Constantinople for the Greekization of the Bulgarian population, was
growing. Thus, after a long struggle against the Phanariot policy of the Ecumenical
Patriarchate, in 1870 the Bulgarian church-national movement achieved its goal,

establishing a Bulgarian church in the form of an Exarchate.

3. Hexpuctusincku ustoununu 3a Hmucyc Xpucroc u xpucrusinure/Non-

Christian sources about Jesus Christ and Christians

[B:] IIpodecop n-p bopric MapuHoB: XUBOT U akajgeMuyHa jaeitHocT (1895-1980).

COopuuk 1o ciay4daid 40 rogMHM OT KOHMHATa MYy. YHHBEPCHTETCKO H3JAaTEJICTBO

2022, ISBN - 978-954-07-5400-0; COBISS.BG-ID — 54552584

Pe3rome: Bonpeku ue ciyxkeHuero Ha Hucyc Xpuctoc € Ouio NpeauMHO
OTPAaHUYEHO A0 €OUH MajlbK apeal Ha PuMckara umIiepus, TO H3HEHAABAIIO
Konu4yecTBO HHpopManua 3a Hero moxe pa Obae ModydyeHa OT CBETCKUTE
HMCTOPUYECKU HW3TOYHUIM HA BpeMeTo. HAKOM OT MO-BaXHHUTE HCTOPUYECKU
CBHJIETEJICTBA 3a XPHUCTOC BKIIOYBAT cleqHUTE: VCTOPUKBT OT OBPBU BEK,
puMIIIHMHA TanuT, KOUTO ce CMsITa 3a €UH OT TOYHUTE HCTOPULIA HA APEBHUS CBAT;
CeBTOHUI, IIaBEH CEKpeTap Ha UMIEparop AJpHaH HAKCAJ, Y€ UMAJO YOBEK Ha
uMme Kpecryc (unmu XpuCTOC), KOWTO KUBSUT TIpe3 IbpBUs Bek (Anamu 15, 44);
Hocug dnasuii, Hali-M3BECTHUAT eBPEHCKN HCTOPHK, KOWTO MMA JIBE CBUIETEIICTBA
3a Mucyc Xpucroc. EZHOTO OT TSIX € COPHO, 3a110TO CE CMSTA, Y€ € MHTEPIIOTUPAHO
N0-KbCHO OT XPHCTUSHCKH IHCATENH, KOUTO Ca OTPUYAIM MHCAHMATA Ha Mocud
®dnasuii. Bropoto o6ade e nuiieHo oT CbMHEHHE 3a IOCTOBEPHOCT. B Hero ce roBopu
3a ,,lucyc, raka Hapeduenust Xpucrtoc; HOnuii Adpurkan, KOUTO IIUTUPA UCTOPUKA

Tanyc B IUCKYCHUA 3a TbMHHUHATA, KOATO IIOCJICABaJIa Pa3l'bBAHCTO Ha XpI/ICTOC;
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[Tnmuauit Mnaau B cBoute ,,Ilucma‘® 3amucBa paHHU XPUCTUSHCKM MPAKTHKU Ha
MOKJIOHCHHE, BKITFOUBAWKH (paKTa, 4e XpPUCTUSIHUTE ca Ce MOKJIaHsIu Ha Mucyc karo
Ha bor; Basunonckust Tanmyn (Canxenpus 43a) moTBbpK/iaBa pa3nbBaHETO Ha
Nucyc B HaBeuepueto Ha [lacxa; Jlykuan ot CaMmocara, rpbliKU MHcares OT BTOPU
BEK, IIpUEMa, Y€ XPUCTUSHUTE Ce€ MOKJIaHAT Ha Mucyc, KOMTo € mpeacTaBuil HOBO
ydeHue u e omn pasmbHat; Mapa bap-Cepanuon oT cBosl cTpaHa MOTBBpPIKIaBa, 4e
WNucyc e 3auntaH kKato MBILp U mgobOpomereneH MBxK. OT CBHUAETENCTBAaTa Ha
IIOCOYEHUTE aBTOPU MOXKE J1a C€ 3aKJII04H, ye ncropuyHoctra Ha Mucyc Xpucroc e
Oe3cropHa, Tbil KaTo 3a Hes HMMa JOCTaThbYHO JOKa3aTelcTBa HE camMo B
XPUCTHUSIHCKAaTa JUTEpaTypa, HO U MPU MHO3MHA HEXPUCTHUSIHCKH aBTOPH, KOUTO

CBHICTCIICTBAT 34 XpI/ICTOC OomIC OT BTOpAara I10JIOBHMHA Ha I Bek.

Hexpucrusincku u3rounuuu 3a Mucyc Xpucroc u xpucrusaure/Non-Christian

sources about Jesus Christ and Christians

Abstract: Although the ministry of Jesus Christ was mostly confined to a small area
of'the Roman Empire, a surprising amount of information about Him can be obtained
from the secular historical sources of the time. Some of the more important historical
accounts of Christ include the following: The first-century historian, the Roman
Tacitus, who is considered one of the most accurate historians of the ancient world;
Suetonius, chief secretary to the emperor Hadrian wrote that there was a man named
Chrestus (or Christos) who lived in the first century (Annals 15, 44); Josephus, the
most famous Jewish historian, who has two testimonies about Jesus Christ. The one
of these is controversial because it is believed to have been interpolated later by
Christian writers who denied the writings of Josephus. The second, however, is
devoid of any doubt as to its credibility. It speaks of "Jesus, the so-called Christ";

Julius Africanus, who quotes the historian Tallus in a discussion of the darkness that
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followed Christ's crucifixion; Pliny the Younger in his "Letters" records early
Christian worship practices, including the fact that Christians worshiped Jesus as
God; The Babylonian Talmud (Sanhedrin 43a) affirms the crucifixion of Jesus on
the eve of Passover; Lucian of Samosata, a second-century Greek writer, assumed
that Christians worshiped Jesus, who introduced a new teaching and was crucified;
Maré Bar-Serapion, for his part, confirms that Jesus was respected as a wise and
virtuous man. From the testimonies of the mentioned authors, it can be concluded
that the historicity of Jesus Christ is indisputable, since there is enough evidence for
it not only in Christian literature, but also in many non-Christian authors who testify

about Christ since the second half of the Ist century.

