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Patriarhala ,,Sfintii Constantin si Elena,” din Bucuresti, capitala
Romaniei.
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CBETU IUMUTPUI BACAPBOBCKHU —
CBETELL HA JIBA HAPOJIA

Ceern umutpuii bacapOoBcku € Malko M3BECTEH ObIrapcku
CBeTell, KOWTO € TIOKPOBUTEN Ha pyMbHCKaTa cToiuIa bykyper, kato
I10 TO3W HA4YHH C€ MPEBPBIIA B PEIUTHO3EH, KYIATYPEH U HCTOPUIECKH
o0eTMHAUTENT MEX/Ty JIBaTa OaIKaHCKH Hapoaa. IHTepechT KbM HEro-
BHS KHBOT 3all0YBa OIe OT eroxara Ha beiarapckoTo Bb3paxkIaHe,
a OTTOraBa JaTHpaT U CIIOPOBETE 32 BPEMETO, B KOETO € JKHUBSUI, Thi
KaTo 4acT OT CBEACHUATA CE OTHACAT KbM Kpas Ha CpeTHOBEKOBHETO.
Ilenta Ha TO3M COOPHUK € J1a MPEJCTaBH Hal-BaXKHUTE IOKYMEHTH,
KOUTO JaBaT WH(pOpMAIUs 32 )KMBOTA Ha CBETEIla, uyJiecara, n3Bbp-
IIEHH OT MOIIUTE MY, POJTHOTO My MscTO — bacapOoBo (7H. 4acT ot
rp. Pyce), u manactupa kpaii cenoro 3a nepuoga X V—XIX B.

EnHo or Hali-paHHHTE WCTOPHYECKH IAOKYMEHTHPAHH CBHJIE-
TEJICTBA 32 MaHACTUpPA ce OTKpHBa B ,,CHKpAaTEH PErHCThp Ha Xaco-
Be, 3¢aMeTH U ThMapu B HUKOMONCKHS caHKak™, Ch3laleH mpe3
1479/1480 1., xpaero ,,Manactup bacapaba™ e ordenszan ¢ 14 mo-
MaKHWHCTBA [,,ipuxo]] 1556, ucriend (TIo3eMiieH JaHbK, CbOUpaH exe-
TOJTHO B pa3Mep oT 25 akdvera (apeOHM cpeOBPHU MOHETH) OT BCe-
Ku paborocriocoOeH HeMoocronmMaHuH) — 350, octaHanuTe (JaHBIN)
— 1206 (axuera)“| xaro ,,rumap Ha Biamkus BoriBoaa“™ (bacapa6 111
Muagu Henenym, 1477-1482)".

Tasu uHpopMaIus HA HAKOM ChbBPEMEHHH yYEHU>

MOXe na Opae

! UsBopwu 3a Gbarapckara ucropus, T. XIII, Cepust XV-XVI (Typcku uzsopu
3a Oprapckara ucropus, T. I1). C., 1966, c. 193; [Ipu nbpBOTO U3HACAHE HA JAHHH
ot To3u peructbp P. CroiikoB ro garupa norpewmno ot 1430 r. [CroiikoB, P. HoBu
CBEJICHMS 32 MMHAJIOTO Ha Obirapcku cenuina npe3 XV-XVI B. — B: Hcmopuuecku
npeened, XI1, 1959, No 6, ¢. 77-78; oTTyK 1 rpelikara B crarusirta 3a ¢. bacap6oBo ot
,Exmuiionenus bearapus®, T. 1, C., 1978, c. 218], koeTo Hajlara npeaaTupaHeTo Ha
nokymenTa kbM 1480 r. — Bx. Jlumutpos, Ctp. 3a 1aTUpOBKaTa Ha HAKOM OCMAHCKU
peructpu ot XV Bek. — B: ZBHJ], 1968, ku. XXVI, c. 242-243; cpobpakenusra 3a
oressiBaHe Ha MaHactupa npe3 XV B. — lannes, Xp. bwirapckara HapogHOCT npe3
XV Bek. C., 1972, c. 148.

2 Mouios, T. Marepuaiu 3a HCTOPUSATA Ha KyJITa KbM HAPOIHUS CBETEL] CBETU
Jumutsp bacapooscku mexxay X VI u X VIII Bek. <http://liternet.bg/publish/tmollov/
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JIOITBJIHEHA U 000TaTeHa OT HACKOPO OTKPUTH JIOKYMEHTHU B TYPCKUTE
apXUBH, B KOUTO SICHO € OIpeiesieHo, de mpe3 1520 r. B c. bacapaba
s)kuBesT 170 1OMakMHCTBA, OT KOUTO LIECT BAOBUIIKU, KaTO MPUXO-
nmute ca 21 633 akyera. OOuTaBaIUTE TO HE TUIAMIAT XapaK (eIHO
OT Ha3BaHMATA Ha MOTOJIOBHMS JAaHBK JUKHU3HUE) U ucneHd. Odurenra
€ TI0COYCHA OTJIEITHO OT CEIIUIIETO, KATO KAITyrepuTe ca 0CBOOOICHH
OT aBapu3-U IMBaHUE (JaHbK OT KaTeropusITa Ha U3BBHPEIHUTE, TIpe-
BBPHAT MOCTEIICHHO B €XKEr0JICH), @ KbM MaHACTUPA ca MOCoUYeHH 18
JIOMaKUHCTBA, ¢ npuxox 1600 akuera’.

EnBa nin MaHacTUPBT € OWII JBJITO BPpeME BIIAJICHUE HA BJIAIIKU-
T€ BOEBOJIY, IIPY TIOJIOKEHHE, ue mpe3 1542 r. e oTdens3aH ¢ UMETOo
cu ,,CB. JluMuTBHp*, KOWTO NPUHAIICKHA KbM XacoBeTe (HAH-rOJIsSIMO
[0 pa3Mepa Ha IOJIy4aBaHUTE OT HEro MPUXOJU JICHHO BIIAJICHUE)
Ha Mexwmet nama 1 Hocu npuxon oT 100 akyera. B nokymenrta ot
Ta3u roJIMHA SICHO € 0003HAYCHO, Ue MAHACTUPHT HE CE€ HApHUya, KaK-
TO jocera, bacapaba. Kamyrepure cho0O1aBar, 4e ca 0CBOOOJCHH OT
WCIICHY U U3BBHpENCH AaHbK aBapu3. Clieql KaTo € HampaBeHa Mpo-
Bepka B cTapus jgedrep (perucTbp, ONuc), € YCTAaHOBEHO, Y€ TBhp/Ie-
HUSITAa HA MOHACUTE Ca UCTUHA U NIPEPErucTpanusiTa B HoBus aedrep
€ U3BBPLIECHA CIIPAMO cTapaTa uHpopManus®. CEnoTo € 3ammucato oT-

dbasarbovski.htm>.

3 Bagbakanlik osmanh arsivi [BOA], TD 370, s. 566; Braronaps Ha KoJjera-
ta gou. a1-p Pymen Kosaue ot Hb ,,CB. cB. Kupuin u Meroauii 3a momouira npu
IpeBoJia Ha JIOKYMEHTHTE, KOUTO ca Ha OCMaHO-Typcku e3uk; Jlanuute 3a 1520 r.
couar, ye Manactip bacapaba B kaa3ara (aIMHHHCTPATHBHO-TEPUTOPHAIIHA SANHH-
11a, IOZpa3/iesieHne Ha caHmkaka) UepHoBH oT JiuBara (canpkaka) HuxOomy, xanera
(obnaraema enuauna B OcMaHckara ummepus) — 18, KouTo ca 0CBOOOICHH OT XapIK,
MCIICHY, aBapu3.

4 BOA, TD 439, s.11-15; Cnopen uadopmanusra 3a 1542 . — B xacosere Ha
Mexmer naia, 3 xanera MoHacu, 118 HeBepHuLU, 45 HEKEHEHHU, 6 BAOBUIH, 2 TYIIN
Mosamka i Yaksp (CoKomap), IPUXO Ha CEIIOTO i TpuTe MaHacTipa 10 115 akuera;

Manactup AHacenuk — eHH Kanyrep — @uwioreil, npuxo oT mupa, 60cTaHn
¥ 3bpHEHH XpaHu Ioja ¢opmara Ha MakTy (Takca) — 75 akueTa, Te3u KaJyrepu ca
0CBOOOJICHH OT JIAaHBK.

bacapaba ¢ apyro nme CB. [AUMHUTBp — KakKTO MpH IPYrHTe, KaIyrepure ca
0CBOOOJICHHU OT HMCIIEHY U aBapu3 (CHOpe]] CTapusi PETHCThP, KAKTO Ka3BaT KalyrepH-
te). [IppBust e Ctparu, npyrusr ce ka3Ba [laxomuii, npuxoxn ot 100 akuera (B ToBa
YHCJIO U 3bPHEHU XPaHH) Ha MAKTYy U JECATHK OT 3bPHCHU XPAHHU.
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JIeITHO OT 00UTENTa, KaTo XpUcTusiHuTe ca 119 qoMakuHCTBA, HOBUTE
MIOCIOJIMaHM — 3, MpuirenuuTe — 4, a Baopunute — 6. Tyk Beue uma
JOCTOBEpHA MH(POPMALIUS KaK ce Ka3Ba MAHACTUPBHT U TOU € OTpa3eH
He ¢ umeto bacapaba, a kato Cetn AuMUTHD.

OcobenusT cratyT Ha bacapOoBo MuM OT JaHHWUTE HA PETHC-
TBp OT 1564—1565 r., B KOWTO KaTO COKOJIapy C€ CIIOMEHaBaT TpuMa
XPUCTHUSHCKH CBelleHUIH oT c. bacapaba, naxust Yepnosa (Uepsen);
OT TSX AedcTBal] OWJI €IMHUAT, a JPYTUTe ABaMa (HEroBH CHHOBE)
Own pesepBHU’. BposT UM TI0/ICKa3Ba, Y€ OCBEH CEIIUIIETO T€ BEPO-
ATHO ca 00CIIyKBalIX M OJIN3KHS MaHACTHP.

PymbHCKaTta uctopuorpadusi NpeacTaBsi ChIISCTBYBAHETO Ha
MaHacTtipa ouie mpe3 CpelHOBEKOBUETO U CBBP3Ba CHOUTHSTA, KOU-
TO Cc€ OTHACST J0 KyJITa KbM CBETEla, OLIe [IPEeJH MagaHeTo Ha ObJi-
rapcKUTe 3eMH I0JI OCMaHCKa Biact.

B peructsp ot 1656 1. Ha HaceneHueTo B PyceHcka ka3a, cbheTa-
BEH C OIJIe/ Ha 00JlaraHeTo My € JaHbK JKU3UE, ChOMpaH camMo OT He-
MIOCIOJIMaHH, CTaBa sicHO, ue bacapOoBo Beue uma 110 qomakuHCTBa
(mo cwiioTo Bpeme 3a Pyce ca orOenszanu 213); OT Ipyr M3TOYHUK
Hay4aBaMe, ue Ha cje[BallaTa roJiHa OpOAT UM HE ce € IPOMEHHII,
JIOKaTO JIPYTY CEIMIIA OT PErHoHa 3a0eIeKUuMO HamallsiBaT (0COOCHO
SICHO TOBa IIPOJINYaBa B CHIIOCTABKA C IAHHU, U3BJIEYEHH OT MO-paH-
HuTe peructpu — 1652-1656 r.)’.

Cnopes; 0cMaHCKH JOKYMEHT OT 1686 I. B pyCEeHCKUS LIEpUaTCKu

CrnenBaumuar MaHactup [...] — kanyrep, cuH Ha non MaprtuH, [lamsan u Tacy,
npuxon 100 akyera, muenuna 30 akuera, JecsAThK 3a mueiaHu Komepu 30 akyera u
mupa 20 Bezpa, recaThk 60cTan — 35 akuera.

5 IIBetkoBa, b. Coxomapctsoto B CeBepna Brirapus npes XV-XVI Bek. — B:
I'MCPB, 1978, 1V, c. 77; LIBetkoBa, b. CokonapctBoto B Huxonosncku u BuguHcku
canmkak npe3 XV-XVI B. —B: I'CY, UD, T. 73, 1979, c. 16.

¢ Preaviacosul Parintele Nostru Dimitrie Cel Nou, ale carui sfinte moaste se afla
in Bucuresti — <http://paginiortodoxe.tripod.com/vsoct/10-27-cv_dimitrie cel nou.
html>; Pacuraiu, M. Sfinti daco-romani si romani. lasi, 1994 <http://www.scribd.
com/doc/32977/Pr-Prof-Dr-Pcurariu-Mircea-Sfini-dacoromani-i-romani>.

" Tposnanosa, En. Jlemorpadcku mpomenu B PyceHCKo mpe3 BTopaTa MmoJIoBU-
Ha Ha XVII B. — B: Bekose, 1975, Ne 5, c. 63; 3nares, JI., [lumutpos, UB. ETHONE-
morpadcko paszsurue Ha Pyce u Pycencko npe3 ocmanckoro uro (XV-XIX B.). — B:
HUllp., 1986, Ne 10, c. 62—63.
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CBJ1 OCBEH MIOCIOJIMAHU MTPUCHCTBAIN U HEMIOCIOJIMAHU OT Pa3IMYHU
celna, Cpeji KOUTO e CIIOMEHABaT U HAKOJKO Ayl ot c. bacap6oBo
(mont Bemwo, woban O6peren, Winus, cun Ha Huko, u Henenvo, cun
na bone)®.

Tonop Moo u3nara Te3aTa, 4ye HapOJHUAT CBETELl € JKUBSI
TpU BeKa Mo-paHo oT obsBeHara oT llalicmii XujaeHaapcku aata u
ro cBbp3Ba ¢ Apyr uHOK — Cepadum. Bbrnpeku ye HsimMa mpeku 10-
Ka3aTeJCTBa, Ye JBamMaTa ca €IHO W ChILIO JMIE, TO Hail-BepOATHO
0acapOOBCKHUSAT CBETEL] € JKUBSUI IIpeau najaeHara ot [laiicuit nata —
1685 r. Momnno mpennonara, ue I[lancuit Xunengapckun oObpKBa
MecTornooxkeHneTo Ha bacap6oBo u ro snokanusupa 6iu3o g0 CBu-
moB, BMecto 10 Yepsen (Pycencko), u3nonspaiiku uHpopManus ot
HSIKOM TaKCHIMOT WM NOKJIOHHUK B CBeTa ropa.

[Tancuit Xunenaapcku nbpBU JaBa cBeAeHus 3a Jumutsp ba-
capOOBCKH B cBOsITa ,,JcTOopHs ciaBsHOOBArapcKa.

Cropen cB. [laucuii npenogoduusT JuMuTtpuii sxuBeen npocTo,
HMaJl HAKOJIKO OBILIE, 3aCaJWJI CH MAJIKO JI03€ 10 e€Ha peka. Tam cu
HanpaBHJ MaJIka KonnOa, KaTo mpeKapal Lenus cu KHUBOT caM. Cbe
CBETHS CH )KMBOT yroAui Ha bora u Ha ChIIOTO MSCTO, KBAETO MOYH-
Hau1, 6un norpe6an. [To-kbcHO bor oTKpwIl Ha HAKOW YOBEIM HETOBU-
T€ MOILHU, KOUTO Onnu npeHeceHu B ¢. bacapooso, Pycencko, u kpait
TAX 3all0YHAIIM JIa CTaBaT U3LeNeHus. Taka ¢ MpocTOTO CH KUTHE CB.
JumuTpuil mpocusin Bepel ObJarapckus HapoJ U bor ro mpociaBui
MOCMBPTHO C MHOTO 4yjieca’.

[lo-pa3nuunu naHHM MoraT Ja ObAaT HAMEPEHU B I'BPBUS Y-
cercku ([TanreneiimonoB) npenwuc Ha ,,McTopus cnaBsHOOBArapcKa‘,
KOMTO € HarpaBeH npe3 1809 r. ot npourymeH Ha XujaeH1apcKus Ma-
Hactup [lanTeneiiMoH, KbAETO ce ChoOIIaBa, Ye ciae]] KaTo MOYMHA
Ha MSICTOTO Ha CBOUTE JAYXOBHHM MOJBU3HU, O norpedan tam. Cren
KOETO TYPLH U3POBUIIU TAJIOTO My MUCJIEHKH, Y€ TaM € 3apPOBEHO Ch-
KPOBHILE U TO U3XBBPJIWIH B p. JIoM, KbETO IIpecTos1o 33 rouHH.

8 I'posmanosa, En. Bwarapckara cencka oomuna mpe3 XV-XVIII Bek.
C., 1979, c. 98.

° TMaucuii Xwienaapcku. Crnapsno6biarapeka ucropus. Ilon pen. Ha B. Paiikos.
C.: Hayka u uskyctBo, 1972, c. 123.
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Crnen ToBa OTKPHIIU CBETHTE MOIIM U T'M peHecu B bacapOoBo, Kb-
JIETO HANPABHWJIM LIbPKBA B HErOBO nMe '’

Crnopen 1pyra Bepcusi, OTHACSIIA CE 32 JKUBOTA HA CBETE1Ia U OITH-
caHa B PyMBHCKH CHHAKCap, TOH OWJI CEJICKU TACTUP C YyBCTBUTEIHA
chBeCT 1 uMai crpax boxu. BenHbk, KaTo U3KkapBal )KUBOTHUTE HA
[I0JIETO, OT HEBHUMAHUE CTHIIKAJ €IHO IITUYE THE3I0 C ITHYEHLATA.
To3u citydaii Taka My ITOJICHCTBAII, Ye 32 HaKa3aHHE TPU TOJVHU HH
3UMe, HH JIETE He 00yl BUHOBHUS Kpak'!.

Jpyro npenanue roBopu, 4e OUJI JKESHEH, HO 0e3 Jiela, KaTo Clie]
CMBPTTA Ha JKEHA CHU MOCTHIINI B CKAJTHUS MAHACTHUP JIO POTHOTO CH
CeJo, KbJIETO OWJI IOJICTPUTAH 32 KaJIyrep, 0 {BU3aBajl Ce YChbPAHO H
BB3MUTAI B ce0C CU BCUYKHU BB3BUILIEHHU JOOPOICTEIN HA UCTHHCKH
MoHax. [IpeaBmkaaiiku CMBpPTTa CH, U3JIS3BJI OT MAaHACTUPA, JIETHAI
MEXJy JIBa KaMbka Ha Opera Ha Onm3karta peka Jlom u Tam mpenan
Ha ['ocriona mymara cu. Cnex Bpeme majiHail HOPOSH JIBXK] U BOJIa-
Ta CBIISIKJIA THSI JIBa KAMbBKa 3a¢/IHO ChC CBETUTE OCTAHKU Ha IIPEIo-
JNOOHMS B peKaTa, a MOIIKUTE JICKAIH M3BECTHO BPEME BBB BOJATA.
[Ipenogo6uu lumutpuii ce siBuI Ha efHa OecHOBaTa JCBHIA OT C.
Bacap0oBo u 1 ka3aul, 4e 111e s u3JIeKyBa OT 00JIECTTa M, IIOM KaTo 13-
BaJI1 MOILIUTE MYy OT pekaTa. [1o To3u HauMH MoIIUTe OWITM U3HECCHH
OT peKara | TOJOXCHH B CelcKara IIbpKBa, a OoJiHATa JeBHIla Onia
n3neKyBaHa. TakoBa 0JarojaTHO M3IEIICHUE IMOJy4aBald U MHOTO
JPYTH CTPAJAIly OT pa3indHu 00jaecTu'?,

10 Braromaps na Uscnenosarenckara 6ubnuoreka ,,Xunenaap npu Llarckus
yuuBepcureT Ha Oxaifo (Hilandar Research Library at The Ohio State University) u
Ha npodecop Ilpexpar Mareitu (Predrag Matejic) 3a IpegOCTaBEHUS €K3eMILLIP.
brnaropapst 1 Ha MOHacuTe OT XHJICHAAPCKHUS MaHACTHD.

' Momnos, T. Marepuainu 3a uCTOpUSTA Ha KyJITa KbM HapofHus cBetenl CBeTH
Jumutsp bacapooscku mexay X VI u XVIII Bek. <http://liternet.bg/publish/tmollov/
dbasarbovski.htm>.

