AHOTAUMUN HA NYBIUKALIMUTE,
npedcmaeseHuU 3a yYyacmue 8 KOHKYpPC 3d npoghecop no
2.4. Penuzus u meonozusa (Mcmopus Ha peauuume) om 0oy. 0-p Knapa ToHesa

MOHOIPA®UN:
1. Knapa ToHeBa, CeKynapusnpaHaTta penmrnosHocT, ISBN:978-954-07-4399-8, YHuBepcuteTcko nsgatencrso "Cs..
KnnmeHTt Oxpuackun", Codusa, 2018, 208 cTp.

CexynapusupaHata peJJUrmo3HOCT
Yuueepcumemcko uzoamencmeo ,, Ce. Knumenm Oxpuocku*, Cogpus, 2018, 208 cmp.
ooy. 0-p Knapa Townesa

[Ipemnoxkenara MoHorpadusi € ONUT Ja Ce M3SICHU CHINHOCTTA Ha CEeKyJapu3upaHaTa
PEIUTHO3HOCT, a LIeJITa € /1a Ce MoAYepTae OMACHOCTTAa OT KpalHWTE M MPOSBU: ISIIIOCTHOTO i
IIPUEMAaHE UM KaTerOPUYHOTO 1 OTXBBPJISHE.

B MmoHorpadusta ce ThpcH OTrOBOp Ha HSKOIKO BBIIPOCa: B KakBO ce H3pa3siBa
3aBpPBIIAHETO KbM PEJIMTHO3HOCTTAa JHEC; JalM U JIOKOJIKO € ,,BUHOBHO XPHUCTHSHCTBOTO 32
CeKyllapu3upaHara peJIurH0o3HOCT; ,,3a” UITH ,,[IPOTUB” Trubepain3mMa U MyJATHKYJITypaan3Ma; Jajiu
CEKyJIapU3MbT, B YMMTO LEHTBD € JKUBOTBT, IIOMAra M ako € Taka, KakBa € pas3jIMKaTa MeExXIy
MIOMOIIITA U CIACEHUETO; ChIIECTBYBAT JIM TEHACHIIUY 3a CEeKyJapu3upane Ha LbpkBara; KakBa e
Bpb3KaTa Ha ChbBPEMEHHATa KyJITypa ¢ pelUruo3HocTTa; Tpsa6Ba nu LlbpkBarta 1a ce 3aHMMaBa ¢
MOJIUTHKA; KOM ca (OpMUTE Ha HOBHUA (ETUIIM3BM U HAOJONOKIOHCTBO; MMa JIM TIi00ajieH
(yHIaMeHTanu3bM; KakBU ca NposBUTE Ha (yHIaMeHTain3bM B bbiarapus; kak L{ppkBata na
y0Oeau cexylapHHUs YOBEK 3a CBOSITa MUCHS, CJIe]l KaTo (POKYCHT € BbpXy HEWHUTE c1abocTu; Yus
€ OTTOBOPHOCTTA 32 JIyTAHETO Ha MJIAJUTE XOPa.

,, ] [pHiIackaBaHeTO” Ha CeKyJIapu3alusaTa BOU 10 00ceOBaHeTO Ha YOBEKa 0T (GOpMHTE Ha
CBhBPEMEHHOTO H/I0JIONOKJIOHCTBO MOPaId BpOI€HATa pEIUruo3Ha MoTpedHOCT y Bcekuro. Tosa e
pasriieaHo B IbPBUTE JBE IJIaBH, a TPETATa € IOCBETEHA Ha ApyraTa KpaiHOCT — OTXBBPJISIHETO
Ha CeKyJIapu3alusiTa U Ha MOJIEPHOCTTA, BOJIEUIO JI0 IPOSIBU HA PEJIUTHO3EH (PyHIaMEHTAIN3bM.
Crniopen aBTOpOBUS IUIAH ClIe]] KaTo ce MOCOYM 3a00JIsIBAHETO Ha ChBPEMEHHOCTTA, Ou TpsiOBasio
Jia ce TPeJIoKH U ,,JJeueHneTo”. To e B orroBopa Ha [IbpkBaTa, KOWTO € U3BEACH B MOCJEIHATA,
4eTBbpTa IJ1aBa.

Monorpadusara e 3amucieHa U @peJHa3HayeHa 3a I[OJArOTOBKATa Ha CTYIEHTUTE
6orocnosu 1o ,,JMcropust Ha penuruure”, HeXpUCTUSHCKU PETUTHO3HHU yYeHHS U ,,Penurus u
excTpeMu3bM . [1oaXoabT, KOUTO € 3alI0KEH, € HHTEPAUCIUIUIMHAPHUAT — TS € ,,KPbCTOIIBT  Ha
pa3auYHM JUCLUUIUIMHH, KaTo Mcropust Ha penuruute, HeXpUCTHAHCKM PEIUTHO3HU YYEHMS,
XpuctusHcka anosioretuka, Aarponosnorus, Comuonorus u ITomuronorus. Karo goBek, KolTo
’KHMBEe BbB BPEMETO CH (2 OTTYK - M MOJABJIACTEH MY), CE HaJsBaM TEKCTHT J1a ObJie TMOJIE3EH U 32
VWHTEJIUTCHTHUS, HO OTYYKJIEH M Taka CaMOTEH 4YOBEK. BspBaM, 4e TOM MOXKe Ja OTKpHE
XPUCTUSAHCTBOTO KaTo BepHUs IbT KbM bora, 3amoro (mo nymute Ha H. BepaseB) Xpucroc
CBILIECTBYBA U 32 OHE3U, KOUTO HE BsApBaT B Hero.



The Secularized Religiosity
University Publishing House “St. Clement of Ohrid", Sofia, 2018, 208 pg.
Assoc. Prof. Dr. Klara Toneva

The present monograph is an attempt to clarify the character of the secularized religiosity,
and the goal is to distinguish the threat from its extreme manifestations: its complete acceptance
or categorical rejection.

In the monograph the answer to several questions is sought: how is the return to religiosity
expressed today; whether and to what extent is Christianity "guilty” for the secularized religiosity;
“for” or “against” liberalism and multiculturalism; whether secularism, in the center of which is
life, helps and, if this is so, what is the difference between help and salvation; are there tendencies
for the secularization of the Church; what is the connection between contemporary culture and
religiosity; should the Church engage in politics; which are the forms of the new fetishism and
idolatry; is there a global fundamentalism; what are the manifestations of fundamentalism in
Bulgaria; how can the Church convince the secular man of its mission if the focus is on its
weaknesses; who is responsible for the wandering of young people.

The “befriending” of secularization leads to the possession of man by the forms of

contemporary idolatry due to the innate religious need in everyone. This is studied in the first two
chapters and the third one is devoted to the other extreme - the rejection of secularization and
modernity, leading to manifestations of religious fundamentalism. According to the author’s plan,
after specifying the disease of the present day, the “cure” should be proposed. It is in the answer
of the Church, which is deduced in the last, fourth chapter.
The monograph was designed and meant for study by theology students in “History of Religions”
and “Religion and Extremism”. The applied approach is the interdisciplinary one - the monograph
is a “crossroads” of different disciplines, such as History of Religions, Psychology of Religions,
Apologetics, Anthropology, Sociology, and Political Science. As a person living in my time
(hence, determined by it), | hope that the text will also be useful to the intelligent, but alienated,
as well as lonely, individual. | believe that he can discover Christianity as the true path to God,
because (according to the words of N. Berdyaev) Christ exists also for those who do not believe
in Him.

2. Knapa CramatoBa, LbpkBaTa — 06WHOCT Ha nto6oBTa, ISBN:978-954-409-283-2, "Mnesga", Copua, 2008, 223
cTp.

IbpkBaTa — 00IHOCT HA JTI000BTA
H3zoamencka xvwa Inesoa, Cogus, 2008, 223 cmp.
ooy. 0-p Knapa Cmamamosa (Tonesa)

[Ipennoxxenata MmoHorpadus e nocsereHa Ha L{bpkBaTa kaTo OOLTHOCT Ha JIFOOOBTA.

MHoro Hanm ChbBpEMEHHUIIN H3SBSIBAT MPETCHINH J1a To3HaBat L{ppkBara u Helo noseye
— TBBPIAT, Y€ MMAT BSIpHA TPEICTaBa 3a HEs: €IHW CE YIUBISABAT OT MOJENa Ha IbPBUTE
XPUCTUSHCKHA OOIIMHK M HE CIHOACNAT HACTBIIBAIIUTE MPOMEHH B IIBPKOBHHS JKHBOT, KOUTO
‘3a0ysBar’ sICHaTa BHIMMOCT KbM MHUHAJIOTO; BTOPW yrpekBar LIbpkBara B orpaHn4aBaHe Ha
cBOOO/IaTa HA BSIPBAIUTE, B HEPEHIMTETHOCT WJIM B HEPEATHCTHYHOCT TPH B3E€MAaHETO Ha
pEIIeHHST; TPETH OT/IaBaT MOYUT KbM O0€3CITOPHHSI i IIPUHOC 33 TyXOBHOTO U KYJITYPHOTO pa3BUTHE
Ha YOBEUYECTBOTO; HSIKOM Ca YyBCTBUTEIHU KbM CBETOCTTa Ha U 6 LbpkBaTa, a APYrd U3THKBAT



caMO HeJIOCTOMHMTE AEUCTBHs HAa HEHHM 4WIEHOBE; U omle — LIbpkBara BHeuaTisiBa CbC CBOSTA
OIaroTBOpUTENHA ICHHOCT, HO € YIIPeKBaHa 3apaiy MPUTEKaBaHUTE OT Hest OOraTcTaa.

Ha ¢ona Ha Te3u TBBpAEHHUS (a Te ca caMO 4acT OT BB3MOXKHUTE) € pa3rbpHATO
HACTOAILLOTO M3CieBaHe. AKO HCKaMeé Jla ce JOKOCHEM J0 TaiiHara Ha l[ppkBaTa, TO HE €
JOCTaTh4YHO CaMo Jia M03HaBaMe€ HEHMHOTO 'BUAMMO JIMLE ; HEOOXOIUMO € Jla c€ JOKOCHEM [0
IbI00KaTa i CHITHOCT, 10 HEWHUS 00XKECTBEH MPOU3XOJ U TaKa Jia ce JOOIMKHUM M 10 HeiHaTa
uaeHTu4HocT. Upes TaiiHara Ha LlbpkBaTa HUe Bce MoBeue ILIe ce npudimxkaBaMe 10 rojsmara
TaliHa, KaKBaTo € YOBEIIKarTa Bspa B bora.

IIppkBara, KoATO € OOLIHOCT Ha J10OOBTAa M Jap Ha HoBus kMBOT B Mucyc Xpucroc,
paskpuBa 00’KECTBEHOTO B YOBEILIKATa UCTOPHS M KaTO M3IIBJIHABA BOXKUs MPOMUCTUTENEH TIaH
3a YOBEYECTBOTO, cTaBa npeaasepue kbM LlapcrBoTo boxue. iMeHHO Ha BUAMMAaTa LIbPKBA, KOATO
€ n300pakeHne Ha HEBUIMMATa, KaKTO M Ha boKust mpoMUCIIUTENEH TU1aH, KOHTO ce OChIIeCTBABA
B IlapcTBOTO BOkue, ca mocBeTeHM IIbPBUTE JIBE IJ1aBU HA MOHOTpadusTa.

Tpera rnaBa pasriexnaa remara 3a LlbpkBara u cBera, KaT0 BHUMAHUETO € HACOUEHO KbM
UCTOPUYHOCTTa Ha XPUCTHSIHCKAaTa BsApa, KbM CHUJaTa M HENpeXoAHOCTTa Ha CBELEHOTO
[Ipenanue, KakTo U KbM BBIIPOCA — KaKBU ca 3HALUTE Ha UCTUHCKaTa L{bpkBa.

YerBbpTa U I€Ta IJaBa ca JJOKOCBaHE /10 TaliHaTa Ha CBETOCTTa Ha l[bpkBara, KOATO €
pasrienaHa oT eHa cTpaHa rnpe3 ceroctra Ha HebecHus JKeHuX, CBETOCT, KOSITO YCIIOBHO MOXeE
na ObJie HapeueHa CBETOCT Ha PU3UBA, a OT BTOPa — [IPe3 CBETOCTTA Ha HEBECTATA, CBETOCT, KOSTO
(OTHOBO YCIIOBHO) MOK€ J1a ObJie OIpe/iesieHa KaTo CBETOCT Ha 0TroBopa. CBETOCTTA HA MPU3UBA
€ IbpBa HE CaMo 3alll0TO THKMO T 3all0YBa JMAJOra, HO M 3alll0TO ChAbPKa OTrOBOpa B cede cu:
“3aroBa BU U3BECTSIBaM, 4€ HUKOW, KOWTO roBOopH 4pe3 cuiiata Ha boxxust Jlyx, He ka3Ba: “AHarema
Ha Mucyc!” U nukoii He Moske na kaxe: "Hucyc e 'ocnoa”, oceen upe3 Ceerus dyx” (1 K 12:3).
[IppkBaTa Ha CBETUMTE € HE camMO NPU3BAHO OOIIECTBO, a M IOJIydaBallla JapoBe; TS MpueMa
CBOAATa CBETOCT OT HEOETO, HO €IHOBPEMEHHO C TOBAa CBETOCTTA, KOSATO IOJIy4aBa, € MpPSKO
00BBp3aHa ChC CBETOCTTA, KOSITO camara TS OTJ1aBa.

ITo To3u HauMH upe3 cBetocTTa AeiicTBa CBetuar [lyx, 3a 1a Ob/ie 0’KMBOTBOPEHA CpelaTa
Hu ¢ Mucyc Xpucroc, KakTo 4 3a Ja ce pa3KpHe Mpe BIpBaIlIUTEe OTTOBOPHT HA OHA3H JHOOOB,
KOSITO 'HUKOTI'a HE OTIaja .

The Church - a Community of Love
Publishing House Pleyada, Sofia, 2008, 223 pg.
Assoc. Prof. Dr. Klara Stamatova (Toneva)

The presented monograph is devoted to the Church as a community of love.

Many of our contemporaries claim to know the Church, more than that - they assert that
they have a correct notion about it: some are amazed by the model of the first Christian
communities and do not share the advancing changes in the life of the Church which obscure the
clear visibility of the past; others blame the Church for limiting the freedom of believers, for
indecisiveness or being unrealistic when making decisions; yet others pay tribute to her
unquestionable contribution for the spiritual and cultural development of humanity; some are
sensitive to the holiness of and within the Church and others point out only the unworthy actions
of members of the Church; and more - the Church impresses with its charitable activity, but is
blamed for the riches owned by it.

The present study was deployed against the background of these assertions (and they are
only a part of the possible ones). If we want to touch the mystery of the Church, it is not enough
to know only its ‘visible face’; it is necessary to touch its deep essence, its divine origin and, thus,



to get closer to its identity. Through the mystery of the Church, we will get closer and closer to the
big mystery which is the human belief in God.

The Church, which is a community of love and a gift of new life in Jesus Christ, uncovers
the divine in human history and, by implementing God’s providential plan for humanity, becomes
an antechamber to the Kingdom of God. The first two chapters of the monograph are devoted
precisely to the visible Church, which is an image of the invisible one, as well as of God’s
providential plan, which is realized in the Kingdom of God.

The third chapter explores the topic of the Church and the world, drawing the attention to
the historicity of the Christian faith, to the strength and permanence of the Holy Tradition, as well
as to the question - what are the signs of the true Church.

The fourth and fifth chapters touch the mystery of the holiness of the Church, which is
studied, on the one hand, through the holiness of the Heavenly Bridegroom, holiness which
conditionally can be called holiness of the call, and, on the other - through the holiness of the bride,
holiness which (once again conditionally) can be determined as holiness of the answer. The
holiness of the call comes first, not only because it is the one that starts the dialogue, but also
because it contains the answer in itself: “Wherefore I give you to understand, that no man speaking
by the Spirit of God calleth Jesus accursed: and that no man can say that Jesus is the Lord, but by
the Holy Ghost.” (1 C 12-3). The Church of the saints is not only a called community, but also one
receiving gifts; it receives its holiness from heaven, but, simultaneously to this, the holiness it
receives is directly bound by the holiness it itself emanates.

In this manner, through holiness, the Holy Spirit acts, so that our encounter with Jesus Christ is
made live and so as to reveal to the believers the response to that love which ‘never faileth’.



crygunm:

1. Knapa CramaToBa, MIOCIOZIMAHMHDBT KaTo CybOEKT Ha MCAAMCKMA MOpan M ceBeToBb3npuemaHe , MybanyHu
KOMYHMKaLMM B CUTYPHOCTTA W oTBpaHarta, pegaktop/u: npod. a-p Feopru KapactosHos, u3gatencrso: BoeHHa
akagemus "T. C. Pakosckn", 2010, cTp. 69-97, ISBN:978 -954-9348-18-7.

MioCIO/IMAHUHBT KATO CY0EKT HA HCJASIMCKHS MOPAJI M CBETOBb3IPHEMAHE

Coopnux ,, [Iyouunu KomyHukayuu 6 cueypHocmma u omopanama *, Boenna axademus "I". C.
Pakoscku”, Cogpus, 2010, 33 cmp.
ooy. 0-p Knapa Cmamamosa (Tonesa)

B kpas Ha XX B. cTaHa Bb3MOKHO (POPMYJIUPAHETO HA PA3INUMATA MEXKIY HALIUOHATHUTE
KYJTYpHU, KOETO MOJI0KH HaYaJlo Ha Pa3MUCHIIA BbPXY MEXIYLUBIIN3AUOHHUTE PAa3INUHUS.

B u3BecTHa cTeneH BesiKa MUBUIIM3AIUS CE CAaMOOTIPEIEIIs 3a CPEIUIIe Ha CBETa, COUCHKHU
CBOSITa UCTOPHS KAaTO CHIECTBEHA YaCT OT UCTOPHUATA HA YOBEUECTBOTO. B mocnennure roauuu
o0aye Mmponuya, 4e MIOCIOJIMAHCKUST CBST HE JKejlae J1a OTroBapsl Ha HauepTaHUTe OT AMepuKa u
EBpona mopenu. CnemoBaTesiHO, OCHOBEH MpOOJIEeM B OTHOIIEHUSATA MEXIY HCIsIMCKaTa U
3amagHaTa UUBWJIM3AIUS € TMPOTHBOPEUMETO MEXIy YCHIMATA Ha MbpBaTa Ja HU3rpaau
YHHBepcaliHa 3amajiHa KyJITypa ¥ BCE MO-OTciadBamaTa U ClOCOOHOCT J1a IOCTUTHE Ta3u Iell.
Hauctuna 3anmagnarta nuMBWIM3aldg € HEMOBTOpuUMa. Ta3um yHHMKAIHOCT o0ade He O3HayaBa
YHUBEpCAJIHOCT, T.€. TJIABHATA 1€ Ha 3araja He TpsoBa na Obae npeodpasyBaHeTo Ha JJoma Ha
UCIIsIMa TI0 HETOBO MO00HE, 3aI0TO C HApaCTBaHETO Ha OTHOCUTETTHATA CHJIAa HAa MIOCIOJIMaHCKATa
OOIIHOCT TPHBIIEKATEITHOCTTa HA 3alajHaTa KyJITypa HamalisaBa, a UCISIMCKUTE HApPOIU BCE
MoBeYe ce 0OpBIUIAT KbM CBOUTE MECTHHU KYJITYPH, UYyBCTBAHKH C€ BCE MO-aHTAKUPAHHU C TAX.

KakBo e Ms1cTOTO Ha ucisIMcKara IUBUIM3AIMs B To3H cBAT? T4 ce xapakrepusupa ¢ ocTpa
O0opba MexIy CHBPEMCHHHTE (OTBOPEHH) M TPAAMIIMOHHUTE (3aTBOPEHU) IIEHHOCTH, KOCTO
o0ycrnaBsd M CIOKHOCTTa Ha HelHaTa cTpykTypa. dopmupaHa € B pe3ynraT Ha ABIOOKOTO
B3aMIMOJICHCTBIE MEXIy JPEBHUTE, CPECTHOBCKOBHHTE W CHBPEMCHHHTE HAIlMM B apaOCKUs
peruoH. EnBa ot cpenara Ha XX B. eBpONEUCKUSIT BB3TJIE] 3a HAIIMUTE CTUTa 10 JlomMa Ha ucnsama
— CTpaHa WM OOIIHOCT OT CTPAHH, KBJIETO Ca YCTAHOBEHHU UCIISIMCKUTE TIOPSAJIKK U C€ HaMUPa MoJ|
yIpaBIECHUETO HAa MIOCIOJIMAHCKU BIIaIETell.

Haii-reiHa mpescraBa 3a UCIsIMCKa HAIMsl MOXKE J1a C€ U3TPajy 4pe3 NCUXOJOTUITA Ha
“cronmanuHa’” Ha JloMa Ha ucnsMa, T.€. Ype3 IEHHOCTHUS MOJIeNl Ha MIocloiMaHuHa. Dakropure,
KOUTO OOeAuHsBAT kuBeenuTe B [loma Ha ucisima, ca: pelurus, €3uk, OOIIM HCTOPUUYECKU
KOPEHH, CXOJIHU TreorpadcKu yCIOBUS W HMKOHOMHYECKO ChCTOsiHHE. DakTopute, KOUTO THU
OTJINYABaT, ca KAKTO CHEUU(PUYHOTO PETHMOHATHO Pa3BHTHE, Taka M €THUYECKaTa W POJOBO-
MJIEeMEHHATa IPUHAJIEKHOCT.