4. IlpaBociaBHo —  crapokaroanyecku auajgor (Ilperoopm 3a
o0ennnenue)/Orthodox — Old Catholic Dialogue (Negotiations for Unification).
[B:] BorocmoBcka mucki, Tom: 2, 2019, Codus, c. 744, ISSN (print): 1310-7909
COBISS.BG-ID — 69086472

Pe3ome: HPGFOBOPPITC 3a 06€,ZII/IH€HI/I€ MCKAY CTAPOKATOJIMIUTC U IIPpaBOCIaBHATA
bPKBA 3aII0YBAT MAJIKO CJICA Cb31dBAHCTO HA CTAPOKATOIIMYCCKATA IBPKBA KATO
CaMOCTOATCIIHA CAWHHAILIA, ITPOU3JIA3JIa OT Pumoxaronuueckara IIbPKBA. OcHoBHaTa
[MpUirHa 3a OTACIIIHCTO MY OT PHUMOKATOIIMIOHU3MA Ca HOBOIIPUCTHUTC OOTMH Ha
H'prI/IH BaTHUKaHCKHA C’b60p OT PHUMOKATOJUIIUTC, KOUTO IIPOTHUBOPCYAT Ha
YCTAaHOBCHOTO OT JApPCBHATA HOBbPKBA, KATO Agormara 3a ,,HCIIOTPCIIMMOCTTA Ha
ramara‘. HpGI‘OBOPI/ITe Ca ABbJBI IIPpOoUCC, IMMPOABJIKUII ITOUYTHU CTO IT'OJAWHH. B’BHpGKI/I
IMOCTUTHATUA HANIPCAbK B YCAHAKBABAHCTO HA AJOTMATUYHUTC YYCHHUA, KCIAHOTO
O6€I[I/IH€HI/I6 HC € OCBIICCTBCHO. I[HCC AUAJIOI'BT € B 3aCTOﬁ, a IUCTaHOUATa MCKIY

IMpaBOCJIaBHU U CTAPOKATOJMIH UIITICIKAA HCIIPCOA0JINMAa U OKOHYATCIIHA.
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IIpaBociaBHO — CTAPOKATOJIHYECKH AMAJIOT (ITperosopu 3a

o0ennnenue)/Orthodox — Old Catholic Dialogue (Negotiations for Unification).

Abstract: Negotiations for unification between the Old Catholics and the Orthodox
Church began shortly after the establishment of the Old Catholic Church as an
independent entity, which originated from the Roman Catholic Church. The primary
reason for its separation from Roman Catholicism was the newly accepted dogmas
of the First Vatican Council by Roman Catholics, which contradicted what was
established by the ancient Church, such as the dogma of the "infallibility of the
pope." The negotiations have been a long process, lasting almost a hundred years.
Despite the progress made in aligning dogmatic teachings, the desired unification
has not been realized. Today, the dialogue is at a standstill, and the distance between

the Orthodox and Old Catholics appears to be insurmountable and final.

CTATUHN

5. Kurzer kommentar beziiglich des angenommenen dokumentes des
orthodoxen Konzils auf Kreta — “Die Beziehungen der orthodoxen Kirche mit
der iibrigen christlichen Welt”/Kparbk KoMeHTap 1mo npueTnsi J0OKYMEHT Ha
npasociaaBHus cb00p B Kpur — “OrHomienusita Ha npasociaaBuure llbpkBa ¢
OCTAHAJIUA XPUCTUSTHCKH CBAT”

[B:] bBorocioBcka mucsi, Tom: 2, 2016, Codust, c. 63—67, ISSN (print): 1310-7909;
COBISS.BG-ID - 60704264

Pe3tome: Kparbk koMeHTap Ha TOKyMeHTa, ipueT oT [IpaBociaBHus cr00p Ha Kput
— ,,OTHOomIeHusATa Ha IlpaBociiaBHaTa LIBPKBA C OCTAHAJINS XPUCTUSHCKH CBST .
Cratusita pasmiexxjga BbIOPOC, KOWTO Oelle 3acerHar M 1O BpeMe Ha
BcenpaBocnaBaus ¢cs60p B Kput mpe3 2016 . Moeto Hecbhmiacue 3acara HIKOU
yueHu B bbirapusi, kouto npeHeOpersar ucropuyeckara Tpaauuusa Ha L{spkBara u
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KPUTUKYBaT HEWHUTE OTHOIIEHUS C JPYT'M XPUCTUSHCKM OOIIHOCTH KaTo
O0e3nmouBeHn W HeocHoBatenHW. Cropen MEH KpUTEpPHUUTE 3a IPU3HABaHE Ha
CBIIIECTBYBAHETO Ha T€3U OOIIHOCTHU Ca B PAMKUTE Ha yCTAaHOBEHATa MCTOPHYECKA
Tpaauuus, T.6. HEHHUAT HUCTOpUYECKH XoA. Haii-Hanexxauuar dakrtop 3a

CBILECTBYBAHETO HA €1HA OOIIHOCT € HEIHATAa UCTOPUYECKA TPACKTOPHS.

Kurzer kommentar beziiglich des angenommenen dokumentes des orthodoxen
Konzils auf Kreta — ,,Die Beziehungen der orthodoxen Kirche mit der iibrigen
christlichen Welt“/Kparbk koMeHTap 110 NpHEeTHHA JOKYMEHT HA IPABOCJIABHUA
cb0op B Kpur - ,,OTHOIIEHMsITA HA mpaBocjaaBHuTe I[bpkBa ¢ ocraHaus
XPHUCTHUSHCKHU CBAT*

Abstract: Brief commentary on the document adopted by the Orthodox Council of
Crete — “The relations of the Orthodox Church with the rest of the Christian world”.
The paper explores a question that was also addressed during the Pan-Orthodox
Council in Crete in 2016. My disagreement concerns certain scholars in Bulgaria
who ignore the historical tradition of the Church and criticize its relations with other
Christian communities as groundless and unfounded. In my view, the criteria for
recognizing the existence of these communities lie within the established historical
tradition, 1.e., its historical course. The most reliable factor for the existence of a

community is its historical trajectory.

6. CranoBuinero Ha H. H. Ilny0okoBCKH 110 BHIIPOCA 32 KAHOHUYHUS MHCTUTYT
“crapponurusi” B IlbpkBara (0esexku ot “Coduiickus apxus”)/ The opinion
of N. N. Glubokovski on the issue of the canonical institute “stavropygia” in the
Church (notes from the “Sofia Archive”)