12 Crosinos, H. Kparkoe ckaszanue 3a IIpenonoGHaro orua Hamero JJuMUTpHs
bacapboBckaro, koero MoIu No4MBaTh Bb YHIrpo-Bnaxuckus, B bykypeni, Murtpo-
nonutckas L{ppksa. Llapurpan-I'anara: Bs kauroneuarnunara Ha Jl. [lanxosa, 1858,
c. 7; olie AaHHU 3a XUTHETO Ha cB. Jlumutpuii bacap6oBcku B: XKutns Ha Obirap-
ckute cBetud. Aton (CraBsHoOBIrapcku Manactup ,,CB. Bmu. I'eopru 3orpad®,
Cgera ['opa), 2002, c. 158-161; [Taprenuii JleBkuiickuit. XKutust Ha ObJIrapcku cBe-
. C.,1979, c. 121-123.
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JBe GoromoOuBH cecTpu oT O6aM3K0TO . UepBeHa Boja Gnaro-
TOBEHHO MmouuTaiu npenoaoonus. [louckany TaifHO 1a cu OTKpaaHAT
OT MOLIWTE MY YacTHLA 32 HOBOIIOCTPOCHUS OT TAX XpaM, HO KOraTo
MOWCKANIU Jla ce mpudMpar, Kojata UM He Morjia Ja TpbrHe, 10KaTo
HE Ce Pa3Kasli U He BbPHAIIM OTKPaJiHATaTa YyacTuna'>.

TopHOBcKuAT MuTponoautT Hukudop' noursn na ce moknonn
Ha MOILIUTE C rpyna AIyXoBHHULHU. B Tas rpyma 6un u moHax JlaBpen-
THUH, KOITO ce OmuTai, KaTo IelyBa MOIIMTE, a CH OTXale 4acTHIa,
HO ycTaTa My OCTaHajla OTBOPEHA 10 MOMEHTa, KOTaTo ChC ChII3U Ha
OYH Ce TTOKasIL.

CrenBaioro 4yao ¢ AyXOBHHMK € cBbp3aHo ¢ [IpecmaBckust
emuckon Moanukwuii's, Ko#TO ce pa3GoIsI TEKKO M MOMCKAN 3 IO
3aHecar npu npenogodouu Jumutsp. [lonoxunu ro npu KoBuera My
U cieq KaTo Omia oTciaykeHa 00KeCTBeHa JIUTYPIrHs, TOW 03paBsil
HaITbJIHO.

Enna Howt Typ4HH pemui Ja orpabu bpKBaTa Ha MPErno 00HHs,
HO TIpY ONHTA MY Jia c€ JOKOCHE JI0 CpeOBPHUTE KaHAWIA, KpakaTa
My ce cxBaHalIH. Ha CyTprHTa CBEIIEHUKBT, KOWTO CIy’Kell B Xpama,
T'O U3HECHJ Ha PblIC OT IIBPKBATA, @ TO3U YOBEK [0 Kpas Ha )KUBOTA CH
ITBJI3SUT 1O yJuuuTe Ha Tp. Pyce u mpocen munoctumst'S.

YTrpo-Briamku BOeBOAA MOKENAN ]a UMa MOIIUTE Ha MPenoao0-
Hus JlumMuTpuii B cBosiTa JomainHa IrbpkBa. C TakaBa MHUCHS H3IIpa-
T B bacapOoBo 0OJISIpy M CBEIICHUIIN, HO CBETEIIBT HE Pa3peIui
Jla TIpeHecaT MoluTe My npe3 JlyHaB. Y auBeHH, IpaTeHULIUTE pe-
LMK J1a pa3depat Bossita Ha boxkust yroguuk. [loctaBuim Momure B
KOJIa C HEBIPSITaHU JOTOraBa IOHIM U OCTaBUJIM KUBOTHUTE CBOOOI-
Hu. FOHIMTE OTHUIILTHN ¢ KoJIaTa HarpaBo B bacapOoBO U CIipesu npej

13 Momnos, T. ut. ¢bu. <http:/liternet.bg/publish/tmollov/dbasarbovski.htm>.

14 Trorronmxues, Y. TepHOBCcKaTa MuTporonus mpe3 X V—XIX B. Benuxko Top-
HoBo: PoBura, 2007, c. 293-295; Mutpononut Hukudop ynpasisisa ¢ npekbCBaHUs
or 1722 no 1741 1.

15 Tworionmxues, Y. TepaoBekusaT eruckonar XII-XXI 8. Benuko TspHOBO:
Posura, 2007, c. 210. ABTOPBT 0COUBA, Y€ SMUCKON VIOHMKHI yIIPaB/IsBa MEKLY
1681 n 1686 1.

16 Crosinos, H. Ilut. cbu., c. 11.
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ubpkBara!’. KaMbKbT, KBJIETO € CIpsia IPOLECHATa ¢ MOIIUTE Ha
CBETella, € 3amna3eH B rpoouieTo Ha bacapboso.

CrlrecTByBa OIE €IHO MHOTO MHTEPECHO CBEACHHE 3a CB. Ju-
MUTPHUM, KOETO € AaZeHO OT KaTosnueckus enuckon Huxoino ITynu-
€31, KOWTo TocetaBa bacap6oso okoiro 1764—1765 r. Toit mpencrass
MIPOCTOPHO OIMCAaHKE, B KOETO Ka3Ba, Ue 110 BpeMe Ha €JTHO IbTyBaHe
no Pyce mpemunan npe3 bacap6oBo, Busur Momute Ha JJumMuThp,
KOUTO C€ ChXPaHABAIU B €HA I'bPKBA HA UMETO HA CBETEIa, U Ipe-
JaBa 4acT OT JIETCHIIUTE 32 HETOBUS KUBOT U TocBemaBane. Criopes
CeJISTHUTE Te OWJIM TMOYHMTaHU OJIaroTOBEHHO Bede TPH BEKa, KaTo B
YecT Ha CBETella PEIOBHO C€ MPaBENH KEPTBOMPHUHOIIECHUS (KOJIeIH
KUBOTHH, SJISUTH W TIHEITN ), HAa KOUTO MPUCHCTBAIIM OIe OBJITapu H
apMeniu ot rp. Pyce's.

Karonunueckusit AYXOBHUK CIIOMCHABa B CBOUTEC 3allUCKH, Y€ BU-
JISUT TSJIOTO Ha CBETEIa — OOCKT Ha MOYMTAHHE OT TPH WJIU TOBEYE
BEKa, KOETO OTHACsl CBeJeHUATa 3a CB. JIMMUTpUIA 110 BpeMe Ha Ibp-
BOTO PETrUCTpUpaHO cBeaeHue 3a maHactupa oT 1479-1480 r. Cne
CUTYpHOCT Tipe3 cienBamusd X VI B. MaHACTHUPBHT Be4Ye HOCH MMETO
,,CB. IUMHUTBDP®, @ aKO MECTHUST CBETEl] € moyuHai npe3 1685 r., To
ToBa O o3Ha4aBayio, ue [lynuesn Ou TpsOBaio Ja € pasroBapsii C
XOpa, KOUTO IMMOMHAT IMOJIAaraHeToO Ha MOIIMUTE B MaHAaCTUpa, UJIU ITIOHE
¢ TexHu HaciaenHui|. [Ipu moapoGHOTO omricanre Ha Mpa3HUKa OKO-
JI0 MaHACTUPA KATOJMUYECKUAT CMUCKON He JaBa TakaBa WH(pOpMa-
s, a ce MpHUIbpXKa KbM Te3aTa Ha MECTHOTO HACEJICHHE — MOIIUTE
ca Ha BB3pacT HaJ TPH CTOJICTHSL.

OTTyK 3aro4Ba W AWJIeMara, Jaii MaHACTUPBT CE HA30BaBa Ha
CONlyHCKUsI CB. JIMMUTBp, WK Beue € MOJyYnsI UMETO Ha MECTHHS
HOB cBetell. bbrenmre npoyyuBanusi CUTYPHO ILIE U3SICHSIT TO3H HPO-
OJieM, 3aI10TO TaHHUTE, OTHACSIIM CE 32 KUBOTA Ha CB. JuMuTpwii
BacapOoBcku, He ca MHOTO, a UH(pOpPMAIHITA € TBBP/IE IPOTUBOPE-
YHBa.

17 Myrados, B. [Ipenono6uu Jlumurpuii BacapGOBCKU ¥ HETOBHAT CKAJIEH Ma-
Hactup 10 Pyce. Pyce, 2002, c. 20.

18 Munetuy, JI., HoBH JOKyMEHTH 110 MUHAJIOTO Ha HALIWTE MABIMKIHU. — B:
C6HYHK, 21, 1905, c. 83; braromaps na npod. Kp. Cranues 3a mpeBoja.
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B pymbHCKaTa ucropuorpadust ;KUTHETO Ha 6acapOOBCKUS CBe-
Tel ce oTHacd KbM CpelHOBEKOBHUETO, 110 BpEME Ha YIPaBIEHHUETO
Ha Kanosta (1197-1207), HO TOBa HE MOXKe Ja ce JOKaxe 10 TO3H
MOMEHT!.

IIpe3 1774 r., no Bpeme Ha Pycko-TypckaTa BOolHa, pyCKHUSAT Te-
Hepan MBan CanTHKOB HapeansI MOIIKUTE Ha MpenoooHu AuMutpuii
na Owbpar orHecenu B Pycus?®. Bykypeukust Obirapud JUMUTHD
Xamku (MOKJIOHHHUK), KOWTO CIy’KeJ 3a PeBoiayd MpH reHepasa, ro
MOMOJIMJI JIa TH OCTaBH B Bykypel kato o0e3leTenue cpery 3ary-
Ourte Ha PyMBHCKHS HapoJ BbB BolHara. ToBa craBa IO BpeMe Ha
mutpononut ['puropwii [12!. ['eHepansbT ce Chriackii U OTTOraBa Te3u
CBETHU MoIIM no4uBar B bykype, B uppkBata ,,CB. cB. KoHcTaHTHH
u Enena“?.

Brnpeku ye nporuBopeunsiTa 3a Onorpadusra Ha cB. Aumutpuii
Bacap6oBcku ca MHOTO — €IHO € CUTYPHO — KYJTBHT KbM CBETELA Ch-

19 Credanos, II. PymbHckara mbpkBa ot XIV-XVIII Bek. <http://www.
pravoslavie.bg>.

20 Mytados, B. Enna momnpaska B kMTHETO Ha Tpenono6uu Tumurpuii ba-
capboscku. <http://www.pravmladeji.org/node/675>. Ciopen apxumanaput Bukrop
MyradoB B myOnuKkyBaHuTe xuTHs Ha mpert. JJumurpuit bacapboBcku ce npenosTa-
pst enHa HeTOuHa MH(POPMALKS, KOSITO € CBbp3aHa C eMH PyCKU reHepal ¢ paMuiIus
CantukoB u Pycko-typckara BoiiHa ot 1768—1774 1. B moBeueto u3cnenBaHus 3a
cB. [lumutpuii bacapboBcku e oréersizano, ye ret. [lerbp CanTHKOB BOIM BOGHHATA
KaMIIaHUs B pervoHa Ha rp. Pyce, HO criopell CbBpMEHHUTE [IPOYy4BaHUs TOBA € HETro-
BUAT cUH IeH. MBan Cantukos.

brnaropaps Ha apxumanaput Buktop MyradoB 3a HanpaBeHOTO yTOUHEHHE 32
TOBa KOW € W3BBPILIWII IPEHACSHETO Ha CBETHTE MOIIM Ha mpernonobHus JJuMutpuii
B ByKkypen, 3a110To B IOYTH BCUUKH KUTHS Ha CBETELA € OTOEIS3aHO, Ue TOBA € U3-
BbpLIeHO oT pyckus renepain [lersp (Ilerp) Canrukos, Ho rpad [Tersp CemeHOBHY
CanrukoB ymupa mpe3 1772 ronusa, T.e. 1Be TOAUHY NIPEIH Kpasi Ha BOMHATA, U HEILO
roBeye, TOM He ydacTBa B Ta3u Pycko-Typcka BoliHa.

2! Tiparituridi cara romaneasca in biblioteca Sfantyli sinod. Bucuresti, 2009,
p. 116; Slujba Cuviosului Dimitrie de la Basarabov, editia a doua, Bucuresti, 1801,
p. 40; Vietile Sfintilor, (27 octombrie), editia Ménastirii Neamt, 1809.

22 ¥urus Ha cermute. Pen. t Jlekuiicku emmckon IlapreHuii, apxum. m-
p Aranacuit (bonueB). C., Cunoxn. m3za., 1991 r. <http://bg-patriarshia.bg/index.
php?file=sv_dimitrii _besarbovski.xml>; <http://ro.wikisource.org/wiki/Istoria_
fond%C4%83rei_ora%C8%99ului_Bucure%C8%99ti:Capitolul 18>.
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mectByBa omie oT XVII B. OcMaHCKUTEe JOKYMEHTH SICHO MOKAa3BarT,
4ye oburenta (yHKIUMOHHpA OILIE OT METHAAECETOTO CTOJIETHE, a B
Kpas Ha CeIEMHAJIECETOTO U HAYaJIOTO HAa OCEMHAIECCETOTO KYJITHT
KbM MOIIUTE HA CBETEIIA HAa TOBA MSICTO MPUBINYA CTOTHUIIN MOKJIOH-
HULHU, KOUTO CE€ CTUYAT KbM MAHACTHUPA, 3a J1a 3aCBUACTEICTBAT CBO-
sTa IOYUT KbM CB. Jlumutpuii bacapOoBcku.

Hopu na mpuemem, 4e CBETEUbT € KUBSI MO-PAHO OT JIajcHaTa
ot cB. [lancuit Xunengapcku natupoBka 1685 r., ToBa He HamalABa
HEroBaTa W3BECTHOCT, HUTO MOYUTTA KbM Hero. Hamportus, ciaBaTta
My C€ pa3Hacs He caMo 1o OBJIrapCKUTE 36MH, HO U 110 1ieus bankaH-
CKH TOJIYyOCTpPOB, Ta 1opu U 10 Pycust. KpacHopeunBo 10ka3aTesicTBO
€ B3€MaHETO Ha MOIIUTE MYy OT pyCKaTa apMusl, Clie]l KaTo TsI c€ OT-
TErJIsA, U HaCcTOsITeTHAaTa MoJ10a Ha sxuTesnTe Ha bykypel 1a ocraHaTt
IIPH TSIX, 3aI0TO T CIACABAT OT YyMHA CIUACMUSL.

IIpe3 1814 r. enmunemus ot OoJjiecTTa 0OXBaIllla HACEICHUETO Ha
Bykypeni 1 1yXOBEeHCTBOTO peliaBa Ja U3Hece MoIuuTe Ha cB. [du-
MUTpPUH, 32 a HallpaBU IIECTBHUE MO yIULUTE HA rpaaa. -Kureaute
OTIIPaBST MOJIOU KbM CBOSI [IOKPOBUTEII, 32 Jla TU CIIACU OT 3apa3arta,
KaTo TOBa MOMara Jia ce CIpe pa3npoCTPAHCHHETO HA yymara u 0o-
JIECTTA JIa HE B3€Ma HOBH YKEPTBUZ.

IIpoxpmxurenHa cyma oOxBaina croiuiara Ha Bnamko u Heii-
HaTa OKOJHOCT mpe3 1827 r., KoeTo NpUYuHIBa IMUPOKO Pa3mpocTpa-
HEHHUe Ha IJIaJ cpej HaceraeHnero. OTHOBO MOIIUTE Ha CBETEla ca
M3BaJCHU OT Xpama, 3a J1a C€ HAIMPaBU C TAX IIECTBUE MO YJIUIUTE HA
Bykypenr. Ceugerensat nonk. [lanasorny chobmasa: ,,bsixa namuna-
JIX HSKOJIKO YJIMIIM U IIOM CTUTHAaxa 10 Kpas Ha MocTa Moroioas,
3apaiist. Y Bajis TpM IHM ¢ MaJIKM IIPEKbCBaHuUsL. >4

IIpe3 1831 r. B rpaja ce pa3npocTpaHsBa YyMHa €MUAEMUs, KOs-
TO MPUHYKJABA TOISIMA YacT OT KUTEIUTE My Ja TO HAIMyCHAT. YII-
paBUTENAT Ha nuBaHa — pyckusT rerepain [laBen Kucenbos, pemiasa
OTHOBO J1a CE€ TIOTHPCHU TIOMOIIITA HA HEOSCHHS MaTPOH Ha CTOJIUIATA

2 http://ro.wikisource.org/wiki/Istoria_fond%C4%83rei_ora%C8%99ului_
Bucure%C8%99ti:Capitolul 18

24 http://ro.wikisource.org/wiki/Istoria_fond%C4%83rei_ora%C8%99ului
Bucure%C8%99ti:Capitolul_18.
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Ha Bnamko. CB. Aumutpuii bacap6oBcku dyBa ropemiure MOJUTBH
Ha JYXOBHHIIMTE U OCTaHAJIOTO MaJIOOPOIHO HaceleHue u ot 15 cen-
TEMBpPH JI0 Ha4aJIOTO Ha OKTOMBpPHU MOYMHAIUTE BCIEACTBHE Ha 3a-
OomaBaneTo (0k010 160 yoBeka AHEBHO) 3HAYMTEIHO HaMajsIBar, a
3apasara MOCTENEHHO € OBIajsHa%.

Ha mepBu mait 1870 r. ce pasnpocTpaHsBa rojsimMa enuaeMus oT
aHruHa B bykyper, KoraTo 0OTHOBO € OpraHU3UpaHo IIECTBUE C MO-
IMTE HA CBETela 1 6OJIeCTTa Cupa pasnpOCTPAHEHUETO Cr®.

Wma u ome enuH uHTEpeceH (akT OT UCTOPUATA, KOUTO CBBP3-
Ba PEJIMTUO3HO, MOJTUTUUECKU U KYJATYPHO OBJITapCKUs U pyMBHCKHS
Hapon. IIpe3 1877 r. 3amouBa Pycko-Typcka ocBoOoauTenHa BOK-
Ha (BoliHAaTa 3a HE3aBUCHMOCT Ha PyMbBHHS), KOraTO pyMBHLUTE CE
BKJIIOUBAT B OOMHHUTE JCHCTBUS U OTIPABAT MOJIOM KbM CB. dumu-
TPH 32 IOMOLI 110 BpEMe Ha CpaXkeHusta’’.

U Bempeku ue cB. Jumurtpuii bacapOoBcku Bee oliie € Majiko u3-
BECTEH OBJITAPCKHU CBETEIl Y HAc, TO TOM M3UTpaBa OrPOMHA POJIS B
PYMBHCKaTa UCTOPUS U KYJITypa.

[lokazarenen ¢axT e, 4e Bb3pOXKICHCKHTE aBTOpU CB. [lancwuii
Xunennapcku 1 Hatanann OXpuacku OTAENAT BHUMaHNE HA CBETEa
ot bacap6oo, nopu Haranann OXpuicku nuiie crieluaiHa KHUra,
MOCBETEHA Ha HEro, KOSTO € Hai-rojsiMata arnorpad)cka TBopdoa Ha
OBJArapcKu €3uK 3a cBeTela Ipe3 enoxara Ha Bw3paxnanero. U Toii
kato npenogoouusT Aumutpuii bacapOoBcku ce mpeBpblIa B CBETHS
3a IBaTa ChCEIHHU HApOJa, TO BUAHUAT OBIrapcku Bb3pokaeHen Ha-
taHana OXpUACKU NpeBexaa Onorpaduyen Tpyn 3a cB. Jumutpuit
Bacap6oBcku oT pymbHCKH e3uK. Hatanann xuBee BB Bnamko u
pas3bupa, ye BIMSAHUETO Ha OBIArapcKusi CBeTel B croiauuara byky-
pel e ToJsIMo8,

IIpe3 1950 r. CeerusT cBuHOX Ha PymbHCKara mpaBociaBHa

25 Sfantul cuvios Dimitrie Basarbov cu sfintele moaste la Bucuresti. Viata is-
toricul moastelor minunile acatistul paraclisul. Ed. L. S. Desartovici, Bucuresti: Edi-
tura Sofia, p.109-114.

2 Tbidem, p. 116 <http://ro.wikisource.org/wiki/Istoria_fond%C4%83rei_
0ra%C8%99ului_Bucure%C8%99ti:Capitolul 9>.

27 Tbidem, p. 116-120.

28 Crosmos, H. Kparkoe ckazanue ..., ¢. 3
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IIbPKBa B3eMa PelIeHHe TOW J1a Objie O0SBEH 3a CBETEI] BB BCUUKH
XpaMOBE B CTpaHaTa, KOETO Ce ciiyuBa Ha 27 OKTOMBpHU 1955 1.

Ha 27 oxtomBpu 2005 r. mo monba Ha ObArapckus mnaTpuapx
MakcuMm pyMBHCKHUST HaTpuapX TEOKTUCT HANpaBH LICHEH Aap Ha
BacapOoBckust MmaHacTUp — MKOHA ¢ 00pasa Ha CB. JUMHUTpPHIA, B KOs~
TO € BrpajicHa 4acTUla OT CBETUTE MYy MOLIH.