Hacrosimata cryamst € onmut 3a W3rpakKJaHEe HAa CXEMAaTHYeH TOPTPET Ha YOBEKa,
orpeaensm] cede CH KaTo MIOCIOIMAHUH, 2 UMEHHO:

TOM M3IOBSAIBA OCHOBHUTE MOCTYJIATH HA UCIISIMCKATa PEIIUTHUS; CTPUKTHO CIIa3Ba MPEAMHCaHUsITa
3a peITUTruo3Ha 0OpEHOCT; MOJYHUHSBA CE HAa MIOCIOJIMAHCKUS CBEIICH 3aKOH — IapHaTa; 5)KUBOTHT
My B YMMarta € pbKOBOJIEH OT YYBCTBOTO 3a OOIIHOCTHA COJHMJAAPHOCT M CIa3BaHE HA OCHOBHUSA
UCIISIMCKU TIPUHIIMI ‘TIOJKpeNa Ha BHPIIEHETO Ha JOOpHU Jella U OTCTpaHsSIBaHE Ha JIOUIUTE ; 3a
HEro IUI0JIOBETE Ha MCISMCKaTa COJIMJAPHOCT ca 1oOpoTara M 0JaropoJICTBOTO, LIEAPOCTTA U
MUJIOCTUHSTA, UCKPEHOCTTAa M YECTHOCTTA; YOBEIIKUTE MY IPOSIBU Ca M3IUIO TOJ 3HAKa Ha
00KECTBEHHTE MPEANUCAHUS U ca O(pOPMEHH B CKajaTa Ha IEHHOCTUTE, KbJIETO ca (PUKCUpaHU
KaTerOPUYHO 3aBIDKUTETHOTO, a0CONIOTHO 3a0paHEHOTO, MPEMOPbUYUTEHOTO, TOPUIIAEMOTO U
pa3penieHoTo; HErOBUTE JIeJIa, YyBCTBA U MUCJIHM Ca HAIPABJISIBAHUA OT MIPABHOTO OMpE/EsTHE HA



JEUCTBUATA My KaTO KpPacWBU WJIM TPO3HH , T.C. JAIHM T€ C€ IOJI3BAT C OO0 OJ00pEHUE HIIH
CHOTBETHO HEOJOOPEHHUE; 32 HETO CBEIICHATA BOWHA € 'KPacUBO JEHCTBUE, Thil KATO C€ BOIM 3a
3alMTa Ha HUCIsMCKaTa Bspa WIHM 3a Pa3NpOCTPaHEHUETO W; TOW IpHeMa KaTo Hail-HaKa3zyeMHu
MPEN000IETHUETO, JTHhKECBUICTEIICTBOTO M COJIOMUSATA; 3a HEro CEMEWCTBOTO € IEHTHhP Ha
MPOKJIAMUPAHUST OT HMCJISIMa MOpAJEH MOPSIbK; MOCTaBs HAa BUCIIE HUBO JbJra KbM pPOJIA,
3aJIBJDKEHUSATA KM CEMEHCTBOTO U MOYUTTA KbM POJUTEIINTE, HO BEPHOCTTA KbM OOITHOCTTA UMa
MpeBeC; MIOCIOJIMAaHUHBT TIOMHH, Y€ 32 BCHYKUTE MYy TIOMHCIIM U JieJla TO OYaKBaT Harpaja Wid
HaKa3aHHE B OTBBHUS CBSIT — CbOTBETHO B pasi WJIM B a/1a, ONIPEIeIeHH MPsKo oT Aiax. U Hakpast
— MIOCIOJIMAHMHBT KMBEE C YYBCTBO Ha M30PaHOCT, Ch3HAHHE 3a MPEBH3XOJCTBO HA HEroBara
penurust ¥ e3uK U 06e3crmopHa yoeeHOCT B UCTHHHOCTTA Ha UCIISIMCKOTO TTHCAHHUE.

The Muslim as a subject of Islamic morality and perception of the world
Collection “Public communications in security and defense", Defense College “G.S. Rakovski",
Sofia, 2010, 33 pg.

Prof. Dr. Klara Stamatova (Toneva)

At the end of the 20" century it became possible to formulate the differences between
national cultures, which laid the foundation for the reflection on inter-civilizational differences.

To a certain extent, every civilization self-defines as the center of the world, pointing at its
own history as an essential part of the history of humanity. In the last years, however, it became
evident that the Muslim world does not wish to implement the models outlined by America and
Europe. Therefore, a fundamental problem in the relations between the Islamic and Western
civilizations is the contradiction between the efforts of the former to build a universal western
culture and its weaker and weaker ability to achieve this goal. Truly, western civilization is unique.
This uniqueness, however, does not mean universality, i.e. the main goal of the West should not
be the reorganization of the House of Islam in its likeness, because, with the increase of the relative
strength of the Muslim community, the attractiveness of western culture decreases and Islamic
peoples turn more and more to their local cultures, feeling more committed to them.

What is the place of Islamic civilization in this world? It is characterized by a bitter strife
between the modern (open) and traditional (closed) values which predetermines the complexity of
its structure. It was formed as a result of the deep interaction between the ancient, medieval and
modern nations in the Arab region. Only since the middle of the 20" century has the European
view on nations reached the House of Islam - a country or community of countries where Islamic
customs are established and is ruled by a Muslim ruler.

The best notion of the Islamic nation can be built through the psychology of the “master”
of the House of Islam, i.e. through the value model of the Muslim. The factors uniting those who
live in the House of Islam are: religion, language, common historical roots, similar geographic
conditions and economic situation. The factors which differentiate them are both the specific
regional development and the ethnic, family and tribal affiliation.

The present study is an attempt to build a schematic portrait of a person who self-defines
as a Muslim, specifically:

- he professes the fundamental postulates of the Islamic religion; strictly follows the
prescriptions for religious rituals; completely submits to Muslim sacred law - the Sharia; his life
in the Ummabh is lead by the feeling of communal solidarity and following the fundamental Islamic
principle ‘support for doing good deeds and elimination of the bad ones’; for him the fruits of
Islamic solidarity are goodness and honor, generosity and charity, sincerity and honesty; his human
manifestations are entirely in the name of the divine prescriptions and are formed according to the



value scale where the categorically obligatory, absolutely prohibited, the recommended, the
reproachable and the allowed are fixed; his deeds, feelings and thoughts are guided by the legal
definition of his acts as ‘beautiful’ or ‘ugly', i.e. whether they are generally approved or
correspondingly disapproved; for him, the holy war (jihad) is a ‘beautiful’ act, since it is waged to
defend the Islamic faith or to spread it; for him most punishable are adultery, bearing false witness
and sodomy; for him, the family is the center of the moral order proclaimed by Islam; he places at
the highest level the duty to the tribe, the obligations to the family and the respect toward parents,
but the loyalty to the community prevails; a Muslim remembers that for all his thoughts or deeds
a reward or punishment awaits him in the afterlife - respectively, in heaven or hell, determined
directly by Allah.

And finally - a Muslim lives with the sense of being chosen, the consciousness of superiority of
his religion and language and with unshaken conviction in the truth of the Islamic scripture.

2. Knapa ToHeBa, OT AyweBHOTO KbM AOYyXOBHOTO. TPYAHWUAT NbT Ha CbBPEMEHHaTa WHTEeNUreHums,
MyYATUKYNTYPHUAT YoBeK. COBOPHMK B YecT Ha npod. AuH KameH MapeHos (oTel MeTbp FapeHa), 1.2, peaaktop/u:
leopru Mapkos, 3anpsH Kosnygxos. Mapus LWHutep, Feoprin Mutpes, nsgatenctso: MK MyteHbepr, 2016, cTp.
732-765, ISBN:978-619-176-080-0.

OT AymieBHOTO KbM AYXOBHOTO. TPYIHHMAT T HA CbBPEMEHHATA

HHTCJIUTICHIHNA

Mynmuxyimypuusm uogex. Cooprux 6 uecm nHa npogh. 0.u.n. Kamen I'apenos (omey Ilemwvp
T'apena), m.2, UK I'ymenbepe, Coghus, 2016, 33 cmp.
ooy. 0-p Knapa Tonesa

JlHec e pa3mpocTpaHeHO yOexJIeHHeTO, Y€ MHTEIUTCHIUATAa TPYJHO HaAMHUpa BT KbM
Xpama, a CKEeNITUYHOTO ¥ OTHOIIIEHHE KbM BsipaTa CSIKalll € Bh3MPHUEeMa KaTo 4acT OT KyJiTypaTa.
OT cBos cTpaHa, MHTEIUTEHIUATA UMa ABJT Ja ChXpaHsABa HCTUHATA M HPABCTBEHOCTTA, KOUTO ca
IBJIO0KO 0OBBP3aHU MTOMEXKY CH.

[pe3 maneunara 1942r. mpod. a-p apxum. EBtumuii (CanyHmkueB) myOnnKyBa cBOsITa
M3BeCTHA CTyaus ,,He3na Ha ChbMHEHHS BBB Bspara”. Jlaiu Te3u OTHMINA HAa CHMHEHHS ca
BaJUAHU U JHEec? Y MeH ce MOPOAH MPEeIu3BHUKATENICTBOTO Upe3 OTACTHOTO UM MpOCIe/siBaHe B
ChBPEMEHEH acCIleKT Ja TOoKa)a, Y€ T€ JeWCTBAaT OTBBJ MCTOPHUYECKOTO BpeMe, Makap U B
yCIIOBUSITA HA CerairHaTa JIeHCTBUTEIHOCT.

B macrosimara ctyaus ce onmuTBaMm Ja HaMepsi OTTOBOP Ha BBIIpOCA: KO€ OTAajieuaBa
WHTeNUreHIusaTa ot LlbpkBara, Kato pasrienam ,,oTHUIIATa” HA CBMHEHHUS, KOUTO MOTAT Ja ce
BB3IUIAMEHSIBAT Y BCEKH WHTEIIMTEHTCH YOBEK M KOUTO OOpEMEHSABAT TS MY OT AYIICBHOTO KbM
IyXOBHOTO. B Hauanoto obadye € HEOOXOIMMO Ja HAmpaBs JBE YTOYHEHHS: MBPBOTO €, Y€ HE
TpsiOBa /1a ce npejyiara 00001eHne, KOETO OOTphINa IsTaTa HHTEIUTCHIINS, @ BTOPOTO YTOYHEHHUE
€ CBBP3aHO C MPaBUIHOTO OCMHCISHE HAa CTpeMeka KbM IOCTHUTaHEe Ha TaKOBa ChCTOSHUE Ha
BsIipaTa Ha WHTEIMTEHITUATA, TIPH KOETO HIMA HUKAKBU CHMHEHUSI.

Mosxe mu GunocodbT, YISHUST UIH XyA0KHHUKBT a Ob1e XpucTussHUH? ToBa € BaXKHUAT
BBIIPOC, HA KOMTO C€ OTMTBAM Jia OTTOBOPS B HACTOSIIIHUS TEKCT.

B nauanorto pa3cwkxkaaBaMm BbpXY HA3HAYCHHETO HA WHTEIUTSHIIMATA KaTo MPaBs KPaThK
HMCTOPUYECKHU TIOTJIE] BBPXY HEWHHUS MPOM3XO0J] U TMpejyiaraM 3a pa3MHUCHI JIBE Bb3MOKHOCTH B
HEHHUTE MPOSIBICHUS — KaTO eJIUTapHa MPOCTIOWKa UITU KaTO BUJ CITyKEHHUE.



Cnen ToBa npocnensBaM KpalHHsS WHTEIEKTYalIU3bM, T.€. TBBPIEHUETO, Y€ ChILIECTBYBA
CBETOIJIENl, KOMTO € Wu3rpaJeH caMO BbPXYy HAaydHM MWCTUHHU. Pesynrar ot KpailiHus
MHTENEKTYaIu3bM € a0CONIOTU3UPAHETO Ha HayKarta, 1opu Oux Jo0aBuiia — MPEBPBIIAHETO i B
unon. Ot gpyra crtpana obade, TpsiOBa 1a ce pasceiiBa yOeXIECHHETO, Y€ B HCTUHCKOTO
XPUCTHUSHCTBO MMa HEIIO POTUBHO Ha CBOOOAHATA HayKa.

Karo cnensamo ,rHE370 Ha CbMHEHUS pasriexaaM KpalHWS HHIUBUIYAJIU3bM -
€IHOBPEMEHHO U CTOXKEP, U PYLIUTEN Ha CbBPEMEHHATa KyJITypa.

Ilo-nHaTaTbk ce crnMpaM Ha KpalHWS €CTETULM3BM, KOWTO 3alulalllBa HE TOJKOBA 4pe3
OIIACHOCTTA OT ONOpPOYaBaHE Ha BKYyCa, KOJIKOTO 4Ype3 ONACHOCTTa Ja C€ IOKIaHAME IIpel
TBOPEHHETO BMECTO Ipel TBopena.

Ha 4eTBBbpTO MACTO aHanM3uUpaMm Irpexa U IPEXOBHUTE HACTPOCHMS - IVIABHO T'HE3N0 HA
CbMHEHHSI, KOETO HEPSIIKO CE CKpHUBA UJIM MACKHUPa 3a]] IOCOUYEHUTE NOTYK TPU KaTErOpHH.

CnenBa neraTta KaTeropusi Ha PENATCTBUSA 3a BApaTa, KOSITO JIECHO IIPENIbBA CbBPEMEHHUS
MHTEJEKTYyasell, 8 MUMEHHO — HEIIPABUJIHOTO OCMUCIISIHE Ha CIIyUYBalUTE CE CTPaJaHuUs U HEIIpaBaAu
B )KUBOTA.

Jlorn4Ho ce 3apakJa M IIECTUAT Ba)KEH BBIIPOC, KONTO aHaIM3UpaM, a UMEHHO — 3a
rHe37aTa Ha CbMHEHMS U HEBEpUE, KOUTO €a MPOBOKUPAHU OT JKU3HEHHUTE CHBKYIHOCTH, KbM
KOUTO MPUHAJUIEKU €HA TUYHOCT.

CeamMoTO rHE3/10 Ha BspaTa, Ha KOETO Ce CIIUpaM, Ce Tau B CllabUTe CTpaHW Ha HauMHa Ha
IIPOIOBSIBAHE, a HAKpas ClIe[iBa OCMOTO — IIPOIIOBE/TA UPE3 JEO.

Cpemara Ha L[ppkBaTa M MHTEIUICHIMATA HE € IMPUKIIOYMIA, & MPOABIKABA, 3alI0TO
OLIbPKOBSIBAHETO HAa MHTEJIMTEHIUATA BCE OLIE MpeACcTOu. Pe3ynraTuTte OT Ta3u cpelia 3aBUCAT
KakTo OoT L[ppKkBara, Taka U OT MHTENUreHUUATA. TPYyJEH € IBTAT Ha BAPBAILUTE UHTECIUIEHTH,
KOUTO BBPBAT OT JYIIEBHOTO KbM JIyXOBHOTO. 3aIll0TO TSXHATa L]l € JAa IOCTUTHAT UCTUHCKATA,
JyXOBHA MHTEIIMTEHTHOCT, KaTO C€ OTKa)kaT OT AyIIEBHATAa, MJIM HAal-MAJIKOTO KaTo sl MOXYUHAT
Ha ayxa.

From the soul to the spirit. The difficult road of contemporary intellectuals
The multicultural person. A collection in memory of Prof. Dr. Kamen Garenov (father Petar
Garena), v.2, Publishing House Gutenberg, Sofia, 2016, 33 pg.

Assoc. Prof. Dr. Klara Toneva

Today, the conviction is spread that it is difficult for intellectuals to find the road to the
temple and their skeptical attitude toward the faith is perceived, it seems, as a part of culture. On
their part, it is the duty of intellectuals to preserve the truth and morality which are deeply
interconnected.

In the distant year 1942, Prof. Dr. Archimandrite Efthimios (Sapundzhiev) published his
well-known study ‘“Nests of doubt in the faith”. Are these nests of doubt still valid today? The
challenge arose in me to prove by tracking them separately in the contemporary aspect that they
act outside of historical time, even if under the conditions of the current reality.

In the present study, I try to find the answer to the question: What distances intellectuals
from the Church, by studying the “foci” of doubt which can be ignited in any intelligent person
and which are a burden on his path to the spiritual. However, at the start, it is necessary to make
two clarifications: the first one is that I should not offer a summary encompassing all intellectuals,
the second one is related to the correct understanding of the striving to reach such a state of the
faith of intellectuals in which there aren’t any doubts.



Can the philosopher, scientist or painter be a Christian? This is the important question | am
attempting to answer in the present text.

At the beginning, | am pondering about the appointment of intellectuals in the Church
making a brief historical overview of their origin and offer for reflection two possibilities in their
manifestations - as an elitist stratum or as a type of service.

After that, | trace the extreme intellectualism, i.e. the claim that there is a world-view built
only upon scientific truths. A result of extreme intellectualism is the absolutization of science, |
would even add - turning it into an idol. On the other hand, however, the conviction needs to be
dissipated that in true Christianity there is something opposing free science.

As the next “nest of doubt” I view extreme individualism - simultaneously a pillar and
destroyer of contemporary culture.

Further, I dwell on extreme aestheticism which threatens not so much with the danger to
vitiate the taste, as with the danger to bow before the creation rather than the Creator.

In the fourth place | analyze sin and sinful inclination - the main nest of doubts which is
often hidden or masked behind the three categories I pointed at so far.

Next is the fifth category of obstacles for the faith, a category on which the contemporary
intellectual easily trips, namely - the incorrect understanding of the suffering and injustice
occurring in life.

Logically, the sixth important question | analyze arises, namely - about the nests of doubt
and lack of faith provoked by the worldly complexes to which an individual belongs.

The seventh nest of faith on which I dwell is hidden in the weaknesses of the manner of
preaching and, at the end, the eighth one follows - preaching through deeds.

The encounter between the Church and intellectuals has not ended, but continues, because
the churching of intellectuals is still ahead. The results of this encounter depend both on the Church
and on intellectuals.

The path of intellectuals-believers is difficult when they move from the soul to the spirit. Because
their goal is to achieve true spiritual intelligence by abandoning the one of the soul or, at least, by
subordinating it to the spirit.

3. Knapa ToHeBa, CB. KnumeHT OXpUACKU: HaAMCTOPUYECKUAT GnaroBectuTen Ha mMctuHata, CBeTu KnnmeHT
OXPUACKM — NMPbB eNUCKON Ha Bbarapckva esuk, pepaktop/u :npod. A-p Mapua Mosyesa, M34aTencrso:
YHuBepcutetcko nsgatencrso "Cs. KnumeHTt Oxpuackn”, 2020, ctp. 53-74, ISBN:978-954-07-5097-2.

Ce. KitumenT OXpuacCKu: HAAUCTOPUYECKHUAT 0J1ar0OBeCTUTEI HA HCTHHATA
Ceemu Knumenm Oxpuocku — npve enuckon Ha 6vi2apcKkus e3ux, Yuusepcumemcko
uzoamencmeo "Ce. Knumenm Oxpuocku”, Coghus, 2020, 21 cmp.
ooy. 0-p Knapa Tonesa

HacTosmuar TekcT e mocBeTeH Ha HeOOXOAUMOCTTA THEC OT IPEMBIPOCTTA U CIIYKEHHETO
Ha cB. KimmmenTt OXpHrIcKy, 3aI0TO POIOHAYATHAKBT Ha OBJITapCcKOTO YUMIIUILE, Ha ObIrapckaTa
IpOCBETa, MOKPOBUTENAT HA Hamus borocinoBcku ¢akynrer, a u narpoH Ha nenus Coduiicku
YHUBEPCHUTET, MOXKE Ja HalpaBisiBa BCEKUTO 4Ype3 TJIABHOTO CH JIYXOBHO IOCIaHHE — ,J1a
npebuBaBame MOCTOSIHHO B boxxunte 3anoBenu’. Twif kato 3a cB. KimumenT OXpHICKH € TTHCaHO
MHOT0, JINYHOCTTA H JIJIOTO My ca 00TJIeIaH! OTBCSAKB/IE, TOBA KOCTO IIEIIHM, € J]a TOCOYHUM HIKOH



TPEBOXHU CHBPEMEHHHU TCHJICHIIMH, & OTTOBOPHT UM II¢ OBbJIe IPEUyIIeH Mpe3 CIOBOTO U JEIOTO
Ha CBETHUTEJISI, KOUTO Ca MbTEBOJNUTE KbM MCTHHATA.

HeroBoto TBOpuecTBO € nap 3a Hac, 3al0TO HU IoMara Ja He 3aTbBame B Oe3aHaTa Ha
YOBEIIKOTO BUXJAAHE, CTOSIIIO U3BBH CIIOBOTO. YHU3SIBAHETO HA CJIOBOTO JIHEC € PABHOCHIJIHO HA
orpuuaHe W npe3penue kbM CioBoTo bokue, Thil KaTO XpHUCTHSIHCKAaTa BsApa CE OCHOBaBa Ha
CJIOBOTO — MIPUETO, MPU3HATO, cirymano kato CiaoBo boxue.