[B:] BorocinoBcka mucha. ITox. 19, 6p. 2, 2014, c. 303-315, ISSN 1310-7909;
COBISS.BG-ID — 53834760
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Pesrome: Temara 3a CTaBpONMIMaaHUS WHCTUTYT B LlbpkBara 1HeC € TOJIKOBa
JVCKYCHOHHA, KOJIKOTO M mpe3 20-te ronman Ha XX Bek. MHOro uscienoBarenn
CMSTaT, 4e To3M (DEHOMEH He € MOo3HaT Ha L[bpkBara mopaau HeroBara KaHOHMYHA
HECUTYpHOCT. MHeHueto Ha npo¢. [yOOKOBCKM IO TO3M BBIPOC OTpas3siBa
abp0OKaTa My Bspa B KaHOHMYHATa AuHaMuka Ha LlbpkBata, 0coOeHO O
OTHOLICHUE HA HEWHAaTa CTPYKTypa M YNpaBIECHUE, KaTO CBILIEBPEMEHHO 3ala3Ba
HEWHUTE BEYHU NPHUHIUIMN — T.€. OCHOBHUTE IOIMAaTHU Ha Bsipara, KOUTO Ca BEYHU U
HerpoMeHMMH. Hsma cnop, ye craBponuruara He OpoTUBOpedd Ha (CBETOTO
nycaHue, Ha pelleHnsATa Ha Beenenckust cb00p Uil Ha UICTOPUYECKUSI U JINTYPrUueH
#uBoT Ha LlppkBara. Hamporus, T8 ce moaxpens OT Te3W H3TOYHULIHA, KOUTO
NOTBBbPIKAAaBaT HeHaTa HeoOX0AUMOCT U nosne3HocT. CienBaliku npuMepa Ha npog.
I'myOOKOBCKM, CMsATaM, 4€ TO3M BBIPOC M3UCKBA IUIOCTHO U 3a1bI00YEHO
W3CIIe[IBaHe, 3a Jja ce pa3zdepe HambJIHO mo3unuaTa Ha [[ppkBara, kakto Ha M3TOK,

Taka ¥ Ha 3amna.

CranoBumetro Ha H. H. I71y00Kk0BCKM 10 BBLIPOCA 32 KAHOHMYHMUSI MHCTUTYT
“crapponurus” B lIbpkBara (0esexku ot “Coduiickusa apxub”)/ The opinion
of N. N. Glubokovski on the issue of the canonical institute “stavropygia” in the

Church (notes from the “Sofia Archive”)

Abstract: The topic of the stauropegial institute in the Church is as debatable today
as it was in the 1920s. Many researchers believe this phenomenon is unfamiliar to
the Church due to its canonical uncertainty. Professor Glubokovski’s opinion on this
matter reflects his deep belief in the canonical dynamics of the Church, particularly
regarding its structure and governance, while maintaining its eternal principles—i.e.,
the basic dogmas of the faith that are eternal and unalterable. There is no dispute that

stavropigia does not contradict Scripture, Ecumenical Council decisions, or the
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historical and liturgical life of the Church. On the contrary, it is supported by these
sources, which affirm its necessity and usefulness. Following Professor
Glubokovski’s example, I believe this issue requires comprehensive and in-depth

research to fully understand the stance of the Church, both in the East and the West.

7. IIpocBeTtuTesickara aeiitHocT Ha MuUTpP. Metonmnii (KyceB) 10 u3dopa my 3a
Crapo3aropckun apxuepeii/ The Educational Mission of Methodius (Kussev)
before His Election as Bishop of Stara Zagora

[B:] CBHUzETENCTBO, CIIy’)KEHHE U OOrociy’KEHHE Ha IIbpKBaTa: COOpHUK CTaTHH,
[MexnyHaponHa koHpepenuus, 12/13.11.2019, Codus], ISBN - 978-954-07-5158-
0; COBISS. BG-ID — 47064072

Pe3rome: XIX Bek ce oka3zBa OypeH M 3HAMEHATEJEH 3apajd MPEACTOSIINTE
CHOUTHS, CBBP3aHU C MPEJCTOSAIOTO OCBOOOXKIEHHE HA bharapus 0T meTBEKOBHOTO
TypCcKo poOCTBO. B Te€3u MHTEH3UBHM MIPOLIECH BayKHA POJISi UTPAsIT MHOTO ObJrapH,
CBIPUYACTHU KAKTO KbM 0CBOOOJUTETHUTE, TAKa U KbM IPOCBETHUTE U [IBPKOBHUTE
nena Ha Obarapckus Haponl. Enuckon Metonuii (KyceB) e camo euH 0T Te€3H KOJI0CH
Ha OBJIrapcKOTO I'bPKOBHO-HAIMOHAIHO U NMPOCBETHO Bb3paxaaHe. C 1eHara Ha
MHOTO JIMIIEHHS U Pa304apOBaHMs TOW YCIIA J1a TONPHHECE 3a Kay3ara, HapeueHa —

cBoOonHa bhirapusi.

IIpocBernTesnckara geiiHoct Ha mutp. Metomuii (KyceB) mo u3doopa my 3a
Crapo3aropcku apxuepeit/The Educational Mission of Methodius (Kussev)

before His Election as Bishop of Stara Zagora

Abstract: The 19th century proved to be turbulent and significant because of the

forthcoming events, related to the upcoming liberation of Bulgaria from the five
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centuries of Turkish slavery. Many Bulgarians, involved in the liberation, as well as
in both, the educational and ecclesiastical causes of the Bulgarian people, play an
important role in these intensive processes. Bishop Methodius (Kussev) is just one
of these giants of the Bulgarian church-national and educational revival. With the
price of many deprivations and disappointments, he managed to contribute to the

cause called - free Bulgaria.

8. “Creatio ex nihilo” — XpUCTHSIHCKOTO Y4eHHe 3a Ch31ABAHETO HA CBeTa “OT
Humo”’/ “Creatio ex nihilo” — the christian teaching of the creation of the world
“out of nothing”

[B:] ApxuB 3a cpeqHoBekoBHA punocodus u kyntypa. Ceurbk XXIX, Codus, 2023,
c. 7-21, ISBN - 978-619-01-1350-8; COBISS.BG-ID — 65333768

Pe3iome: Bcuuko ChINECTBYBallO — BUAUMUAT W HEBUIAUMHSAT CBAT — CIIOpPE.
XPUCTUSAHCKOTO YYEHHE € JOIUI0 OT bor, KOWTO Iro € Cb3Jan OT HHILOTO.
XPpUCTUSHCKUSAT BB3TIIE creatio ex nihilo (Ha nmaTuHCKH 32 ,,Ch3AaBaHE OT HUIIO )
ce OTHacs 10 TBBpAEHUETO, 4e Bcenenara, IMI0TO BpeMe-NPOCTPAHCTBO, €
CH37aJICHO OT CBOOOTHUS aKT Ha bor OT HHUINOTO, a HE OT HAKAKBA MPEIBAPUTEITHO
ChIIlECTBYBaIlla cyOcTaHIMs Wi camara boxecTBeHa CHITHOCT. CBETUTE OTLH U
yuuTenu Ha [[bpKBara paskpuBar nmoapoOHO YUSHHETO 3a CbTBOPEHUETO HA CBETA U
9YOBEKa OT HUIIOTO, B CMHUCHJI, Y€ MPUYMHATA 3a CHIIECTBYBAHETO Ha CBETa — HA
cyOcranmusTa u ¢popmara — ¢ abcomorHara boxxus Bons. Te 3amuraBar uaesTa 3a
CHTBOPEHHETO HA CBETAa W BB3PA3sABAT CPEIly EMUKYPEHCKOTO YYECHHE; CpEIry
TyaTMCTAYHUS BB3TIIC U CPEITy THOCTUKO-TIAHTCUCTUYHUS Bh3TiIe . Beuuku Te ca