Cs. umutpuii bacapOoBCku CBBbpP3Ba PEIUTHO3HO U KYJITYPHO
OBJTapy U pyMBHIIH OIIIE OT ernoxara Ha Be3paxnanero. Momute My
ca 3amas3eHu u A0 AHec B LbpkBarta ,,CB. cB. Koncrantun u Enxena“
B PyMbBHCKaTa CTOJIMIIA, KbJIETO TOM CE MMOYMUTA KaTO MOKPOBUTEN U
HEWH 3alllUTHHK.
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CIIMCBK HA TIOKYMEHTUTE

»CBbKpaTeH PerucTbp Ha XacoBe, 3¢eaMeTH U TUMAPHU B
Huxonosackus canmaxak®, cb3aaaen B 1479/1480 r.

Tumap Ha BialIKus BOEBOAA
,Manactup bacapa6a®; 14 nomakuHcTBa; ipuxox 1556, ucnenu
— 350, ocrananure [ganpnu| — 1206 [akgera]*
WzBopu 3a Obarapckarta ucropusi, T. XIII, Cepus XV-XVI

(Typcku n3Bopm 3a Owirapckara ucropus, T. II). C., 1966,
c. 193

JdanbueH peructbp 3a 1525 r.

Hannaurte 3a 1525 1. couat, ye maHactup bacapaba B xaazarta
UepHoBu ot nuBata (canmkaka) HukOomny, xaHera (obmaraema eu-
Huna B OcMaHckaTta umnepusi) 18, KOuTo ca 0oCBOOOJIEHU OT XapIK,
WCTICHY, aBapu3.

Basbakanlik osmanli arsivi [BOA], TD 370, s. 566;

Jdanb4yeH peructsp 3a 1542 r.

Crnopen undopMmarusita 3a 1542 r. — B xacoBere Ha Mexmer
nama, 3 xaHera MoHacu, 118 HeBepuunu, 45 HeKeHEHU, 6 BIOBUIIH,
2 nymm Mopamxa u Yaxsp (CoKomnap), MPUXO HA CENOTO U TPUTE
manactupa 10 115 axuera;

Manactup AHacenuk — eqHHM Kaixyrep — OuioTel, mpuxoj oT
mupa, 00CTaHW M 3bPHEHM XpaHH MoA GopMaTa Ha MakTy (Takca)
— 75 ak4era, Te3u Kalyrepu ca OCBOOOJCHHU OT IaHbK;

Bacapaba ¢ apyro ume ,,CB. JIuMHUTBP* — KakTO MpH IPyTUTE,
KaJyrepure ca 0cBOOOJEHH OT MCIIeHY U aBapu3 (CIOpes cTapusi pe-
TUCTBp, KakTo Ka3BaT kamyrepure). [IspBust e Ctparu, apyrusr ce
ka3Ba [laxomuii, mpuxox ot 100 akyera ( B TOBa YHCIO U 3bPHEHH
XpaHM) Ha MAaKTy U AECATHK OT 3bPHEHU XPaHU;

CrneaBamusaT MaHacTHp [...] — Kajyrep cuH Ha ron MaptuH, [la-
MsH U Tacy, npuxox 100 akuera, mmenuna 30 akdera, AECATBHK 3a
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nmuenHu komrepu 30 akvera u mmpa 20 Beapa, necsaTbk O0octaH — 35
aKyeTa.

BOA, TD 439, s. 11-15;

CnucbK HA HEMIOCIHOJIMAHCKHTE JOMAaKHHCTBA B Pyce
M PYCEHCKO NpeaBH/ 00J1araHeTo UM € JaAHBbK JUKH3He
1656-1657 r.

...Jbxu3ue ot bacapaba — 110 xaHera.

Apxusnte roBopsT: Typcku U3BOpH 3a ObJTapCcKaTa HCTOPUSI.
T. XIII, Codust, 2001, c. 256-267

HoB cnucbk Ha HeMIOCIOJIMaHUTe B Pyce U pyceHcko
MpeaBU/I 00J1aTaHeTO UM C IAaHBK JKku3ue 1656—1857 r.

...Cemo bacapaba — 110 xanera.

Apxusute roopst: Typcku u3BopH 3a ObJrapckaTa UCTOPHSI.
T. XIII, Codus, 2001 c. 258-259

Cnmcbk Ha ceMIATA U Opoii HA HEMIOCKJIMAHCKUTE
AOMAKHMHCTBA B PyCEHCKO, 00J10:KeHH ¢ Jzku3ne 21 mapt
1663 1.

...cenio bacapa0a, cniagamo kbM crioMeHaraTa kaaza. OcBoboe-
HH, ThI KaTo ca Ha ciiy>k0a KaTo mMapTosiocu 1o peka [ynas — 110
xaHera. CTO U JIeceT XaHeTa ca.

ApxuBuTte ToBOpAT: Typcku H3BOPH 3a OBITAPCKaTa HCTOPHSL.
T. XIII, Co¢wus, 2001 c. 308-309

Jaunnu 3a cB. Iumutpuii bacap6oscku ot cB. [laucuii
Xujenaapeku ot 1762 r.

Cgetu lumutsp HoBu ot 1685 1.

JKuBsin ipocto, OWI YOBEK MUPSIHUH, HO ,,BOXKHUAT X, KbICTO
HCKa, TaM Juina u npebuBaBa‘. To3u cBeTel UMa HIKOJIKO OBLU U
JKUBSJI TP €JTHA peKa U Bb3BUIlIcHUE. Hacaaui cu Manko no3e, u3Ko-
naj Kojiuba B OHOBA BB3BUIIICHUE U TaKa NpeKapall LEIHs CH KUBOT
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caM Ha ToBa MCcTO. Ho uMan nmpocT U CBAT KUBOT U Ype3 TO3HU CBOM
MPOCT XUBOT yroaui Ha bora. [lounHan B oHOBa MsICTO M OMII TTOTpe-
0an Tam. [To kbcHO bor OTKpWII MOLITUTE My Ha HSKOU XOpa U TU Ipe-
Hecnu B ceno bacap6oBo, 61u30 10 CuioB B ThpHOBCKA eNapXusl.
U Tyk Te naBat ronsmMo usueneHue. Taka B IOCIEIHO BPEME MPOCHUSLI
B OBbJIrapckaTta 3eMsi TO3U CBETH JJUMUTBHP C MPOCTHUS CH KHUBOT 32
MPOCTHsI OBITAPCKU HAPOJ, HO Cliel CMBPTTa My bor ro mpocnasui
C MHOT'O uyJeca.

Mauncwit Xunennapcku, Mcropus cinapsHoOBTapcka, Pex. b.

PaiikoB. Codus: Hayka n u3kyctBo, 1972, c¢. 123-124.

Joxkaan Ha katoaundeckus enuckon Hukousio Ilyauesn ot
1764-176S5 r.

B kpas Ha Tasu OGenexka. B ceno bacap6oBo, koeTo e HaceneHo
C TYPIH U CXM3MAaTHLIM U € OT/AaJieueHo Ha Tpu yaca oT Pyce oTumox
Jla U3CJIeIBaM €/IHO TsUI0 Ha CBETEI| — CXM3MAaTHK, MIOYUTaH B MpO-
JIbJDKEHHE Ha MOBeuYe OT TpH Beka. MImero My e lumuTsp, nmactup
Ha BosioBe. Hamepux ro HaucTuHa 15710, KaTO c€ M3KJIIOYM TOBA, 4e
0c 00BpHATO M 0€3 Bbpxa Ha HOCA M M3THYBAIIO €IHA HEMPHUITHA
mupusMma. [lonurax 3a cBEeTHsI My >KUBOT U HETOBUTE IOJIBH3H, U a3
He MO)Kaxa Jla Hay4a Jpyro OCBEH IpelaHueTo, e TOH € macsi ToBe-
JaTa Oe3IuUIaTHO U, Ye €IUH JIeH, TaceWKy I 0e3 Jla BUIN € HACThITNII
C eIMHUS Kpak U e youn enHo nTuueHe. 1 3a mokasHue 3a TakoBa
rOJISIMO MIPECThINICHUE, TOW HE UCKAJI HUKOTr'a MmoBeue (J1a 00ye) To3u
Kpax JIo Kpas Ha )xuBoTa cu. Obaue e/IvH JIeH TOH naceiiku ropeara,
MopaJy HEM3BECTHO KaKBa MPHUYMHA MajgHal B peka Jlom, u tam ce
yaasui. Kaspar, 4e BbB BojlaTa panuTe OWIM M3SUIM HOCA MY U Ye
KOTaTO r'0 HAMEPWJIH YU(T OMBOJIM HE MOTJIH J1a o u3TerisT. [Ipuba-
BUJIM KBM TSIX C OIlIE €Ha JBOHKA, HO KOJKOTO U CHJIHO Ja TETJINIIH
HE MOTJIM Ja)Ke Jia TO MOMPBHIHAT. YIBOMIN OTHOBO OHMBOJIUTE IO
4eTupu YudTa; HO U ToBa Omilo Oe3monesHo. JJoBenu u netn yudr,
KaTo 4e JI NoBeve OMBOIIM HE ce HaMHUpaJld Ha ToBa MscTo. U Torasa
Ha Ta3W Ipyrna OT TOJIKOBA OMBOJIM TSIIOTO C€ MIPEJANIO U CE OCTABHIIO
na ObJe IOHECEHO OT CEeJISTHUTE Ha mporecus. Ciesl KOeTo, PEeIInin
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JIa TO MOYUTAT KATO TOJISIM CBETEI], ¥ PUIOILIN B OFPOMEH OpOi Kak-
TO CXM3MAaTULU I'bPLH, APMEHLUU €PETULU 3 [IOYUTAHETO TOBA €1HO
TSJI0, TOJIKOBA YyJIOTBOPHO, Y€ ca OMIIM HEOOXOMMH HE TI0-MaJIKO OT
10 OuBoJIHM, 32 J]a TO HANpPABAT JOCTOCH 3a nmoyurtaHe. [lasu ce ToBa
[Ts10] B eAHA IBPKBA, U3rPaJicHA B HETOBA YECT, KBAETO CE MPaBsT
HEMPEeKbCHATH KEPTBOIMPUHOILICHHS HAa KUBOTHU ChC 3a0€IIeKUTEI-
HO sIZICHE ¥ ITUCHE, 32 JIa MoJIyJaT [XopaTa], CboOpa3HO TEXHUTE HY K-
I OarojiaT u yyzeca.

Munerny, JI. HoBn 1oKyMeHTH 110 MHHAJIOTO HA HAIIWTE T1aB-

muksan. — B: COHYHK, 21, 1905, c. 83 — Jloknan Ha KaTou-

yeckus enuckon Huxkono Ilynuesu ot 1764-1765 r.

Jannute ot nbpBus pycencku (IlantesieiimonoB) npemnuc
Ha ,,Ucropus ciaapsnodbarapcka“ or 1809 r.

JKussit mpocTo, OMII HOBEK MUPSHUH, HO ,,bOXKUAT AyX, KbIETO
WCKa, TaM Juina u mpebuBaBa‘. To3u cBeTen MMa HIKOJIKO OBLU U
JKUBSUJI TP €[THA peKa U Bh3BUIICHUE. Hacaaut cu Mako 103e, u3Ko-
naj Kojiu0a B OHOBA BB3BUIIICHUE U TaKa NpeKapall LEIusl CH KUBOT
caM Ha ToBa MscTo. Ho uMai nmpocT M CBSIT )KUBOT U YPE3 TO3U CBOU
MPOCT KUBOT yroawi Ha bora. [TounHan B OHOBa MSICTO M TaM OWII
U morpedaH, HO MO JSBOJICKOTO BHYIICHHE TYPLUTE MOMUCIUIIN, Y€
TaM UMa 3aPOBEHO CHKPOBHUIIE. Te OTBOpUIN rpoda, HAMEPUIIH HETO-
BHUTE MOIIY HETJICHHH, B3€JIM T OTTaM U T XBBPJIWIU B peka Jlom,
KBJIETO TIPECEeIsLTA TPUACCET U TPH JIETa; ocyie bor ru oTkpui Ha He-
KaKbB 0JIarOroBECH YOBEK W T'M M3BAJAWIN OT peka JIom, u ru npeHe-
ciu B ceno bacap6oBo, 01130 110 Pycuyk B enapxust UepBeHOBOICKA
Y Chrpauiiv TaM MaJIKa IIbPKBA HA HETOBO UME M TIOJIOXKIIIN CBETHUTE
MOIIIM B HESI M TAM MHOTO UyJieca U U3IENeHUs cTaBalid. Taka ChIo
HETOBO HAIMHMCAHO MPOCTPAHHO KUTHUE, B MECEIl OKTOMBPH Ha 27 JcH
Ce U3BBpUIBA IIOMEH 3a Hero. Taka Mpocusul TO3H CBETH JJUMHUTBD,
n3pacTHa B OacapOoBCKaTa U ObJrapckaTa 3eMs C TIPOCTHUS CH KUBOT
3a MpocTUs OBIATApCKHU HAPOJ, HO clie]] CMBPTTa My bor ro mpocna-
BIJI C MHOTO UyJieca.

Taka B neto ['ocmogne [...] mpeHecoxa MOCKOBITUTE HETOBHUTE
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cBetu Moinu ot bacap6oBo B Bykypel u To Mojioxuxa B MUTPOIIO-
nutckus xpam ,,CB. ¢B. Koncrantun u Enena®. U no Hamm qau tam
npeOuBaBaT [eIU U HETJICHHH U MHOTO uyJieca npaBsT. C Te3u Mo-
nutBu boxe nomuiyit u ciacu Hac. AMUH.

Jlannure ot mbpBust pyceHcku (ITanteneiiMonoB) mpemnuc Ha
ctopus cnaBsHOOBITapcKka™ ot 1809 .

Cgenenns nagaenu ot nojx. U. Jlunpanau ot 1829 r.

Cenenwnst gaaenu ot mojik. . Jlunpanau ot 1829 r. ,,[...] Momm-
Te Ha cB. JlumuTpuii, Hamupasu ca ce B Pasrpan, no Bpeme Ha BoiiHa-
Ta 1806—1812 r. ca B3eTu u ce maz3sT B bykypemkara MUTPOTIONHS .

Bwxaposa, XK. H. Pyckure y4enu u ObIrapckure CTapHHU:
W3scnensane, matepuanu u fokymentu. C.: BAH, 1960, c. 57

IIsTenuc ot Haiinen ['epoB ot 1846 1.

ITerenuc ot Haitnen ['epos ot 1846 1., Tyk ce cnomenana: Oxo-
10 yaca ot Pyce kbM TbpHOBO, Ha BT npu peka Uepnu Jlom, easa
ce pasnryaBa CenuIie, HIKora I0CTa TosiMo, ceno bacapOoy, pascu-
MaHO B IbpBaTa BOMHA MEXJy pycUTe U TypiuTe. ToBa cejo e mnpe-
HECEHO cera HaJl II'bTS MpHU pekara.

Bw3poxaencku mprenucu. Codust: buir. nucaren, 1969, c. 74

Kparko ckasanue 3a /lumursp bacap6oBcku or
Haranauna Oxpunacku ot 1858 r.

[ToObarapu, nzgane U nogapu Ha OBJITApCKUTE KHIKHULN Hepo-
MoHax oT AtoH-3orpadckus manactup Hatanamn Crosuos. Llapu-
rpag-T'anara: Kuuroneu. va Jlp. Ilankos u b. Mupxkos, 1858.

Crp. 2 — [Ipernenana u ono0eHa OT Hapcka LEH3ypa, 3a Ja ce
neyara.

Crp. 3 — ITucmo ot Apxumanaputr Hartanaun CrostHoBUY, ynpa-
Buten Ha JloOpoBerkust maHactup, B Mongasusi, 1o Jparan Llankos
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3a HanedaTBaHeTo Ha Ckasanueto 3a CB. Jlumutpuii bacapOoBcku

Hparanuo,

... U Taka eTo TH... rpo1IOBe, 3a J1a ce Hareyarat 5000 ex3enspa
ot Kpatkoe ckazanue 3a cB. {umutpuii bacapboscku, HO mpu cien-
HUTE YCJIOBUS:

a) Jla ce HaredaTat 6e3 BCSIKaKbB IPABOINUC BCIKAKBH IONPABKU
0) 1000 exzemmsipa 1a ce u3npatst B CBera ropa B 3orpadckus Ma-
HACTUP C MUCMO 10 Most nopbuka — 100 ex3eruisipa Ha CbOOPHHUS CTa-
pen Ha 3orpad X. Bukrop — 100 ek3emrmuisipa Ha 30rpad)CKusi J1eio-
BoauTen MoHaxa Anekcuil — 200 exzeMiuisipa B CKOIICKOTO HAPOJIHO
yumiuie — 200 ex3eMiusipa BbB Benemkoro o6mo yuunume — 200
exzemiusipa B [Ipunenckoro odmo yumnuine u 200 exzemiuisipa aa
MH U3IPATUTE TyKa B SIII — KOMTO NPaBAT BCHUKUTE EK3EMIUIIPH
2000. A ocrananute 3000 ek3eMIuIsIpa OCTaBaM B 10JI3a HA Obirap-
ckaTta KHWkHUHA B Llapurpan

TBoli moOpoxenaren: Apx Haramamn 15 nexkemBpu 1857 T.
— S

Ctp. 4 — Kparko ckazanue 3a ceetu umurpuii bacapboBcku

Bor u306pa na My ciyxar He CHIIHMTE, HUTO MBJIPUTE IO IUTBT,
HUTO OJIArOpPOJHUTE OT CBeTa, ciopea Anocroickure ciosa (1 Kop.
1,26), HO ci1abu, MpPOCTH, U JIOJHO poaeHH (cT. 27): nmoHexe Hero-
BaTa CUJIa ce MpOsBSiBa Hal-ChBBPIICHO upe3 crnabute. Taka U BBB
BCHUYKO CBSITO, TOBA JKUTHE, JOKOJIKOTO € BBb3MOXKHO, 1€ TOKAXKEM,
npensoOwiBamara boxxus 6iaronar, 3a KOsSTO ce TOBOPH B ATIOCTO-
Ja, KBbJETO ce Ka3Ba: KOJKOTO HSKBAE M300MIICTBAT MpPOCTOTaTa U
0e3nobuero, ToskoBa TaM boxkusita Gmaronat nzobuncrtsa. Tst kato
HaMepy HErOBOTO ChPLE YUCTO, TylIaTa HEOPOYHa, YMBT U3IIbIHEH
C IyXOBHa NMPEMBJIPOCT, TOCEIU CE B HETO M HAIIPaBH TOBA, KOETO HE
MO’KE€ J1a HalpaBU HUKaBa YOBEIIKa MBAPOCT, KAKBOTO 1€ HU JaJe
CJIEJIBAIlOTO TOBECTBOBAHUE.