,»Jla OBJIEM HCTUHCKU XPUCTHUIHH, a HE CaMO 10 UMe"* — TaKbB € IPU3UBBT Ha OXPUACKHUS
cBeTuTeNl. Upe3 CIOBOTO HAa XPUCTHSIHUTE YOBEK TPsiOBa Jla 4yBa, a OT JejiaTa UM — Ja BHXKJA
0008 1 Mustochbpaue. CIIOBOTO € OHOBAa KPEXKO, HO CKBIIOIIEHHO MSCTO, B KOETO OTKpHBaMe
Hctunara, 6e3 KOSITO HE MOXKEM, 3aI[0TO HE CaMO C XJI10 JKMBEEM, HO C BCSIKO CJI0BO, HBAIIO OT
bora.

St. Clement of Ohrid: The timeless messenger of truth
St. Clement of Ohrid - the first bishop of the Bulgarian language, University Publishing House
“St. Clement of Ohrid"," 2020, 21 pg.
Assoc. Prof. Dr. Klara Toneva

The present text is dedicated to the necessity today of the wisdom and ministry of St.
Clement of Ohrid, because the founder of the Bulgarian school, of the Bulgarian enlightenment,
the patron of our Theological Faculty, as well as the patron of the whole Sofia University, can lead
everyone through his main spiritual message “to abide God's commandments constantly”. Since
much has been written about St. Clement of Ohrid, his personality and deed have been thoroughly
analyzed and what we aim to do is point out some disturbing contemporary trends and the response
addressed to them will be refracted through the saint's word and deed which are a guide to the
truth.

His creativity is a gift to us because it helps us not to fall into the abyss of human conceit,
devoid of the word. The humiliation of the word today is tantamount to denial and contempt for
the Word of God, since Christian faith is based on the word - accepted, acknowledged, heard as
the Word of God.

“To be true Christians, not just by name”, is the appeal of the Ohrid saint. Through the
word of Christians, man should hear, and through the Christian deeds, he should see love and
mercy. The word is that fragile but precious place in which we discover the Truth, without which
we cannot do, because not only with bread do we live, but with every word that comes from God.



4. Knapa ToHeBa, ApxumaHgput npod. a-p EBTMMMKIA (CanyHAMKMEB) — OCHOBOMOJ/IOXKHUKDLT Ha AUCUMUNIMHATA
Uctopusa Ha penurmmte B 6barapckoto 6orocnosue, Mpodecop A-p apxumanHaput EsTumuii CanyHaXKues:
YKMBOT, LLbPKOBHA M aKadeMuyHa genHocT (1884-1943 r.) C60pHMK Mo cayyait 75 rogMHU OT KOHYMHATa My,
peaaktop/u: Knapa ToHeBa, Hukonaint Maaxypos, Aumo MNeHkos, nsgatenctso: doHaauma 3a permoHanHo
passutne, 2020, ctp. 32-50, ISBN:978-619-91095-4-0.

Apxumanapurt npod. a-p Esrumuii (CanyHa:kueB) — 0OCHOBONOJIOKHUKBT HA

aucauIuinHaTa Mcropus Ha pejuruurte B 0bJArapckoTo 00rocjioBue
Ilpoghecop 0-p apxumanopum Esmumuii CanyHodxicues: Jcusom, YybpPKoGHA U AKAOEMUYHA
oetinocm (1884-1943 2.) Cooprux no cayuai 75 200unu om konyunama my, Ponoayus 3a
peacuonanno passumue, Cogus, 2020, 26 cmp.
ooy. 0-p Knapa Tonesa

W3knrountenen € MNPUHOCHT Ha OBJrapcKUTe OOTOCIOBH, YUUTO IyOIUKAlIUU
MIPOBOKHMpaxa MHTEpeca KbM HcTOpHsTa Ha penurunte. Cpen Tax npod. a-p apxum. EBTummii
(CanyHxueB) € Hall-TOJIEMUAT, HAali-BCEOTAAMHUST, HAl-UCKPEHO THPCEIIUAT POJISATa U MACTOTO
Ha BsipaTa HE CaMO B TIO3HAHUETO, HO U B ISUIOCTHUS YOBEIIKH KUBOT. TOH € MbpBONPOXOCIBT B
M3y4aBaHeTo Ha aucuuiuinHara Victopus Ha penuruute B borocnoBckust pakynTeT, Toi €, KOWTO
KaTerOpUYHO OMpe/esisi HBWHOTO MSCTO U 3HAUYCHHE.

Hacrosmara cTyausi u3BeXJa OCHOBHHUTE sJipa B TBOPUECTBOTO Ha TOJIEMHUs HAIll
TYXOBHUK, KOUTO OCBETJISBAT 3alI0 PEJIUTHATA, KOSATO € M3KIIOYUTEIHO SBJICHUE B YOBCIIKHS
KHUBOT, TpsiOBa Ja ObJie UCTOPUUECKH OCBeTJIeHA. Taka ce JoCTUra u J0 OTrOBOpa Ha BBIIPOCA:
3amio Makap VcTopus Ha pelurumre a ce OTTpaHnvaBa OT JPYTrUTe OOTOCIOBCKU TUCIMILUIMHY,
TS € HEBB3MOXKHA 0e3 Bpb3KaTa CH C THX.

Hayuynn oGextu Ha VcTopusi Ha pelWruMTe Ca KAaKTO PEIUTHUTE, KOMTO HSAMAT MOYTH
HUKAKbB €JIEeMEHT OT bOorooTKpoBeHH UCTHUHU, TaKa U T€3U, KOUTO Ca C€ Pa3BUBAIN NMPEAUMHO MO
BJIMSTHHE HAa CBPBXECTECTBEHUS (DAKTOP.

B mepBust pasmen apxum. EBtumuit (CanyHmKHeB) MOCTaBsS HApOAUTE, KOHWTO C
€CTeCTBEHOTO CH pa3BUTHE HE Ca 3aciy)KWJIM CBPHXECTECTBEHAaTa Hameca Ha boxecTBoTo, a
BTOPHUAT pa3lienl o0XBalla MCTOpUsTa Ha BOrooTkpoBeHaTa pelurus M yCTaHOBSBAHETO Ha
WCTHHOCTTa Ha OOTOOTKpOBEHHTE MCTHHU. Makap W aa He € B oOxBara Ha camaTa Mcropus Ha
penurunte, (HaKTUYECKOTO MM peaJu3UpaHe B HCTOPUATA CHIIO IOMaja IMOJA BIMSHUETO Ha
€CTEeCTBEHH NPUYHMHU U CIIEICTBHS. 3aTOBAa HCTOPHUATA HA PEIMTHO3HUTE BAPBAHHS Ha HAPOIU U
€MOoXH, KOUTO ca OMJIM yIOCTOEHHU MJH YAOCTOsIBaHU U ¢ bojkecTBeHa MOMOII, € ChCTaBHA YacT OT
Hcropus Ha penurunTe, Makap Ts J1a € 0COOSHa U CIIeIUAIIHA 110 CBOSITAa METOOJIOTHSI U TISITH.

B bBorocnosckust ¢akynter To3u pasznen oT Mcropus Ha peIUruuTe € IMpeaMeT Ha
bubneiickara ucropus u Ha L{bpkoBHaTa UcTOpHUSL.

JlBata pa3zzena ca 0OBbp3aHH, 3aII0TO OT 0COOCHO 3HaYEHHUE 3a BTOPHsI ca (pakTuTe, KOUTO
HcTopus Ha peTMTHATE yCTAaHOBSIBA — TS M3CJIE[BA U YMCTO €CTECTBEHATA CTpaHa Ha IIOATOTOBKATa
3a nosiBatra Ha borootkpoBenara nomori. ¥ o0patHoTo —ucropusita Ha borootkpoBeHaTa penurus
nmpejuiara OCHOBHHUTE WAEH, Ype3 KOWTO VICTOpHsi Ha PEIMruUTe yCTAaHOBSBA PEITUTHO3HOTO
pa3BUTHE.

ApxuMm. EBtumuii (CanyHmkueB) ompenenis MICTOTO Ha AuciuiuinHata Mcropust Ha
penuruute B mporpamata Ha borocnoBckus pakynrer no cpedama, a TakoBa MsCTO 1o cpedama,
KaKTO TO oIpenens apxuM. EBTUMU, H3KITF0UBA TEHACHIMTA BCIKO PETUTHO3HO SBIICHHE JIa CE
CBEXJIa /10 HUBOTO HA €CTECTBEHO, HO M TEHJICHIIMATA 32 MOJICHSIBAHE HA BCSKA PEITUTHUs, KOSTO
HE € OTKpOoBeHa oT bora.



Hcropusi Ha pelnuruure 0ocTaBa, OT €IHA CTPaHa, YMCTO HAyYHA AWCLUILIMHA, KOSATO B
MPAKTUYCCKO OTHOIICHUEC YCTAHOBsABA HCU3KOPCHUMATA HOTpe6HOCT OT pCJIMTuA U CCTCCTBCHUTC
HOJIOKUTENTHH ¥ OTpHUIaTeNTHH (akTopH B pazButuero il. OT BTOpa cTpaHa, 6e3 1a ce mojiaBa Ha
KpalHOCTTa J]a MpeHeOpersa U OMajJOBakaBa €CTECTBEHUTE PEJIMTHH, TS OTKPHUBA U B TsIXHATa
HOSIBA M Pa3BUTHE JI0KA3aTENICTBA, Y€ YOBEIIKATA UCTOPHS BHPBU U 110 €CTECTBEHUS CU BT KbM
XPUCTUAHCTBOTO.

Hcropust Ha penauruute OOpaBH ¢ MHTYUTHBHOTO IOAXOXKAAHE KbM JCHCTBUTEIHOCTTA,
KOETO € IOCJIEABAaHO OT MeTadu3Myecko o0OCHOBaBaHEe Ha Hyxkjaara oT CBpPBXECTECTBEHOTO,
HaMUpAIIo ce HEM3MEHHO B IICHThPA Ha IPABHIHUS CBETOTJIEI.

Hcropus Ha pesurunTe Jasa Bspa B PEJIMTUATA Y HEBSPBAILKMTE; CIIOMAara 3a IOTyIlaBaHe
Ha OTHHMINATA Ha ChMHEHHS BBB BspaTa B MHTCIMICHIMATA U 4Ype3 KOCBEHO 3aTBBbPIKIaBaHE Ha
CBPBXECTECTBEHOCTTA Ha XPUCTHUSIHCTBOTO yCWiBa Bspara B bora y Bsapamure. Mcropus Ha
PEJIMTHUTE HE TPE/IIECTBA PEIUTHO3HOCTTA Y YOBEKA, HO € 3HAYMM (paKTOp MPH IMOCTABSIHETO Ha
OCHOBHUTE Ha Crpajara Ha PeIUrHO3HHS )KUBOT.

B u3pasza ucmopus na penucuume yIapeHHETO HE € BBPXY JyMara HCTOPHS, a BBPXY
JAymaTa pesurus. [ 1aBHaTa e Ha UCTOPHATA Ha PEIMTUHUTE caMa 110 ce0e CH € SICHA: peNTUrHsTa,
KOSTO € HM3KIIOYUTENIHO SIBJICHHE B YOBEIIKUS KHBOT, Ja ObJe MCTOPUYECKH OCBeTIIeHa. B
OorocioBckuTe cU u3cienBanus npod. A-p apxum. Estumuii (CamyHpkueB) 10oka3Ba, 4e MMame
paboTa ¢ peIUruo3HH SIBJICHHS U TOpaau (aKTa, ue ca SBICHHUS, T¢ HOCST [eyata Ha HCTOPHYCCKUSI
MOMCHT, B KOMTO ca ce CJIy4uJd, HO OT ApyTra CTpaHa — JYXOBHUAT )KMBOT HEC CE€ BMCCTBa CaMO B
TE3H PAMKH.

Archimandrite Prof. Dr. Efthimios (Sapundzhiev) - the originator of the

discipline History of Religions in Bulgarian theology
Professor Dr. archimandrite Efthimios Sapundzhiev: Life, Church and Academic Activity (1884-
1943). Collection on the occasion of the 75th anniversary from his death, Foundation for
Regional Development, Sofia, 2020, 26 pg.
Assoc. Prof. Dr. Klara Toneva

The contribution of Bulgarian theologians whose publications provoked the interest
towards the history of religions is extraordinary. Among them is Prof. Dr. Archimandrite Efthimios
(Sapundzhiev), the greatest, the most dedicated, most sincerely seeking the role and place of the
faith, not only in knowledge, but also in the entire human life. He is the pioneer in the study of the
discipline History of Religions in the Faculty of Theology, he is the one who categorically
determined its place and significance.

The present study derives the main nuclei in the works of our great clergyman which clarify
why religion, which is an extraordinary phenomenon in human life, has to be historically clarified.
Thus, we reach the answer to the question: Why, even though History of Religions is distinct from
the other theological disciplines, it is impossible without its connection to them?

Scientific objects of History of Religions are both religions which do not have almost any
element of God-revealed truths and those which have developed mainly under the influence of the
supernatural factor.

In the first section, Archimandrite Efthimios (Sapundzhiev) places the peoples which with
their natural development have not deserved the supernatural intervention of the Divinity. The
second section encompasses the history of the God-revealed religion and the establishing of the
truthfulness of God-revealed truths. Even though it is not within the scope of History of Religions
itself, their actual realization in history also falls under the influence of natural causes and effects.



This is why the history of religious beliefs of peoples and epochs which have been honored also
with Divine assistance is an integral part of History of Religions, although it is peculiar and special
in its methodology and goals.

In the Faculty of Theology this section of History of Religions is a subject of Biblical
History and Church History.

The two sections are closely interconnected because for the latter the facts established by
History of Religions are especially important - it studies also the purely natural aspect of the
preparation for the advent of the God-revealed assistance. And the other way around - the history
of the God-revealed religion offers the main ideas through which History of Religions establishes
religious development.

Archimandrite Eftimios (Sapundzhiev) determines the place of the discipline History of
Religions in the curriculum of the Faculty of Theology: in the middle, and such a place in the
middle, as defined by Archimandrite Efthimios, excludes the tendency for every religious
phenomenon to be brought down to the natural level, but also the tendency to underestimate every
religion which was not revealed by God.

The History of Religions remains, on the one hand, a purely scientific discipline, which in
the practical aspect establishes the ineradicable need for religion and the natural positive and
negative factors in its development. On the other hand, without yielding to the extreme to ignore
and undervalue natural religions, it finds also in their appearance and development proof that
human history also moves on its natural path to Christianity.

History of Religions handles the intuitive approach to reality which is followed by a
metaphysical justification of the need for the Supernatural which is invariably located at the center
of the correct world-view.

History of Religions gives faith in religion to non-believers; helps to quench the foci of
doubt in the faith in intellectuals and, by indirectly reaffirming the supernatural character of
Christianity, strengthens the faith of believers in God. History of Religions does not precede
religiosity in man, but is a significant factor in laying the foundation of the building of religious
life.

In the expression history of religions the stress is not on the word history, but on the word
religion. The main goal of the history of religions is clear by itself: Religion, which is an
extraordinary phenomenon in human life, to be historically clarified. The history of religions
measures the spiritual alertness of man, the degree and rhythm of going beyond his own historicity.
In his theological research, Prof. Dr. Archim. Efthimios (Sapundzhiev) proves that we are dealing
with religious phenomena also due to the fact that they bear the mark of the historical moment in
which they have occurred, but, on the other hand - spiritual life does not fit within this framework
only.



CTATUMU:
1. Knapa CramaTtoBa, [lpaBocnaBHOTO 60rocnioBue W CbBpPEMEHHUAT cBAT. LlecT KoHrpec Ha BucwwuTe
npaBocsaBHM 60rocoBCcKK WKoan. 5-10 oktomepu 2004 r., cn. ,,JyxoBHa KyaTypa“, 6poin 11, 2004, ctp. 21-31.

IIpaBoc1aBHOTO 00T0C/I0BHE U CHbBPEMEHHUSAT CBAT
Lllecmu xonepec na sucuume npasociasuu bozocnoscku wkoau (5-10 okmomspu 2004 2.)
Cn. [yxosua xyrimypa, op. 11, Cogus, 2004, 15 cmp.
ooy. 0-p Knapa Cmamamosa (Tornesa)

CratusiTa 3amo3HaBa ¢ paborata Ha Hal-3HAYMMOTO MEXKIYHAPOJIHO ChOUTHE B 00sacTTa
Ha MPaBOCIaBHOTO OorocioBue B 1enus 80-roaumieH kxuBoT Ha borocmoBckus dakynrer Ha CY
,»CB. Kimument Oxpuacku®. B cratudra € oTKpO€HO Hail-Ba)KHOTO OT M3HECEHMTE JOKIAAM 3a
BCsKA MOATEMA, OTOEINSA3aHH Ca OCHOBHHUTE aKIIEHTU U MPEJIOKEHUS OT MPOTEKIUTE AUCKYCHUH,
KAaKTO U € MPUIOKEH 3aKII0YUTETHUAT JOKYMEHT Ha (opyma.

[IpoBeneHuTe MUCKYCUH, KOUTO KOHLIEHTPUPAHO U3PaA3SIBAT CHIIHOCTTA Ha CbBPEMEHHUTE
OOTOCIIOBCKM CIOpOBE, IMOKa3axa, 4e HsAMa CHUIHOCTHH pasHoriacusi. OOmo € MHEHHETO Ha
y4acCTHUIUTE, Y€ HACTHIIBA HOBA €pa, KOTaTo JHEBHUSAT pe/l Ha OOrOCIOBHETO BeUe HE Ce Ompeenis
OT Hac, a OT HOBUTE PEAJHOCTH B KOHTEKCTa HAa €BPOMHTErpanusita U Iri00aqHOTO €IUHCTBO.
AKIIEHTBT Ha HOBOTO II€ € KAaKTO BBPXY JUANOra MEXIy BEpOM3IOBEAAHUATA, Taka U Ha
OOTOCIIOBCKOTO CHTPYTHHUYECTBO C HEMPABOCIABHUTE.

OOmuTe u3BOAM, KOUTO OOEIUWHUXAa YYAaCTHHUIIUTE B KOHIpeca, ca CIETHUTE:
MIPABOCIIABUETO TPSIOBA Ja € )KU3HEHO U JICHCTBEHO,; JyXOBHATA KPH3a U3UCKBA JBIOOKO TyXOBHO
paschkeHue, HeoOX0IMMOCTTa OT HaBpeMEHHA OOTOCIOBCKA MO3UIUS OTHOCHO MPOOIEMH KaTo
CBOOOJHOTO CBAKHUTEJICTBO, €IHOMOJOBUTE OpaKoBE, CypOraTHOTO MaW4YMHCTBO, KpeMmalusTa,
aboptute, KIOHUPAHETO, €KOJIOTUYHATA KpU3a U JIP.; HEIIPECTAaHHO OOTOCIOBCKO M MPABOCIABHO
CHTPYJHUYECTBO KaTO OTTOBOP Ha TPOILIECHTE Ha XOMUHM3AIUA W JEXPUCTUSHU3AIUSA;
MPOTUBOJICUCTBUE HA MpOIEca Ha CeKylapu3alus, KOUTO € Bpara KbM PaJMKaIM3UPAHETO HA
pEeNUruo3Ha OCHOBA, YPE3 PEIIUTHO3HO 00pa30BaHUE U CITyKEHHE.

Orthodox theology and the modern world
Sixth congress of higher-education schools of Orthodox theology (5-10 October 2004).
Journal of Spiritual Culture, issue 11, Sofia, 2004, 15 pg.
Assoc. Prof. Dr. Klara Stamatova (Toneva)

The article acquaints with the work of the most-significant international event in the area
of Orthodox theology in the entire 80-year existence of the Faculty of Theology of Sofia University
“St. Clement of Ohrid”. In the article, the most important in the delivered lectures for each subtopic
is distinguished, the main accents and proposals from the discussions which took place are
outlined, and the conclusive document of the forum is attached.

The conducted discussions which, in a concentrated manner, express the essence of
contemporary theological disputes, proved that there aren’t any discrepancies on the essence.
Participants are of the common opinion that a new era is beginning where the agenda of theology
is no longer determined by us, but by the new realities within the context of Euro-integration and
global unity. The emphasis on the new will be both on the dialogue between religions and on
theological cooperation with the non-Orthodox.

The general conclusions which brought the participants in the congress together were the
following: Orthodoxy should be live and active; the spiritual crisis requires deep spiritual
reasoning; the need for a timely theological position with respect to such problems as free



cohabitation, same-sex marriages, surrogate motherhood, cremation, abortions, cloning, the
ecological crisis, etc.; continuous theological and Orthodox cooperation as an answer to the
processes of hominization and de-Christianization; counteraction through religious education and
service of the secularization process.