IMOCOYMJIN, UYC HO,ZIO6HI/I BB3ITICAN Ca HCCBBMCCTHUMHU C KOHOCIIIHATA 3a bor u cBera.
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“Creatio ex nihilo” — XpUCTHSIHCKOTO yYeHHMe 32 Ch3aBaHETO HA CBeTa “OT
Huo”’/ “Creatio ex nihilo” — the christian teaching of the creation of the world

“out of nothing”

Abstract: Everything that exists — the visible and the invisible world — according to
Christian teaching, came from God, who had created it out of nothing. The Christian
view creatio ex nihilo (Latin for ,,creation out of nothing*) refers to the statement
that the Universe, the all space-time, was created by the free act of God out of
nothing, not from any pre-existing substance or the Divine Essence itself. The holy
fathers and teachers of the Church reveal in detail the doctrine about the creation of
the world and man from nothing, in the sense that the reason for the existence of the
world — of substance and form — is the absolute will of God. They defend the idea of
the creation of the world and object to the Epicurean teaching; against the dualistic
view and against the gnostic-pantheistic view. All of them have pointed out that such

views are incompatible with the concept of God and the world.

9. KyJarypeH u noJiuTu4eck Bb3x01 Ha Chrp0us 10 BpeMe Ha yNPaBJeHHETO HA
Cs. Kpaa Credan Muayrun/Cultural and political rise of Serbia during the
governing of st. King Stefan Milutin

[B:] ApxuB 3a cpemHoBekoBHa ¢unocodus u kyatypa. Ceutbk XXVIII, Codus

2022, c. 82-95, ISBN - 978-619-01-1132-0; COBISS.BG-ID — 56926216

Pe3tome: Ynpapnenuero Ha kpasi Credpan MunyTun Oenexu ChbBCEM HOB €Tall B
pPa3BUTHETO Ha cpbOCKATa JbpKaBa U 3HAUUTEIHO MPOMEHHU CpbOCKaTa KyATypHA
napagurma. Ilomutukara Ha Kpan MuilyTHMH 0Opoab/DKaBa TPAAULMUTE OT
nuHactusTa Ha Hemanuuure, unuto BiageTenu B kpas Ha XII u Hay TpuHazecetu

BEK ce OCBOOOXHaBaT OT BuzanTuiickara ummepusi, Ch3JaBaT HOBAa CIIABIHCKA
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aBTokedaaHa IIbpPKBAa, HO B CBIIOTO BpeME HE NPEKbCBAT KYyATYpHUTE U
MOJIMTUYECKU OTHOIICHUSI C BU3aHTHiicKaTa neHTpoBe. [lo BpeMero, koraro kpan
Munytus Oemie goirba Ha BiaacT, ChpOust, KOSITO € IOMy4YrsI CTaTyT Ha Ibp)KaBa Impe3
I'bpBaTa 4YETBHPT Ha 13 Bek, Oellle yCTaHOBUIIA MOTUTHYECKUTE CU aMOUIINY, 3aCUITU
MHOTOCTpaHHaTa CH TOJMTHKA JUIUIOMAaTUYECKM OTHOUIEHUS U MpHUI00uBa

JO0CTAaTb4HO BIIMAHHNC B OaJIkaHCKaTa MOJIUTHKA.

Kyarypen u nonntudecku Bb3xo1 Ha CbpOusd Mo BpeMe Ha yNpaBJIeHUETO HA
Cs. Kpaa Credpan Muayrun/Cultural and political rise of Serbia during the
governing of st. King Stefan Milutin

Abstract: The reign of King Stefan Milutin marked a completely new stage in the
development of the Serbian state and significantly changed the Serbian cultural
paradigm. King Milutin’s policy continued the traditions of the Nemanichi dynasty,
whose rulers in the late twelfth and early thirteenth centuries freed themselves from
the Byzantine Empire, established a new Slavic autocephalous church, but at the
same time did not interrupt cultural and political relationship with the Byzantine
centers. At the time King Milutin had come to power, Serbia, which had received
status of a state in the first quarter of the 13th century, had established its political
ambitions, strengthened its multilateral diplomatic relations and gained sufficient

influence in Balkan politics.

10. Apxumanaputr EBtumuii (CanyHaskueB) 3a npeaM3BHKATEJCTBATAa NpeX
xpuctusiuckara Bspa/Archimandrite Euthymius (Sapundjiev) on the

challenges to the Christian faith
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[B:] IIpodecop a-p apxumanaput Eprumuit CanmyHIKHEB: >KHUBOT, IITbPKOBHA H
axkagemuyHa neHocT (1884—1943): cOopHuUK 10 ciydaid 75 TOMWHUA OT KOHYMHATA

My, ISBN - 978-619-91095-4-0; COBISS.BG-ID — 44228872

Pe3tome: 3a mpodecop apxumanaput EBTumuii mmMa AOCTaThYHO H3CICABAHUSA,
KOUTO SICHO HY Pa3KpUBAT BEJIMYMHATA HA HETOBAaTa JUYHOCT. TOW € IbPBHUST, KOUTO
MoCOYM OT akajeMuyHata TpuOyHa Ha borocioBckus ¢daxkyaTeT, peasHUTe
3aTepyAHEHNs] HA HEroBara €roxa Ipej Bspara Ha xpuctusaute. [logpexna ru B
MOCJICIOBATEIHOCT OT OCEM MYHKTAa M T'M ONpPEeNs Karo THE3/1a HA CbMHEHUS BbB
BApaTa: MWHTEJICKTYaJIUu3MbT, HWHIUBUIYATU3MBT, €CTETULIM3MBT, TPEXOBHOTO
HACTPOEHUE, CTPAJaHMATA W HENPABAWUTE B JKUBOTA, JKU3HEHUTE CBHBKYITHOCTH,
HelpaBUJIHATA TIPOTIOBE U MPOIOBEATA Ha Jej0. B TO3u KOHTEKCT TpsOBa aa ce
MOCOYM, Y€ JIHEC MMa HOBM (JOMBJIHUTEIHHU) MPEAU3BUKATEIICTBA IpEJ 4YOBEKa,
3arTyIaBamy JyXOBHUTE My CTPEMEXH, KOUTO TO HICHTU(DHUIMPAT KAaTO BAPBAIIIO
chiiecTBO:  KOHCYMaropckoTo  MOBEAEHHE; MATCPUAIMCTUYHUTE  MOJICPHHU
TEHJCHUNH; YTBBPKIABAILUIT CE ETOLEHTPU3BM, ITPOIOBSABaH KaTO 3aMECTUTEN Ha
XpHUCTOBOTO  y4Y€HHE, YTBBPKAABAll0 YOBEIIKOTO CEOCOTPHUIIAHHE, KaTo
KOHTPAMYHKT Ha 00€3aTeTHOTO ceOeyTBbPIKIaBaHe; BUCOKOTO TEXHOJOTU3UPAHE Ha
ChBPEMEHHOTO OOIIECTBO M HMHTEPHET KYITypaTa, KOSITO YCIA Ja MPOHUKHE IO
BCUUYKH KbTueTa Ha cBeTa. [logobHo Ha apxum. EBrumwuii TpsioBa moapoOHO na
uc3JeABaMe Te3W BBIPOCHU (MPEAU3BUKATEICTBA) U UPE3 MHCTPYMEHTApUyma Ha

60FOCJIOBI/I€TO, Ja ' pCIIuM U IMPCOI0JICCM.