[Ipenono6uusar oren nam lumutpuii bacapOoBku, nmMeHyBaH
HoBwuil 3apaan HEOTAABHAIIHOTO HErOBO OTKPHUBAHE, YMATO NameT
ce cllaBd Ha 27 OKTOMBpHU Oelie poJoM ObArapuH U Npoub(Ts IO
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BpeMe Ha 0JaroyecTUBUTE OBIrapCcKu Lape B €AHO OBJITapcKo Ceno,
KOETO JIonpenu Oerie MaJKo U3BECTHO, HO MOCJIE U3PACTHA KaTo Tasl
npbyKa (JJacrap), CTaHa TOBA CEJI0 MPEU3BECTHO U IPENPOYYTO, TO CE
nmenyBa bacap6oBo u ce Hamupa Ha peka Jlom B bearapus, koero ce
HaMMpa Ha OKJIO JiBa yaca oT Pyce unu Pycuyk. [IpenonoOnusT € po-
JIEH OT POAMTEIIH 110 BSAPA PABOCIABHU XPUCTUSHU, A 110 CbCTOSHUE
CHUpOMAcH, KaTo ce BUXKJa, 00aue TaKuBa

Otnony uMa Genesxka: a) rpaj Pymiyk u cera oT Ha0K0JI0 KUBee-
muTe Obarapu ce kaszsa Pycu — eaun moueren crapen — MoHax 30-
rpadcku, poaoM oT Pyiryk Mu Kasa cieJHOTO npenanue — Pymyk ce
uMeHyBal Pycu, KoeTo He ujBa OT pycH, (Ha clieBaliara cTp.) TOeCT
PYCKHU HapoJ, a OT eJHa KeHa KpbUMapKa, KOosATO ce Ka3Baua Pyca.
W Taka HeiliHaTa KpbuMa CTaHaJla Cpeaullle Ha ceramHus Pymyk, a
OT YUCTOTO OBIArapcKo TOBOPEHE ,,11e OTHIA Ha Pyke, me HolryBam
Ha Pyce®, Toect Ha kpbuMaTa Ha Pyca, u camoTo MsCTO U rpaja Ino-
ayunnu umero Pyce. [laske u cera OKOJHUTE )KUTEIU — OBITapu IO
Hapuuar Pyce, a He Pymyk

Crtp. 4 — cupomacu, kouto HamuaT ['ocnoxg HMucyc Xpucroc
yonaxkasa B CBsatoto Cu EBanrenue ¢ nymure: ,,brnaxxenn 6eanure
JyXoM, 3aiioto TsaxHo e [{apcTBoro HeOecHo.” (Mar. 5,3) OT TakuBa
POAMTENN Ce POAM TaKbB CHH, KOMTO ChC CBOS 1OOPOACTENCH KUBOT
npociaBy He caMo ceOe cH, HO U POAUTENUTE CH, KOUTO CIOPE] CII0-
BoTo I'ocnonne: ,,I1o mmomoBere mM 1ie ru nosHaere™ (Mar 7,20).
[IpocnaBu He caMO POAMTENUTE CH, HO U CBOETO IUIEME OBIrapcKo,
HO ¥ HE CaMO CBOETO IIJIEME, HO U ILUIEMETO BHalIKo. To3u mpenono-
OcH [luMuTpuii omie OT CBOETO AETCTBO C€ NPUYYH HE KbM HSKOSI CBO-
0oaHa HayKa, HUTO Ha HIKOE 3HAMEHHUTO M3KYCTBO, HUTO Ha HSKOS
TBProBUsl, KOUTO CTaBaT C MHOT'O HENPaBIU U IbxkHU. OCBEH TOBa TOH
HE ce 3aHMMaBallle C JETCKU UTPH, HUTO oOMyalle Aa ce yHpaKHs-
Ba C KOH U KOHCKHU YIIPAXHEHUS], KATO OHE3H IOHOIIH, KOUTO O0HYat
CBETa U BCUYKO, KOETO € OT CBETa, HUTO HAKOra ce € IpeaBal Ha
CBETCKH NMpexoaHu Aeia. OT BCHUKO TOBa NpenogodHus AuMutpuii
ce 0e OTUYKIUII U TO OTOArBaIle, a BB3II00M TOYHO €THO U3KYCTBO,
KOETO € Hail-IJIaBHOTO OT BCUYKH M3KYCTBa, UMEHHO TOH YCBOHM J10-
Oponerenta ABpaMoBa, McakoBa u SIkoBoBa, Upe3 KOSITO YOBEK yCIIsi-
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Ba Jia roBopu ¢ bora u upe3 kosita crtaBa boxu npyrap. Toii ome ot
JETCTBOTO cH Oellie Bh3IFOUI J]a Iace JOMAIIIHU KUBOTHU M KAKTO
natpuapx SlkoB ce rpuxkenie u naceimie JlapaHoBaTa CTOKa, Taka W
npernogooHuaT JluMuTpuil ce cuelne na mnace 100UThKa Ha CBOETO
ceno bacap0OoBO U ¢ TaKOBO yChpJIME M TaKOBa BHUMAaHUE, TaKa 4e
HE OCTaBallle HUTO €JIHO YKMBOTHO HA CBOUTE ChCEIISHU, 3a Jia HE I'0
JI0Kapa Bedep B JIoMa My.

Ctp. 5 — A ako ce cirydelnie HSKOTa Jia ce 3a0JIyid U €IHO KH-
BOTHO, TO TOH T'O ThPCEIIEC M HE TO OCTABAIIE Ja CE CKUTA HAIPa3HO
Y Taka Jia To Mory0sT 3BEpOBeTe, HO criope] yueHueto Ha Caele-
HOTO TMcaHue, Tol ro nzbassiie oT NoryoBaHe W ro M3Mpaliaie Ha
croranuHa My B Kbiiu. [Tpu ToBa [IpernonoOuus JuMutpuii TonKoBa
Oellie MUJIOCTHB U JKaJOCTUB KbM OJIylleBiIeHnTe boxkuu TBapu, Taka
4e TOBa, KOCTO 3a JIPYruTe Oellie MajoBaXKHO WM HE Oelle BaKHO
Jla JKaJAT W Ma3sT, TOM ChXKAISBAIIE U ChC ChPJCYHO CHKPYIICHUE
ce Kaellle, aKo Ce CIIydelle Jia ChIPElIM HIKOra MPOTUB TAX. Taka
HaIpUMep, BEJHBXK KOTaTO XOJICIIE CIIe]] Ta3eHUTE KUBOTHU U T'H Ta-
celie, ce CIIy4H Taka [0 He3HaHWE M HENpPEea3IMBOCT Jla HACThIIH
C [MHUS CU KpaK €JHO MTHYEC THE3/I0 U TaKa YOU MalIKUTE NITHYETA.
Toii kaTO BHJIS TOBa, TOJIKOBA CE€ OKAWMBAIlE U ChKaJsgBallle, 3al[0TO
CH MHUCIIEIIe, Y€ Ype3 TOBa TOH € M3BBPIIMI Y0BeKOyOuiicTBo. [lo-
pajau ToBa M C PEBHOCT, KakTo U npu CuMeoH CTHIMHUK, MTOOBP3a U
JlaJie HaKa3aHue Ha CBOS KPaK, ¢ KOUTO HacThIM nTuyerara. Haka3za-
HUETO Oellle: TpU rOJUHM Jia He 00yBa TO3M Kpak. M HaucTuHa ToM
XOJI TPU FOJIU C HETO 00C, JIATOTO CE MBYCIIIE C USCTH HapaHSIBaHUS
Y yJlapu OT KAMBHU ¥ TPBHU, a 3UMaTa MPEeMb3Ballle OT CTY/ U MpPa3.
Cnen ToBa KaTo ce MOJIBU3aBa Taka J00pe 10 TO3W HAYHH CE TPY-
1 ¥ B TOOPOTO CH JIEJI0 CBOETO MACTUPCTBO M KAaTO maTpupax SIkos
B3¢ nBeTe JIaBaHOBM JIBIIEPH 3a CHIPYTH, TaKa MPEMOAOOHHS upe3
CBOETO TACTUPCTBO NPUIO00M Beue JEWHOCT U BUJICHUE, OT KOWTO
KaTO HSKOW Ye/ia My C€ POJMXa BCUYKH BHHIIHH U BTPCIIHH 00pH
nena. ToraBa Tol ChC TO3M KpaK IMPEMHHA NIPE3 ILTBTCKUTE U JyIICB-
HU CTPACTH U CE€ Bb3Ka4M Ha JIOMCKHTE BH3BHIICHHS KaTo SIKOB Ha
lanmaajickara raHuHa ¢ OOraTCTBO OT MPHUIOOUTHTE TOOPOICTEIH.
Ho Tyk ro Hactura u oHst mucieH JlaBan, KOMTO ce Hapu4a rocroaap
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Ha ThMHUHATA — JISIBOJIA, KOWTO 3a J]a MOKeE J1a T0 3a0JIy /11, TaKka KaTo
4e M My € orpabui uaosia Ha HeroBute crpactu. U TpenogoOHusT
My Jajie cBobojia

Ctp. 6 — 1a My HCKa OT BCHUKUTE MY J00pOETENN, KOUTO Oere
NpUA0OUT ChC CBOS TTACTUPCKU TPYA. TO3M MHUCIICH YOBEIIKH Bpar,
KOMTO MOTHPCH U MPEOOBPHA BCHYKO, HO HUIIO CBOC HE HAMEPHU Y
[Mpenono6uus. [Mouexe [IpenogoOHUST HE CAMO OT €/IHA, UJIH OT JIBC
WM OT JIECET CBETCKU paboTH ce Oele OTPEKhII, HO U OT aDCOTIOTHO
BCUYKO. [TOHEKe TO3U MUCIICH Bpar — JSIBOTBT HE HAMUPHU HUIIO CBOC
B MOJIBU3UTE U TPYAOBETe, KOUTO [Ipenogo0HuAT Oelie mpeThpIis
TOJIKOBA BpeMe MPHIKUBE MEIKIY XOpaTa, TO MPEMOA0OHUAT 3aMouHa
Jla CIIOPH C HETo, KaTo MOKa3a Ha TO3H Bpar, 4e HUIIO HErOBO HE 3a-
JTbpka B cebe CH, MPEe3psul TO € U CUNTa BCHYKO CBETCKO 3a CyeTa U
rHoii. OcTaBH CBETa U BCHYKO CBETCKO. He ro 3aappikaxa HUTO PoOI-
HUHH, HUTO MO3HATUTE, HUTO MPUATEIH U HAITBJIHO CE OT/IENIU OT CBO-
eto ceno. Ho 3a 1a 6ecenia ¢ bora B TuiiHa U 0€3METSIKHOCT PEIITH
ce [penogoOuus JIMMUTPHiL 1a OTHAE B MAHACTUP U BOT My U3ITBJIHH
CKOpO HETOBOTO HaAMepeHue U kenanue. Toil moM u3es3e oT CenoTo
Harope mo peka Jlom, HaMepu eHa meniepa, B KOATO C¢ HaMHpaIle
Manactup. Tyk [TpenogoOHUAT 1a1e MOHAIIECKH (MHOYECKH) 00eTH
M MOCTPUTA CBOATA KOCA, PaIOCTHO U3roBOpwII Jymute Ha [lcammo-
neserna: ,,/laneu Oux ce oTcTpaHui u 6ux octanan B myctunsaTa” (Ilc.
54,8). Ho 3aeqHO ¢ MOACTPUTBAHETO HA CBOUTE KOCH, TOW HAITBIHO
orcede B ceOe CH BCHYUKH CBETCKH YYBCTBA M CBETCKU MOTPEOHOCTH
U CIIOpeJI ClioBaTa B AMOCTOJIA: TOM Ce pa3mbHA 3a CBETA M CBETA 3a
Hero. Hakpatko /1a KaeM: KaKTO MBPTBEIBT HAMA HUKAKBO YyBCTBO
KBbM CBETa U BCHYKO CBETCKO, TAKa CHIIO U MPEo00HUIT JIUMUTpHit
CTaHa MBPTHB KbM BCHUKHU TYKAIIHU OBP30MPEMUHABAIIH HEIA.

Ho oM ce 0cB000I1 OT BCHYKO, KOETO € Ka3a M0-Harope, Tora-
Ba KaTo HIKOU CHUJICH OOpeIl Ce YCTPEMH KbM TO-TOJICMHU U TI0-ChBBP-
nIeHu 60pOu U ce 3aXBaHa C MO-AyXOBHH HEOOXO MU T0OPOICTEITH.
Toii ce mpegane Ha MOCT, OJCHUS ¥ BCCHOIHU MOJIMTBHU, Ha KOJIe-
HOIPEKJIOHEHHS, CMUPCHOMBPHE U CTpax oT bora, nesombapue u
3ama3BaHe Ha ChPIETO

Ctp. 7 — OT KBJIETO CE pakaa uucrorara Ha muciaure. U ¢ eqna
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nyma aa kaxem: Ha IlpenogoOnusar oren Ham Iumurpuii ce mpexna-
710Xa BCHUKM MOHAIIECKH JoOpoaereny. M kol Moxe aa u3Kaxe He-
TOBOTO KMBO CHPJICYHO YMUJIEHHE, KOETO MMaIlle TOH J0 caMaTa My
cMbpT? Kot MoXke 1a n3noBsaa BeUHUs IJ1ad U ChJI3H, KOUTO ce Jiee-
Xa OT HEroBUTE OYHM, KaTO BOJEH MOPOM M ¢ KOUTO TOM MOTONHU OH3H
MHCJEH (apaoH — JBOJIa ¢ BCHYKOTO HEroBo BoMHCTBO? Kol mMoxke
1a 1300pa3u HErOBUTE YUCTOCHPACYHH MOJIUTBU, HETOBOTO YMHO Ch-
enuHeHue ¢ bora, HeroBaTa BcechbBBbpIIEHA ChpredHa uyncrora? Koi
MOXeE Ja OIHILIE HeroBaTa ToIUia JJI000B KbM bora m miaameHHo xe-
JIJaHHE, OT KOETO Ce pakJa OCBELEHHE U upe3 KoeTo ce Bukaa bor,
cropen nymure Ha camus ['ocniog Mucyce Xpucroc: ,,biaskeHu uncrure
o chple, 3amoro Te me Buaat bora (Mar. 5,8). ¥V [IpenonoOHus
JyMuTpuil BUHaru mmaile e€Ha Hal-rojsiMa rpuxka 3a Jyliata My.
Toli HepecTaHHO yMHpallle 3apaJn CBETA, a JKUBeelle 3apaau bora u
BEYHOCTTA; N3CYIIaBallle CBOATA CHAra, 3a J1a MOKe M0-JIECHO J1a U3JIe-
TH KbM TOpHHUs Hebecen Mepycammm; okopsisalie 310To Ha 100pOTO;
[pocTHpalle ce KbM HEOECHOTO U Ipe3upallie 3¢MHOTO; YCTpEMSIBALLe
LIeJINS CBOM TOTJIe]] caMO BbPXY JAyXOBHHU MPEIMETH U UPE3 TOBA My C€
OTKpHXa Heu3kazaHu bojkecTBeHU TailHH, KOJIKOTO MOYKE €CTECTBOTO
YOBEILKO /]a BMECTH B ce0e CU U Ce ITPOCBETH ¢ OH3U boskecTBeH 00pa3s,
3a koiTo cam Mucyc Xpucrtoc roopu ¢ gymure: ,,Koiiro me modwu,
BB3II00EH 11e Ob1e oT OTa Mu; 1 A3 11e ro Bb3/100sI ¥ I1Ie My Ce SIBS
Cam (Moan. 14,21). U: Ako HsIKOI Me JIF06H, e Crasu cI0BoTo Mu;
u Most Orery 1ie ro Bp3/100H, U LIe TOWAEM MPU HETO M SKWIUILE Yy
Hero 1e HanpasuM (cT. 23) (a)?’. Hakparko na kaxem: IIpenogo6Hu-
At JJuMuTpuii ce ykpacu ¢bCc BCHYKH AOOPOJETENH, KOUTO OCBETHXA
HEroBMTE JIylIa U TSUI0, TAKa Y€ TIIEHHOTO MY TSUJIO TO HalpaBHxa IsU10
1 HETJIEHHO CJIe]l CMBPTTa My 10 JIEH JHEIIEH

Ctp. 6 — KaKBOTO caMH Io BIKJame. Makap 1a peTbpIist TOJIKO-
Ba Pa3IMYHU [IPOMEHU 3a TOJIKOBA BEKOBE, 00aye TO OcTaHa HEmpo-
MEHEHO OT BCHUUYKUTE BBHILIHHU CIYyUYKH, LSJI0 U HEMPOMEHEHO, KaTo
onymeseHo. Taka boxusita 61arogar modequ eCTeCTBEHUsT YMH, Ha
KOMTO CTaHa TOM XpaM U KMUJIUILE B CBOSI 3€MEH JKUBOT U C€ IPUTOT-

2 Hoan, r.14.
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BU U TEJIECHO Aa BUIM 1'0CIo, KOTOTO OT AETCTBOTO CH BB3IIOOH U
BHUHATH kenaenie!

[locne xorato ce yChbBBPIICHCTBA BB BCHUKH TOOPOJETEIH H
KOTaTO JIOCTUTHA JI0 ChCTOSIHUE HA MBX ChbBBPILECH, A0 ITbJIHATA Bb3-
pact Ha XpuctoBoTo cbBbpiIeHCTBO (Edec. 4,13), ciopen Anocroi-
CKUTE CJIOBa, TOM MMalle OlIe €JHO KeJaHue, TOeCT Ja M3Jie3e OT
TOBa CBOE TSUIO U ¢ XpuUCTa Aa ObJe, OTKPUTO Ja BUAM ClIaBaTa Ha
I'ocnion u 6im30 nma 3actane 1o ['ocmoa. Tol He mpe3pst HETOBOTO
JKellaHHue, 3apaJy KOroTo TOJIKOBA MOJBHU3HM U TPyJoBe mperbprist. 1
taka [IpenonoOHusIT JUMHUTpHIA TIOHEKE YCETH, Ue BEUe U C Teiec-
HaTa Bb3pacT € TOTOB Jia OTHJE Ipu ['ocroj, KOroto ouie oT Miaja
BB3pacT Oellie Bh3II00MI M BUHATH JKeJlaelle U ciie]l KOroTo Mpe3 Lie-
TSI CH KUBOT OBP30 OTHBAILIC U TIOHEXKE BEYE U CTApOCTTa ro Oere
3acTHrHajla M MPEJBUIM Y4achT Ha CBOSITA KOHUYMHA. Torasa mziese
OT CBOSATA IELIEpa U JIETHA MEKAY HAKAKBH J[Ba KAMBKA, KOUTO Osxa
05M30 110 Ta3u meuepa oTrope nokpaii pexa Jlom, npepane tam cBo-
ATa CBATA M MPECBsTA Aylia B boxunute pblie, a MHOTOTPYICHOTO MY
CBSITO TSJIO MHOTO BpPEME JIe)Ka HEMOKBTHATO MEXKAY TE3H JBa KaMb-
ka. Ho ce cinyun na npunoiine peka JIom ToakoBa royisiMa U CUIHA Ta
MOJKOMA U OTHECE HE CaMO HUBH U IOJSHHU, HO U KaMBbHU U IbpBe-
ta. OT TOBa rojsIMO HaBOJHEHHE OsXa OTHECEHU WM TE3H J[Ba KaMb-
Ka, MEXKIy KOUTO JIe)Kaxa CBETUTE MOIIM M MajHaxa B pekata. Tosa
JParoleHHO ChKPOBHILE MHOTO BpeMe Jieka BbB Bojara ckpuro. Ha
I'ocnion Bor 6e yrogHo na npociaBu cBosi pad U Ha 3eMsITa KAKTO U Ha
nebeto. [Ipeau ome na 6paaT oTkpuTH bor napu Ha cBeTHTE MOLIH
JapbT Ha YyAOTBOPCTBOTO

Ctp. 7 — cblO Taka, KaTO 'M ChXPaHU LEJIW W HETICHHH, KO-
€TO IlIe BUAMM B CIICBALIOTO MOBECTBOBaHHE. EnunH no0bp u Oia-
TOYECTUB XPHUCTHSIHUH OT TE3M MECTa MMallle €HO MOMHYE, KOETO
CTpajalle OT HeyucT AyX. Ha ToBa MoMuye eHa HOII, KOraTo Crerie
My ce siBU mpenonoOHus [umurpuii’® mo BpeMe Ha ChbH U My Kasa,

30 Bpe Brauikoto moBeCTBOBaHKE Ce Ka3Ba, ye aHren B o6pasa Ha [Ipenono6-
HHUSI Ce SIBUJI Ha MOMHU4eTo. Brk/a ce, 4e ToBa aBTOPBT € CIPeLnJl, 3al0TO HUE TIpa-
BOCJIaBHUTE BApPBaAM€ U MU3IOBAABAME, Y€ CBETUUTE 3apaid YOBEIIKOTO 1106]30 caMu
CC sABABAT U BbB BCUYKO ITOMaraTr Ha YOBECUMUTE WJIKM HA CbH WX HasABC, UJIK OTKPUTO
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aKO M€ U3BAJIAT OT PEKAT TBOUTE POAUTEIH, TO a3 OUX TE M3JICKyBaJl.
Karo My ka3a ToBa, ykaza My U caMOTO MSICTO, OTKBJETO TpsiOBaIie
Jla 1o u3BajgAT. Ha cyTpuHTa MOMHYETO 1IOM CTaHa OT CBOATA I1OCTE-
JI pa3Kasza Ha CBOMTE POJUTEN CBOETO CbHOBHUIEHUE. Taka Uy JHUAT
CBH CKOPO CE pa3Hece MEXK/y APYIUTE XOpa U CTUTHA 10 TAMOIIHOTO
cBelieHn4YecTBO. ToraBa Obp30 ce chOpa MHOTO HAPOJI U CBEICHUIIH
Y OTHJI0XA Ha OHOBA MSICTO, KOETO 0O€ yKa3aHO OT MOMHUYETO U KbJle-
TO MHOT'O ITbTH IPEIH TOBA CE€ SBABALIE CBEIL, KOSATO BCUUKU, KOUTO
s BIDKJIaXa, MUCIIeXa, 4ye TaM uMa chKpoBuile (xasue). Ho cera Te
ThpCHXa BHUMATEJIHO U HaMepuxa MouuTe Ha cBetus u llpenono-
O0en JlumuTpuii BHB BOJaTa, 3aKOMAHU C PEYCH ISICHK, KAKTO UM 0O¢
Ka3zaJl U caMUST CBETH JIMMUTpUNA U T€ IO M3BaJAMXa LsUI U CBETHII
Karo 371aro oT pyna. OT TaMm B3exXa Te3M CBETH MOIIU U C Toj100a-
Ballla YeCT T'M JoKapaxa B ceno bacapOoBo, KbAeTo ce Oemie poaut
cBetusaTa. CIyxbT 3a HAMUPAHETO HA TOBA MHOTOLICHHO CHKPOBHIIIE
(cTaBa BBIIPOC 32 MOIIUTE HA CBETEIA) Pa3HECEe CE HEe CaMO M0 BCUUKH
OKOJIHU CTPaHU, HO IOCTUTHA U 10 bykypeu 1o ymure Ha ['ociona-
ps Ha Yrpo-Bnaxus, kolTo moxena aa AOHECE HETICHHOTO TSUIO Ha
[Ipenogo6uust JuMHUTPHiL B CBOETO BIIaJICHHUE, TOSCT