2. Knapa CramaTtoBa, EaHa npaBociaBHa NO3MUMA 32 OTHOWEHMETO KbM HEXPUCTUAHCKUTE penurun, Peavruute 8
EBpona ¥ b6baeweto Ha npaBocnasueto. HayyHo-u3cnepoBaTencka rpyna no PenurnosHo-¢unocodpcku
napagurmum, usgatenctso: MK "OpuoH npec"”, 2006, ctp. 57-64, ISBN:978-954-9771-13-8.

Enna nmpaBocjiaBHa MO3UIHUA 324 OTHOINCHUETO KbM HEXPUCTUAHCKHUTE

peJurumn
Penucuume 6 Eépona u 6voewemo na npagocnasuemo. Hayuno-uscneoosamencka epyna no
Penucuosno-gpunocogpcxu napaouemu, UK "Opuon npec”, Cogpus, 2006, 11 cmp.
ooy. 0-p Knapa Cmamamosa (Tonesa)

CBBpeMEHHOTO I7100aIu3upane Ha 0OIECTBEHUS U JINYHUS )KHUBOT, KOETO € XapaKTEepHO 3a
MOYTH BCUYKHU ABP)KAaBH, BKIIOUUTEIHO U 3a bbiarapus, u3uckBa MpeoCMHUCIsIHE HA BBIIpOca 3a
CIly’)KEHHETO Ha PEJMTUUTe, a UMEHHO — TpsiOBa JIM Ja OCTaHAT B TPAJAMIMOHHUTE PAaMKH Ha
TAXHOTO JYXOBHO JIEJI0 WK TPsiOBa J1a TH MPECTHIAT?

HacrosmaTa ctaTus pasriexia HIKOU OT BBIIPOCUTE, KOUTO MEXKIYPEIUTHO3HUSAT JUAIOT
MopaX<Ja: MOraT JM BSpBAaIlUTE OT PA3MUYHUTE PEIUTHH Jla 3ala3sT CBOSATA PEIUTHO3HA
UACHTUYHOCT W PEIOM C TOBa Ja OWTYyBaT CHBMECTHO 0€3 DPEIMTHO3HH KOH(MIMKTH, HajH
CHbBMECTHOTO CH)KUTEJICTBO MpeEArojara Wil U3UCKBa B3aMMHO OTTpaHHuYaBaHe B 00JacTTa Ha
BspaTa; Kak Ja Ce pas3pelniaBaT COLUAJIHUTE NpoOsieMu IpHU choOpa3sBaHE C PEITUTHMO3HUTE
TpaJUIIK; TOJKOBA HEMPEOJOIUMO U CHIIECTBEHO JIM € Pa3IMYMETO MEXKIY XPUCTHUSHCTBOTO U
JPYTUTE PEIUTUH, Y€ 1a 00€3CMUCII HATMYHUTE OOILM TOCTAaHOBKH; JAJIA BCIYIIBAHETO B TyMUTE
Ha "nmpyrus", CepHO3HOTO OTHOIIEHHWE KBM PEIUTHO3HHUTE MYy YOEXKIEHHS U KbM HETOBHTE
LIEHHOCTHH MPEACTAaBU MOPaKJ1a OMaCHOCT OT AbJIOOKO MPOHUKBAHE B HETOBUS CBAT U J0 MPOMSIHA
B cOOCTBEHOTO noBeneHue? M orie — JOMyCTUMO JIM € ChbBMECTSBAaHETO Ha MOJ00HA eMIaTus C
BsIpaTa - 1€ i HaBpeIu JIM UK 00paTHO — I11e 5 yKpemnu?

B crarusrta ca mpocieneHu U aHaTU3WpaHU U TPUTE BB3MOXKHU MO3UIIMHM KbM JHajora:
II'bpBaTa — T.HAp. €KCKIY3UBHA, KOSITO CE OTJINYaBa C KATETOPUYHO OTPULIAHUE U HETaTUBU3BM KbM
JIpyTUTE DPETUTHU; BTOpaTa MO3UIMS € HHKIy3MBHATa, KOSTO, Makap W TpOsBABAlla CE€ B
pa3HoOOpa3sHM HAcOKM, MMa oOlla 4YepTa - CEPHO3HO OTHOLIEHHE KbM JPYIHMTE pEJIUruH,
IpU3HaBaHE Ha 00)KECTBEHOTO JOMOCTPOMTEICTBO U AOMYCKaHE HAa Bb3MOXKHOCTTA 32 CIIACCHUE U
Ha HEXPUCTHUSHU, HO caMo upe3 boxusaTa MUIIOCT; TPETUAT BUJ € PETUTHO3HO-TLTypalcTUYHATA
MO3UIHS, KOSITO, MaKap B TOJIIMa CTETICH Ja € OJIM3Ka 10 MHKITy3WBHATA, S HAAXBBHPIIA, 3alll0TO HE
JIOTyCKa pasrIekKJaHeTO U aHAJIM3UPAHETO Ha APYTUTE PEIUTUU OT XPUCTHUSHCKO-I0IMaTU4YeH
ACIIEKT.

N3BoabT, KOMTO ce Hamara, €, ue TMajiorsT € ¥ 3aTpy/IHEH, U Hee(DeKTUBEH M0 MPUHIIUITHY,
PENUTHO3HU IPUYNHH: HECHBMECTUMOCTTA MEXKY TOTMAaTUYECKOTO PO U €BEHTYaIIHU OTCTHIIKH
B Ta3M HACOKA; 3aTPyAHEHUE Ch3/1aBa U OOLIUAT CEKyJIapeH yX Ha CbBPEMHUETO HHU, KOETO YECTO
€ OPUEHTHPAHO KbM CBETCKUTE IICHHOCTH, OCTaBAWKH 3a PEIUTHO3HUTE HUIIA, KOATO, MaKap U
3Ha4YMMa, € Jlajied OT AeHCTBUTENTHU )KUBOT. OT BTOpa CTpaHa, Mpu HEU30eKHOTO "ChceACTBO" €
Pa3IMYHM PEJTUTUH € He CaMO MOJIe3HO, HO U HE0OXO0AMMO Ja C€ BOAM MEXIypEIMTHO3€H JTUAJIOT,



KBM KOHTO Ja C€ Imoaxoxaa I[06p0HaMepeH0 Hn C KOMIICTCHTHOCT. ]_II/IEU'IOF, KOHTO ce pcainu3upa B
IMOCOUYCHUTC TIpaHUlIKM, HAMaA Oa AOBCAC [0 CHHKPCTU3BM WM OO O6C3I_ICHSIBaH€ Ha
XPUCTUAHCTBOTO.

An Orthodox position on the attitude toward non-Christian religions
The religions in Europe and the future of Orthodoxy. The scientific research group for Religious
and Philosophical Paradigms, Publishing House “Orion Press", Sofia, 20006, 11 pg.
Assoc. Prof. Dr. Klara Stamatova (Toneva)

The contemporary globalization of public and private life, which is characteristic of almost
all countries, including Bulgaria, requires to rethink the question about the service to religions,
namely, should they remain within the traditional framework of their spiritual work or should they
step beyond it?

The present article studies some of the issues originating in inter-religious dialogue: can
believers from different religions preserve their religious identity and, along with this, live together
without religious conflicts; does living together imply or require mutual restriction in the realm of
faith; how to solve social problems taking religious traditions into account; is the difference
between Christianity and other religions as big and essential as to render meaningless the existing
general formulations; does hearing the words of the “other", the serious attitude toward his
religious convictions and his value notions give rise to the danger to penetrate deeply into his world
and change one’s own behavior? And also - is it acceptable to reconcile such empathy with the
faith - will it hurt it or the opposite - strengthen it?

In the article, the three possible positions with respect to dialogue are traced and analyzed:
the first one - the so called exclusive one, which is distinguished by complete negation and
negativism toward other religions; the second position is the inclusive one which, although
manifested in diverse aspects, has a common trait - serious attitude to other religions, recognition
of the divine house-building and allowing for the possibility to save non-Christians, but only
through God’s mercy; the third type is the religious pluralistic position which, albeit to a great
extent close to the inclusive one, goes beyond it, because it does not allow studying and analyzing
other religions from the Christian-dogmatic aspect.

The conclusion which imposes itself is that the dialogue is both difficult and ineffective
due to reasons of principle, of religion: the incompatibility between the dogmatic core and possible
concessions in this direction; the general secular spirit of our modern times also creates difficulties,
since often it is oriented toward worldly values, leaving a niche for religious ones which niche,
albeit significant, is distant from real life. On the other hand, in the unavoidable proximity to
different religions, it is not only useful, but also necessary to carry out inter-religious dialogue and
approach it with good intentions and with competence. A dialogue taking place within the specified
boundaries will not lead to syncretism or devaluation of Christianity.



3. Knapa CramaTtoBa, BsaumooTHoweHUA mexay poamtenu u geua. MNpasarta n 3a4b/KEeHUATA MeXay YaeHoBeTe
Ha XPUCTUAHCKOTO cemelcTBo, CeMeincTBOTO KaTo LLeHHOCT B rnobanusmpawmsa ce csat, 2011, ctp. 50-60,
ISBN:978-254-91901-7-5.

B3aumMooTHOmIEHHsI MexKaAy poauTesiu U Aena. [IpaBara u 3aabiKkeHUsITA

MEKAY YICHOBETEC HA XPUCTUAHCKOTO ceMeHCTBO
Cemeticmeomo kamo yeHHocm 6 2100anu3upawjus ce cesam,
"A-IIPEC" OO/, Coghus, 2011, 11 cmp.
ooy. 0-p Knapa Cmamamosa (Tornesa)

3a xpucTusHUTE OpayHaTa MHCTUTYIHS, Ype3 KOATO ce (hopMupa ceMeiicTBOTO, € Haii-Beue
TYXOBHO-HPABCTBEH Cbl03, CKPEIEH upe3 JH000BTA, KOSATO UJBa OT bora. OTHOIIEHUATa MEXTY
MBKa M JK€HaTa MpEeMUHABAT TPAHUIIUTE Ha MEXIYIOJIOBUTE OTHOIICHHS, 3alI0TO OTpa3siBaT U
oTHomeHHMeTo Ha bora kbpM 4YoBeka. HauumHbT, nmo KoHTO B Opaka ce OCBLIECTBSABA
€K3UCTEHLIMATHOTO €AMHCTBO Ha YOBEIIKaTa IPUpO/ia, € TaliHa, KAaKBAaTO € U BelIMKaTa TailHa Ha
cheuHsBaHeTO Ha bora m cBera B 4YoBemikara JU4YHOCT. Haii-Bb3BuIeHaTa 1en Ha Opaka e
B3aUMHOTO CITACCHHUE Ha CBIIPY3HTE, a IPyruTe Heniu (pakJaHeTo Ha Jela, YBeKOBEYaBaHE Ha
YOBELIKUS POJI) Ca BTOPOCTEIICHHH M MOCIIC/IBALIH.

HacrosmaTa cratust moguepraBa pasjvkara MEXIy XPUCTHSHCKUS Opak M BCsKa JApyra
no3Hara OpayHa WHCTUTYLHMS, OT €JHAa CTpaHa, a OT BTOpa — WH3Cle[Ba NPUYMHHUTE 3a
CbBpEMEHHATa TEHJEHUUS KbM Jecakpaiu3alus Ha Opaka. Pa3MuCBABT € BBPXY HSIKOU
OTPULIATEJIHU TPOSIBU KAaTO: CBOOOIAHOTO CBHKUTEICTBO 0Oe3 Opak, €IHOIOJOBUTE Opakose,
HEHOpPMHUpaHaTa CEKCyaJIHOCT, IaTOJOTMUTE Ha pOJUTENICKaTa J000B, OTUYXIEHUETO U
arpecusita cpej Jeliata, KOMTO BIIPOYEM ca Orjiefajo Ha Hac, poautenure u ap. Hakpas e
MIOTHPCEH OTTOBOPBT Ha BBIIPOCA: KAK J1a CE Bb3CTaHOBU pa30MpaHEeTo 3a Opaka KaTo TalHCTBO Ha
IIbpkBarta, a OTTOBOPBT € HAMEPEH KAKTO B PEIMTMO3HOTO 00pa3oBaHUeE, Taka M B MPABUIHOTO
BB3MHUTAaHUE Ha JlellaTa — B CEMEMCTBOTO, B YUUJIUIIIETO U B EHOPHUSTA.

Relations between parents and children. The rights and obligations among the
members of the Christian family
The family as a value in the globalizing world, “A-PRESS” OOD, Sofia, 2011, 11 pg.
Assoc. Prof. Dr. Klara Stamatova (Toneva)

For Christians the marriage institution through which the family is formed is mostly a spiritual
and moral union fastened together through the love which comes from God. The relations
between the husband and the wife cross the boundaries of the relations between the sexes,

because they also reflect the attitude of God toward man. The manner in which in the marriage

the existential unity of human nature is realized is a mystery as is the great mystery of the union
of God and the world in the human personality. The most elevated purpose of marriage is the
mutual salvation of the spouses and the other goals (bearing children, continuation of mankind)
are secondary and subsequent.

The present article underscores the difference between Christian marriage and any other
known marriage institution, on the one hand, and, on the other — explores the reasons for the
modern tendency to desacralize marriage. The meditation is over some negative acts such as: free
cohabitation without marriage, same-sex marriages, sexuality outside of the norm, pathologies of
parental love, alienation and aggression among children who, in reality, are mirroring us, parents,
etc. At the end, the answer is sought to the question: how to restore the understanding of marriage



as a mystery of the Church and the answer was found to be: both in religious education and in the
correct upbringing of children - in the family, at school and in the parish.

4. Klara Toneva, The Relation Eastern Orthodoxy — Identity: Speculation, Myths and Dynamic, THE BALKANS AS
REALITY. Cultural Policy and Religious Communities on the Balkans: Present Condition and Future Development.
Proceedings of the Third International Workshop. 5-7 October 2012. Sofia, 2013, 2013, cTp. 73-82.

The Relation Eastern Orthodoxy — Identity: Speculation, Myths and Dynamic
THE BALKANS AS REALITY. Cultural Policy and Religious Communities on the Balkans:
Present Condition and Future Development. Proceedings of the Third International Workshop.
5-7 October 2012. Sofia, 2013, 10 pg.

[ToBeueto oT OBJTapUTE TOPAO Ce OOSABSABAT E€IHOBPEMEHHO WM 3a NATPHOTH, W 3a
HU3TOYHOIIPABOCIABHU XPUCTUSHH. Hemo II0B€YC — MHO3HMHA Ca (1)aHaTI/I31/IpaHI/I HanlKOHAJIMUCTH,
3aTOUYCHHUIIU HA CBOUTC y6€)KI[eHI/I$[ 3a NPCKIIOHCHUCTO MPEA HAIWMOHAIHATA UACHTUYHOCT, IMPECH
HEMHUTE MPOrpaMu U JOKTPUHU.

Hacrosimata cratus € OnuT 3a KaTETOPUYHOTO pasrpaHUYaBaHE MEXAY XPUCTHUSHCKUSA
IMaTPpUOTU3BM H C3UYCCKHA HALIMOHAJIU3bM. H’LpKBaTa HC OTpH4a 3JpaBOTO HAIUOHAJIHO YYBCTBO
" I'puKarta 3a 3EMHOTO OTCUCCTBO, HO I'M OCMHCJIA KAaTO PCAJIHOCT HA MagHAJIWA CBAT, C KOUTO €
CBbp3dHa 110 CuJiaTa Ha CBOA 3€MCH JKHBOT. CHGHOB&TCJ’IHO, TE3U HCIIAa HAMA Aa UuMaT MsCTO B
]_IapCTBOTO BO)KI/IG, a 3BHAYCHHUCTO UM Ha 3€MsATa € OTHOCHUTCIIHO. PazrneaaH € U BBIIPOCHT: UMaA JIN
CaMOTO IIpaBOC/IaBUC HALIMOHAJIHA UACHTHUYHOCT, a4 OTTrOBOPBHT CC YCJIOXKHABA OT JIMIICATA Ha
BBTPCIIHA NPUECMCTBCHOCT U HAa KOHKPCTHU TOYKH HAa CbOTHACAHC.

MHo3uHa uMaT HpO6J’IeMI/I C OMpCACIIHCTO Ha coOcTBeHATa CcH HNICHTUYHOCT, C IOTUCKAaHEC
Ha JIMTYHOTO Ch3HAHHUE U C TIOCTOSHHOTO HANPEXEHUE U CTpaxX. 3aToBa € HEOOXOIUMO TPE3BO Ja
MpEeuCeHUM CBOCTO ITOJIOKCHUE, 1a O6’preM odAj1aTa CH JIMYHOCT KbM bora u xeMm 6J'II/I)KHI/IH, KaTo
CC CTPEMHM Jia ) KUBECM CIIOPE Boxusra Boisa. A T4 €: aa 06anMe, Ja nposiBABaM€ MUJIOCT U J1a
,Z[O6pOTBOpCTBaMe. B ToBa ce cbcTOM U B TOBA ce H3pasdgBa UWACHTUYHOCTTA HA HpaBOCHaBI/IeTO.

The Relation Eastern Orthodoxy — Identity: Speculation, Myths and Dynamic
THE BALKANS AS REALITY. Cultural Policy and Religious Communities on the Balkans:
Present Condition and Future Development. Proceedings of the Third International Workshop.
5-7 October 2012. Sofia, 2013, 10 pg.

Most Bulgarians proudly declare themselves at the same time patriots and Eastern
Orthodox Christians. What is more - many are fanatic nationalists, imprisoned by their convictions
about the homage to national identity, to its programs and doctrines.

The present article is an attempt at a strict differentiation between Christian patriotism and
pagan nationalism. The Church does not deny the right to a strong national feeling and the care for
the earthly fatherland, but it understands them as a reality of the fallen world with which it is
connected by virtue of its worldly life. Therefore, these things will not have place in the Kingdom
of God and their meaning on the earth is relative. Also, the issue is studied: whether Orthodoxy
has a national identity and it turns out that the answer is complicated because of the lack of internal
continuity and of specific points to relate.

Many have problems with determining their own identity, with suppressing their own
consciousness and with the constant tension and fear. For this reason, it is necessary to judge



soberly our position, to turn our entire person to God and our neighbor, striving to live according
to God’s will. And it is: to love, to show mercy and do good deeds. This is what Orthodox identity
consists and is expressed in.

5. Knapa ToHeBa, MpeanssuKaTencTBa npes MIOCIOIMaHCKaTa 0BLWHOCT B Bb/rapua B KOHTEKCTA HA UCAAMCKOTO
Bb3paaaHe, BoeHeH XypHan, 6poit 1, 2013, cTp. 72-81, ISSN (print):0861-7392

HpeIlI/I3BI/IKaTeJICTBa npea MrCrJIMaHCKaTa OGIIIHOCT B B'b.]'lrapl/lﬂ B

KOHTECKCTA HA HCJIAMCKOTO Bb3pakKjiaHe
Boenen sicypuan, Boenna akaoemus ,,I'eopeu Cmotixos Paxoscku“, Coghus, 2013, 16 cmp.
ooy. 0-p Knapa Tonesa

Crarusrta ,,[I[penu3BuKkarTecTsa npe/ MIOCKJIMaHCKaTa OOITHOCT B bhiarapus B KOHTEKCTa
Ha UCIIIMCKOTO BB3paXKaaHe  oOpucyBa oOpa3a Ha uciisiMa B beirapus u npenIu3BUKaTeNICTBATA,
IpeJ] KOWTO € M3IpaBeHa MIOCIOIMaHCKaTa oourHocT. [Ipocnenenn ca mpou3XoabT, ChIIHOCTTA U
pa3IMKHUTE MEKIAY TPUTE HATIPABJICHUS HA UCIISIMA - CYHHUTH, IIUUTH U XaPUKUTH.

Ha o0chkaane ca Mmoyio)KeHH U ChbBPEMEHHHUTE KOHIICITYAIHU ThPCCHHUS OTHOCHO IIBTS
KbM BB3CTAHOBSIBAHE HA CJlaBaTa W W3TyOCHHS MPECTHUK HA UCIISIMA - TJIABHO YPe3 aJlallTHPAHETO
My KbM CHBPEMCHHATa COIMANIHA JCWCTBUTEIHOCT. HampaBeH € KpaThK UCTOPHUYECKH ITOTIIC]
BBPXY HCIsiMa B bwirapus, Ha ocHOBaTra Ha KOHTO ce HM3Cle[Ba CETallHOTO CHCTOSIHUE Ha
MIOCIOJIMAHCKaTa OONIHOCT B CTpaHara — HM300pBT M MEXAy NPUIbpPKAHE KBM TPAIUIUATA,
peHCIIMH3AIINS, CEKYIapU3alisl UIH PaIuKaTH3aIus.

Challenges before the Muslim community in Bulgaria within the context of

the Islamic revival
Military Journal, Defense College “Georgi Stoykov Rakovski", Sofia, 2013, 16 pg.
Assoc. Prof. Dr. Klara Toneva

The study “The challenges faced by the Muslim community in Bulgaria in the context of
the Islamic Revival” analyzes the image of Islam in Bulgaria and the challenges faced by the
Muslim community. It traces the origin, nature and differences of the three strands of Islam —
Sunnis, Shiites and Kharijites.