Apxumanaput Eptummii (CanyHaxueB) 3a NpeIn3BHKATEJCTBATA IpeN
xpuctusiickara Bspa/Archimandrite Euthymius (Sapundjiev) on the

challenges to the Christian faith

22



Abstract: About Professor Archimandrite Euthymius, there are quite a few studies
that clearly reveal to us the magnitude of his personality. He was the first to point
out from the academic rostrum of the Faculty of Theology, the real difficulties of his
era before the faith of Christians. He arranges them in a sequence of eight points and
defines them as nests of doubts in the faith: intellectualism, individualism,
aestheticism, sinful mood, sufferings and injustices in life, life aggregates, wrong
preaching and preaching in action. In this context, it should be pointed out that today
there are new (additional) challenges for man, silencing his spiritual aspirations,
which identify him as a believing being: Consumer behavior; materialistic modern
trends; the self-asserting egocentrism preached as a substitute for Christ's teaching,
affirming human self-denial, as a counterpoint to desperate self-affirmation; the high
technologization of modern society and the Internet culture, which managed to
penetrate all corners of the world. Like archim. Euthymius, we must study these
questions (challenges) in detail and, through the tools of theology, solve and

overcome them.

11. Bb3HuKBaHe, MJIEHTHYHOCT ¥ 3akpuBaHe Ha  Oxpuackara
apxuenuckonus/Origin, Identity and Closure of the Archbishopric of Bulgaria
in Ohrid

[B:] CBetu KnumenTt Oxpuacku, IpbB eMUCKOoI Ha Obarapckus e3uk Saint Clement
of Ohrid, first of the bishop bulgarian language, penakrop/u: ITpod. 1-p M. Mopuega,
U3/1aTeJICTBO: YHUBEpPCUTETCKO m3naaresnctBo “Cp. Kmument Oxpuacku”, 2020, c.

319-332, ISBN - 978-954-07-5097-2; COBISS.BG-ID — 44999944

Pe3rome: Temara 3a B’I)JIFapCKaTa APXHUCIIUCKOIINA B OXpI/II[ € H3KIIIOYUTCIIHO
dKTyaJIHa JHCC, KOIraTO CIIOPOBCTC 3a HEUHMUSA MMpOnu3xod, MACHTUIHOCT 1 3aKPHUBAHC

ThPCAT OKOHYATCIIHOTO CH PCUICHUC. ToBa H3CJICABAHC € OIIUT 3a ITbJIHO PAa3KpUBAHC
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Ha HCTHHAarTa Bb3 OCHOBA Ha HAJIMYHHATE W3BOPOBH Marepuaiu. OCHOBHO
CBHJIETEJICTBO ca XpucoBynuTe Ha Bacunuit 11, kouto ca 1ocToBepeH ucTopuyecku
U3BOP, BBIIPEKHU Y€ 10 HAC €A TOCTUTHAIM CaMO TEXHU KOIUs, HO HE U OPUTHHAJINTE.
HecbMHEHO UMIIEPATOPCKUTE CUTMIIM Ca U3UTPAJIA MHOTO BayKHA HCTOPUYECKA POJIS
B JKMBOTA Ha OBJrapcKkus HApOI U IIbPKBA, KaTO Ca NOCTABUJIM T'PAHULIATA MEXKIY
OBIrapckus ¥ rpbLKkHs HapoA. ToBa momara Ha ObJTapuTe 1a CbXPaHST U YTBBPIAT

CBOA HALITMOHAJICH MHCTUHKT U CTPEMCIK KbM NYXOBCH CYBCPCHUTCT.

Bb3HukBane, HWAEHTHYHOCT 7| 3aKpHBaHe Ha Oxpuackara
apxuenuckonus/Origin, Identity and Closure of the Archbishopric of Bulgaria

in Ohrid

Abstract: The theme about Archbishopric of Bulgaria in Ohrid is extremely relevant
today, when disputes about its origin, identity and closure search the final resolution.
This study is an attempt for a full disclosure of the truth on the basis of the available
source materials. The main testimonies are the Chrysobulls of Basil II, which are a
reliable historical source, although only their copies have reached us, not the
originals. Undoubtedly, the Imperial Sigils played a very important historical role in
the life of Bulgarian nation and church, drawing the border between Bulgarian and
Greek nations. This helped Bulgarians to preserve and consolidate their national

instinct and aspiration for spiritual sovereignty.

12. The City of Ochrid and the Archbishopric in Ochrid in the Researches of
Prof. Ivan Snegarov/I'pax Oxpua u Apxuenuckonusita B Oxpuax B
uscieaBanunaTa Ha npog. Uean CHerapos

[B:] borocmoBcka mucwi, Tom: XXVIII, 6poii:1/2023, 2024, ctp. 73-89, ISSN
(print): 1310-7909
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Pe3tome: Hayunara neiinoct Ha mpod. CHerapoB oOxBala peauiia TeMH, KOUTO
OKa3BaT ChHIIECTBECHO BJIMSHHUE BBPXYy HUCTOpHUsATa Ha bbiarapus u bwirapckara
NpaBOCJIaBHA IIbPKBA. Ta3u craTus aHaau3Mpa JIBe TeMH, KouTo npodecop CHerapos
€ u3cienBal 3abioodeHo: rpajg Oxpun u Oxpujackara apxuenuckonus. [Ipes nemms
cu npodecruonaneH meT npod. A-p CHErapoB MOCIEIOBATEIHO OTIEIS BpEME U
BHAMaHUE Ha TE3W TEMH, CUUTAHKH TW 3a (QyHIAMCHTAIHU 3a ObjiIrapckara
ucropuorpadus. Paborara My ce ommMyaBa ¢ TOAPOOHOTO CH HM3CJCIBAHE HA
M3TOYHHUITUTE U T0OOPE TOKYMEHTHPaHHs PaKTOJIOTUYEH MPUHOC. [10 TO31 HAaYHMH TOM
MOCTaBs HAYAJIOTO HA 3a]BJIOOYCH W IIATEJICH MOJIXO0] KhbM M3YYaBaHETO HA BCEKH
(dakT ¥ chOUTHE B IIPKOBHATA UCTOPHUS — METOIOJIOTHS, KOSITO € MPOABIDKCHA OT

HCTOBUTC HACJICAHNIIN N KOJICTU B Ta3H o0JIacT.