Crp. 8 — BbB Bnaxus u aa ru cnoxu B cBosITa ['ocnionapcka jo-
MarrHa iepkBa. C ToBa HAMEpEeHHE U JKelanue To3u O1arosepeH ['oc-
rnojiap He3abaBHO M3MPATH CBEIICHUIU U OOJISIPH, 32 JIa OCHIICCTBSIT
TOBa HauMHaHuWe. M HaucTHHA roCcoAAPCKUTE MOCIaHULIN JOCTUTHA-
xa 110 ceno bacap6oBo, ¢ mojo6aBaia yecT u 0JIarOBOJICHUE B3eXa
cBerute Mouu Ha [lpenonoOHust luMuTpuii ¥ TM BIUTHAXa, 3a Ja
I 3aHecaT BbB Braxusg, HO Korato ¢ TIX J0Hgoxa OJIM30 10 €4HO
ceno, koeto ce Hapuua Pyce (ceramnus Pycuyk) Ha equn kiageHer|
(OyHap) 3acTaHaxa CBETUTE MOIIM THKMO Taka, 3alllOTO HE MOXeXa
Jla TH OTMECTSIT MO-HAAAJICKO U OT TOBA pa3dpaxa, 4e He € YrOJHO Ha
CBETella J1a OTJCNISAT HErOBUTE CBETH OCTAHKU OT HEIOBOTO OTEYECTBO
B Aipyra crpana. CBENICHUIIUTE U OOJIIPUTE BUsIXa TOBA Uy J10, HEJIO-
yMsiBaxa KakBO Jla CTOPSAT, HaKpas HallpaBUXa ChBELIAHUE U PELINXa
Jla HAITpaBsIT Taka, kKakTo B CtapoTo Bpeme Ackanonuute ¢ Kusora Ha

IMO3HABATEJIHO, WJIM 11O APYTO JIMIE HETIO3HABATEC/IHO, ThKMO Ha MOJICIIUTE CE HA HAC
CaMH uJBart 1o Boxwusita Bosis.
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Bosxwust 3aser (I Llap. 6,7) a)*!. [oBopwu ce, ye ca XBaHAIIH JBE MII]IH
IOHIM (BOJIOBE), Ollle HEHAYYEHU, HUTO HIKOTa BOPSATaHH, BIPErHaxa
T'U B KOJIA CbC CBETUTE MOIIM Ha CBETELA U T'M OCTABUXa Ja TPBrHAT
HAaKbJIETO MUCKAT, Ype3 KOETO J1a C€ MTOKAKE BOJIATA HA CBETELA, KbEC
My € yrogHo aa 0baar Herosure mouu. FOHnuTe ru 0s1xa 00bpHAIH
¢ KoJara o IeTs 3a Bilamko, HO 1IOM T ITycHaxa ¢ TOBAa HaMepe-
HUE, TO T€ C€ BbpHAaXa C MOLIMTE Ha CBETELa Ha3aJ [IPaBo B CEJIOTO
My bacap0OoBo u 3actanaxa Bcpen cenoTo. Biamkure cBeleHUuIn 1
OosApH ce yBepuxa upe3 ToBa CbOMTHE, Ye Ha CBETELa HE My € yroJl-
HO 0€3 Bpeme Jia OCTaBH TOBa MSCTO, KbJETO CE PO, U3pacTHA U Ce
TPYJH Npe3 LENns CBOM KUBOT 3apaau ['ocniofa, BbpHaxa ce mpasHu
U pa3kazaxa Ha cBosi ['ocrioiap Bcuuko, KoeTo Bujsixa. boromobusu-
a1 Yrpo-Bnamku ['ocrionap 4yBaliKu OT IPaTECHULIMTE 3@ TOBA 4y 10,
4ype3 KOUTO Ce SBU

Ctp. 9 — BosisiTa Ha CBETELA UBIIPATH HAKOJIKO OT CBOUTE OOJIsIpU
C MHOTO IeHs3U (Tapy) Ha TOBa MSCTO, KBJIETO 3aCTaHaxa IOHIHTE C
KOJIaTa ¥ CbC CBETUTE MOIIM, CbIPaJX LIbpKBaTa B uMeTo Ha [Ipemno-
no0uus JMMUTPHU, B KOSTO OT CBETUTE My MOILM CTaBaxa dyjaeca
KaTo peKa M MojaBaxa U300MIHO OJaroJaTHU W3LEICHHUS Ha BCEKH,
KOHTO THKMO C BsIpa OTHBAIIIE U c€ AOKOCBalle A0 TsaxX. OT MHOro 4y-
Jeca, KOUTO cTaBaxa oT cBeTute Moy Ha [IpenogoOuus Jumurpui,
HEKa J]a CIIOMEHEM 3a HAKOU I10-U3BECTHH, KOMTO KUBO Ca OCTHAIU
B YCTHOTO HAapOJHO IIPEJAHUE U 33 KOUTO PA3Ka3BaT XOpa, Ha KOUTO
MO2KE€ J1a C€ BAPBA, BUACIIU YyJlecaTa CbC CBOUTE OUU.

Hsikon cu nBe BoromoOuBu KeHU, KOUTO OsXa POJHHU CECTPH,
no uMme Acmnpa n Exarepuna ot rpag UepseHa Bojia, HaMHpalio ce
HeJaneko ot Pyce, cp3unaxa B cBos rpan L{bpkBa cheuHeHa ¢ Xpam
,,ycrnenue [Ipecsstust boroponuuu®. Y cu noMucnuxa gaid He Mo-
raT HAKAK CU Ja B3eMar [IOHE €1HA YeCTULA OT MOLIUTE Ha CBETUATA
JluMuTpuil 1 fa s JOHecaT B LIbPKBATa CH, 3all0TO Ja B3eMaT LAI0TO
My TsUI0, MOKE J1a He OJIarOBOJIM TOH, KaKTO M HAUCTHHA HE Onaro-
BOJICILIC 12 M30CTaBU U30paHOTO cu MsicTo. C TakaBa MHUCHJI KEHUTE
JOH0Xa C IPEToJIsIMO CMUPEHHE U 01aroroBeHue, ¥ ce MOKJIOHNXa Ha

31 Yertn xuura Cuauu: B miasute 4, 5 1 6.
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cBATOTO Tsy10 Ha [Ipenonobuus Jumutsp, B3exa TallHO eHa MajKa
YacTUIa OT MOLIMTE MY H 10 TO3HM HA4WH M3JI530Xa OT bpkBara. Ho
KOTaTO BCHYKH Ce/IHaxa B KoJiaTa M 3aloBsi[iaxa Aa TPbruar, To KOHe-
T€ C KOoJIaTa OT TOBa MSICTO HE MO’Kaxa Jia ce IIOMECTSIT, aKO U MHOTO
na Tu Ouxa Kosapute. Brknaliku ToBa sxeHuTe, pazopaxa MpUYHMHUATE
3a TOBA HELIO M CKOPO CIIA30Xa OT KoJjlaTa CH, IPUTHYaxa ChC Chp-
JICYHO Pa3KasHUE U CbC CBJI3M KbM CBETEIla, OCTaBHXa YyacTULaTa Ha
MSICTOTO ¥, M My c€ [TOMOJIMXa Ja UM NPOCTH rpexa. M HauctuHa mno
TO3HM HA4MH ce N30aBrXa OT HEBUAMMOTO 3aIbpyKaHe U CH OTUA0XA C
MUp B cBos rpaf. Apyr obT

Crtp. 10 — noiine IlpecBemenus MUTponosuT THPHOBCKH IO
nme Hukungop cbc cBOMTE NPUCTYKHHULM /1 CE TOKOJIHU Ha CBETUTE
Mo Ha [Ipenono6uusa Aumutpuii. lllom ce moxoaHu mbpBO MHT-
pOIONNTA M LIETyHa CBETHTE MOILM, C€ OTAAJCYH U CelHa Ha eIuH
CTOJ, a cJIe] TOBa CJe] HEero MoApe ]l BbpPBsAXa NOAYMHEHUTE My NPH-
CIIy’)KHUIIM | 1IeJlyBaxa CBETUTE MOILMU. B chIloTO TOBA Bpeme eIuH
OT TNPUCITYKHULIUTE My MOHax Ha ume JlaBpeHTuil, 1enyBaiiku cBe-
TUTE MOILM, ONMHUTAJNl C YCTa J]a OTKbCHE €IHa MBbHHYKA YaCTHULA OT
1sx. [llom HanmpaBui TOBa, TON OCTaHal C OTBOPEHA yCTa U BCUUKH T'O
rieaxa u ro BUJSXa ¢ pa3TBOpeHa ycTa, HO HeJJOyMsABaxa OT KaKBO
e moctpajai Tod. Buzas ToBa M caMHAT MHUTPOIOJHUT, 3a0BsAa MY
Jla OTCTBIIM OTTaM, 3a Jia C€ MOKJIOHAT U ApyruTe. MOHAXbT ako U Ja
Oewre HAM 1 Oe3riaceH, o0aue OTCTHIIM OT KUBOTA, B KOMTO MOYMBaXa
MOIIHTE HA CBETHATA, & KOTaTO U3/IA30Xa OT TaM BCUUKH, TOH IaJ{HA B
CBJI3U U CE IOMOJIM CBETELa 1a My IPOCTH. M HaucTuHa cies chpaed-
HOTO MY pa3KasiHuE €3UKBT MY CE pa3Bbp3a U 3all04Ha J1a TOBOPH Kak-
To npeau. Cien ToBa OTHIE 3a€1HO ¢ MUTpPOMOINTA B JOMA, KBJETO
0sixa OTCeHANM M My pa3Ka3a BCHUUKO, OT KoeTo moctpaaa. Koraro
Mutponoiura 4y ToBa OT TO3M MOHAaX, 3a[l0YHA /1a 'O OOBUHSIBA U Ja
My roBopH: ,,0, okassHuko! Kak He momucnu TH, ye ako ce Os1xa 1enu-
JIM TE3U MOILM, U aKo OsiXa 1aBaHW Ha BCUYKH, KOUTO MJIBAT Jja My Ce
MOKJIOHSAT, TO JI0cera He OM ocTaHallo HUILO OT TAX. Ho mokaii ce ot
cera, 3all0To CH chrpemni npexa bora u cBerena. A B Jpyro Bpeme
equH Goromo6us enuckon Ilpecnapckuii Ha ume Moannkwuii, Germe
W3MaJHa B TakaBa rojsma OOJIeCT, Taka 4e YeTHpPUMa r'o HoceXa H
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TOJIKOBa TeXKa Oerie OosiecTTa My, 3alI0TO BhOOIE HE MOXKEIIE Ja
ce usnekysa. Jlonecoxa ro B bacap6oBo B 11bpkBara Ha [IpernogooHus
JUMUTPUIL ¥ IO CIOXKHXa HAa NOCTEJNKAaTa My BBTPE B LIbPKBATa IO
BpeMe Ha cBerara U boxectBeHa ymutyprus. M To3u O6oronroOuBus
€I CKOII

Crp. 11 — cneq Tpu yaca cTaHa OT MOCTEJIKATA CHU 3PaB U 3al04-
Ha JIa XOJIM HA CBOUTE Kpaka, XBaJICl] U Oyarojapsil Ha Mpernojio0-
Hus. Heka jga kaxeM owie e1HO 4yJ0, KOETO €€ € CIYUYMIIO IPEau 1a
ce mpenHacar mouure My B Bykypein A)*2. Exqun Typunn Oele penm
HENpeMeHHO Jia orpabu mepkBata Ha [Ipenmogoonus Jumurtpuii. C
TOBa HaMEpPEHHUE TOW eJHa HOUI BJISI3BI B IIBPKBATa U CE€ YCTPEMMUI
HanpaBo KbM OoraTtuTe cpeObpHU KaH WA, KOUTO BUCSXA MIPE]] CBE-
TUTE MOIIY Ha NMPENOJ00HM U HEIpecTaHHO ropsixa. Ho mom 3anou-
Ha Ja U3IIbJIHSABA TOBA HAMEPEHUE U Ja CBaJlsl KaHAWJaTa, 1BaTa My
Kpaka 3all04Haxa J1a c¢ BABPBSABAT U MaJHA MNpE] KUBOTA, B KOHUTO
[0YMBAT CBETUTE MOLIM, KBJIETO U OCTaHa 10 CYTPELIHOTO MOJIUT-
BocsioBue. Koraro paHo cyTpuHTa J10iijie Ha CITyk0a, CITyKEIUsT B
I'bPKBATa CBEIICHUK, HAMEPH 'O TaM 3aKOBaH Ha 3eMsTa, HO 03 HU-
KakBO pazkasgHue. CBEHICHUKBT y3HaBAWKU OT TYpUMHA MPUUUHUTE
3a TOBa, U3BaJU O Ha ABOPA, IbPKEHUKU IO 32 KpaKkaTa U MOHEKE 3a
3JI0TO My HAMEPEHUE CHPLIETO MYy OCTaHa ChIIACHO U HEPa3KasiHO, TO
JI0 caMara My CMBPT TOM C€ BJIayelle U npocele MUIOCTuHs B Pyce
i Pycuyk. Tust u MHOTO Apyru yyaeca pa3ka3BaT, KAKTO U Ka3axme,
kouTo € npaBui [lpernonoOuusT Jumutpuii, 1okaTo ca OUIU MOIIUTE
My B cento bacap6oBo, HO TIOHEKEe HsIMAIIIe KO Ja TH 3alliCBa TOYHO,
a OT TaMOILLHUTE KUTEJU CE Pa3K3BaT Pa3/IMuHO, 3aTOBA CHU OCTaBaT
Y TyKa HemucaHu. A OCBEH TOBa OCTaBa CTUI'a 3a BCEKU BAPBAIL TOBA
€JIHO 4yJ0, Y€ HETOBOTO CBATO TSUIO IIOYMBA U IO THEC LSJIO, HETJIEH-
HO U HEBPEAMMO Kato oayuieBeHo. [1o TakbB uyneH HaunH boxusira
biaropar 3ana3Ba cBost Xpam.

Ha I'ocnion Bor 6eme yrogno aa npociasu Cost pad, [1pemno-
no6uust Jlumutpuii u BB Biamkoro ["ocioapcTBo, KakTo ce Kasza

32 3aTOBa 4yI0 MM pa3Kasa CIIOMEHATHUS B HAYAIIOTO CIaBeH cTapel 3orpadcku
MoOHax oT Pycuyk, Ha koroto 6aria My € OuJI CBeLIEHHK NpH LibpkBaTa Ha [Ipenonoo-
uus Jlumutpuii B bacap6oBo, ciysxerr mo ToBa Bpeme. M3aaren.
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U I10-TOPE U J1a U3IIbJIHA OHOBA OTJABHAIIIHO JKEJIAHUE, KOETO UMaxa
Buamkure rocrogapu U HapoJ, CIope] IIOBECTBOBAHUETO IO-Ha-
J0J1y

Crtp. 12—-B 1769 u 1774 ronuna 3ano4Ha BoiiHa Mexny PyckaTa
nbpkaBa U Bucokara nopra u Pycure (MockoBuure) 3aB3exa Moi-
nasus 1 Bnaxus. I1o ToBa Bpeme pyckust renepain Ilersp Cantukos
npemunan [ynaBa u Oueiiku ce npu Pyce ¢ Typuure, nodeau ru u
HACTBIIU B HAKOJIKO IPUJYHABCKU Cejla, KOMTO Ca IO0J TYpCKO Bia-
JIeHUE, 2 UIMEHHO B rpaj YepseHa BoJa U APy, B YUCIOTO HA KOUTO
Oeme u bacapOoBo, kblieTo ce Hamupaxa moiuTe Ha [IpernonooHus
Humutpuii. Taka pyCKUsT TeHepal clie]] pa30pEeHUETO Ha TOBaA CElO,
KOraTO BHJSl CBETUTE MOLIY, B3¢ ['M U HUCKallle Ja I'u usnparu B Py-
cusi. Ho euH GraroyecTuB XpUCTUSHUH HA uMe Xampku JumMuTsp)
ce CIIy4u II0 TOBA BpeMe IIpU I'eHepaja U My ce IIOMOJIM J1a He B3eMa
CBETUTE MOILY, HO Ja I'M [IOJApU Ha BJIALIKATA 3€Ms 3apajd TOJKO-
Ba TpaOUTEICTBA M MOXHIICHUS, OT KOUTO MOCTpaja TS BbB BOMHa-
Ta (JUKCHKOBH) U J1a s 3apajiBa C TaKbB JparoneHex aap. ['enepanbt
CKJIOHHM Ha MoJibaTa My W T'Wl [IOJIapy Ha Biamikara 3ems. Llenusr sxu-
Beelll BbB Braiko Hapoa ru mpue ¢ rojsiMa 4yecT U OJaroroBeHue u
ru cinoxu B CrbopHara Mutpononurcka Libpksa B Bykypen B auuTe
Ha [Ipeocsemienus ['puropuii, MuTpononur Yrpo-Bianiku, Kbaero
u 10 cera nouyusar. I1o TO3M HayuH LIOM C€ SIBUXa CBETUTE MOLIU
Ha [IpenonoOuus JumMuTpuii, BCHUKHAT HapOA MOYYBCTBa (yceTu)
HeroBoTo OmarogaTHO MpUCHCTBUE: 3alIOTO HE CaMO BOMHATa MeEX-
ny Pycus n Typuus npekparu Tod, HO U CTpallHaTa yyMaBa 0oJiecT
npeceye 1 Taka Toi Oerle yMUPOTBOPUTEN U M30aBUTEN OT BUIMMO
1 HeBUAMMO yOuiicTBO Ha xopa. KakTo mpenu Taka M cera BCHUKH,
KouTo uBaT npu llpenogoOuus ¢ Bspa, puaoOoUBaT MHOTO IIOMOII U
rojisiMa 11oJ13a; biarogapenue Ha HeropuTe MOJIUTBY bor 1a nomuiry-
Ba U Jla ClIaCH BCUYKH HAC, Cera, BUHArM U BO BEKU BEKOB. AMUH.

3 Tosu Xamwku JUMHTED, KAKTO MH pa3Ka3a €IMH JOCTOBEPEH CTapell, Ou
¢ pomoM ObJrapuH, skuBeell B byKyperl ¢bC CBOCTO JOMOYAINE U UMAIIE TTOYCTHO
MSICTO B Ch/IcOHATa BJACT U ToraBa ¢ Omi Ha reHepai CalTHKOB U KaTo TaKbB OJIM3bK
ChBETHHK. Taka MU Ka3axa, a KOWTO o 3Ha¢ W BUIU JOMOYAIHETO, TO MO-XyOaBo,
TOBa KOETO MCKaMe € J1a HU YBEIOMSIT o-no0pe. M3naren.
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Kparko ckazanue 3a npernogoOHus orter| Ham umursp ba-
capOOBCKH, YUUTO MOIIM ITOYMBaT B YTpo-Braxus, B byky-
pelll, B MUTPOMOJIUTCKATA IbPKBA.

PymbHckn mbTenuc ot 1895 r. o1 aBTOpP ¢ MHMLIMATH
A. K. IL.