It also discusses the contemporary conceptual searches of the road to restoring glory and
the lost prestige of Islam — mainly through its adaptation to the modern social situation. A brief
historical look at Islam in Bulgaria is made based on which the current state of the Muslim
community in the country is studied — its choice between tradition, re-Islamization, secularization
or radicalization.



6. Klara Toneva, The Trail of the Edict of Milan in Modern Bulgaria, The Christian Paradigm of a United Europe. The
Historical and Religious Dimension of the Reign of Saint Constantine the Great and His Present Reception.
International Scientific Symposium 29-30 of May 2013, 2014, cTp. 73-84.

The trail of the Edict of Milan in modern Bulgaria
The Christian Paradigm of a United Europe. The Historical and Religious Dimension of the
Reign of Saint Constantine the Great and His Present Reception. International Scientific
Symposium 29-30 of May 2013, 11 pg.
ooy. 0-p Knapa Tonesa

IIpe3z 311r. B muemHaTta Obiarapcka cronuma Codwusi, kosaTo ToraBa € Omna Cepauka,
pumckuaTr ummnepatop [amepuit noxanmuca CepauKMHCKHMS yKa3 3a TOJIEPAHTHOCT KbM
XPUCTHUSIHUTE, U3BECTEH B KyJITypHaTa ucropus Ha EBpona kato ,,EQUKT 3a TonepaHTHOCTTA®, €
KOWTO MpecieBaHeTO UM € TIpeKpaTeHo. J[Be roauHu mo-KbCcHO, ¢ Menuonanckusi (MuiaHCcKn)
yKa3 oT 313r., XpUCTUSHCKATa BsIpa C€ HApEX/1a 10 OCTaHAJIUTE peauruu B PuMmckara ummnepusi.

[lonobno Ha MunaHCkusi €IUKT, KOUTO O€JeXy MaJaHeTO Ha CTapus CBAT, Taka U B
bearapus cinen nemokpatuuHute rnpoMenu npe3 1989 r., ce HabmogaBa mpolec Ha paguKaiHa
IpOMsHa B colManHaTa arMocdepa, TpaHchopMaluMyd B cCoLMaIHATa cpela U HelHara
UHMPaACTPYKTypa, KOSTO € MPSIKO MK KOCBEHO CBBbp3aHa ¢ penuruo3nus ¢penomen. Karo o
Te3U TpaHCPOPMALIUU MOTAT J1a ObJaT U3BEACHU B IB€ OCHOBHH MTOCOKH:

[IspBaTta ce KOpeHM B MOsBaTa Ha T. HAp. HOBU PEJIUTMO3HU JIBHXKEHHMS, 3aIOTO
XapaKTepUCTHKA HA PEMIMO3HOCTTA y Hac mnpe3 nociaeanure 20 roAuHy € TOYHO JUHAMUYHATa
TpaHnchopmalus Ha HeHUTe GopMHU.

Bropara TenaeHus e pe3yaTar oT OTpaKeHUETO B bbarapus Ha onutuTe 3a riodanHa
€KCIIaH3us Ha ucisiMa oT Kpas Ha 20 1 HayanoTo Ha 21 Bek, KOETO BEPOSTHO LIE CE NPEBbPHE B
€IMH OT OCHOBHMTE CBETOBHH NMPOOJIEMHU MIPE3 TO3H BEK.

The trail of the Edict of Milan in modern Bulgaria
The Christian Paradigm of a United Europe. The Historical and Religious Dimension of the
Reign of Saint Constantine the Great and His Present Reception. International Scientific
Symposium 29-30 of May 2013, 11 pg.
ooy. 0-p Knapa Tonesa

In 311 in today's Bulgarian capital Sofia, which was then Serdica, the Roman Emperor
Galerius signed the Serdica Edict of toleration for Christians, known in the cultural history of
Europe as the "Edict of Tolerance”, with which their persecution is ceased. Two years later, with
the Mediolan (Milan) Edict of 313, the Christian faith is placed alongside the other religions in the
Roman Empire.

Like the Edict of Milan marks the fall of the old world, in Bulgaria after the democratic
changes in 1989 there was a process of radical change in the social atmosphere, transformations
in the social environment and its infrastructure, which is directly or indirectly linked to the
religious phenomenon. In general, these transformations can be found in two major directions:

The first is rooted in the creation of so-called new religious movements because "a
characteristic of religiosity in our country over the last 20 years is the dynamic transformation of
its forms".

The second trend is a result of the reflection in Bulgaria of the attempts for global expansion
of Islam from the late 20th and early 21st century, which will probably become one of the major
problems of the world in this century.



7. Knapa ToHeBa, PEAUTMO3HUAT eKCTpeMU3bM: Npobaem n cumnTom, BoeHeH KypHan, 6poii :2, 2016, cTp. 51-61,
ISSN (print): 0861-7392,

PeJIMruo3HUAT eKCTPEMHU3bM: POOJIEeM H CUMIITOM
Boenen ocypuan, Boenna akademus ,, I eopeu Cmotikos Paxoscku“, Coghus, 2013, 18 cmp.
ooy. 0-p Knapa Tonesa

B my0Gnm4HOTO MPOCTPAHCTBO HA MHOTO TBPYKABH, U TO HE CaMO B BIIM3KUS U3TOK, UCIISIMBT
,»XBBPJISI PbKaBUIA® KbM TJIABHUTE aKCMOMHU Ha JuOepaiHus cekynapu3bMm. Clem mocleaHuTe
TEPOPUCTHYHU aKTOBE B DBprOKcen Bce MO-HACTOWYHMBO C€ MUTAME Al TMPHKIIOYUXME C
ToyiepaHTHOCTTAa B EBpoma. AKO IHOCpaTHHAT MOJCI BBB BPB3KA C pa3IMUUATa BEYE €
HETPUIOKHUM, TOTaBa — KakBO W Hakbie? TpsOBa Jin ja BMEHSBaAME Ha MYJITHKYJITypalu3ma
BHHATa 3a HeCIyduiIara ce WHTErpalus Ha MHUTpaHTHTe B EBpoma; koW ca TpoIecuTe u
MOJMTUKUTE, KOWTO T03BoJMXa Wi (Makap W 0e3 yMHCBHJI) IMOANOMOrHAXa IosiBata Ha
eKCTpeMH3Ma; 3alll0 XWISIA CBPONEHCKHM MIIAJCKHA OT XPUCTHSHCKAa EBpoma pemuruosHo ce
panuKaiu3npaxa, ¥ To OT 4yXkJia 3a TSIX PEJIMTHO3HA TPAJAUIIUS; KaK Ja Ce CIIPaBUM U C OMpa3ara,
U ¢ KOoHTpaompasara? Pagukanu3anusra Ha MIIAJIUTE € SIBJICHHE, KOETO BMECTBA KAKTO MCIISIMCKH
dbyHIamMeHTaM3bM (pa3OuMpaH KaTo 3aBpbIIaHE KbM paHHHS WCIsAM), Taka W paJdKajcH
ucsiMu3bM. M mMakap ma wm3riexnaa, ye mpoOJeMbT HE € B HCIsAMa — JOKOJIKOTO HCISMBT €
Pa3HOJMK W CE JKMBEE 10 Pa3indeH HAaYMH OT OTJACIHH XOpa U OOIIHOCTH C MIOCIOJIMAaHCKa
UJEHTUYHOCT, TO TOU (IIpO0JIEMBT) € IPSKO CBBP3aH ¢ Ucisima. ' 0BopuM 3a Bb3pakJaHe U 3asBEHa
KaTEerOpUYHOCT Ha OIpPE/eNIeH TUIl UCISAMCKA HICHTUYHOCT, KOMTO, BCTHIIBAMKK B ocTpa Oopbda
ChC 3ala/IHATE IEHHOCTH, C€ OTTPaHWYaBa OT 3amnaja. PeIUruo3HUAT EKCTPEMU3bM € CTPaHUYCH
pe3ynTaTr OT UCISIMHU3aIUATa, 3aTOBA U HE OMBa Ja TOBOPUM 3a COTBbCHK Ha IMBUIU3AIIUH, & 110-
CKOPO 32 IPOTUBOTIOCTABSHE HA IICHHOCTHH CHUCTEMH, 3a MTPOTUBOPEUNE MEXKITY ChPEBHOBABAIIU
ce, pa3JIMyHU eHa OT JIpyra, YHUBEPCATHH MPEACTaBH 3a CBETA.

Religious extremism: problem and symptom
Military Journal, Defense College “Georgi Stoykov Rakovski”, Sofia, 2013, 18 pg.
Assoc. Prof. Dr. Klara Toneva

In the public domain in many countries and not just in the Middle East, Islam
“throws down the gauntlet” to the main axioms of liberal secularism. After the recent
terrorist acts in Brussels, ever more insistently, we ask ourselves whether we have
finished with tolerance in Europe. If the liberal model has already been proven
inapplicable as far as differences are concerned, then what shall we do? Shall we put
the blame for the unsuccessful integration of migrants in Europe on
multiculturalism? Could we determine the processes and policies that allowed or
even unintentionally supported the emergence of extremism? Why thousands of
youths coming from Christian Europe have been religiously radicalized by a
completely foreign religious tradition? Another question is how to deal with hatred
and counter hatred? Radicalization of youths is a phenomenon that comprises both
Islamic fundamentalism (understood as a return to early Islam) and radical Islamism.



It may seem that the problem is not in Islam - as far as Islam is diverse and
individuals and communities with a Muslim identity have practiced it in different
manners. Nevertheless, the problem stems directly from Islam. We are talking about
revival and a certain squarely stated type of Islamic identity that, entering into a
sharp struggle with Western values, distinguishes itself from the West. Religious
extremism is a side result of Islamization. So that we should not talk of a clash of
civilizations, but rather of different and opposing value systems, or of rivalling,
different from one another, universal ideas of the world.

8. Knapa ToHeBa, MpoT. AnekcaHabp MeH — TpYAHUAT MbT KbM Ananora, bubans—kyntypa—amanor (uscnegsaHun
u ctyaumn), bpoit 5, 2013, cTp. 148-159, ISBN:978-954-92528-5-9.

IIporoiiepeit Anexkcanabp MeH — TPYAHUAT BT KbM AHAJIOTA
bubnus—xynmypa—ouanoe (uscneosanust u cmyouu), Cogus, 2013, 13 cmp.
ooy. 0-p Knapa Townesa

TBopuecTBOTO Ha mHporoilepelt Anexkcanabp MeH, npeBeAcHO Ha 42 e3uKa, IopassiBa
qUTaTelNs KaKTO C MHTEJIEKTyajlHaTa MOI Ha FoJeMHs PYCKU PEeJIMIHo3eH (puiocod, Taka U ¢ U
HEHCTOBUTE My yCHJIHS JIa TIpeiajie paBoCIaBHATa BApa HAa BCHUKU XOpa.

ITonxoasT Ha mpoT. An. MeH, HaMepul OTpakeHUE BbB BCHUKHUTE MY IIPOU3BEICHUS, €
SAPKO JOKa3aTeJICTBO, Y€ CHJIaTa Ha XPUCTHSHCKAaTa IYXOBHOCT HE € B OTPHUIIAHHUETO, a B
CBhIJIACUETO, B NPUOOIIIABaHETO, B IbJIHOTATAa. B MCHX0I0rMYecky IiaH OTHOLIEHUETO Ha HpOoT.
An. MeH KbM pEeNUTHUTEe MOXe Aa ObJe pas3rielaHo KaTo OMUT 3a €IHA TPYIHO TOCTHKUMA
XapMOHUSI MEXJy OTIaJIeHOCT Ha BspaTa B bora m OTKpUTOCT KBbM BsIpaTa Ha Jpyrus, T.e.
OTKPHUTOCT B OTJIQICHOCTTA U OTJAICHOCT B OTKPUTOCTTA.

[{s10TO TBOpYECTBO Ha JyXOBHUKa € Oens3aHo OoT ThpceHeTo Ha IIbTs, Mctunata u
’Kupora. Peasien mnoa ot ToBa AupeHe € 7-romHata My “Hctopust Ha peuruuTe”, KOATO € u3pas
Ha HErOBOTO YBa)XXEHUE M 3abJIO0YEHO MO3HABAaHE HA CBETOBHUTE penuruu. Cropesa mpoT. Al
MeH HHTO e/IHa PeNTUThsl He MOKe Jia ObJe onmpezeneHa KaTo adCOMIOTHO JTBXKIINBA, 4 B HIKAKBa
CTEIEeH HOCU YacTHUlla OT UCTUHATa. ABTOPBT HACOUBA CBOUTE MPOU3BEACHUS HE KOHKPETHO KbM
OyAMCTUTE, HHIYUCTUTE WM MIOCIOJIMAHNUTE, & KbM CBOUTE ChBPEMEHHHUIIN, KOUTO, OTKHCHATH OT
BCAKAKBO PEJIMIMO3HO 3HaHWE, ca 3aryOMJM JyXOBHA OpUEHTALUs M IKUTEHCKH CMUCHIL.
Heocnopumara ieHHOCT Ha OCTaBEHOTO OT MPOT. Ajl. MeH € morfeabT KbM OBJIEIIETO i HACOKUTE
3a IOCTPOsIBAaHE HAa MOCTOBE KbM JPYTUTE “‘ceMeiicTBa” Ha YOBEUYECTBOTO U TSIXHATa Bspa.

3a mpot. Asl. MeH MeXAypeTuruo3HUT JUAJIOT U IUajorbT ¢ HEBSIpBAIIUTE He TpsAOBa /1a
ce OrpaHMYaBa camo C poJIATa Ha MHCHOHepa Ha 18 B., mpucTuraml npu tyzemuure ¢ bubnus B
pbka. Criopen AyXOBHUKA MPEIBEPHETO HA THAIOTA € B OOIIUTE €TUYHH BH3TJICIU U ACHCTBUS.
AKO XpUCTHSIHCTBOTO C€ OTHACS KbM JPYTHTE C OMpas3a U Mpe3peHue, Torapa To I1e U3MEHH Ha
ce0e CHM W 1€ ce TPEeBBbPHE B HIOJOMOKIOHCTBO, 3al[0TO CAMO B UMETO Ha WIOJIUTE JAPYTHUTE,
pa3UYHHUTE OT HAC MOrat Aa ObJaT Mpa3eHU U POrOHBAHH.



Protoiereus Alexander Men - the difficult road to dialogue
Bible-culture-dialogue (research and studies), Sofia, 2013, 13 pg.
Assoc. Prof. Dr. Klara Toneva

The work of Protoiereus Alexander Men, translated into 42 languages, strikes the reader
both with the intellectual power of the big Russian philosopher of religion and with his frantic
efforts to hand Orthodox faith to all people.

The approach of Prot. A. Men reflected in all of his works is compelling evidence that the
strength of Christian spirituality is not in negation, but in agreement, in inclusion, in fullness. In
the psychological aspect the attitude of prot. A. Men toward religions can be seen as an attempt at
a hard-to-achieve harmony between the dedication to the faith in God and openness to the faith of
the other, i.e. openness in the dedication and dedication in openness.

The entire work of the clergyman is marked by the search for the Way, the Truth and the
Life. The real fruit of this search is his 7-volume History of Religions, which is an expression of
his respect and in-depth knowledge of world religions. According to Prot. A. Men, none of the
religions can be defined as completely false, but to some degree each one carries a particle of the
truth. The author directs his works not specifically to Buddhists, Hindus or Muslims, but to his
contemporaries who, detached from any religious knowledge, have lost the spiritual orientation
and meaning of life. An unquestionable value of the legacy of A. Men is looking to the future and
the guidelines for building bridges to the other “families” of humankind and their beliefs.

For Prot. A. Men, the interreligious dialogue and the dialogue with the unbelieving should
not be limited only to the role of the missionary of the 18" century arriving to the aborigines with
a Bible in his hand. According to the clergyman, the vestibule of the dialogue is in the common
ethical views and actions. If Christianity treats others with hatred and contempt, then it will betray
itself and will become idolatry, because only in the name of idols those different from us can be
hated and banished.

9. Klara Toneva, History of Religions: The Young Person’s Guide to a Correct Worldview, The Orthodox Christian
Religious Education Association (OCREA). Methods of Teaching in Religious Education — Learning by Heart or by
Experience? Proceedings of the conference held in Sofia, Bulgaria, 17-21 June 2014., 2015, ref, International.

History of Religions: The Young Person’s Guide to a Correct Worldview
The Orthodox Christian Religious Education Association (OCREA). Methods of Teaching in
Religious Education — Learning by Heart or by Experience? Proceedings of the conference held
in Sofia, Bulgaria, 17-21 June 2014, pg.

Assoc. Prof. Dr. Klara Toneva

I/ICTOpI/IﬂTa Ha pCIIMTHUTC Pa3KpUBaA IMCUXOJIOTHUICCKATA U UCTOpHUYICCKATa BCCO6I_I_IHOCT Ha
PENUTHO3HOTO YYBCTBO U MHOI000OpA3HeTO Ha HErOBOTO KOHKPETHO IposBsBaHe. B cratusra ce
AKICHTHPAa BBPXY HAAUCHABAHCTO HaA HUCTOPUYCCKUA MCETOH, IIpHU KOHUTO peiuruaTta "
PEIINTUO3HUTE ABJICHUA CC€ OIPCACIIAT CaMO KaTo 6p”bHKI/I BbB BCpUTaTa Ha HCTOPHUYCCKATa
IpUYMHHA IMOCJIICA0BATCIIHOCT, 0e3 Ja €€ pa3acis ,,gaKara OT I-IG:IZ)}’I'IK.‘J.TEI’’, T.€. Oe3 Ja C€ IpaBu
pasiinka MEXAY HUCTOpHATAa HAa PCIMTHO3HUTE YUYPCKIACHHA W HCTOPUATA Ha PCIUTHO3HHUTC
MpCKUBABAHUS.

Btopo npobneMHO siIpo € pa3sMUCHIBT BPXY €IHOCTPAHYMBOCTTA HA TMCUXOJIOTHIECKUS
METOA, KOUTO [CJIM 1a YCTAHOBU KOU Ca ICUXUYHUTC (I)aKTI/I, KOUTO NpCAIICCTBAT PEIUTHO3HOTO



SBJICHHE, KAKTO U KOU ca Te3M, KOUTO ro mociensar. M3BeneHn ca Bb3pakeHUSTA Cpelly JIBeE
OCHOBHU IIPEANOCTABKU, KOUTO MpHUIaBaT €IHOCTPAHYMBOCT HAa M3CIIEJBAHUATA: IbpBATa €, 4e
BCSIKAa PEJIMIHs € JIe]0 Ha 4YOBEIlKaTa MpUpOoJa, a BTOpAaTa — 4e € JOCTaThYHO Jla Ce MOKaxe
IICUXOJIOTMYECKUST BT, 10 KOMTO € MHUHAJIO PEJIMTMO3HOTO MPEXUBSBaHE NpU IOsiBaTa CU B
Ch3HAHUETO, T.€. JOCTAThUHO € Ja C€ OCOUYU IICUXUYHATa My NPUYMHA, 3a JIa C€ TBBPJIH, Y€ TO €
HAY4YHO OCBETJIEHO B IIBJIHOTA.

B oOnacrra Ha penurusrta obaue He CTMra Ja OCBETJIMII IICUXUYHATa ME€HEaJorHs Ha
PEJIUTHO3HOTO IPEKUBSABAHE, 3a Ja TBBPIUIL, Y€ C TOBA CH CE IIPOU3HECHI HEOCIOPUMO U IO
HeroBaTa 00E€KTHBHA LIEHHOCT, T.€. [10 BBIIPOCa — JJaJIM TO OTpa3siBa 0OEKTUBHA JAEHCTBUTEIHOCT,
WIK € pe3yiTaT Ha ,,Kaupu3eH YOBELIKO-CYOEKTHUBEH INCUXUYECKU KUBOT. OCHOBaTa, BBPXY
KOSITO IIOCTaBsSIME pa30MpaHeTo Ha peNIUTusATa, He OMBa /1a ce MPUPABHABA C IPUYMHATA HA HEIHUS
IIPOU3XO/.

CratusTta pasriexja U BbIPOCUTE — KOM € Hal-NoAXosll Ja npenojaasa Mcropus Ha
pEeNIUTUUTE U Ollle — Kak J1a ce npenojasa VMcropus Ha penuruute?

VcTopus Ha peJIuruuTe € oNpeiesieHa KaTo MPaBUIHUS TbTEBOIUTEN B MUCTUYHOTO MOpe
Ha PEJIUTUATa U KaTO MOMOUTHUK Ha PEIMTMO3HO ChbMHSBAIIUTE C€ MIIAJIEKHU.

History of Religions: The Young Person’s Guide to a Correct Worldview
The Orthodox Christian Religious Education Association (OCREA). Methods of Teaching in
Religious Education — Learning by Heart or by Experience? Proceedings of the conference held
in Sofia, Bulgaria, 17-21 June 2014, pg.

Assoc. Prof. Dr. Klara Toneva

The history of religions reveals the psychological and historical universality of religious
sentiment and the diversity of its specific manifestations. In the article, a stress is placed on the
overrating of the historical method in which religion and religious phenomena are defined only as
links in the chain of historical causal continuity, without separating the “kernel from the shell”,
i.e. without differentiating between the history of religious institutions and the history of religious
experiences.