The City of Ochrid and the Archbishopric in Ochrid in the Researches of Prof.
Ivan Snegarov/I'pax Oxpua n OXpujackara apXuenucKoOnus B U3CJAeABAHUATA

Ha npod. UBan CHerapos

Abstract: Professor Snegarov’s scientific activity encompasses a range of topics that
significantly impact the history of Bulgaria and the Bulgarian Orthodox Church.
This article analyzes two subjects that Professor Snegarov has studied extensively:
the city of Ohrid and the Ohrid Archbishopric. Throughout his career, Professor Dr.
Snegarov consistently devoted time and attention to these topics, considering them
fundamental to Bulgarian historiography. His work is notable for its detailed
examination of sources and well-documented factual contributions. In this way, he
initiated a thorough and meticulous approach to studying every fact and event in
church history—a methodology that has been continued by his successors and

colleagues in the field.
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13. The Church dioceses in Vardar Macedonia between the two World
wars/LlbpkoBanTe emapxum BbB Bapaapcka MakeloHuss MeK1y [BeTe
CBE€TOBHHM BOMHHU

[B:] Tomumumk Ha Codwuiickus yHuBepcuteT “CB. Kimmment Oxpuacku”,

Uctopuuecku daxynret, Tom: 105, 2020, 2023, ctp. 106—-115, ISBN: 1312-9406.

Pe3rome: [lo Bpeme Ha [IbpBara cBETOBHA BOWMHA M HEMOCPEACTBEHO CJEH HEs
enapxunte Ha Bappapcka wact Ha MakenoHUsl ca CMEHSUIM HSKOJKO MBTH CBOS
3aKOHEH aJMMHHUCTpaTop. ToBa sBIEHHE BEpPOATHO € MPUYUHEHO OT OBpP30
MIPOMEHSIIIIATa Ce MOJIUTUYECKa CUTYalus B peruoHa. ToBa 03HauaBa, 4e I{bPKOBHOTO
YCTPOHCTBO M YIPaBICHHETO HA €IHa IbPKOBHA 00JacT MPSKO 3aBUCH OT
MOJUTHUYECKATa CUTyallMs B Hesl M BUHATU MTOJUTHYECKUAT €JIEMEHT € TO-CHJIEH OT
IIPKOBHMSI B JyXOBHOTO YIpaBieHUE Ha eaHa Teputopusa. Taka or 1920 1. (c
M3KIIIOUEHHE Ha TOAMHUTE IO BpeMe Ha BTopara cBeroBHa BoiiHA) 10 JHEC
enapxunte BbB Bapmapcka Maxkenonus ca mon ropucaukiusata Ha CpnOckara
npaBociaBHa 1bpkBa (CIIL). Juec To3u ¢axkr mopaxkaa MHOTO CHOPOBE H
MOCTOSIHHO HanpexeHue Mexny Cbpous u CeBepHa MakeaoHUsI.

KuarouoBu gymu: beirapcka npaBociaBHa ubpksa, CpbOcka mpaBociaBHA IIbPKBa,

H’praTa CBCTOBHA BOﬁHa, TOMOC, HbPKOBHA FOPUCIAUKIS.

The Church dioceses in Vardar Macedonia between the two World
wars/ILlbpkoBHuTe enapxum BbB Bapaapcka Makenonuss Mexay BeTe

CBE€TOBHHM BOMHHU

Abstract: During the First World War and immediately after it, the dioceses of the
Vardar part of Macedonia had changed their legal administrator several times. This

phenomenon is probably caused by the rapidly changing political situation in the
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region. This means that the church structure and the management of a church area
directly depends on the political situation in it and always the political element is
stronger than the ecclesiastic one in the spiritual administration of a territory. So
from 1920 (except years during the Second World War) to the present, the dioceses
in Vardar Macedonia are under the jurisdiction of the Serbian Orthodox Church
(SOC). Nowadays this fact raises lots of disputes and constant tensions between

Serbia and Northern Macedonia.

14. Entstehung und entwicklung des bulgarischen exarchen in Mazedonien aus
sicht der bulgarischen geschichtsschreibung (150 Jahre seit der Griindung des
bulgarischen Exarchats)/Bbr3nnkBane u passurue Ha bbiarapckara exksapxusi
B Make1oHusI OT IVIe[IHA TOYKA HA Objarapckara ucropuorpadus (150 ronunu

OT YYpPEAABAHETO HA B'b.]'l[‘apCKaTa em.apxnn).

[in:] Crkvene Studije/Church Studies, vol: Godina XX, issue: 20, 2023, pages: 481—
493, ISSN (print): 1820-2446, ISSN (online): 2738-1633, Ref, (ERIH Plus),

International

Pe3rome: B ronunure cnen 3anuuaBaHeTo Ha OXpuacKaTa apXHUENUCKOINS B PbLIETE
Ha [lapurpajnckata narpuapiius € HE CaMO LIBPKOBHHUAT, HO U KYyJITYpPHO-
MIPOCBETHHUSAT KUBOT HA OBJITapCcKOTO HaceJdeHue B Makenonus. [ pbLKOTO BIUSHHE
CE pa3NpOCTpaHsiBa Hall-MHOT'O B TOJIEMUTE I'PAJIOBE, KOUTO Ca CTOJUYHU LIEHTPOBE,
JI0KaTo B CeJlaTa U MaHACTUPUTE TO HE yCIsABa Ja ce Hanoxu. [lopaau 6muzocTra cu
1o rpeuka tepuropus IOxHa Makenonus € mo-jecHa 3a I'bpUU3upaHe. 3a Ja ce
3ama3yu KyJITypHO-pPEJIMTMO3HAaTa MIACHTUYHOCT Ha OBIArapcKus Hapoj, HapacTsa
ujesTa Ha ObparapuTe oT MakeqoHMs 3a Ch3/laBaHe Ha camocTosTenHa bbiarapcka

IMpaBOCJIaBHA OIBbPKBA, KATO KOHTPAITYHKT Ha OIIMTA Ha HapI/II‘pa,Z[CKaTa maTpuapuin:Ag
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3a TBPLM3UPAHETO HA OBIATrapckoTo HacesneHue. Cien npoabKuTeHa 6opoa cpenty
danapuoTckara nonuTuka Ha Beenenckara marpuapius, mpe3 1870 1. Obarapckoro
I/bPKOBHO-HAI[MOHAJHO JIBWJKEHUE IIOCTHra LEeNTa CH, Ch3JaBailku Obiarapcka

I'bpKBa 1oJ1 (hopMara Ha EK3apXusi.