BepositHo cTaBa Bbrpoc 3a 1895 1. ABTop octanan ¢ naunyamu 1.
K. Il. ,,Emna ceqmuma B TepHOBO™: Cenno bacap6oBo e pasmonoskeHo
Ha 20 kM pa3cTosHMEe OT Pyce Ha CKJIOHA Ha €UH XbJIM, B TIOJIUTE Ha
KOHTO peka JIoM BpTH HAKOIKO BogeHUIH. OTTYK € poaoM cB. Jlumu-
TBHP, YUUTO MOIIU ce Hamupat B Mutponosnusara B bykypernt. ETo 3aro
TO3M CBETHS, KOWTO JOKATO CH € JKMBSUIT Ha CEIlo, ITIe Jla Ce € HapuJaj
camo JInMuTBp, € OMIT HapeueH, BEAHATa IIIOM Ce € TIPUIOTIUT B Jo0paTa
1 Becella, HO CyeTHa pyMBbHCKa 3eMsl, ¢ mMeTo lymutpy bacap6os. Ha
Opera Ha pekara, MaJKoO ITO-fajied OT CEeJI0TO, MU TOKa3axa KHJIMHTE,
KOHWTO CH € M3BJI0AT CBETHTAa BHB BApPOBHUTATA CKajla HA TUIAHMHATA.
Kwunuure ca Tpu, Ha miect MeTpa BUCOUMHA HaJl 3eMATa. Te ca mHUpoKu
Y TIPOCTOPHH | JIO TSAX CE CTUTA 0 M3IBJI0OAHU B CKajlaTa CThIIaja, Beye
ChBCEM M3THhpPKaHW. B mosnmTe Ha TuiaHWHATA, TOYHO CPENTy KHJINHTE,
“Ma KaMeHEH KIIaJIeHell, YUUTO BOJIU MMaT CBOMCTBOTO Ja JIEKyBatT
Oe3rroann skeHu. Ha mpasauka Ha ¢B. JIluMHUTEp ce chOnpar oT qarede
BCHYKH YKEHH, 3aCETHATH OT TO3W HEXIbT, M CJIe]l KaTo MOIIbT UM YeTe,
MUSAT OT YyI0TBOpHATA Boza. CIient ieceT Mecerna MbKeTe FM, IIaCTIIH-
BU ¥ JIOBOJTHH, KaHST POJHUHA M TIPUATENN HA KpbIeHe!

PymbHcku mpTenucu ot XIX Bek 3a Obarapckure 3eMu. ChCT.
Mapuna MuanenoBa, H. Xeues. C.: O, 1982, ¢. 215

Yacrtu ot kHurara ,,Ceeru lumursp bacapdoscku u
cBeTHTe My Mouu B Bykypem®, c. 109-120

Cgeru lumutsp bacapOoBckn u cBeTuTe My Molu B Byky-
per.

B cBos pyn Hcmopus na ocnosasanemo na epad byxypeuy non-
koBHUK Jumutsp Ilamazormy ommcBa ToraBamHuTe 0OCTOSATENCTBA
Taka: ,,JIpe3 1762 r., BciaeacTBUe OTCTPAHSIBAHETO OT LIECTOTO LApPy-
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Bane Ha Konctantun MaBpokopaaT, OTULIBI € TOTaBaIlHUSIT MUT-
ponosut ['purope 3aenno ¢ Muxawmn Kanrakysun u Hukomnae bpbh-
KoBsiHy Ji0 [leTepOypr npu ummneparpunia Exkarepuna, 3a ja s MOJISIT
Jla 3allUTU CTpaHara, 3all0TO €a s YHULIOKWIM TYpUUTE U YecTaTa
cMsHa Ha Biaaerenute oT Manap. [lak npu TO3U MUTPOTIOIUT, KOUTO
OuJ1 Ha PeCcToIIa, KOraTo NPUCTUTHAIN PYCKUTE BOMcKH Ha 13 1omm
1777 ronuuna, ce MOCTaBUIU B MUTpononausaTa momute Ha Ceetu [du-
MUTBD, JOHECeHU oT cesio bacapboso, 6mu30 no Pycuyk. Te Ounm
OTKPHUTH MPEAX MHOI'O BpeMe OT KUTEJIUTE Ha OHOBA cello, Ha Opera
Ha peka JIoM, KosATO Teue Kpail cennoTo. B3en ru pycku resepan Ha
nMe CalnTHKOB M KaTO MYy TH IOUCKAJ JIENYTaThT OONSpHH MaHTy
[Xamku JluMuThp], KOHTO OUI Kpal Hero, TOW My TH MOJapHII, 3a Ja
I'¥ u3npaTtu BB Biarmiko.*

% %k 3k

,OTTOraBa u 10 HallM JHU NIPHU OCCTBUATA U CUIEMHUHTE, KOH-
TO c€ CTOBapsixa HaJl CTpaHaTa, ca IPaBEeHH Hal-TOJIEMUTE NPOLIECUN
C HOCEHE M3 CTOJIMIaTa Ha CBETUTE MOIIH, C MOJUTBEHH MECHM, OT-
MIPaBEHH KbM CBETELIA.

Mosrt Oamia 1 a3, KAKTO U BCHUKUTE MU ChbBPEMEHHUIIH, MOKEM
Jla CBUJETENCTBaMe B cTpax oT bora, 4e Buasxme cbC cOOCTBEHUTE
CH OYM uyJiecaTa, U3BbPLIECHH OT TO3U CBETELL.

Bama mMu paskasBa, e 1o Bpeme Ha y)KacHaTa YyMHa CIHICMHUS
npe3 1815 1. u3kapanu cBerena u clie KaTo OOUKOJIMIN C HETO CTO-
JMLaTa, To MOCTaBUIM B LEHTHbPA Ha rpaja, KbJICTO HAPABWIN BO-
JIOCBET U INpoyesnn MoJUTBU. OT TO3M JIeH eNUAEMHUATa 3aroyvHaia
MOCTETIEHHO Jla 0TCIa0Ba M CTOJIMIATA Ce OThPBaja OT Ta3u HAMacCT, a
Moan Kapaka ce 3aBbpHAJ B CBOS IBOPEI OT celto JJoMHeI Ha peka
Cabbp, KbJIETO JKUBEET yCaMOTEH.

,»BTOpPOTO Uy/l0 BUAAXa BCUUKU KUTENIM Ha Bykypel 3aeaHo ¢
MeHe, korato 0s1x 16-ronumeH. U ero kak ce ciryuu. [Ipe3 1827 roau-
Ha 1MoA BlaandecTBoTO Ha I'purope Boxa ['mka nmaie texka cyia.
Tpu Mecena He Oele BaJisio, TOYHO OHE3W TPU Mecela, KoraTo BCHY-
KM XOpa ce HyX/Jaexa Hall-MHOTo OT AbXJA. Bcuuku ce TpeBoxkexa,
Ye Ie TagyBaMe Mpe3 3uMara U 4e e ObJeM NPUHYACHH Ja SIeM
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KBIBIU U 1HO0BH KOPH, IICUEHH BbB (PypHa U IpaTeHU B MEJIHULIATA
Ja ce mpaBu OpalHo OT TsAX. Ta3u XpaHa pyMBHCKHST HApOJ € 1 U
JpyT BT, KOTaTO CEJICKUTE HUBHU MOOESBAIN OT KOCTUTE Ha MBPT-
BUS TOOUTBHK 3apaau Jnnca Ha ¢pypaxk. CBeTUST MUTPONONHT I "puro-
pue [dackana] nzBukan crapus oten [ purope I'nka [Ipeno6uu na us-
kapa mouute Ha CB. JluMuTBHp B npoabikuTenHa nporecusd. Kazan
MY, 4€ U TOH 3a€JHO C BCHUKUTE OOJISIPH 1€ PUIPYKAT [IpOLecusiTa
Ha KoHe. Ha cnenBamara cytpuH, 15 Mall, Tpbruaxa BCUYKH Ha4elo
C BlajeTesst U OOJIIpUTEe, 1 MUTPOIOIUTHT B CBOSITA KOJECHHUIA C
JBaMa JSIKOHU /10 Kouusia. Beuukure 0sxa 001e4eHn B Ipa3HUYHT
OJIEXKIH.

Cpen MHOKECTBOTO OsIX U a3, aBTOPBT Ha Ta3u Oporrypa. Pakia-
Ta Ha CB. JIUMUTBp ce HOCellle BbPXY paMEHETe Ha CBEIICHULIUTE, Ha
cMmend. Tpbpraaxme ot MutpononusaTta npe3 Mmocra Ha Kanuna (Kans
PaxoBeii) u ortam obukonuxme kbM smyn Crnupeii B Korpouenu,
a cjeJl ToBa, KaTO MUHAXMe Ipe3 MocTa, OT ['po3aBel] OTHAOXME Ha
cesep, kbjeTo aHec e ['apa ne Hopa. U — o, uyno! Korato cu tpsr-
HaxMe OTTaM, BHJSIXME TOJIsIM 00JIaK, KOWTO MABalIe OT CeBep, a Ko-
raTo npucTUrHaxme B Kpas Ha Mocta Moromoas (Kans Bukropuen),
3aBajisl MPOJHMBEH IbXKA. Brnagerenst u Oossipure, M BCHUKU OCTa-
HaJlM OsIXME HAMOKPEHH [0 KOCTH. bsixmMe kaTo moToneHu B KOpu ¢
BOJa, HO HUKOH He Obp3awe. [IponecusitTa BbpBelie Bce Taka OaBHO.
Heroso BennvectBo Oemie Hayeno Ha KOH 3a€JHO ¢ OOJISIPUTE U MaK
HU JbpKelle Ha quctanuus. [Ipucrturaiiku 10 bpkBaTa Ha CBETaTa
MUTPOIIOJIHSL, BIAJCTEIAT U OOJSIPUTE CIsI30Xa OT KOHETE M BISI30Xa
BBTPE MOKPHU A0 KOCTH. MUTPONOJIUTHT OTIIPABU OJIaroJapCTBEHUTE
MOJIUTBU C OTBOPEH KOBYET, BCHUKH [TOYHAXa /1a IPaBAT METAHU U /1a
LleTyBaT CBETElla — OT BJaJETelNd 10 Hai-1ocieaHus MpPUCHCTBAL.
Brnanerenst u GossipuTe mocie ce Kaunxa B CBOUTE KOJIECHHIHU U Ce
npubpaxa 1mo gomMoBeTe cu. To3u IbKA ¢ HAKOM NPEKbCBAHUS MPO-
JUBJKA TPU THU.

Jleenanu nacpeo ynuyama
IIpe3 1870 roauna, cuntaHo OT JeHs 1 Mail, ce pa3npocTpaHu
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B bykypeul Texka enuuemMus OT aHIMHA, KOSATO NMPUYMHHU CMBPTTa
Ha MHOTO >KUTENU Ha npearpaaueto @ouinop B cronuuara. Crnopen
noktop ko0 denukc Ta3u enuaeMus ce IbJDKEIe Ha 0J1aToTo B 1MO-
JINTE Ha XbJIMA, PAa3POCTUPALIO CE OT aresrerara Jlemaurpe 1o kna-
HuLaTa Ha Xaxu Mocky ot Buras.

Bbrpeku 4ye CKIOHOBETE Ha XbjiMa OsiXxa MPEBbPHATH OT OBJI-
rapuTe B 3€JICHUYKOBHM IPaJuHU, T€ HE NPEACTaBIsABaXa Npeyuka 3a
komapute. [lo oHOBa Bpeme mopajgu BUCOKUTE pa3xold U Ayma He
MOJKeIIIe Jla CTaBa Ja ce MpecyIu 01aToTo.

B kpas Ha oHa3u mposieT Haj 0JaTOTO 3all0yYHa Jia Ce 3aJIbpiKa
TEXKa MbIJa, KOATO MHUpHIIEIIE Jiolio, Oemie 3aaymraBama. [lomo-
JKEHUETO ce YCIIOXKHsIBaIIe OT 0e30poiiHuTe posiiu komapu. Texkara
BOHSI U KOMapuTE HallpaBUXa KUBOTA HA XOpaTa B OKOJIHOCTTA HETO-
HOCHM.

OueBuau CBUACTENICTBAT, Y€ KbM Kpasi Ha I0JIM MECel| Xopara
ce Bllavenu, a He xoxaenu. Haii-Oe3cuwiHute OT TAX ymupaiu, you-
TH OT 3JI0BeIX 0oJiexku. B Te3n yOUICTBEHU YCIIOBUS KUTEIUTE Ha
@ouuop 4pe3 TEXHUS CBELIEHUK CE MOMOJIMIM B MUTPONOJUATA 12
ObJIe IOHEeCeHa pakiaTa chC cBeTuTe Mol Ha [Ipenogoonus Jumu-
Tbp bacap0os.

B HavanoTo Ha ronu pakiiaTa Ha cBeTela Ouia JOHeCeHa B IIbPK-
Bara Qoiimop — ocHoBaBana ot Cmapaniga MaBpokopaT. 3aeaHO C
Hes npucturtan u [IpecBeleHusIT enucKom U BUKapUil Ha cBeTaTa
MUTPOIIONUS ﬁepOHHM, KOMTO IIPUEN MOJIUTBATA HA HApoJa Aa OCh-
LIECTBU PEIUTHO3HA IpoLecusi ¢ MoluuTe Ha cBerena. C TsxX To Kpa-
Yell HaJl MHOYKECTBOTO OOJIHH JIela, HAJIATANW 110 YIUIUTE, 32 Ja Ce
mnenar. [lo Bpeme Ha mpouecusiTa MailKUTE UM TM OCTaBSUIM Tam,
3a 1a MOXE paKjiaTra Ha cBeTella Ja MuHE Hal TAx. KbM gemara ce
MPUCHEAMHUIIN U IPYTH CTPAJIAIIH, TaKa Y€ MHOTO OWJIM T€3U, KOUTO
037paBeiy Wik Owin n3daBeHH OT 3apas3ara. CBeTUTE MOIIM OCTaHa-
nu B ubpkBara doitmop g0 ciaeapamus aeH, a Ceetu AuMutsp ,,c
00eCTBEHATA CU CUJIa HAIIPaBU TaKa, 4e Jla Ce U3MHUE 321y IIaBaIIHSIT
BB3AyX OT OHE3U MOKpaHUHU ‘. MbriaTa U BBJIHUTE OT KOMapH IO
4yJ10 U34€3HaJU, @ MHOTO OOJIHU X0pa HaMmepuiiu usnenenue. [Ipore-
cusiTa ChC CBETUTE MOINM Omiia n300pa3eHa B tuTorpadus, Hampase-
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Ha ot I'. Benpux n my6nukysana ot JJumutsp Ilanazormny. Jlutorpa-
¢usra e ozarnasena [llecmeuemo na Ceemu Jumumvp bacapbos,
nokpoeumen Ha cmoauyama na Pymvnus u e nocéemena na ,,Heroso
Ipeocsemenctso Emuckona Meponnwm, Bukapust Ha HeroBoto Bu-
cokorpeocBelleHcTBo [IpeacrosarencTBoro Ha PymbHus .

B’Bp30 HU YyBall 1 HaMI/Ipaf/iKI/I HHM BbB BCUYKH HaAIlaCTH, Csetn
I[I/IMI/ITpC, MOJIMM T€ B TO3HU JXUBOT Aa HU 3aKPUJIAII C TBOSATA MUJIOC-
TUHUA, U TIPE3 HOBUSA BCK, KOHTO e HOﬁﬂe, 3a Ja HU n30aBHIII OT
BCYHOTO 3JIOBOHHUCE.

Cedem umena, HanUCanu 6bLPXY Xapmus

Ot BpemeTo Ha BoMHaTa 3a HezaBUcuMocT (Pycko-Typckara oc-
BoOoutenHa BoiHa 1877-1878 — 6en. P. Cu C. X.) npe3 1877 ronu-
Ha Ca HU OCTaHAJIM CBEACHUS 32 MOMOILITA, OJTy4YeHa OT PyMBHCKHS
Hapon 1o Bojsita Ha Cetu Jumutsp bacap6oB. B cBosita xponuka
[lerpe M3nupecky 3anmucBa TOBa, KOETO C€ CIIyYMIJIO TOraBa.

,»BIajeTensar 3anopsa ja ce HalpaBiT BCUUYKH IIPUTOTOBIICHUS
3a mpeMuHaBaHe Ha JlyHaBa. 3a Ta3u uen pyMbHCKHUTE OULIEpH TO-
cTpouxa MocT Haj peka lynas mexxny Kopadus n Uznas. beue Benu-
Ka, O1aroyecTyBa M TporaTesiHa riieka B AeHs Ha TPBIrBAHETO.

Benuxa nopanu camoro u 3HaueHue. O0mupHo e nosnero Ha Ko-
palusi, HO ounTe HE MOXKEIH Ja oOxBaHaT Isiarta apmus. CreHena
3eMsITa OT MHOKECTBOTO PyMBHCKHM BOHHMIIM, CTPOCHU BCEKH B CBO-
ara npyxusa. 40 000 yoBeka OUIM TaM, ¢ TEKKO BHOPBKEHUE, C MY-
HUILIMK, 0003 ¥ BCUYKO 32 HY>KAUTE HA BOHCKATa.

bnacouecmusa, 3a1m0To oTeBT €MUCKOIN HA PBMHMK Tipes Biia-
JeTelsl ¥ BCHYKH BOSHAYAJIHUIM OTIIPABUJI MOJIMTBA HA BCEOCTYyILA-
HUE 32 T00ea Ha XPUCTUSHCKUTE BOWCKU.

Tpocamenna, 3aI0TO MHOTO POAWTENH, KEHH M Jiena, OpaTs
U CECTpU Ha BOWHHUIIMTE CTpajalid MU He OWJIM TOTOBH 3a pasisia
CMBPT.

Muaga xena ¢ Oebe B pbleTe, KbpMaue Ha TPU Mecela, ce MpH-
ONMVKWIIa ¥ mojiana AeTeTo Ha MbKa cd. Toii ro 1eayHasl, HeinyHal v
Hesl 1 M Kazal:
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— OcTanu cu cbC 3paBe, keHo. Ako ['ocnof ncka, max 1ie ce Bu-
JIIM, aKO JIM He, Ka)KK Ha TOBa JIeTe, KaTO CTaHe TOJIIMO, Ye Oala My
¢ MOTMHAJ 32 3allUTa Ha CTpaHata. A3 OTHMBaM TaM, KbJCTO AbJTBT
Mme 30Be. ['ocnog na Bu nasu!

CaMo TOBa Kazall ¥ BJISI3bJI O0OpaTHO B CTPOS, CPE/I BOMHULIUTE.
JKenarta moxkpuia JUIETO CU C PHbKA, MOHEKE CHI3U OJMKHAIU OT
ounte 1. Kol Moke [a Kajke KOJIKO ChJI3U M3IIIaKaxa TO3H ACH Maii-
KUTE U OaluTe, )KEHUTE U JIeraTa, OJU3KUTE Ha BOMHUIIUTE, KOUTO
3aMMHaBaxa Ha BOMHA...

BragerensaT mbpBu CTHIIMII HA MOCTA, a CJIEJl HETO BCEKH Obp3ai
Jla MUHE TI0-CKOpO, 3a Jla Ce CpaxkaBa ¢ BparoeTe Ha KpbcTa — ¢ 0T-
MEpEHa CTBIIKA, B CTPOT peil, ICTUHCKH cMmenu Oovinu. [IpaBHyuTe
Ha BorHunuTe oT 1396 roguna ot Hukonox u Ha te3u ot 1444 ro-
nuHa oT Bapna mpemunaBanu J[yHaBa cbC pa3BsiTO 3HAME U MY3HKa,
OTHBAJIM J1a C€ M3MOPAaBIT Ope] TycKaTa HamacT U J1a c€ OTBbPCAT OT
WUrOTO, MAYKAaIllO OT BEKOBE PYMBHCKHUS HAPO/L. ..

MutponoauTsT-IbpPBOCTONATEN OT bykypell 3amoBsinan aa us-
kapat momute Ha CBetd UMHUTBP OT MUTPOIOJIUATA B CTOJIULIATA,
Jla ce OOMKOIIM Tpajia C TAX, Ja Ce MPaBAT MOJeOSHU U OJICHUS BHB
BCUYKH ITBPKBU B CTpaHaTa, 3a Jia ce cMuin ['ocrion u na moOexst
xpuctusiaute. Te3u Oj1eHus ce npaBwi JI0 najgaHeto Ha [lnesen.

Ot Ta3u BOIiHA HU € OCTAHAJIO OIIE €JHO CBUACTEICTBO 32 [IOMOIII-
ta Ha [Ipenogo6uus Aumutsp. [lo onosa Bpeme xuBeen B bykyper
CTap MOJKOBHUK, KOUTO ABITHU TOJUHU CIYKUI B PyMbHCKATa apMUSL.
Toii umai ceieM CUHa U BCUYKHUTE O Ha (PPOHTA.