A second core of problems is the meditation on the partiality of the psychological method
which aims to establish the psychological facts preceding religious phenomena, as well as those
that follow them. Objections against two main preconditions which render research biased are
derived: the first one is that every religion was created by human nature and the other - that it is
enough to show the psychological path on which religious experience walked when it appeared in
conscience, i.e. it is enough to show its psychological reason to believe that it has been fully
clarified scientifically.

However, in the area of religion it is not enough to clarify the psychological genealogy of
the religious experience to claim that by doing this you have made an irrefutable statement also
about its objective value, i.e. the question - whether it reflects an objective reality or is the result
of a “capricious” human-subjective psychological life. The basis on which we place the
understanding of religion should not be made equal with the cause of the origin of religion.

The article also studies the questions - who is it good to teach History of Religions and also
- how to teach History of Religions?

History of Religions is defined as the correct guide-book in the mystical sea of religion and
as an assistant to religiously doubting young people.



10. Knapa ToHeBa, Wctopua Ha peamrumte — MeTPOHOM Ha OTCAaMHOTO M OTBbAHOTO, Penurva, ULEeHHOCTW,
opToA0KCanHocT: Penurnata u Haykata B 21 Bek. Hay4Ho-u3cnegosatencka rpyna ,PennrnosHo-ounocodceku
napagurmn” — kategpa ,Pennrna”; UMO3-BAH, CY n PKUL-Codusa. MexayHaponeH TemaTUyeH COOPHMUK,
peaaktop/u: An. MvHros, CesaennHa Hukonosa, CT. NeHos, nsaatencrso: Mspatencrso: “Mponenep”, 2014, ctp.
272-286, ISBN:978-954-392-284-0, ref, B CbTPYAHNYECTBO C YYXKAECTPAHHU YYEHMU.

HcTopusi Ha peurunTe — METPOHOM HA OTCAMHOTO

U OTBBJAHOTO
Penueus, yennocmu, opmoooxcannocm: Penueuama u naykama 6 21 éex. Hayuno-
uscneoosameincka epyna ,, Penueuosno-gunocogcxu napaouemu” — kameopa ,, Penueus”;
HUO3-FAH, CY u PKUI]-Coghus. Mesxcoynapooen memamuuen cooprux, Mzoamencmeo:
“Ilponenep”, Coghus, 2014, 15 cmp.
ooy. 0-p Knapa Tonesa

YoBeKbT NIO3HAaBa HE €IMH UJIU JIBa pUTHMa Ha BPEMETO, U HE CAaMO UCTOPUUYECKOTO BPEME.
BebiHOCT UCTOPUYECKOTO OCh3HABAHE MMa CKPOMHO MSICTO B YOBEUIKOTO Ch3HaHUE, KaTO TYK
HsIMaMe Ipe/IBUJI 30HUTE HA HECH3HATEIHOTO, KOUTO CHILO MPUHAUIEKAT HA ISUIOTO YOBEIIKO
CBILIECTBO.

Hacrosmara cratus pasriexnaa Mcropus Ha peuruure KaTo METPOHOM, KOWTO OTMEpBa
JIyXoBHaTa OyJHOCT y 4YOBEKa, CTETIEHTAa W PUThMa Ha HAJXBBPJIIHE HA HEroBaTa cOOCTBEHA
HUCTOPUYHOCT.

Bcesika Hayka mpecraBa fa ObAe Hayka, ako OTpyUYa Hay4YHHUTE TOJIXOHM, METOJIOJIOTUS U
Hay4JHaTa 0OCKTUBHOCT, HO U TIPU CTPOTO HAYYHOTO CTPYKTypHpaHe Ha VIcTopusiTa HA PEITUTHHTE
HEHHUTE IIeJIM U 3a/la4il MoraT aa Obaar pa3nudHu. CpaBHUTEIHHUST METOJ J1aBa CBOS Hay4deH
IIPUHOC Ype3 MPHUHIMIIA Ha €IMHCTBOTO HAa PEIUTMUTE, KOMTO IMOCIYKU KaTO TJaBEH U3XOJEH
MyHKT 3a TMOCJeIBAId HAYYHH M3CIICJIBAHUS M aHATU3 Ha €TaluTe Ha PEJIMTHO3HOTO Pa3BUTHE.
CriopHus apryMeHT 3a U3UepIIBaHETO Ha CPAaBHUTENIHUS METO/]I IIpreMaM KaTo OCHOBOIIOJIarail 3a
MOsITa TIO3UIUSI OTHOCHO cMUCHIIa Ha McTopus Ha penuruurte. YOeaeHa CbM, Y€ HE €MHCTBOTO
Ha pEeUruMTe, a TEXHUTE OTIUKU TpsiOBa /a ObJaT OCHOBA 3a MCTOpUOTrpaduTe Ha PEIUTHATA;
TOYHO TE3U PA3IMKH OTKPOSBAT XPUCTHUSHCTBOTO KaTO OTrOBOpAa HAa BCUYKHU PEIUTHU 4YpE3
OTKpHBAHETO Ha Oe3KpaiiHaTa LIEHHOCT Ha BCSAKA YOBEIIKA JIMYHOCT.

Tpagumusara B Oparapckoro O60rocioBrue momara Ja He HaBpPeIWM Ha BspaTa CU U Ja
3ama3uM  HeWHaTa  HEHAaKbpPHEHOCT, BBIPEKH  pa3lIMpSABAILIOTO CE€  YHHUBEPCUTETCKO
penuruo3Hanue. 3a B3aMMHOTO pa30MpaHe ce M3HCKBAT J100pa BOJS, OTKPUTOCT B OOIIYBaHETO,
KaKTO W 3aIbJI00OYEHU MO3HAHUS. 3aTOBa U (DYHKIUSATA HA YHUBEPCUTETA € HE MPOCTO Ja Objae
M3TOYHHK HA 3HAHUS, HO U J]a KyJTUBUPA MBAPOCT B Pa3HOOOpa3HUTE U )KUTEHUCKH MPOSBICHUS, a
HE camMo B pa3dOupaHeTo U Karo olujonpuerara HaydyHa MBAPOCT. B obmactra Ha Uctopus Ha
PENUTUUTE € TIOJIE3HO 00Pa30BAHUETO JIa BKIIIOUBA M MHTEPIUCIUILUIMHAPHOCT B U3CIICBAHUSATA,
KOETO € HaYuH 3a MIPEoI0IsIBaHe Ha BhTPEUTHOYHUBEPCUTETCKATA 3aTBOPEHOCT U 32 HACOYBAHE Ha
BHUMAaHHETO KbM MHTETpAIUATa B CCTEMaTa Ha 00pa30BaHUETO.

KaxkBu ca npenusBukarenctBata npen Mcropus Ha penurunte aHec? Tpu ca OCHOBHUTE
TEHJICHIIUU, KOUTO HEe TpsiOBa fa ObaaT MpeHeOpersaHu: MbpBaTa € CBbp3aHa ChC CTPEMEKHUTE 32
CBETOBEH PEJIMTHO3€H CHHKPETH3bM, BTOpATa — C OMUTHTEC HA HOBOBBH3HUKBAIIU PEITUTHO3HU
JBUKSHHUSI 1a TOMHUHHUPAT HaJl XPUCTUSHCTBOTO, a TpeTaTta — ¢ pa3doupaHeTo, 4ye OOTOCIOBUTE IIIe
BHUKBAT B CMHCHJIa Ha BoxkHs MpoMHCHI 32 peUTHO3HOTO MHOT0OOpa3He B CBETA.

B gparocpoden tutan Mcropust Ha penuruuTe € HEOOXOIMMO Ja M3Tpaad CBOS SICHA
MO3UIMUS U MOJXO/ 110 OTHOIIIEHHWE HAa HOBUTE PETUTHO3HHU JABUKEHUS. 3a OOrOCIOBUTE TeMaTta 3a



PEIUTHO3HOTO MHOTOO0Opa3ue KaTo CEpUO3HO CHbBPEMEHHO IMPEIU3BUKATEICTBO HE CaMoO €, HO U
11e Ipoab/DKaBa 1a Obe akTyanHa. KakBo TpssOBa 1a 0b/1e OTHOIICHUETO HA XPUCTUSHCTBOTO KbM
W3MOBSIBALIUTE IPYTH PENUTuu? MHOIO U pa3InyHU ca HOJXOJUTE KbM TO3U ChIIECTBEH BBIPOC,
a TpaBOCIaBHATa MUCHI HOCH OTTOBOPHOCTTA OOTOCIIOBCKHM Ja OOOCHOBE M Ja MU3pa3H BEpHUS
MOJAXO/I.

HcTopusita Ha peIUruuTe € He TOJIKOBA UCTOPHUS Ha PEIUTUO3HOTO JIyTaHe, KOJIKOTO pa3Kas
3a mo0oBTa Ha YoBeka KbM bora. JIto00BTa, KOSITO MO QymMuTe Ha CB. am. [leTsp mokpuBa MHOTO
rpexoBe (1 IIt 4:8), mokpuBa u JiyTaHuATa Ha YOBEKa, KoTo Thpcu bora. Korato o6uknem bora,
OTKpUBaMe€ U UCTUHATA, KOATO HU MpaBu cBoOO HU. U pa3bupame, ye ,,ako J11000B HIMame, HUIIO
He cme” (1 K 13:12).

History of Religions — metronome of this life and the afterlife
Religion, values and orthodoxy: Religion and science in the 21 century. Scientific research
group “Religious and philosophical paradigms” - department of Religion; Institute for the Study
of Societies and Knowledge-Bulgarian Academy of Sciences, Sofia University and the Russian
Culture and Information Center-Sofia. International thematic collection, Publisher: “Propeler”,
Sofia, 2014, 15 pg.
Assoc. Prof. Dr. Klara Toneva

Mankind knows not one or two rhythms of time and not historical time only. In fact, the
historical awareness has a modest place in human consciousness and here we do not mean the
zones of the unconscious which also belong to the entire human being.

The present article studies History of Religions as a metronome measuring the spiritual
alertness of man, the degree and rhythm of his going beyond his own historicity.

Each science stops being a science if it rejects scientific approaches, methodologies and
scientific impartiality, but even when the History of Religions is strictly scientifically structured,
its goals and tasks can be different. The comparative method provides its scientific contribution
by means of the principle of the unity of religions which served as the main starting point for
subsequent scientific research and analysis of the stages of religious development. | take the
controversial argument on the exhaustion of the comparative method as the one laying the
foundation for my position concerning the meaning of the History of Religions. | am convinced
that not the unity of religions, but their differences have to be the starting point for the
historiographers of religion; precisely these differences distinguish Christianity as the answer to
all religions by revealing the infinite worth of every human being.

The tradition in Bulgarian theology helps us to not harm our faith and preserve its integrity,
despite the widening university study of religions. For mutual understanding, goodwill and
openness in communication are required, as well as thorough knowledge. This is why the function
of the university is not only to be a source of knowledge, but also to cultivate wisdom in its diverse
manifestations in life and not only understanding it as generally accepted scientific wisdom. In the
area of the History of Religions it is useful for instruction to include also interdisciplinarity of
research which is a way to overcome the intra-university confinement and direct the attention
toward the integration in the educational system.

What are the challenges the History of Religions is facing today? There are three main
tendencies which should not be ignored: The first one is related to the aspiration for a global
religious syncretism, the second one — to the attempts of newly appearing religious movements to
dominate over Christianity, and the third one - to the notion that theologians will understand the
meaning of Divine providence for the religious diversity in the world.



In the long-term, it is necessary that History of Religions develop its own clear position
and approach with respect to the new religious movements. For theologians the topic of religious
diversity as a serious contemporary challenge not only is, but will continue to be current. What
should the attitude of Christianity be towards those confessing other religions? Many and different
are the approaches to this substantial question and the Orthodox thought bears the responsibility
to justify theologically and express the correct approach.

The History of Religions is not so much a history of religious wandering as it is a story
about the love of man toward God. Love which, according to the words of St. Peter the Apostle
covers many sins (1 Pt 4:8), also covers the wanderings of the man who seeks God. When we
begin to love God, we discover the truth which makes us free. And we understand that “if we have
no love, we are nothing” (1 C 13:2).

11. Klara Toneva, Refugees: Between Law and Mercy , Stat si Societale in Europa , Publisher:Craiova, 2015, pages
76-84, ISBN:978-606-731-018-4, ref, International.

Refugees: Between Law and Mercy
Stat si Societale in Europa, Craiova, 2015, 8 pg.
Assoc. Prof. Dr. Klara Toneva

CraTusita MapKupa OTHOIIEHUETO Ha OBJIrapcKaTa OOIIECTBEHOCT KbM OeKaHCKaTa KpH3a.
OcHOBHHTE HpO6J’IeMI/I ca 0606H16HI/I HAKpaTKO TakKa: yCJIO0XHCHA aIMUHUCTPAaTUBHA NTpOLECAYPAa,
3aKOHOJIATEIIHU TPOMYCKH, HEJO0OpO ChITIACYBAaHE M B3aUMOJCHCTBUE MEXK]Y KOMIICTCHTHUTE
ABPIKABHU UHCTUTYLIUH, HCAOCTATHUCH AIMUHUCTPATHBCH U (I)I/IHaHCOB pecypc, H606XO,Z[I/IMOCT oT
ABJITOCPOYHO IUIAHHUPAHEC W CTPATCruA 3a pa3spCllaBaHCTO HAa KPHU3UCHHU CUTYyaAIUU. XI/IJBII[I/I
HUMUT'PAHTHU U 6e)KaHI_II/I BC€UC Ca B B’LJ’IFapI/ISI, HpeBpLH_[aI\/’IKI/I C€ B Oorjiicagaio, B KOCTO BCBIIHOCT CC
OTJICK/1a BCEKU XPUCTUSHUH. [[Be ca OCHOBHHUTE MPOOJIEMHH sA]Ipa, KOUTO MPEBPBIIAT OSKaHCKATa
Kpu3a B XyMaHUTApHA: MBPBOTO CC OTHACA A0 COLHUATTHO-UKOHOMHYCCKUTC U IMOJIMTUYCCKHUTC
HU3MEPCHHA Ha CIIy4YBaIlOTO CC, a BTOPOTO AAPO € CBBP3aHO C OIMACHOCTTAa OT HAIIPCKCHUC HaA
CTHHUYCCKA U Ha PCIIMI'MO3Ha OCHOBA. Temara 3a 66)K8.HLII/IT6 HE CC€ H3UCpIiBa CaMO C HeWHuTe
MOJIMTHUYCCKHU U UKOHOMHWYECCKH U3MCPECHUS, CbC 3aKOHOJATCIIHN HHUIIUATUBU U AP., 3alIOTO CTaBa
BBIIPOC 3a UACHTUYIHOCTTA, BBIIPOC, KOHTO € He IMpOCTO BaKCH, a OCHOBOIIOJIArarmi.

Kaxk obaue na ,,u31e3eM oT cebe cu*, OT CBOUTE MHCTUTYIIUHU, OT CBOUTE HIACOJOTHUHU, OT
CBOUTC CTPAXOBEC U Ia MPOABUM JIMYHO, 4 HC 0€3JIMYHO OTHOIIEHUE KbM ):[pym;{? BC’BIJ_IHOCT TO3U
€ TJIaBHUAT TpoOjieM, KOWTO OekaHCKaTra Kpu3a IMOCTaBi Mpen Hac. s exa au e Obae
npeoaoirsina ¢ HOB MOpPAJICH U ITPABCH KOJCKC, HCO6XOI[I/IMO € APpYTro — HOB, 06]1_[ 34 BCUYKH €TOC,
T. €. TOBOPHUM 3a KM3HCHA MMO3ULUs CIIPAMO Eora, CIIpAMO YOBCKa U CIIPsIMO CBCTA.

Refugees: Between Law and Mercy
Stat si Societale in Europa, Craiova, 2015, 8 pg.
Assoc. Prof. Dr. Klara Toneva
The article outlines the attitude of Bulgarian society toward the refugee wave. The main
problems can be summarized in brief, as follows: a complicated administrative procedure,
omissions in the legislation, deficient coordination and interaction between the competent
institutions of the state, insufficient administrative and financial resources, need for long-term
planning and strategy for the resolution of crisis situations. Thousands of immigrants and refugees



are in Bulgaria already, becoming a mirror in which, in fact, every Christian sees his reflection.
Two are the main problematic nuclei which turn the refugee crisis into a humanitarian one: the
first one is related to the socio-economic and political dimensions of what is happening and the
second nucleus is related to the danger from tension on an ethnic and religious basis. The refugee
topic is not exhausted only with its political and economic dimensions, with the legislative
initiatives, etc. It is clear that it is a matter of identity, an issue which is not only important, but
foundational.

How, however, can we go beyond ourselves, our institutions, our ideologies, our fears and
show a personal and not impersonal attitude to the other? In fact, this is the main problem the
refugee crisis represents for us. It can hardly be overcome with a new moral and legal code,
something else is needed - a new common ethos for all of us. It is a matter of a vital position with
respect to God, man and the world.

12. Klara Toneva, The Way of the Young: from Rebellion to the thirst for Meating, Young people in Church and
Society. 15th International Symposium on Science, Theology and Arts, Alba lulia, 9-10 of may, 2016, Publisher:
Alba lulia, 2016, pages:339-351, ref, International.

The Way of the Young: from Rebellion to the thirst for Meating
Young people in Church and Society. 15th International Symposium on Science, Theology and
Arts, Alba lulia, 9-10 of may, Alba lulia, 2016, 12 pg.
Assoc. Prof. Dr. Klara Toneva

[Too>keHHEeTO HA MIIAIUTE XOpa B CBETa, 0€3 3HAYCHHWE KBbM KOs KYJITypa WIH HapoJ
IpUHAJICIKAT, BCC ITIOBCUC CHU ITPpHUJIMYA. I[HGC TC U3PACTBAT 110/l BJIMAHHUETO HAa MaCOBATa KYyJITypa,
MeANNUTE, THPOPMAIIMOHHOTO MPEHACUIIIaHE U 0e3MopsaIbKa Ha BCEKUIHEBUETO. XapaKTepHO 3a
MJIQZICKKaTa KYJITypa B anrapml € 06H_[0T0 HEYAOBJICTBOPCHHUEC OT HHCTUTYLIUUTEC — PCIIMTUO3HU,
O6HIGCTB€HI/I u nomrudecku. ToBa OTTrpaHN4YaBaHC OT MHUHAJIOTO € MPOTHUBOPCYHBO: OT C€IHA
cTpaHa, € OyHTBT Cpellly BCHUKM IpaBHJa, CPEIly YCTAaHOBEHHUS pel, HO OT BTOpa — THKMO
OTXBBPJIIHCTO HA CbBPEMCHHUTC COLMUAIHU CTPYKTYPU U HPABCTBCHH LICHHOCTHU (KOGTO OT I'JIeaHa
TOYKa Ha I/ICTOpI/IHTa Ha PCIUTHUTC O3HadaBa OTXBBPJIAHC Ha I/ICTOpI/IHTa) nMa HCECBMHCHO
penuruo3eH xapakrtep. ToBa, KbM KOETO Ca YCTPEMEHM MJAJUTE, € Ja HAJACKOYaT CBETa OT
3HAYCHUA Ha POAUTCIIMTC, YUUIHUIICTO, MHCTUTYHHUUTC (BKJ’IIO‘II/ITCJ'IHO u peJ’II/IFI/IO3HI/ITe) n ga
BB3CTAaHOBAT I/I3Fy6€HI/I$I JKUTEHCKHA CMHUCBHIL.

Kaxkso npeajarart HpaBOCJ'IaBI/IeTO u H’prBaTa Ha CBbBPCMCHHOTO MJIAI0 MMOKOJIEHHE?
Hanu [IpaBocinaBueTo € OTMUHANA PEIMKBA UM ITBK € BsipaTa Ha JHEIIHUS U YTPEIIHUS JeH?

B HaCcToOdIaTa CTaThuid CC moA4epTaBa, Y€ TbKMO CCTra, KOIraTO pyXBaT MHOT'O OT CBECTOBHUTC
UIACO0JIOTHUH, HpaBOCHaBI/IeTO IMPpEKHBsABa CBOATa MJIAAO0CT. OTTYK U OTroBOPHOCTTA Ha
IIpaBOCIaBHOTO 0orocioBue — Ha pa361/1paeM 3a MJIAUTC C3UK J1a OTrOBOPHU Ha I'JIABHUA UM
BBIIPOC: KaKbB € CMUCHJIBT Ha HACTOSIINS M Ha OBbJCIINS BEK?



The Way of the Young: from Rebellion to the thirst for Meating
Young people in Church and Society. 15th International Symposium on Science, Theology and
Arts, Alba lulia, 9-10 of May, Alba lulia, 2016, 12 pg.
Assoc. Prof. Dr. Klara Toneva

The state of young people in the world, regardless of which culture or people they belong
to, is becoming more and more similar. Today, they grow up under the influence of mass-culture,
the media, information oversaturation and the chaos of everyday life. Characteristic of the culture
of the young in Bulgaria is the general dissatisfaction with institutions - religious, public and
political. This differentiation from the past is contradictory: On the one hand, there is the revolt
against all rules, against the established order, but, on the other - precisely the rejection of
contemporary social structures and moral values (which, from the point of view of the History of
Religions means rejection of history), without any doubt, is of a religious nature. What young
people are turning to is to go beyond the world of meanings of the parents, the school, the
institutions (including religious ones) and restore the lost meaning of life.