Entstehung und entwicklung des bulgarischen exarchen in Mazedonien aus
sicht der bulgarischen geschichtsschreibung (150 Jahre seit der Griindung des
bulgarischen Exarchats)/Bbo3nnkBane u passurue Ha bbiarapckara exksapxusi
B Make1oHusl OT IVIeIHA TOYKA HA Objarapckara ucropuorpadus (150 ronunu

OT YYpPEAABAHETO HA B'b.]'l[‘apCKaTa em.apxnn).

Abstract: In the years after the erasure of the Ohrid Archbishopric, in the hands of
the Patriarchate of Constantinople was not only the church life, but also the cultural
and educational life of the Bulgarian population in Macedonia. Greek influence
spread most in the big cities, which were metropolitan centers, while in the villages
and monasteries it failed to take root. Due to its proximity to Greek territory,
southern Macedonia is easier to Greekize. In order to preserve the Bulgarian people’s
cultural and religious identity, the idea of the Bulgarians from Macedonia to establish
an independent Bulgarian Orthodox Church, as a counterpoint to the experience of
the Patriarchate of Constantinople for the Greekization of the Bulgarian population,
was growing. After a long struggle against the Phanariot policy of the Ecumenical
Patriarchate, in 1870 the Bulgarian church-national movement achieved its goal,

establishing a Bulgarian church in the form of an Exarchate.

15. Oxpujackara apxuenucKkonusi — 0OCHoBaBaHe u yHumo:xxenune/Das Erzbistum

von Ochrid — griindung und zerstorung
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[in:] Der heilige Methodius, Bulgarien und Europa; Series: Eastern Church
Identities, Volume: 12, editor/s: Emil Ivanov and Ivaylo Naydenov, Publisher:
Brill/Schoningh, 2023, pages: 174—187, ISSN (online): 978-3-657-79015-9, ISBN:
978-3-506-79015-6, d0i:10.30965/9783657790159 013, International 2023.

Pe3rome: Apxuenuckonus Ha Oxpuz Ha FOctunuana Ilpuma u Ha wsuta bearapus,
cbkpareHo OXpHJcKa apXHENHUCKONMs, € MMEeTo Ha bbarapckara aBTokedaiiHa
IIpaBOCJiaBHA IIbpKBa, NOJYMHEHAa Ha KoHCTaHTMHOMOJCKaTa Marpuapiivs B
npeaeuTe Ha OBIArapckuTe 3eMH, 3aBiajgeHn oT Buzantus npe3 1018 r. Ta e
npueMHuK Ha bbarapcka (IlpecnaBcka) narpuapiius, KOSTO € IOHM)KEHA B PaHT Ha
bearapcka apxuenuckonus. Emapxusita, Obpiarapckara HapoJHOCT Ha HEHHUSA
HayaJHUK M HEMHUTE IIpaBa ce ONpEeNesAT OT IBe IPaMOTH Ha uMmreparop Bacuiuit
IT 3a mpaBara Ha Oxpuackara apxuenuckonus. B um3Bopu or XI-XII Bek ce
CllOMEHaBa Karo Obarapcka apxuenuckonus (Apyleniokomog g 7aomNG
BovAyaprog), kKoATo Mo-KbCHO NMPUI00MBa MHOTOHAIIMOHAJIEH CTAaTyT. T4 € 3akpura
HEKaHOHMYHO CBC CyATaHCKH ¢epman mpe3 1767 . mo HaAcCTOsBaHE Ha
KOHCTaHTHHOIOJICKUS Tpblku narpuapx Camywmn [ (Xanmxkepu), a nuonesa n e

IMPUCBHCOANMHCH KbM TAa3H Ha KoncrantuHonosickara I[maTpuapuiu:.

Oxpuackara apxuenucKoONnusi — OCHOBaBaHe W yHuinoxkeHue/Das Erzbistum

von Ochrid — griindung und zerstorung

Abstract: Archdiocese of Ohrid of Justiniana Prima and of all Bulgaria, abbreviated
as Ohrid Archdiocese, is the name of the Bulgarian Autocephalous Orthodox Church
subordinate to the Patriarchate of Constantinople within the borders of the Bulgarian
lands conquered by Byzantium in 1018. It is the receiver of the Bulgarian (Preslav)

Patriarchate, which has been demoted to the rank of Archdiocese of Bulgaria. The
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diocese, the Bulgarian nationality of its superior and its rights are defined by two
Charters of Emperor Basil II for the rights of the Ohrid archdiocese. In sources from
the 11th-12th century, it is mentioned as a Bulgarian archdiocese (Apylenickomoc
¢ mdone BovAyaploc), which later became a multinational status. It was non-
canonically closed with a Sultan's firman in 1767 at the insistence of the
Constantinople Greek Patriarch Samuil I (Chatzeres), and its diocese was joined to

that of the Constantinople Patriarchate.

16. Cg. I'opa3n — Heno3narusat Ceeru Ceamouunciennk/Der heilige Gorazd, ein
unbekannter Erstlehrer

[in:] Der heilige Methodius, Bulgarien und Europa;Series: Eastern Church Identities,
Volume: 12, editor/s: Emil Ivanov and Ivaylo Naydenov, Publisher: Brill/Schoningh,
2023, pages: 146-157, ISSN (online): 978-3-657-79015-9, ISBN: 978-3-506-
79015-6, doi:10.30965/9783657790159 011, International 2023.

Pe3tome: EniHa 0cOOEHOCT, KOSITO TPaBU BIIEYATIICHHE KAKTO HA CIIy4YalHUS YUTATEN,
TaKa ¥ Ha 3aMHTEPECOBAHUS U3CIIEIOBATEN, KOTATO Pa3IiieXk/1a MMCMEHNUTE CBEICHHUS
3a HIKOU 4ieHOBe OT Kpbra Ha CB. CeamouucieHUly, €, ye uHpopManusTa OT
HCTOPUYECKOTO MHHAJO € HexocTarbyHa. [lopagu ToBa € TpyIHO Aa ce HalpaBu
3aKJIFOYEHUE 32 TEXHUS KUBOT U ACHHOCT. JlopH 3a OTAEIHM €Tanu OT KUBOTA UM
MOTaT J1a C€ MPaBsT caMO JOTAJIK! U MPEINOI0KEHU Bb3 OCHOBA HA JINTEPATYPHOTO
HacaencTBo. TaksB mpumMep € ¢B. [opasm, enuH OT OJIM3KOTO OOKPHKCHHE HA CBETUTE
opars Kupun u Meroauii. Tolt € OT Hail-manko mo3HaTtuTe OT Tpymnara Ha CB.
CenmouucneHunuute U B bbirapus HsiMa XapakTepHa TpaJuIUs 32 IOYUTAHETO MY.
NmMeTo My ce crioMeHaBa Ha HSKOJIKO MECTa M JI0 JHEC HE € OTKPUT MUCMEH
MMAMETHHUK, IOCBETEH Ha HEro. B moBedeTo ciydyan TO CE€ TMOSABSIBA WM B

IMPOU3BCACHUATA HA APYTH JIMTYPIrUiHU TPAJUIUN, HUIIN IIPUCHCTBA B U3CJICABAHNA
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oT apyr tun. M3kiatodeHuss uMa caMo B CIy4auTe, KOTaro TOW € MOCOYEH Cpen
cenemTe cBeTHM. Hali-paHHUSAT M3TOYHMK, B KOMTO C€ ClioMeHaBa uMeto [opasn, e

“IIpocTpaHHOTO XKUTHE Ha apxuenuckon Meroauit” oT Kpast Ha 9 Bek.