TlopkusT Oama ce cTpaxyBaj, 4e CHHOBETEC My 1€ 3arMHAT Ha
OOHHOTO T0JIe, HO CTapeIbT CHIIHO BspBasl B bor u BIIOXKMI 1s1aTa
cu Hajexaa B momoinra Ha Ceetu dumutsp HoBuii. Xoaen B bpk-
BaTa Ha XbJIMA HA MUTPOTOJIUATA U ChC CHJI3U HA OUU CE MOJIEH Mpe]
KOBUera c¢bc cBeTuTe Momu Ha CBetu JJuMuTHp na ce BbpHAT CUHO-
BETE MY >KMBH. 3amucall Ha JINCT XapTUsl KMEHATa HA CEIEMTE CH Jela
U B MUT, KOTaTO HUKOM HE T'O BUXKJAJ, TOCTABUII XapTUATA B pakjaTa
nox riaeara Ha [lpernonoOHus. Cebpiimiia BoHHATa, a C MOJIMTBUTE
Ha BEJIMKUS 4yJOTBOPEI] BCHUKUTE CEAEM CMHOBE Ha MOJKOBHUKA CE
BbPHAJIM KUBU U 37paBu y noma. Kol Moxke fa omuiie pagocTra Ha
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crapus Oaia u JyMUTe Ha 0JIaroapHOCT, KOUTO TOH OTIIPABUII KbM
[Ipenogo6uus?! Hauctunua TaM, KbJIETO UMa BSIpa, BCUYKO € Bh3MOK-
HO.

UYucra u cBetia € OarocioBusTa Ha TBouTe napose, Ceeru Jlu-
MUTpE, 3aTOBa T€ MOJIMM Jia 3aKPWISAII C TBOSTA AOOPOTa HAIIUTE
CeMEeHCTBA, KaTo MOTAHHO MBAII MEXKY HAC U HU MOKa3Balll MI'bT,
koito Boau B LlapctBoTo HebecHo.

Sfantul cuvios Dimitrie Basarbov cu sfintele moaste la

Bucuresti. Viata istoricul moastelor minunile acatistul
paraclisul. Ed. L. S. Desartovici. Bucuresti, 2009, p. 109—120

IIpoBb3riaacsiBane Ha KyJTa KbM CBeTu {UuMUTHP
Bbacap6oBcku

PymbHCKa npaBocjiaBHa nbpkBa. OdunuajieH 610jeTUH Ha
PymbHCKaTa naTpuapmms.

IIpoBw3rnacaBane Ha xynta kbM Csetu Jumutbp bacap6os-
cku — Ciyxbara 3a mpoBb3riacsBaHe Ha KyiaTta kKbM CB. UMUTEHD
Bacap6oBcku 3armouHa BeuepTa Ha 25 OKTOMBPH, KOTaTo U3Kapaxa oT
IIbPKBaTa pakjiaTa ¢ MOILUTE Ha CBETELa U C IIPOLECHUs 5 IIOCTaBUXa
noJ| OaJIIaxvH B IBOpa Ha CBETaTa MaTpUapIus.

[Ipe3 nenust 1eH Ha 26 OKTOMBPH BAPBAILIUTE CE MOKIAHAXA IIPE]T
CBETHUTE MOIIIH.

bauzo 1o paknara npu cThiadaTa OT napakirca U3ropsxa MHOTO
CBEIIIM, 3allaJIeHN OT BSAPBAILIUTE.

B 18 gaca cwe 3BBbH Ha kKaM0OaHM 3amI0YHA OJICHUETO, OTCITYKEHO
OT Ipylla CBELIEHUIM U JSIKOHU Haueno ¢ Herosoro Bucokonpeoc-
BenieHcTBo MuTponionuT Edpem. LlbpkBara Ha cBeTaTra marpuapims
Geme MpEIbJIHCHA C BApBalllW, KOUTO U3MI'bJIHABAXa MHOT'O OT IIE€CHU-
Te Ha BEUEPHUTE CIIyKOH. baeHuero 3apppmn kbM 22 vaca.

B T031 yac MHOTO BpBaIly U34aKaxa CBOsS pell, 3a /1a Ce MOKJIO-
HAT npea Momute Ha CBetn Jlumutbp bacapOoscku. Te oOpasysa-
Xa JIBypeqIoBa KOJIOHA, KOSITO C€ HIDKEIIe OT TJIaBHOTO CTHJIOHUIIE Ha
MaTpUApPIIECKUs IBOPEL IOYTH 10 KPbCTa HA BPbHKOBSIHY B IIOJIUTE
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Ha XbIMa. [1 BCUUKM HOCEXa 3allaJIeHU CBELU B PBLETE CH, U BCUUKO
M3TIIeXKAAlIe CAKAll CBETIMHHA OIBPIIMIA OIlACBa XbJIMA HA CBETa-
Ta natpuapuus. Bsapsaimure ce MOKIaHsAxa [pes CBeTela J0 KbCHO
CJIEJ1 ITOJTYHOLLL.

Ha cnenBamara cyTpuH, 27 OKTOMBpPH, JBOPBT Ha CBETaTa Mat-
pHUapIIus OTHOBO Oelle ITbJICH C BAPBALIHM, KOUTO OYaKBaxa pena cu
Jla LIeJIyHaT CBETUTE MOLIY.

B panHu 30pu npucTUrHaxXa 4I€HOBETE HA YY)KASCTPAHHUTE JIe-
Jeranyu, KouTo Osixa 3amuHaiu 3a KpaiioBa. B 9.30 vaca cbc 3BbH
Ha KaMOaHW BHCOKHTE Hepapcu Haveno ¢ Texuurte bnaxxencrsa ma-
tpuapcute FOctununan u Kupun u Heroso BucoxomnpeocsemieHcTBo
apxuenuckon Atenaropa Tuaduiiop u3ns3oxa OT ABOpeLa U ce OT-
IpaBuxa KbM L/bpkBaTa. B mpouecusra ce Bkirouuxa Texnu Buco-
KOIIpeoCBeIlleHCTBa MuTporoauTure ['puropuil JleHnHrpaacku u
Hosropoacku, Xpucoctom @ununuiop, Codponuii TbpHOBCKH,
Sxo6 Atuka u Menerapu, Tut Cumenpea, Edppem Enauecky; Texuu
BucoxomnpeocemnieHcTa enuckonu ko6 or Manra, [lananuii Bo-
nuHelcku, AHTUM Tbprosunisny, Teokruct boromansny, Bensmun
Humop; 1yXxoBHULUTE OT YyKJECTPAHHUTE Jeleraluu; narpuapiie-
CKU 1 MUTPOIIOJIUTCKH ChBETHULM; Ipodecopu ot borocnosckus uH-
CTHTYT Haueno ¢ pektopa npodecop Moan I'. Koman, nporoitepen ot
CTOJIMLIATA, JYXOBHUIU U MOHACH.

OT MMHHCTEPCTBOTO Ha KyJITypaTa MPUCHCTBALIE JUPEKTOPHT
Mapun Cynuka.

Cren xaTo BHCOKHTE HepapcH Ciisi30Xa OT CTBJIOHIIECTO, CE MO-
KJIOHUXa Ipe] MOIIUTE Ha CBeTela, KOMTo HeroBoro OiaskeHCTBO
natpuapx Kupun npbckaiie ¢ po3oBo Macio.

Crp. 1204 — [...] Cnex NOKJIOHEHHMETO 3allOYHA CBETATA JIUTYp-
rus, KosTo Oe m3nbiaHeHa ot Texuu bnaxencrBa narpuapcute HOc-
trHuad u Kupwui, Herosoto BucokonpeocBemeHcTBO apXHeNnncKon
Artenaropa Tuadpunop, Texuu BucokonpeocsemeHcTBa MUTPOIIONIH-
tute I'puropuii Jlenunrpancku u Hosropoacku u Xpucocrom ®u-
mununop, [penonoonus oren Konct. Hewaes, [Ipenono6uus apxu-
MaHApuT benenukr ['nyn u oT J9KOHMU.
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Cnen «Ennnus cseren...» Heroso IlpeocBemieHcTBO enuckon
AnTuM TBHpProBulsHy, MaTpUapIIECKU BUKapUil ipodeTe « EHIMKIIHN-
kata Ha CBeTHs CHHO/I 32 IPOBB3IJIACSBAaHE KYyJITAa KbM HSIKOU CBETIIH
OT Halara crpasnay, cpea kouro u Cs. Jumutsp bacapOoBcku.

Cren kpas Ha cBeTaTa JUTYPIUs ChC 3BbH HA KAMOAHU BUCOKHTE
fiepapcu U3Is30Xa OT LIbPKBAaTa U TPhrHAaXa KbM MSICTOTO, KBJIETO CE
Hamupa pakyata ¢ Mouute Ha CBetu JJuMUTHp.

Biserica Ortodoxda Romana. Buletinul Oficial al Patriarhiei
Romine. Anul LXXIII, 11-12, 1955, p. 1203
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SFANTUL DIMITRIE BASARBOV —
SFANTUL A DOUA POPOARE

Stantul Dimitrie Basarbov este un sfant bulgar putin cunoscut,
ocrotitorul capitalei romane Bucuresti, transformat in acest mod in
unificatorul religios, cultural si istoric al celor doud popoare balcanice.
Interesul fatd de viata acestuia a inceput inca din perioada Renasterii
bulgare si de atunci dateaza si disputele legate de perioada in care
a trdit, deoarece, o parte dintre datele existente se refera la sfarsitul
Evului Mediu. Scopul acestei lucrari este acela de a prezenta cele mai
importante documente care ofera informatii despre viata sfantului, a
minunilor savarsite prin moastele sale, despre locul sdu de nastere
— Basarbovo (astazi parte din Ruse) si manastirea din apropierea
localitatii in intervalul sec. XV-XIX.

Una dintre cele mai vechi dovezi documentate istoric despre
manastire a fost descoperitd in “Scurt registru al sangeacului Nicopole
despre has-uri, ziameti si timarioti” intocmit in 1479/1480, unde
“Manastirea Basaraba” este mentionatd cu 14 gospodarii (Venituri
1556, ispench (impozit pe teren perceput anual n valoare de 25 aspri
(monede mici de argint) de la toti nemusulmanii apti de munca) —
350, celelalte (taxe) — 1206 (aspri) ] ca “Timar al voievodului valah”
(Basarab III cel Tanar Tepelus 1477-1482)!.

Aceastd informatie a unor oameni de stiintd contemporani?

ar

! Izvoare din istoria Bulgariei, T. XIII Seria XV-XVI (izvoare turcesti pentru
istoria Bulgariei, T. II). S., 1966, p 193.; La prima prezentare a datelor din registru, R.
Stoikov le dateaza gresit in 1430 [Stoikov R. “Noi informatii despre trecutul satelor
bulgare din secolul al XV-XVI” — O perspectiva istoricd, an 12, 1959, N. 6, p 77-78.;
de aici si eroarea din articolul referitor la Basarbovo din “Enciclopedia Bulgaria”,
T. 1S., 1978, p 218], care impune ca documentul sa fie redatat la 1480 — vezi. Di-
mitrov, Str., Despre datarea unor registre otomane din secolul al XV-lea. — Ibidem,
vol. XXVI, S., 1968, p 242-243.; Considerente privind supravietuirea manastirii in
secolul al XV-lea —. Gandev, Ch, Nationalitatea bulgara in secolul al XV-lea. S.,
1972, p. 148

2 Mollov, T. Materiale privind istoria cultului fatd de Sfantul Dimitrie Basara-
bov intre sec. XVI si XVIII-lea.On: http:/liternet.bg/publish/tmollov/dbasarbovski.
htm
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putea fi completata si imbogatita de documente descoperite recent in
arhivele turcesti, in care s-a stabilit clar ca in 1525, in satul Basaraba
locuiau 170 de familii, dintre care 6 de vaduve, veniturile lor ridicandu-
sela21 633 aspri. Localnicii nu platesc haraciul (una dintre denumirile
taxei per capita “jyziah” perceputa de la cetitenii nemusulmani, supusi
ai sultanului si nici ispench. Méanastirea este mentionatd separat de
localitate, iar calugarii sunt scutiti de plata avariz-i divaniye (o taxa
din categoria celor speciale transformata treptat intr-o taxa anuala, la
aceasta contribuind in mare parte §i declinul militar i economic al
Imperiului Otoman spre sfarsitul sec. XVI), iar in cadrul manastirii
sunt mentionate 18 gospodarii cu venituri de 1600 de aspri.?

Este putin probabil ca manastirea sa se fi aflat petru mult timp
in stdpanirea voievozilor valahi, in conditiile in care In 1952 este
mentionatd cu numele Sfantul Dimitrie care apatine de has-uri (cei
mai mari demnitari otomani dupa volumul feudelor incasate in timpul
serviciului. In Imperiul Otoman exista si un mare numar de has-uri ai
sultanului. Veniturile anuale de la has-uri depasesc 100.000 de aspri)
ai lui Mehmet Pasa si aduc un venit de 100 de aspri.

In documentul din acest an se evidentiaza clar ca manastirea nu
se mai numea ca $i pana atunci, Basaraba. Calugarii sustineau cd erau
scutiti de plata taxelor ispench si avariz.

Dupa verificarea vechiului defter (registru, catastif) s-a stabilit ca
declaratiile calugarilor erau reale, iar reinregistrarea in noul defter a
fost facuta in baza informatiilor vechi.* Satul a fost inregistrat separat

3 Bagbakanlik osmanh arsivi [BOA], TD 370, s.566; Mulfumesc colegului
conf. dr. Rumen Kovachev de la Biblioteca Nationala “Sveti Sveti Chiril si Metodiu
“pentru ajutor in traducerea documentelor din limba turca otomana; Datele din 1525
aratd cd manastirea Basaraba din kaza (unitate administrativ-teritoriald, o divizie a
sangeacului. Dupa dimensiuni, corespunde notiunii de judet). Schite din sangeacul
Nikbolu, hane (gospodarii, unitate impozabild in Imperiul Otoman) 18, care sunt
scutite de haraci, ispench, avariz.

4 BOA, TD 439, s.11-15; Conform informatiilor despre 1542 — In has-urile
lui Mehmet Pasa, trei gospodarii de calugari, 118 necredinciosi, 45 necasatoriti, sase
vaduve si doud persoane Yovadja si Cekir (soimari) veniturile satului si ale celor trei
manastiri 10115 aspri;

Manastirea Anaselik — un calugar — Filotei, venituri din must, pepeni si cereale
sub forma de taxa — 75 aspri. Acesti calugari sunt scutiti de taxe.
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de manastire, cu 119 familii de crestini, musulmani noi — 3, veniti
din alte locuri — 4, vaduve — 6. Aici existd informatii veridice, iar
manastirea nu mai este consemnata cu numele Basaraba, ci Sfantul
Dimitrie.

Statutul special al Basarbovo rezulta si din datele unui registru
din 1564—1565 unde sunt mentionati drept soimari trei preoti crestini
de la Basaraba, Nahia Cernova (Cerven), dintre acestia doar unul era
in serviciu, ceilalti doi, fiii sdi, erau in rezerva.> Numarul lor ne duce
cu gandul ca in afara de sat, au slujit si la méanastirea din apropiere.

Istoriografia roméneascd prezintd existenta manastirii Inca din
Evul Mediu si asociazd evenimentele care se refera la cultul fata
de sfant incd inainte ca teritoriile bulgare sd cada sub stapanire
otomana.®

Intr-un registru din 1656 al populatiei din Kaza Ruse, intocmit in
vederea impozitarii cu taxa jizie, colectata de la cetateni nemuslmani,
reiese cd Basarbovo a crescut si numard 110 gospodarii (in acea
perioada la Ruse sunt mentionate 213). Dintr-o altd sursa aflaim ca
un an mai tarziu numarul acestora nu s-a modificat, in timp ce in
cazul altor sate din zona s-au redus vizibil (acest lucru este evident
comparand cu datele din registrele mai vechi 1652-1656.)’.

Basaraba cu un alt nume — Sf. Dimitrie — ca si ceilalti calugari si acestia sunt
exceptati de la avariz si ispench si (in functie de registrul vechi dupa cum au declarat
calugarii). Primul este Starti, celalalt Pahomie, venituri de 100 de aspri si zeciuiala
din cereale.

Urmatoarea Méanastire [...] — un calugar fiul preotului Martin, Damian si Tasu,
venituri de 100 aspri, cereale 30 aspri, zeciuiala din miere, must si pepeni.

5 Tzvetcova B., Soimdritul in nordul Bulgariei, on sec. XV-XVI. — GMSB, IV,
1978, p 77.; 1d., Soimarit in sangeacurile Nikopol si Vidin on sec. XV-XVI — GSU,
IF, T. 73, 1979, S. 1982, p 16.

¢ Preaviacosul Parintele Nostru Dimitrie Cel Nou, ale carui sfinte moaste se afla
in Bucuresti In: http://paginiortodoxe.tripod.com/vsoct/10-27-cv_dimitrie cel nou.
html, Pacuraiu, M. Sfinti daco-romani si romani. lasiq 1994 In: http://www.scribd.
com/doc/32977/Pr-Prof-Dr-Pcurariu-Mircea-Sfini-dacoromani-i-romani

7 Grozdanova, El., Schimbari demografice in Ruse in a doua jumitate a se-
colului al XVII-lea, 1975, N. 5, p 63.;. Zlatev, L., Iv. Dimitrov, Dezvoltare etnica si
demografica in orasul si regiunea Ruse sub jugul otoman (sec. XV-XIX ¢.). —.. IPr,,
1986, N. 10, p 6263
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Potrivit unui document otoman din 1686, la tribunalul sharia
din Ruse, in afard de musulmani se aflau si cetdteni nemusulmani
din diverse sate, printre care se amintesc si cateva persoane din satul
Basarbovo (preotul Velcio, pastorul Obreten, Ilia, fiul lui Niko si
Nedelcio, fiul lui Bone)®.

Paisi Hilendarski este primul autor bulgar care ofera marturii
despre Dimitrie Basarbovski in Istoria slavobulgara din 1762.

Potrivit lui Paisi, sfAntul Dimitrie avea un trai simplu, detinea
cateva oi, i plantase o vitd de vie in apropierea unui rau. Si-a ridicat o
mica coliba si acolo si-a petrecut intreaga viatd. Viata lui sfanta a fost
placuta 1n ochii lui Dumnezeu si acolo unde a murit a fost si ingropat.
Mai tarziu, Dumnezeu a aratat unor crestini unde se afla moastele sale
care au fost mutate la Basarbovo, Ruse si in preajma acestora au avut
loc tamaduiri. In acest fel, prin viata sa simpla, Sf. Dimitrie a stralucit
printre oameni, iar Dumnezeu l-a blagoslovit dupa moarte cu multe
minuni.’

Date diferite pot fi gasite In prima transcriere de la Ruse (facuta
de Panteleimonov) a Istoriei slavobulgare, realizata in 1809 de staretul
manastirii Hilendarski, Panteleimonov, unde se precizeza ca, dupa
ce a murit pe locul faptelor sale duhovnicesti a fost ingropat acolo.
Dupa aceea turcii i-au dezgropat trupul, crezand ca acolo se ascunde
0 comooard, si l-au aruncat in raul Lom, unde a ramas timp de 33 de
ani. Moastele sale au fost ulterior descoperite si mutate la Basarbovo
unde au dat unei biserici numele sau.'°

Potrivit unei alte versiuni, referitoare la viata sfantului descrise
intr-un sinaxar romanesc, Dimitrie a fost pastor intr-un sat, avand o
fire sensibild si frica de Dumnezeu. Odata, cind mana animalele pe
camp, a calcat din greseala pe un cuib de pasari. Aceastd intamplare
l-a marcat atat de mult incat, timp de trei ani, §i vara si iarna, drept

8 Grozdanova, El., Satele bulgaresti in sec. XV-XVIII S., 1979, c. 98

° Paisi Hilendarski Istoria slavobulgara.S., 1972, sub red. lui B. Raikov, p 123

10 HM_SMS 294 — Multumesc The Hilandar Research Library in The Ohio
State University u Prof. Predrag Matejic pentru exemplarul pus la dispozitie. Multu-
mesc calugarilor de la manastirea Hilendarski.
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pedeapsa nu a purtat incaltaminte in piciorul vinovat.!!