What do Orthodoxy and the Church offer to the contemporary young generation? Is
Orthodoxy a relic of the past or is it the faith of today and tomorrow?

The present article emphasizes that precisely now, when many of the world ideologies are
collapsing, Orthodoxy is living its youth. Hence, the responsibility of Orthodox theology - to give
an answer to the main question of the young in a language they understand: What is the meaning
of the present and future century?

13. Knapa ToHeBa, Penurvata — HaumMH Ha ynoTpeba, TeopeTudeH cOOPHMK B YecT Ha Cb3gaTena Ha KaTeapa
"PeTopuka" npodecop Bacun WeaHoB, pegaktop/u: npod. adH Benmuko Pymenues, gou. a-p borgaHa
leopruesa, uspatencrso: YU "Ennckon KoHcTtaHTuH Mpecnasckun”, LymeH, 2016, ctp. 263-276, ISBN:978-619-
201-084-3.

Pesurusita - HA4YMH Ha ynorpeoda
Teopemuuen coopHuk 6 uecm Ha cv3oamens Ha kameopa "Pemopuxa" npoghecop Bacun Hearnos,
YU "Enucxon Koncmanumun Ilpecnascku”, [llymen, 2016, 13 cmp.
ooy. 0-p Knapa Tonesa

B cratusTa ce mpaBu OMUT 3a pa3MUCHI BHPXY 3JI0yMoTpedara ¢ penurusita. 3a 1enra €
mpocie/ieHa JWHAMUKAaTa Ha  OTHONICHWETO  pEJIMTUSA-HAI[MOHATHA  WIACHTHYHOCT  —
MIPOTUBOPEYUETO MEXKAY HAIIMOHATHHU U PEIIUTHO3HHU OOIIHOCTH, MPaBOCIaBUE M MATPUOTUZBM,
HAI[MOHATN3HM M HALIMOHAJ-TIOMYJIU3bM.

3acerHaTy ca OTHIEIHH TPOSBH HA MEJWHTE W TIOJUTHKATa, OE3ChIbPKATCITHOTO
OTHOIICHUE ,,IbpkaBa-L[bpkBa”, KaKTO M aKTyalIHUAT BBIPOC 32 TEpOpH3Ma Ha PEIUTHO3HA
OcHOBa. Pasriemanm ca eKOJOTMYHATA KpW3a HW JICXYMaHU3HPAIIMAT IMOTCHIMAT Ha
OMOTEXHOIOTHHTE.

OnuTHTe 3a NMPUCBOSIBAHE HA PEIIMTHO3HATA TPAJWIHS Ca OTKPUTH B MPOOJIEMHUTE Ha
€HOMOJIOBOTO 00IIyBaHe, (eMUHU3MA, CTPYKTypaTa Ha ChBPEMEHHOTO CEMEHCTBO, KaKTO W B
IUICHA Ha PA3JIMYHUTE 3aBUCUMOCTH — KYJITa KbM TSJIOTO, pOOYBAaHETO Ha TTApUTE U 3JI0YIIOTpedaTa
¢ napyBanara ot bora cBo6oja.

Karo wHaii-omacHM OTKJIOHEHHS OT WCTHHCKAaTa pPEJIIMTHO3HOCT Ca  OINpeIeiicHU
penuruo3HaTa TMaToJOTHsl W HAKOW JAECTPYKTHBHH PETUTHO3HU JIBIXKEHUS, KOUTO H3UCKBAT



IIpaBHUJICH IIOAXOJ Ha HpOTHBOHeﬁCTBHe OT CTpaHa Ha L['prBaTa, CCMGfICTBOTO, YUYHIIMIOCTO,
06pa303aHHeT0 U CbBPCMCHHHUTC TCXHOJIOTUH.

Religion - how to use it
A theoretical collection in honor of the founder of the department of Rhetoric, professor Vasil
Ivanov, University Publishing House “Bishop Constantine of Preslav", Shumen, 2016, 26 pg.
Assoc. Prof. Dr. Klara Toneva

In the study, an attempt is made to ponder over the misuse of religion. For the purpose, the
dynamics of the relationship between religion and national identity are traced - the controversy
between national and religious communities, Orthodoxy and patriotism, nationalism and national
populism.

Separate acts of the media and politics are treated, the devoid-of-substance relation
between state and Church, as well as the pressing question about terrorism on religious grounds.
The ecological crisis and the dehumanizing potential of biotechnologies are studied.

The attempts at usurping religious tradition were found in the problems of same-sex
interaction, feminism, the structure of the modern family, as well as in the imprisonment by the
different addictions - the cult of the body, slavery to money and misuse of the freedom given by
God.

As most dangerous deviations from true religiosity are identified religious pathology and
some destructive religious movements requiring the right approach to counter-action on the part
of the Church, the family, school, education and modern technologies.

14. Knapa ToHeBsa, MoaBoAHNTE KaMbHU Ha ToNlepaHTHOCTTa, CbBPeMeHHN Npeau3BuKaTeNcTsa npesa CUrypHocTTa
n otbpaHaTa — MbpBa 4YacT, peaaktop/u: leoprn KapacrosHos, u3gatencrtso: BoeHHa akagemwusa ,leopru
CTtonkoB PakoBcku”, 2017, cTp. 78-83, ISBN:978-954-9348-92-7

IToagBoAHUTE KAMBHH HA TOJIEPAHTHOCTTA
Cwpemennu npeoussuxamencmea nped cuzypHocmma u omopanama - nopea yacm, Boenna
axademus ,,I'eopeu Cmotuixoe Paxoscku“, Cogpus, 2017, 14 cmp.
ooy. 0-p Knapa Tonesa

CraTusTa € OIUT 3a Pa3MUCHI BbPXY KOPEHUTE Ha KpU3aTa B ChBPEMEHHOTO OOIIECTBO,
KaTo ce akKIEHTHpa BBPXY BIACTBALIUTE JUOEpaTHU MPHUHIIUIIM, OMAIOBa)KaBallld W3KOHHHUTE
XpUCTHSHCKA TIGHHOCTH. [IpaBM ce CBIIOCTaBIHE MEXKAY XPHUCTUSHCKUS CMHCBI Ha
TOJIEPAaHTHOCTTAa U HETOBOTO O0E3CMHCIISIHE YpEe3 TPEBOKHUTE CUMIITOMH Ha HETPABIIIHOTO MY
pazbupaHe, KOETO TOJIOMara Ch3JAaBAHETO Ha AaHTUCOIMANHU TPYNH, peIUruo3HaTa
panuKanm3amys, HapacTBaHETO Ha Opos Ha TIPECTHIUICHUATA W TPOSBHTE HAa HACHIIHE.
3noynoTtpebaTa ¢ BApaTa WM JHcaTa U BOJAT 0 Pa3IMYHU IMBTUIA — pa3Maj Ha CEMEHCTBOTO,
YJICHCTBO B ONACHH PEJIMTHO3HU IBHKEeHUS. HEeBB3MOKHOCTTA 32 MHTETPALINS HITH OTKA3bT OT Hesl
MOpaXJaT BB3MOXKHOCTU 3a 000c0o0sBaHE Ha TPYMH, YyXIU Ha €BPOINEHCKUTE IEHHOCTH H
HE)KEJTAaelIH J]a TH Bh3IPHEMaT.

Pasriienanu ca MoCOYEHUTE OT aBTOpKara (B IMO-paHHU IMyOJHMKAIMK) TEHICHIMH B
WHTEPPEIUTHO3HUS IUAJIOT CIIOpe]] Mojiesia Ha XomaHickus nmpodecop Xeept XodceTene, Kato ce
0000111aBa BEpHOCTTA HAa HAIIPAaBEHUTE IPOTHO3H.



The dangers of tolerance
Contemporary challenges before security and defense - part one, Defense College “Georgi
Stoykov Rakovski", Sofia, 2017, 14 pg.
Assoc. Prof. Dr. Klara Toneva
The paper is an attempt to reflect on the roots of the crisis in modern society by focusing
on the dominant liberal principles, which belittle the eternal Christian values. A comparison is
made between the Christian meaning of tolerance and its meaninglessness created by the alarming
symptoms of its improper understanding, which leads to giving the green light for the creation of
anti-social groups, religious radicalization, crime and violence. The misuse of faith or the lack of
it leads to different paths — family breakdown, membership of dangerous religious movements.
The inability of integration or its refusal creates possibilities for the differentiation of groups
foreign to the European values and unwilling to perceive them.
The paper discusses the trends indicated by the author some time ago in the interreligious
dialogue based on the model of the Dutch Professor Geert Hofstede and summarizes the
correctness of the forecasts made.

15. Knapa ToHeBa, borocnosckuat noaxon, Ha npod. MeaH MaH4YoBCKM Kbm NcTopusa Ha pennrnmnte, BOrocnoBcKkoTo
TBOPYECTBO Ha Npodecop MBaH MaHYOBCKM U AyXOBHO-NPOCBETHaTa TpaauumMAa Ha bbarapckaTa npaBocnasHa
UbpKBa, peaaktop/u: npod. adH Aumutbp CTtaHKoB, gou. A-p Bnagumup Teoxapos, aou. A-p MeaH MBaHos,
oou,. a-p KoctaguH Hywes, nsgatencrso: YHMBepcuTeTcko nsgatenctso "Cs. KnumeHTt Oxpuacku", 2018, cTp.
79-88, ISBN:978-954-07-4516-9

HoaxoasT Ha npo¢. UBan IlanyoBcku kbM McTOpust Ha pejMruure
Bozcocnosckomo meopuecmeo na npoghecop Hean Ilanuoscku u 0yxoerno-npoceemuama
mpaouyus na bvieapckama npasocnasna yvpksa, Yuusepcumemcko uzoamencmeo "Ca.

Knumenm Oxpuocku”, Cogusa, 2018, 13 cmp.
ooy. 0-p Knapa Tonesa

N nuec Goratoro TBOpuecko HacieAcTBO Ha mpod. a-p UMB. IlanHuoBcku € Bce Taka
aKTyaJlHO, a HETOBUTE M3CJICBAaHUS Ca JKMBA W JEHCTBEHAa BPb3Ka MEXIYy TpaJuLUATa B
OBJATapcKOTO MPABOCIABHO OOTOCIOBHE U ChbBPEMEHHUTE PEIUTUO3HO-(DUIOCOPCKU, ETUUECKU U
COLIMAJIHU NMPOOJIEMHU Ha YOBEKA.

HacrosmaTa cratus € onur Ja ce OTrpaHryYaT OCHOBHUTE MPOOJIEMHHU siipa B HETOBOTO
TBOPYECTBO, KOUTO UMAT OTHOILIEHUE KbM VcTopust Ha penurumre.

B oOmmpnata 6udaunorpadus Ha npod. n-p MBan [TaH4oBCKH, Makap U He KOHKPETHO (C
U3KIIIOYEHHEe Ha MOoHorpadusaTa My ,,JIaHTEOHBT Ha JpPEeBHUTE CIABAHU M MuTojorusra um, C.,
1993 r.), uma u3cneaBaHus, CBbp3aHu ¢ McTopus Ha peTUrumuTe, KaTo Mpo3upa U CBOCOOPa3HUSIT
it mpount. B HEroBoTO ,,BHBEICHNE B HDAaBCTBEHOTO OOTr0OCIOBHE” OT OCOOEHA BAXKHOCT € IJlaBaTa
,,/ICTOpHsI Ha HPAaBCTBEHOTO OOTOCIIOBHE”’, B KOATO € pa3rbpHATa METOJOJOTUYHA IMOCTAHOBKA,
IIOCTUTHATa 4Ype3 HUCTOPUYECKH IOTJIEA BBPXY pPA3BUTHUETO HA XPUCTHSIHCKaTa €THUKa Ipe3
BEKOBETE.

IMonxoxwsT Ha npod. 1B. IlandoBcku kbM McTopus Ha peauruuTe SICHO MPOJMYaBa U B
HEroBOTO M3CJe/IBaHe 3a JTMYHOCTTa Ha Mucyc Xpucroc, chabpiKallo HCTOPUIECKH CBUIETENICTBA
3a borodoBeka (JpeBHU IOJEHCKHM, pUMCKH e3uueckd M eBaHrencku). [Ipod. MB. IlandoBcku
otnenst mojpobapamo MsICTOo Ha Vcropuss Ha penuruure U B CBOS OCHOBOIIOJIAraml TpY.H
»lIcuxonorus Ha penurusTa’. B Hero kaTeropuyHo nogueprana, 4e€ € HEBB3MOKHO IICUXUYHUTE



(eHOMEeHM Ha PETUTHO3HUS )KUBOT Aa OBbAAT U3ydeHHU 0€3 U3CIIeIBAHETO Ha PEIUTMO3HUS OIIUT Ha
YOBEYECTBOTO. Taka, Karo OOBBp3Ba ICHUXOJIOTHATA HA PENUTHATAa C HEHHATa HCTOpUA, TOH
pasriexa npolieMuTe Bsipa-HayKa U PEIUTUsA-KYITYpa U IIpe3 HEroBUs MOTJIe]] JIECHO MOXE Ja
ce yCcTaHOBH, 4e VcTopus Ha peauruuTe HaAXBbpis TPAaHULUTE HA ,,0TCAMHOTO .

The approach of Prof. Ivan Panchovski toward History of Religions
The theological work of Prof. lvan Panchovski and the spiritual and educational tradition of the
Bulgarian Orthodox Church, University Publishing House “St. Clement of Ohrid", 2018, 13 pg.
Assoc. Prof. Dr. Klara Toneva

Until today, the rich legacy of the work of Prof. Dr. Iv. Panchovski is of interest and his
studies are a living and active connection between the tradition in Bulgarian Orthodox Theology
and the contemporary religious and philosophical, ethical and social problems of man.

The present article is an attempt to distinguish the main problematic cores in his work
related to the History of Religions.

In the extensive bibliography of Prof. Dr. Ivan Panchovski, albeit not specifically, there are
studies related to the History of Religions and its unique interpretation can be observed. In his
“Introduction to moral theology” of special importance is the chapter “History of moral theology”
in which a methodological setting is deployed, achieved through a historical view on the
development of Christian ethics through the centuries.

The approach of Prof. lv. Panchovski to the History of Religions is clearly visible also in
his study on the person of Jesus Christ, containing historical evidence about the God-man (ancient
Jewish, Roman pagan and evangelical). Prof. Iv. Panchovski devotes due attention to the History
of Religions also in his foundational work “The Psychology of Religion”. In it, he strongly
emphasizes that it is impossible to study the psychological phenomena of religious life without
studying the religious experience of mankind. In this manner, by binding the psychology of
religion with its history, he studies faith-science and religion-culture problems and through his
eyes it is easy to find that History of Religions goes beyond the limits of “this life”.

16. Knapa CramatoBa, Pagukanusaumata 8 [loma Ha UCASIMA — PEIUTUMO3HUAT TEPOPU3bM CpeLLy TPaaULMOHHMUSA
ucnam, Ny6anYHN KOMYHMKaLMM B CUTYPHOCTTA M oTbpaHaTa, peaaktop/u: npod. a-p Meoprn KapactosHos,
2010, cTp. 53-59, ISBN:978 -954-9348-18-7.

Pagukaauzanusira B /loma Ha ucjisiMa — peJIMTHO3HUAT TEPOPU3BM CpPelLy

TPAaAUIIHOHHUA HUCJIAM
CoopHux ,, [Iyoruunu KomyHukayuu 6 cueypHocmma u omoparama *, Boenna axademus "I". C.
Pakoscku", Cogpus, 2010, 18 cmp.
ooy. 0-p Knapa Cmamamosa (Tonesa)

EnuH oT Hail-akTyalqHUTE BBIIPOCH JHEC € CBBbP3aH C TEPOPU3MA HA PEIUTHUO3HA OCHOBA.
[Ipe3 mocnenHUTe JAeceTUIETHs Ce€ yBeln4YaBa OpOST Ha PEIUTHO3HO MOTHUBUPAHHTE
TEPOPUCTHYHU TPYNMH 33 CMETKAa Ha TE3W, KOWTO YIPAKHSBAT CTHOHANMOHAIMCTUYCCKH H
UJICOJIOTHYECKH Tepopu3bM. Makap Bpb3KaTa MEeXKAY TePOpU3Ma U PEIUTUATA J]a HE € HOBA, Thil
KaTo Te ca WCTOPUYECKH CBBpP3aHH, TO NPOOYXKJTAaHETO HA PEIUTHO3HHUS TEPOPHU3IBM €
MIPEeIN3BUKATEICTBO, MPEJ KOETO 3aCTaBa BCSIKA €IHA OT CBETOBHUTE PEJIUTHUU.



PeMrno3HusAT TepOpU3bM MOXKE YCIOBHO Ja ce 000COOM €IMHCTBEHO HA MHIYKTHBHO
HHUBO. BUHOBHU ca He PCIMIUO3HUTEC WM HPABCTBCHUTC HOPMHU, 4 OTACIIHA JIMYHOCTH WA I'PYIIA
OT JIMYHOCTH, KOUTO 3JI0yNOTpeOsiBaT ¢ penurusara. [lopagu MHOTOJMKOCTTa Ha TEpOpH3Ma €
HEBB3MOXKHO Jla ObJe TMpEUIOKCHAa HSAKAaKBa TEOpHs, KOSATO € OOIIoBajMaHAa 3a HEro.
TepopuCTUYHUTE aKTOBE Ca JIEJI0 Ha XOpa, KOUTO KHUBEAT B OMpeesicHa COLMOKYJITypHA HIIH
penuruosHa cpena. M ako Ha eiHa Haius He OUBa Ja ce BMEHSIBA OTTOBOPHOCT, TO OIpECICHA
JMYHOCT WJIM TPyMa OT JIMYHOCTH TPsOBa Ja MOHEcaT OTTOBOPHOCTTA 3a Tepopa. OCHOBHHSAT
BBIPOC, KOMNTO ocTaBa, ¢ — TPsOBa JIM M aKO € Taka — JOKOJKO €Ha HaIUs MOXE Ja HOCH
OTrOBOPHOCT 3a OT/ACJIHM CBOW YJICHOBE WIJIM €HA PEJIUTUS — 3a OTACIHHU (aHATHUIH, KOHTO
3JI0yHOTpeOsBaT ¢ HEHHOTO mocianue. M oiie — KakBU TpsOBa Ja ObJaT HAIIUTE JCHCTBHS IO
OTHOIIIEHHE HA PEJIMTHTA, 32 J1a ObJic HaMaJIeHa OMACHOCTTA OT UCISIMCKHUS TEPOPU3bM?

HacrosiimaTta craTust € OnuT 3a OTTOBOP Ha HSKOJKO BBIIPOCA: KaK, aJid M B KAKBa CTEIICH
noctanoBkuTe Ha KopaHa, CAaHKIIMOHHpAIIK “‘CBEIIeHAaTa BOWHA”, c€ MPEBPBINAT B MOJUTHYECKA
HJIaT(l)OpMa Ha HACUJIMECTO, KaKBU Ca IPUYMHUTE 3a paAKaIU3alusATa B I[OMa Ha uCJIsIMa U HaKpas
— KaKBU Ca OCHOBAHHUATA HHU Jia MOTBBPAWM, Y€ MPOSBUTEC HA HCISIMUCTKH TEPOPU3BM ca
370ymoTpeda ¢ ucisima.

B cbBpeMeHHHs Ti00anu3upali ce CBAT AePUHUPAHETO HA MOHATHETO TEPOPU3BM U
pa3rpaHUyYaBaHETO Ha HETOBUTE BH/IOBE HA PEIIMTHO3HA OCHOBA € 0COOCHO TPYAHO, MIOPAIN KOETO
JIOpY B TEOPETUYEH ACIEKT € HeOOXOIUMO Ja CE MOAX0XKa BHUMATEIHO KbM MOCTAHOBKATA, Ye
CTaBa BBIIPOC 33 BOMHA Ha UCIIsIMA CPEIIy XPUCTHIHCTBOTO. [10100HO pa3dupaHe 3a U3NpaBsHE HA
pEeNMruM  €Ha Cpelly apyra ca naryOHH, 3alloTO MOpaXIaT CEPUO3HO HICOJOTHUECKO
IMPOTHUBOIIOCTABAHC. CT)HIGCTByBaHIOTO HAIpeKCHUEC HEC € MCKIAYUUBUIN3AIITMOHHO, 4 € MCKAY
OT/ICJTHU JINYHOCTH, KOUTO ca (OPMUPAHH OT [IUBHIM3ALUOHHH TPAJIUIHH.

Radicalization in the Home of Islam - religious terrorism against traditional

Islam
Collection “Public communications in security and defense", Defense College “G.S. Rakovski",
Sofia, 2010, 18 pg.
Assoc. Prof. Dr. Klara Stamatova (Toneva)

One of the most pressing matters today is related to religion-based terrorism. In the last
decades, the number of religiously motivated terrorist groups is increased as opposed to those
exercising ethnic-nationalistic and ideological terrorism. Although the connection between
terrorism and religion is not new, since they are historically connected, the awakening of religious
terrorism is a challenge faced by all world religions.