Cs. I'opa3n — Heno3Hatuat Ceern Ceamouuciaenuk/Der heilige Gorazd, ein

unbekannter Erstlehrer

Abstract: One feature that strikes both the casual reader and the interested
researcher when examining the written records of some members of the circle of
seven saints is that the information from the historical past is insufficient. Thus, it is
difficult to draw a conclusion about their life and activities. Even for individual
stages of life, only guesses and assumptions can be made on the basis of literary
heritage. Such an example is St. Gorazd, one of the close circle of the holy brothers
Cyril and Methodius. He is one of the least known of the group of seven apostles
and there is no characteristic tradition of honoring him in Bulgaria. His name is
mentioned in several places and to this day no written monument dedicated to him
has been found. In most cases it either appears in the works of other liturgical
traditions or is present in studies of another type. There are exceptions only in cases
where he is named among the seven apostles of the First Bulgarian Empire. The
earliest source in which the name Gorazd is mentioned is the “Extensive Life of

Archbishop Methodius” from the end of the 9th century.
17. Oxpuackara apxuenucKonusi B HcTopHYeckata mamer Ha llbpkBara:

Obarapcka ucropuorpadgceka nepcnekrua/The Archbishopric of Ohrid in the

Mnemohistory of the Church: A Bulgarian Historiographical Perspective
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[in:] Occasional Papers on Religion in Eastern Europe: Vol. 44: Iss. 7, Article 3. p.
27-36, ISSN (online): 2693-2148, doi:https://doi.org/10.55221/2693-2229.2559,
Ref, Web of Science, IF (-2017), Web of Science Quartile: Q1 (2024), SCOPUS,
SJR (-2017), SCOPUS Quartile: Q1 (2024), np. (ATLA Religion Database),
International 2024.

Pe3rome: Cnen mamanero Ha bearapus mox BuzaHThiicka BiacT npe3 1018
bearapckara narpuapiivs € MOHWKEHa B PAHT C yKa3H (CUTMIIMU WU FPAMOTH) Ha
umreparop Bacunuii 11 ot 1019-1025 1. OGsiBeHa e 3a ObJrapcka aBTOKedaHa
apxuenuckonus cbe cepanuiine B OXpuj, nocienaHara Obiarapcka CToIMIa U OUBIIE
cefanuile Ha ObJrapckus narpuapx. Enapxusra, HeitHara Obiarapcka HapoJHOCT U
npaBaTa Ha HEMHUSA MbPBOWMEpPApPX Ca OMPEAEIICHU OT TPU CUTWIAHM Ha UMIIEPATOP
Bacwmmii I, xouto ouepraBar npasara Ha Oxpuackara apxuenuckonus. B n3sopu
or XI-XII Bek ce cmnomeHaBa karo bwiarapcka apxuenuckonus. Helnara
He3aBUCUMOCT OT KoOHCTaHTMHOMOJICKaTa Marpuaplivs C€ ypekaa C Te3U TpHU
curuimna g0 1020 . [IspBOHavaIHO apXuenuckonusaTa ooxpaiia 31 enmuckonuy Ha
TEpUTOPUATAa Ha 1sja bearapus, ¢ W3KIOYEeHHE Ha yacT oT Tpakus. IIspBHAT
apxuemckon e Moan Jle6bpcku, Obarapckn MoHax oT buropckus manactup ,,CBeTr
Moan Borocnos®. Cie HEroBUs MaHAaT o6ade ToBa IpaBmIIo Geme HapymeHo. Cera
IbPIUTE 3aeMaxa KaTeapara M OposT Ha eNmUCKOINCTBara Oemie HaMaJeH.
[Toctenenno OxpuckaTa apXUeNUCKONUs TpUa00rBa CTaTyT HA MHOTOETHHYECKA
UbpKBa MO BIMSHUMETO Ha KoHCTaHTHHOMOJCKaTta narpuapmud. llocaenHusT
apxuenuckon Ha Oxpun e Apcenuii 11, koo ciayxwu 1o 1767 r., korato Oxpuackara
apXMENUCKONUsl € paslycHara W enapxusTa € IpucheAuHeHa KbM Jlpauykara
mutponosisi. Ot 1776 T emapxusAra € npucbeauHeHa KbM IIpecmanckara

mutpononus. Jlo 1878 r. B Oxpua € nMano camo rpbLKH BIAIULIH.

32



Oxpuackara apxuenucKonusi B HcTOopuuyeckata mnamer Ha IlbpkBara:
Obarapcka ucropuorpadgceka nepcnexkrtusa/The Archbishopric of Ohrid in the

Mnemohistory of the Church: A Bulgarian Historiographical Perspective

Abstract: After the fall of Bulgaria under Byzantine rule in 1018, the Bulgarian
Patriarchate was downgraded in rank by the decrees (sigils or charters) of Emperor
Basil 1T from 1019-1025. It was declared a Bulgarian autocephalous archdiocese
with its seat in Ohrid, the last Bulgarian capital and the former seat of the Bulgarian
patriarch. The diocese, its Bulgarian nationality, and the rights of its first hierarch
were defined by three sigils of Emperor Basil II, which outlined the rights of the
Ohrid Archbishopric. In sources from the 11th-12th centuries, it is referred to as the
Bulgarian Archbishopric. Its independence from the Patriarchate of Constantinople
was regulated by these three sigils until 1020. Initially, the archdiocese covered 31
bishoprics across the entire territory of Bulgaria, excluding part of Thrace. The first
archbishop was John of Debar, a Bulgarian monk from the Bigor Monastery “Saint
John the Theologian.” However, after his tenure, this rule was violated. Greeks now
occupied the chair, and the number of bishoprics were reduced. Gradually, the Ohrid
archdiocese acquired the status of a multi-ethnic church under the influence of the
Patriarchate of Constantinople. The last Archbishop of Ohrid was Arsenius II, who
served until 1767 when the Archbishopric of Ohrid was dissolved, and the diocese
was annexed to the Metropolinate of Drach. From 1776, the diocese was joined to

the Prespa Metropolitanate. Until 1878, there were only Greek bishops in Ohrid.
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