Religious terrorism can conditionally be differentiated only at the induction level. It is not
the fault of the religious or moral norms, but of separate individuals or groups of individuals who
misuse religion. Due to the many sides of terrorism, it is impossible to apply any theory which
would be generally valid about it. Terrorist acts are deeds of people living in a specific socio-
cultural or religious environment. And, if a nation should not be attributed responsibility, a specific
person or group of people must bear the responsibility for the terror. The main issue which remains
is - should, and, if so, - to what extent, a nation bear responsibility about its separate members or
a religion - about separate fanatics who misuse its message. And also - what should be our actions
with respect to religion, so as to decrease the threat of Islamic terrorism?

The present article is an attempt to answer several questions: how, whether and to what
degree do the postulates of the Quran which sanction "holy war” become a political platform of



violence; what are the causes for the radicalization in the House of Islam and, finally - what are
our grounds to confirm that the manifestations of Islamic terrorism are a misuse of Islam.

In the contemporary globalizing world, defining the notion of ‘terrorism’ and distinguishing its
types on religious grounds is especially difficult, due to which, even only in the theoretical aspect,
it is necessary to approach carefully the asseveration that it is a matter of a war of Islam against
Christianity. Such understanding about a war of religions against each other is detrimental, because
it causes serious ideological conflicts. The existing tension is not between civilizations, but
between separate individuals formed according to civilizational traditions.
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XPpHUCTUSHCKATa BEPOU3IIOBEIHA TPAIUIINS, OTIpeesiHa KaTo JlorMmaTuiecko 60rocioBue,
€ ISUIOCTHO M HEM3MEHHO YYCHHE, B KOCTO Ca W3JI0KEHU CBPBXECTECTBEHHTE OOTOOTKPOBEHU
nctuHd. KaTo OCHOBHa cUCTEMaTH4HA JUCIUIIMHA TS PECIEKTHpPa ChC CBOSITA HCTOPHUS H
3HaUEHHUE HE CaMo 32 OOTOCIIOBCKATa HayKa, HO U 33 )KUBOTA HA BCEKU XPUCTUSHUH.

boraTtoro TBOpUYeckO HACIEACTBO HAa HAIIUTE YYWUTEIW HACTOMYMBO HAIMOMHS 3a
OTTOBOPHOCTTA Ja ce paboTu B OorocioBckata Hayka. lIpuabpkaHeTO KbM HANMMCAHOTO OT
YTBBPJCHUTE HAIIX OOTOCIOBH M€ MOJAMOMOTHA B OITUTa MU Ja MPeIJioyKa HACTOSIIOTO [ToMaraso
Ha CTYJCHTHTE, KOCTO Ja yJIECHsBA TAXHaTa paboTa mpu M3IUpBaHe Ha Oa3WCHATA JIMTEPATypa,
MPABIJIHOTO UM OPUEHTHpaHE B CUCTeMara Ha J[orMaTH4eckoTo OOrocioBUE U YCBOSBAHETO HA
Hali-BaXKHOTO II0 OCHOBHUTE TEMH.

Bcesko BbBenenne B JlorMaTH4yecKoTO OOTOCIOBHE MOXKE Ja MMa Pas3IMYHU HM3XOJHHU
MO3UIUH, KAKTO U JIa ChABPKA pa3IUIHA TEMAaTUIHA CTPYKTypa. Te3u Bb3MOKHOCTH e 00YCIIaBsT
OT MHOro (akTtopu, HampuMmMep OT IOAXO0Ja Ha TMPEAIICCTBCHUIIUTE, OT CHBPEMEHHHUTE
notpeOHOCTH | Jpyru. B mpemnoxkeHoro “BbBenenue...” ce omurax Ja OTpass ObJIrapckara
JOTMaTHYeCKa TPAIUIUS U CIY)KeUKHU CH C U3CIIEIBAHUSTA U HA IPYTH YTBBPJIEHU OOTOCIOBH, Aa
M3JI0%Ka B JOCThITHA (popMa OCHOBHHTE JsUT0Be Ha [IpaBociiaBHaTa JOrMaTuka.

Ta3u HayyHa AMCHUITIIMHA U3UCKBA CTYIEHTUTE MO OOrocioBue 1a ObIaT OPUEHTUPAHU B
HeWHaTa CUCTeMa, KaKTO U B 3HAYUMOCTTAa Ha TEMUTE, KOUTO UMAT IIEHTPATHO MSCTO B HaIIata
BepousnoBen. M 1wt karto [lormaTudeckoTro OorocioBue ce u3rpaxiaa Bbpxy CBEIIEHOTO
[Tucanue, CeneHoTO npeAaHue u onuta Ha LIbpkBaTa, TO MOCOYBAHETO HA IMO-BAKHU OMOJICHCKHU
TEKCTOBE M JJOTMaTHYECKUTE BepoomnpeaeneHus Ha BeeneHckuTe ch00pH, KOUTO ca B OCHOBATa Ha
IIPKOBHOTO y4Y€HME, € 3aabukuTenHo. Oie moBede, ue JOrMaTHKaTa CHU CIYXH C TOYHO
yCTaHOBEHA TEPMHHOJOTHS, OT YMATO MpaBHIIHA ymoTpeba ce o0ycnaBs M MPaBHIHOCTTA Ha
HalaTa BEpOU3IOBE/.

He na mocneano Msacto mpenioxkeHoTo “BbBefeHue...” € 1 CBOe0Opa3HO HATOMHSIHE, Ue
B HamaTa L[ppkBa mormatudeckaTa Tpaaullus € )KUBa U HEHaKbpHEeHa. Makap Hue, CbBpPEMEHHHTE
W3CIIEI0BATENH, J1a CME HEJJOCTOMHU B CPABHEHHME ChC CTPOUTEIUTE HA TPAULIUATA, YCUIIUATA HA
MPOIBIKABAT, KAKTO CIIOPE] CUITUTE HU, TaKa U CTIOPE]] TOCOKUTE, 337aJICHU OT HAILIUTE YUYUTEIH.
W nakpast, 1o6pe e 60raToTo JOrMaTHYECKO HACIEACTBO B OBJITapCcKOTO OorocimoBue na Obae
ChOpaHO C oOrIe TMOJNOMaraHe Ha CTYJACHTHTE NpPH TOATOTOBKATa WM 3a W3IUT, MPHU
W3BBPIIBAHETO HAa HAy4YHO-OOTOCIOBCKM CHpPAaBKHM M H3CIEABAHUS M BHOOIIE NPU TAXHOTO
LSAJIOCTHO O0yYEeHHE.

Beska rnasa (II, III, IV u V) npennara enuH BB3MOXEH MOJEN, KaK CTYJIEHTUTE IO
O0rociIOBHE J1a MOAX0XAAT KbM JIOTMAaTHYECKOTO 3HAHWE, KOM Ca TJIABHUTE TEMAaTUYHU slipa B
ChOTBETHHS SJ1, M Ol — KOM ca OCHOBHUTE OMOJICHICKM TEKCTOBE, KAKTO U JOTMATHUYCCKHUTE
BEpOOTIpEIEICHNs, BhPXY KOWTO C€ M3Tpak[a Hamata Bspa. Pa3bupa ce, MmpaBOCIaBHOTO
BEpPOYUCHHE HEe MOXeE J1a ObJie 00XBaHATO B ISUIOCT, HO TOBA HE OTMEHS JbJITa HU J1a 3HAeM Hali-
BaxHOTO. HamsiBam ce, ue npennoxeHoTo “BbBeaeHue...” yka3pa HUMEHHO TO3H MbT.



KbMm “BbBenennero...” uma 700aBeHO BTOPO yU4eOHO IToMaraiio, KOeTo ChIbpika aHOTAIIH
Ha okoso 50 xuury, 50 cryauu u Hag 100 cratuu. BropoTo momarano € mpsiko oOBBbpP3aHO ¢
“BbBeICHHETO...”, TOPaJId KOETO MMa CMUCHJI Ja ObJIe U3IOJI3BAHO IJIABHO MPH MOJTOTOBKAaTa Ha
cryneHture no Jlormatudecko GorocioBue B borocioBckusi dakynrer Ha CY ,,CB. KimmmMeHT
Oxpuacku‘.

Introduction to Orthodox Dogmatic Theology
Publishing House Pleyada, Sofia, 2007, 383 pg.
Assoc. Prof. Dr. Klara Stamatova (Toneva)

The Christian confession tradition defined as Dogmatic Theology is a complete and
unalterable teaching in which the supernatural and God-revealed truths are set forth. As a
fundamental systematic discipline, it inspires respect with its history and significance, not only for
theological science, but also for the life of every Christian.

The rich creative legacy of our teachers insistently reminds of the responsibility for work
in theological science. Holding to the writings of our approved theologians helped me in my
attempt to offer the present reference book to students. It will facilitate their work finding the main
literature, their correct orientation in the system of Dogmatic Theology and in assimilating the
most important from the main topics.

Each introduction to Dogmatic Theology can have different starting positions, as well as
contain a different thematic structure. These possibilities are predetermined by many factors, for
example, by the approach of the predecessors, by contemporary needs, etc. In the proposed
“Introduction...” I tried to reflect the Bulgarian dogmatic tradition and, using the studies of other
established theologians, present in a simple manner the main parts of Orthodox dogmatics.

This scholarly discipline requires theology students to be oriented within its system, as well
as about the significance of the topics which have a central place in our confession. And, since
Dogmatic Theology is built upon the Holy Scriptures, the Holy Tradition and the experience of
the Church, it is obligatory to specify more significant Bible texts and the dogmatic definitions of
faith of the Ecumenical Councils, which are the basis of the Church teachings. Moreover,
dogmatics uses precisely established terminology the correct use of which determines the
correctness of our confession of the faith.

Not least, the proposed “Introduction...” is also a sui generis reminder that in our Church
the dogmatic tradition is alive and unimpaired. Even if we, the contemporary researchers, are
unworthy as compared to the builders of the tradition, our efforts continue, both according to our
strength, and according to the guidelines set by our teachers. And finally, it is good to collect the
rich dogmatic legacy in Bulgarian theology, in view of assisting students in their preparation for
examinations, when conducting theological research and studies and, in general, in their entire
study.

Each chapter (11, Ill, IV and V) offers a possible model of how theology students to
approach dogmatic knowledge, what are the main thematic nuclei in the respective part and also -
which are the main Bible texts, as well as dogmatic definitions of faith on which our faith is built.
Of course, Orthodox religious instruction cannot be encompassed in its entirety, but this does not
cancel out our duty to know the most important part. | hope that the proposed “Introduction...”
shows precisely this path.

There is a second reference book supplementing the “Introduction...” containing
annotations of about 50 books, 50 studies and over 100 articles. The second reference book is
directly related to the “Introduction...” due to which it makes sense to use it mainly in the

b



preparation of Dogmatic Theology students of the Faculty of Theology of Sofia University “St.
Clement of Ohrid”.

2. Knapa CramaToBa, lMNpunoxeHne kbm “BbBeseHune B MpaBocnaBHOTO AormaTtuyecko 6orocnosue”, ISBN:978-
954-409-256-6, NMneaga, Codpusa, 319 cTp.

IIpusoxenue KoM ,,BbBenenne B IIpaBociaBHOTO 10rMaTHYECKO

o0orocsioBue*
H3zoamencka xvwa Inesoa, Cogus, 2007, 319 cmp.
ooy. 0-p Knapa Cmamamosa (Tonesa)

bearapckara gormaruuecka Hayka € 6orara Ha Hay4HU M3CJICBAHUS, HO MyOIHKAIUNUTE,
KOUTO OOXBalaT CPaBHUTEIHO IBJIBI MEPUOJI, Ca paslpPbCHATH B 3HAYHUTENIECH OpOW KHUTH,
CTYJIUU U CTaTHH, YaCT OT KOUTO HE Ca JIECHO IOCTHIHU. Ta3u TPYJHOCT C€ OKa3Ba MPENsATCTBUE
0COOCHO TpeJI CTYACHTUTE, YUATO JOOpa MOJArOTOBKA ce 00YCIIaBsi M OT B3MOXKHOCTTA MM J1a ca
O6ubnrorpadck OCBEJJOMEHHM OTHOCHO TMO-BOKHUTE HAYYHHM HW3CIEABaHHS B o0OllacTTa Ha
JlormMatruueckoTo 00rocioBue.

Bxirouenure B yueOHOTO moMaraiio aHOTallMu OT €IHa CTpaHa, OTPa3sBaT MOCTUTHATOTO
B JIOTMaTHYECKaTa HayKa Mpe3 H3MUHAINTE 0K0JI0 80 TOJMHU OT OCHOBaBaHETO Ha borocmoBckus
¢dakynrer kM CY ,,CB. Knument Oxpuacku‘, a oT BTopa — LIeJIH Ce J]a ca MOJIe3HH 3a CTYJACHTUTE
OorocioBu. B TojsMa CTENeH NPEUIOKCHUTE AHOTAIMM DPA3KpPHBAT IBIHOTATa HAa HayKara
Jlormatnuecko OorocioBHe W Makap Ja HE ca OTYETIMBO CHCTEMaTHU3HpaHu, BCE IMakK ca
pa3rpaHUYCeHH CIICIHUTE TPU OCHOBHU HAIIPABIICHUS:

I'BPBO — CBHIIECTBYBA JOCTaThueH Opod aHOTAIMH, KOMUTO O4YepTaBaT U YTBBP)KIaBaT
ObJrapckaTa JIorMaTH4ecka Tpaauiins, (akT, KOWTO MOXE Jla Ce MOYYBCTBA, aKO C€ MO3HaBaT
100pe MOBEYETO KHUTH, CTYIUU U CTaTUU, HAIUCAHU TPe3 U3MHHAIIUTE JIeCETHIICTHUS;

BTOPO — BHHMATEIHOTO 3all03HaBaHE C AHOTAIMUTE OW TOJMOMOTHAIIO YWTATENs Ja
pazbepe Kou OT TSIX C€ OTHACAT KbM CHOTBETEH 51 OT JlorMaTuueckoTo O0rocnoBue, a mogooHa
BB3MOXHOCT TIOMara W TPH OPHEHTUPAHETO B M3CIICBAHUATA HA OTICITHHUTE JIOTMATHUSCKU
TSUTOBE TIPE3 pa3uyHU MEPUOIH OT UCTOPUSTA HA OBbarapckaTa O0roCIOBCKA HAyKa;

U TPETO, aK0 aHOTUpaHuTe myonukanuu (B “TlpunoxenueTo...” ca BKIOYEHU pa3paboTKu
Y Ha 4YyKJIeCTpPaHHU aBTOpHW) OBJAT IeNeHACOYEHO M3CIeABaHU, OM MOTJIO Ja Ce U3rpaau €IHa
nobpa cuctema o Jformarudecko 0OTOCIOBHE.

Y4eOHOTO ocobue e pa3/ielIeHo Ha TPH OT/AeNa, BKIIOYBAIIN CbOTBETHO KHUTH, CTYAUU U
cTatud. B TekcTa mpeaw BcsKa aHOTAIMS ca TIOCOYCHUW KOHKPETHHTE OMOiIMorpadcKu JTaHHU:
aBTOp, 3arJIaBHe, U3/1aTEJICTBO U FOJIMHA HA U3/IaBaHe, a B ChIbPKAHKUETO, C I[eJI TeMaTUYHA SICHOTA
Y TI0-JICCHO OPUCHTHPAHE Ha YUTATENIs, Ca U3BEJICHN ITbPBO CHOTBETHHUTE 3arjIaBHsl, a CJIe]] TOBA B
CKOOM 110 a30y4eH pel € TOCOYEH aBTOPHT WIIM aBTOPCKUAT KOJIEKTHB.

CTpeMexXbT € aHOTAMUTE Jia OOXBallaT OCHOBHATA HAJIMYHA Yy HAC JOrMaTHYecKa
TUTepaTypa, a HayuyHaTa KOPEKTHOCT M3UCKBA JIa ce MPU3Hae, Y€ BCEKU aBTOPOB H300p HE € JTHUIICH
1 OT cyOekTuBHOCT. [IpaBu BIleUaTiieHUe, Ue UMa U U3CJICIBaHMS, KOUTO, MaKap Ha MPHB MOTJIE]T
Ja HsIMaT McTO B JlorMaTrueckoTo 60rocnoBme, Bce Mak ce JOKOCBAT 0 OTACTHU HETOBU TEMH,
OIIIe TIOBEYe, Ye IBI00KAaTa OOBBP3AHOCT MEXK Ty OTACITHUTE OOTOCIOBCKU NUCIUILIMHU € HAITBJIHO
3aKOHOMEpHA.



W3non3BaHusT NOIX0/] BKIKOYBA: TbPBO, KPAaTKa aHOTALIUS HAa CbOTBETHUS TEKCT, B KOSITO
YUTATEISAT CHHTE3UPAHO OMBA 3aM03HAT C HETOBOTO ChABPIKAHNE, C OCHOBHHUTE UICHHH IJIACTOBE
U, pa3bupa ce, ¢ aBTOPOBOTO OTHOIIEHHE KbM pasriiexaaHaTa npoljemMaTuka; BTOpPO, U30paH
ABTOPOB TEKCT (C TIOCOYCHU CTPAHMIIM), KOWTO 0OOCHOBaBa HANPaBeHATa AHOTAIWS, M TPETO —
pyOpHKa, B KOSITO ca U3BEACHU TOTMAaTUUYECKUTE aKI[EHTH 1o opMaTa Ha KIIOYOBU TEMU, HUJIEU
Y TIOHSTHUA.

“ITpmnoxenuneTo...” chabpka okono 200 aHoTanyu, YUUTO OPOI € OKOJIO TPU YETBBPTH
OT U3CJICIBAHMSTA, KOWTO Ca U3IOJI3BaHU MPHU paboTaTa MU BepXy “BbBenenue B [IpaBociiaBHOTO
normMatudecko 6orocimoBue”. To3u dakt obsicHsABa U 1enTa Ha HacTtosAmoTo “Tlpwioxenue...” —
IOPSKOTO My TEMaTH4YHO OOBBp3BaHE C “BbBeneHuero...” OM MOANOMOTHAIO CTYIEHTHTE B
mporeca Ha 3aabi1004eHo U Oubnuorpadcku mo-o00CHOBAHO YCBOSIBAHE Ha JOIMAaTHYECKOTO
3HaHUE.

Appendix to the “Introduction to Orthodox Dogmatic Theology*
Publishing house Pleyada, Sofia, 2007, 319 pg.
Assoc. Prof. Dr. Klara Stamatova (Toneva)

Bulgarian dogmatic science has a plethora of scientific studies, but the publications which
cover a relatively long period are ‘scattered’ among a significant number of books, studies and
articles, part of which are not easily accessible. This difficulty turns out to be an impediment,
especially for students whose good preparation is also determined by their ability to be
bibliographically informed concerning the more important scientific research in the area of
Dogmatic Theology.

On the one hand, the annotations included in the reference book reflect the achievements
of dogmatic science in the past approximately 80 years from establishing the Faculty of Theology
at Sofia University “St. Clement of Ohrid” and, on the other - it is intended that they be useful to
theology students. To a large degree, the annotations offered reveal the completeness of the
Dogmatic Theology, even if they have not been distinctively systematized. Still, the following
three main areas are distinguished:

First - there is a sufficient number of annotations outlining and consolidating the Bulgarian
dogmatic tradition, a fact which can be felt if you know the majority of the books, studies and
articles written in the past decades;

Second - familiarizing oneself thoroughly with the annotations would assist the reader in
understanding which ones of them relate to a respective area of Dogmatic Theology and such a
possibility also helps in becoming oriented in the study of the separate dogmatic areas in different
periods of the history of Bulgarian theological science;

And third, if the annotated publications (the work of foreign authors is included in the
“Appendix...””) are purposefully studied, it would be possible to build a good system in Dogmatic
Theology.

The study reference book is divided into three sections, correspondingly, including books,
studies and articles. In the text before each annotation, the specific bibliographic data are specified:
author, title, publisher and year of publishing and, in the contents, with the goal to achieve thematic
clarity and easier orientation of the reader, first the respective titles are provided and then, in
parenthesis, in alphabetic order, the author or authors are specified.

The goal is for the annotations to encompass the basic dogmatic literature available in our
country and the scientific correctness requires to recognize that each author’s choice is not devoid
of subjectivity. It is noticeable that there are also studies which, even if at first sight they appear



to not belong to Dogmatic Theology, still touch separate topics of it, moreover, the deep
interconnection between the separate theological disciplines is completely legitimate.

The applied approach includes: first, a short annotation of the respective text in which, in
a concise manner, the reader is familiarized with its content, with the main layers of ideas and, of
course, with the attitude of the author towards the studied problems; second, a selected text of an
author (with pages indicated) justifying the annotation made, and third - a rubric in which the
dogmatic highlights have been drawn in the form of key topics, ideas and concepts.

The “Appendix...” contains about 200 annotations the number of which is about three
fourths of the studies used while working on “Introduction to Orthodox Dogmatic Theology”. This
fact also explains the purpose of the present “Appendix...” - its direct thematic connection to the
“Introduction...” would assist students in the process of in-depth and bibliographically well-
founded assimilation of the dogmatic knowledge.