O alta legenda relateaza ca era casatorit, dar nu avea copii, iar
dupa moartea sotiei a plecat la manastirea din satul sau natal, unde a
fost hirotonit calugar si s-a straduit din greu si a cultivat toate virtutile
unui calugar adevarat. Deoarece si-a prevazut moartea, a plecat de
la manastire, s-a asezat singur pe doua lespezi, pe malul raului Lom
si acolo si-a Incredintat sufletul lui Dumnezeu. Din cauza ploilor,
lespezile si trupul sfantului au ajuns in rau, iar moastele au ramas in
apd o bucata de vreme. !2

Sfantul Dimitrie s-a aratat unei copile care patimea de duh necurat
din satul Basarbovo si i-a spus cd o va vindeca de boala ei daca va
scoate moastele din rau. In acest fel, moastele au fost scoase din rau
si mutate in biserica satului, iar copila cea bolnava a fost vindecata.
Asemenea tamaduiri pline de har au primit si alte persoane cu diferite
boli.!?

Doua surori iubitoare de Dumnezeu din satul din apropiere,
Cervena Voda, se inchinau cu evlavie sfantului. Acestea au dorit In
secret sa fure o parte din moastele sale pentru biserica nou-construita,
dar atunci cand au vrut s meargd acasa, nu au putut pleca pana cand
nu s-au pocdit si au dus moastele furate inapoi.'*

Mitropolitul Nikifor din TArnovo!® a mers sa se inchine la moaste

' Mollov, T. Materiale despre istoria cultului fati de sfintul Dimitar Ba-
sarbovski in sec. XVI si sec. XVIII Bek. — On: http://liternet.bg/publish/tmollov/
dbasarbovski.htm

12 Mollov, T. Materiale cu privire la aceastd intimplare. in: http:/liternet.bg/
publish/tmollov/dbasarbovski.htm

13" Stoianov, N. Kparkoe ckazauue 3a IIpenomo6Haro orua Hamero JJUMUATPHA
Bacap6oBckaro, koero Moy no4uBarh Bb YHrpo-Biuaxuckus, Bb Bykypem, Mur-
ponosutckast LlbpkBa. [apurpan-Ianara. By xkauroneuarnunara na J{. Ilankona.
1858., c. 7. Alte date despre viata lui Dimitrie Basarbovski in Vietile sfintilor bul-
gari, Manastirea slavobulgara “Sf. Muc. Gheorghi Zograf”. Muntele Athos. Athos,
2002, p 158-161.; Episcopul Partenii Levkiski., Vietile sfintilor bulgari, S., 1979, p.
121-123

14 Mollov, T, Op. cit. On: http://liternet.bg/publish/tmollov/dbasarbovski.htm

15 Tiutiundjiev I., Mitropolia din Tarnovo in sec. XV-XIX, Veliko Tarnovo:
Rovela, 2007, p. 293-295, Mitropolitul Nikofor a ocupat postul cu intreruperi intre
1722-1741.
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cu un grup de preoti in mijlocul carora se afla si parintele Lavrenti,
care a dorit sa inghita o bucatica din moaste atunci cand le-a sarutat,
dar gura i-a ramas deschisa pana ce nu s-a pocait cu lacrimi in ochi.

O alta minune cu un preot este legatd de episcopul loaniki din
Preslav'®, care s-a imbolnavit grav si a dorit sd fie dus la sfantul
Dimitrie. Acesta a fost lasat langa sicriul cu moaste si dupa Sfanta
liturghie s-a vindecat complet.

Intr-o noapte, un turc a vrut si jefuiasca biserica in care se aflau
moastele sfantului, dar cand a Incercat sa atingd cadelnitele de argint,
picioarele i-au Intepenit. Dimineata, preotul care slujea in biserica I-a
scos pe maini din bisericd, iar acea persoand si-a petrecut tot restul
vietii cersind pe strazile din Ruse.!”

Un voievod ugro-valah a vrut sa aiba moastele sfantului Dimitrie
la biserica sa. Cu o astfel de misiune a trimis la Basarbovo nobili si
preoti, dar sfantul nu a permis ca moastele sale sa treaca raul. Uimiti,
trimisii voievodului au inteles voia sfantului. Acestia au pus moastele
intr-o carutd cu boi neinjugati si apoi au lasat animalele libere. Boii
au mers direct la Basarbovo si s-au oprit in fata bisericii.!® Piatra,
unde s-a oprit carul cu moastele sfantului, se pastreaza in cimitirul
din Basarbovo.

Existd inca o relatare foarte interesanta despre Dimitrie, oferita de
episcopul catolic Niccolo Pugliesi care a vizitat Basarbovo in 1764—
1765 si ofera o descriere amanuntita in care precizeaza ca in timpul
unei calatorii la Ruse a trecut prin Basarbovo, a vazut moastele lui
Dimitrie care erau pastrate intr-o bisericé care purta numele sfantului
si transmite o parte din legendele cu privire la viata sa si devotamentul
sau. Potrivit localnicilor, ei se inchinau cu evlavie de trei secole, iar
in cinstea sfantului sacrificau animale, mancau si beau, iar la aceasta
luau parte bulgari si armeni din Ruse.!”

16 Tiutiundjiev L., Episcopia din Tarnovo, sec. XII-XXI, Veliko Tarnovo: Rove-
la, 2007, p. 210. Autorul precizeaza cr loaniki a fost episcop intre anii 1681-1686.

17 Stoianov N., Op. cit, p. 11

18 Mutafov, V. Preasfintitul Dimitrie Basarbovski si mindstirea sa in stdnca din
apropiere de Ruse, Ruse, 2002, p. 20

19 Miletic, L., Noi documente despre trecutul locuitorilor nostri din Pavlikeni.
—. SbNUNK, 21, S., 1905, p. 83

50



Preotul catolic mentioneaza in scrierile sale cd a vazut trupul
sfantului, care era obiect de cult de trei sau mai multe secole, ceea
ce aduce informatiile despre Sfantul Dimitrie la prima referinta
documentata despre manastire din 1479—-1480. Cu siguranta in secolul
urmator, al XVI-lea, manastirea s-a numit Sfantul Dimitrie, iar daca
sfantul a murit in 1685, aceasta ar iInsemna ca Pugliese ar fi vorbit cu
oameni care isi aduceau aminte de aducerea moastelor la manastire,
sau cel putin cu urmasii acestora. In descrierea detaliata a hramului
manastirii, episcopul catolic nu oferd astfel de informatii, ci sustine
teza localnicilor — ca moastele sunt acolo de peste trei secole.

De aici incepe si dilema dacid manastirea este numita dupa
Stantul Dimitrie din Salonic sau a primit numele noului sfant local.
Viitoarele cercetari vor clarifica cu siguranta aceastd problema
deoarece referintele la viata sfantului Dimitrie Basarbovski nu sunt
multe, iar datele sunt extrem de controversate.

In istoriografia romaneasci datele cu privire la viata sfantului
incep din Evul Mediu din perioada stapanirii lui Kaloian (1197-1207),
iar aceste studii se fac dupa mutarea moastelor la Bucuresti, dar datele
nu pot fi probate pana la acest moment.?°

In 1774, in timpul Razboiului Ruso-Turc, generalul rus Ivan
Saltikov a dispus ca moastele sfantului sa fie duse in Rusia.?!

Un bulgar din Bucuresti, Dimitar Hadji (credincios), care a
fost traducator al generalului, 1-a rugat pe acesta sa lase moastele in

20 Stefanov, P. Biserica romaneascd sec. XIV-XVIIL. On: http://www.
pravoslavie.bg

2l Mutafov, V. O modificare la viata si faptele sfantului Dimitrie Basarbovski.
In: http://www.pravmladeji.org/node/675 Potrivit Arhimadrit Victor Mutafov in
biografiile publicate despre sfintul Dimitrie Basarbovski se repetd o informatie
inexacta referitoare la un general rus numit Saltikov si Rizboiul ruso-turc din 1768
—1774. in cele mai multe studii despre Dimitri Basarbovski se mentioneazi faptul ci
generalul Peter Saltikov a condus campania militara in regiunea Ruse, dar studiile
contemporane au aratat ca este vorba de fiul acestuia — generalul Ivan Saltikov.

{i multumesc Arhimandritului Victor Mutafov pentru clarificarea cu privire la
cel care a mutat moastele sfantului Dimitrie la Bucuresti, pentru ca aproape toate ma-
terialele sustin cé aceasta a fost savarsita de catre generalul rus Peter (Petr) Saltikov,
dar contele Peter Semenovici Saltikov a murit in 1772, cu doi ani inainte de sfarsitul
razboiului si, in plus, acest general nu este implicat in razboiul ruso-turc..
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Bucuresti ca o compensatie pentru pierderile suferite de poporul roman
in timpul razboiului. Acest lucru se intampla pe vremea Episcopului
Grigorie al II-lea.?? Generalul a fost de acord si de atunci aceste sfinte
moaste odihnesc in Bucuresti, in biserica “Sf. Constantin si Elena”.?

In ciuda faptului ci exista multe controverse cu privire la biografia
sfantului Dimitrie Basarbovski, un lucru este cert — cultul fata de sfant
existd incd din sec. XVII. Documentele otomane demonstreaza clar ca
manastirea functioneaza inca din sec. XV, iar la sfarsitul sec. XVII si
inceputul sec. XVIII cultul fata de sfant atrage la moaste foarte multi
credinciosi care vin la manastire sa il cinsteascd pe sfantul Dimitrie
Basarbovski.

Chiar daca admitem ca sfantul a trait mai devreme de data stabilita
de Paisi Hilendarski, 1685, acest lucru nu ii reduce din renume, nici
din cultul fatd de persoana sa.

Dimpotriva, faima lui se rdspandeste nu numai pe teritoriul
Bulgariei, ci in toata regiunea Balcanilor si chiar in Rusia. O dovada
elocventd este faptul ca moastele sale au fost luate de armata rusa,
dupa retragere, si rugamintea insistenta a locuitorilor din Bucuresti sa
ramana la ei pentru ca i salveaza de la ciuma.

In anul 1814 o epidemie de ciumi a afectat populatia din
Bucuresti, iar clerul a decis sa scoatd moastele Sfantului Dimitrie
pentru a organiza o procesiune pe strazile din oras. Localnicii il
roaga pe patronul lor sa i salveze, iar acest lucru a ajutat la stoparea
raspandirii epidemiei si ciuma nu a mai facut noi victime.*

Seceta prelungita a afectat capitala Tarii Romanesti si vecinatatile
acesteia in anul 1827, provocand foamete pe scard largd in randul
populatiei. Moastele sfantului au fost scoase din nou din biserica

Tiparituri din Tara Romaneasca in biblioteca Sfantului sinod, Bucuresti 2009.,
p. 116; Slujba Cuviosului Dimitrie de la Basarbov, editia a doua, Bucuresti, 1801,
p-40; Vietile Sfintilor, (27 octombrie), editia Méndstirii Neamt, 1809

2 Vietile sfintilor. Red. { Episcopul Partenii din Levka, arhimandrit
dr.Atanasii (Boncev). Editura Sinodali, Sofia, 1991 in: http://bg-patriarshia.bg/
index.php?file=sv_dimitrii_besarbovski.xml; http://ro.wikisource.org/wiki/Istoria_
fond%C4%83rei_ora%C8%99%ului_Bucure%C8%99ti:Capitolul_18

24 http://ro.wikisource.org/wiki/Istoria_fond%C4%83rei_ora%C8%99ului_
Bucure%C8%99ti:Capitolul_18
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pentru a fi plimbate pe strazile din Bucuresti. Un martor, colonelul
Papazoglou a mentionat: “Au parcurs doar cateva strazi si cand au
ajuns la capatul podului Mogosoaia a Inceput ploaia. Si a plouat trei
zile cu mici intreruperi.“?

In 1831, o epidemie de ciumi se raspandeste in oras, si multi
locuitori sunt fortati sd plece. Trimisul Divanului — general rus
Pavel Kisseleff — decide din nou sa ceara ajutorul patronului ceresc
al capitalei Tarii Romanesti. Sfantul Dimitrie Basarbovski a auzit
rugaciunile fierbinti ale preotilor si ale populatiei ramase, iar de la
15 septembrie pana la inceputul lunii octombrie, numarul celor morti
(160 de persoane) se reduce treptat, iar epidemia este treptat tinuta
sub control?¢.

La 1 mai 1870, la Bucuresti se raspandeste o mare epidemie de
angina pectorala, cand este organizata o noua procesiune cu moastele
sfantului, iar boala isi opreste raspandirea?’.

Exista si un alt fapt interesant din istorie care leaga poporul bulgar
si roman din punct de vedere religios, politic si cultural. In 1877
incepe Razboiul de eliberare ruso-turc (Razboiul de Independenta din
Romania), atunci cdnd romanii intra in razboi si cer ajutorul sfantului
Dimitrie in timpul luptelor.?8

Si, cu toate ca Sfantul Dimitrie Basarbovski este un sfant bulgar
putin cunoscut la noi, el a jucat un rol imens in istoria §i cultura
romaneasca.

Semnificativ este faptul ca autorii din perioada Renasterii,
Sfantul Paisi Hilendarski si Natanail Ohridski acordd o atentie
deosebita sfantului de la Basarbovo, iar Natanail Ohridski a scris o
carte speciala dedicata acestuia, care este cea mai mare lucrare de
hagiografie in limba bulgara despre sfant in timpul Renasterii bulgare.

% http://ro.wikisource.org/wiki/Istoria_fond%C4%83rei_ora%C8%99ului_

Bucure%C8%99ti:Capitolul_18

26 Sfantul cuvios Dimitrie Basarbov. Cu sfintele moaste la Bucuresti. Viata

istoricul moastelor minunile acatistul paraclisul. Editie ingrijitide L. S. Desartovici.
Bucuresti. 2009, p.109-114

27 Sfantul cuvios Dimitrie Basarbov..., p. 116 http://ro.wikisource.org/wiki/
Istoria_fond%C4%83rei_ora%C8%99ului_Bucure%C8%99ti:Capitolul 9

28 Sfantul cuvios Dimitrie Basarbov..., p. 116-120

53



Si, intrucat Dimitrie Basarbovski devine sfant pentru ambele popoare,
proeminentul autor bulgar Nathaniel Ohridski traduce din limba
romana o lucrare biograficd despre Sfantul Dimitrie Basarbovski.
Nathaniel a trdit in Tara Romaneasca si a inteles ca influenta sfantului
bulgar la Bucuresti este mare.?’

In 1950 Sfantul Sinod al Bisericii Ortodoxe Romane a hotirat si
fie declarat sfant in toate bisericile din tara, lucru care se intampla la
27 octombrie 1955.

La 27 octombrie 2005, la cererea Patriarhului bulgar Maxim,
patriarhul roman Teoctist face un cadou valoros Manastirii Basarbovo
— o0 icoand a Sfantului Dimitrie, 1n care este Incorporata o bucata din
moastele sale sfinte.

Stantul Dimitrie Basarbovski 1i leaga pe bulgari i romani din
punct de vedere religios si cultural incd din perioada Renasterii
bulgare. Moastele sale sunt pastrate in biserica “Sf Constantin si
Elena”, in capitala romana, unde este cinstit ca patron si protector.

2 Stoianov N., Op. cit, p. 3

54



LISTA DE DOCUMENTE SI FOTOGRAFII

“Scurt registru al sangeacului Nicopole despre has-uri,
ziameti si timarioti” intocmit in 1479/1480

Una dintre cele mai vechi dovezi documentate istoric despre
manastire a fost descoperita in “Scurt registru al sangeacului Nicopole
despre has-uri, ziameti §i timarioti” intocmit in 1479/1480, unde
“Manastirea Basaraba” este mentionata cu 14 gospodarii (Venituri
1556, ispench (impozit pe teren perceput anual n valoare de 25 aspri
(monede mici de argint) de la toti nemusulmanii apti de munca) — 350,
celelalte (taxe) — 1206 (aspri) “] ca “Timar al voievodului valah

Izvoare din istoria Bulgariei, T. XIII Seria XV-XVI (izvoare
turcesti pentru istoria Bulgariei, V. II). S., 1966, p. 193.

inregistrari fiscale pentru anul 1525

Datele din 1525 aratd ca manastire Basaraba din kaza (unitate
administrativ-teritoriala, o divizie a sangeacului. Dupa dimensiuni
corespunde notiunii de judet). Schite din sangeacul Nikbolu, hane
(gospodarii, unitate impozabila in Imperiul Otoman) 18, care sunt
scutite de haraci, ispench, avariz.

Bagbakanlik Osmanli arsivi [BOA], TD 370, p. 566;

inregistriri fiscale pentru anul 1542

Conform informatiilor despre 1542 — In has-urile lui Mehmet
Pasa, trei gospodarii de calugari, 118 necredinciosi, 45 necasatoriti,
sase vaduve si doud persoane Yovadja si Cekir (soimari) veniturile
satului si ale celor trei manastiri 10115 aspri;

Manastirea Anaselik — un calugar — Filotei, venituri din must,
pepeni si cereale sub forma de taxa — 75 aspri. Acesti calugari sunt
scutiti de taxe.

Basaraba cu un alt nume — Sf. Dimitrie — ca si ceilalti calugari si
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acestia sunt exceptati de la avariz 1oi ispench si (in functie de registrul
vechi dupa cum au declarat calugarii). Primul este Starti, celilalt Pa-
homie, venituri de 100 de aspri §i zeciuiala din cereale.

Urmatoarea Manastire [nu se citeste] — un calugar fiul preotului
Martin, Damian si Tasu, venituri de 100 aspri, cereale 30 aspri, zeciu-
iala din miere (30 aspri), must (20 aspri) si pepeni (35 aspri).

BOA, TD 439, p.11-15;

Lista satelor si numéarul gospodariilor nemusulmane din
Ruse, unde se aplica taxa jizie 1656—1657

Lista satelor si numarul gospodariilor nemusulmane din Ruse,
unde se aplica taxa jizie 1656—1657
... taxa jizie din Basaraba — 110 gospodatrii.

Arhivele vorbesc. Izvoare turcesti pentru istoria Bulgariei, V.
XIII. Sofia, 2001, p.256-267

Nou lista satelor si numéarul gospodariilor nemusulmane
din Ruse, unde se aplica taxa jizie 1656-1657

Nou lista satelor si numarul gospodariilor nemusulmane din
Ruse, unde se aplica taxa jizie 1656—1857
.... sat Basaraba — 110 gospodatrii.

Arhivele vorbesc. Izvoare turcesti pentru istoria Bulgariei, V.
XIII. Sofia, 2001, p. 258-259

Lista satelor si numarul gospodariilor nemusulmane din
Ruse, unde se aplica taxa jizie, 21 martie 1663

Lista satelor si numarul gospodariilor nemusulmane din Ruse,
unde se aplica taxa jizie, 21 martie 1663.... Satul Basaraba, apartine
de kaza mentionatd mai sus. Eliberati deoarece slujesc ca martolosi pe
fluviul Dunérea — 110 gospodarii. O suta si zece gospodarii sunt.

Arhivele vorbesc. Izvoare turcesti pentru istoria Bulgariei, V.
XIII. Sofia, p.308-309.
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Datele Sfantulul Dimitrie Basarbov de Sfantul Paisie
Hilendarski anul 1762

Stantul Dimitrie cel nou din 1685

Acesta trdia simplu, era un mirean, dar ‘Duhul Sfant acolo unde
vrea, acolo se pogoara si ramane’. Acest sfant avea cateva oi si traia
in apropierea unui rau si a unui deal. Si-a plantat o vita de vie si a
sdpat un bordei in dealul acela si asa a trait toatd viata in acel loc.
A avut o viata simpla si sfanta, dar prin intermediul acesti existente
simple a fost pe placul lui Dumnezeu. in acel loc a murit si acolo
a fost iInmormantat. Mai tarziu, Dumnezeu a aratat unor oameni
moastele sale, care au fost duse apoi la Basarbovo, in aporpiere de
Svistov si Episcopia din Tarnovo. Si aici au avut loc mari tamaduiri.
In acest mod a strilucit in tara bulgari acest sfant Dimitrie cu viata sa
simpla pentru poporul bulgar cel simplu, dar dupa moarte Dumnezeu
l-a slavit cu multe minuni.

Paisi Hilendarski — Istoria slavo-bulgara, Ed. B. Raikov, Sofia.
1972, p. 123-14

Marturie de la episcopul catolic Niccolo Pugliesi, care a
vizitat Basarbovo in jurul anului 1764-1765

Marturie de la episcopul catolic Niccolo Pugliesi, care a vizitat
Basarbovo in jurul anului 1764-1765:

La sfarsitul acestei note. ,.in satul Basarbovo, care este locuit de
turci si de schismatici si care se afla la departare de 3 ceasuri de Ruse,
m-am dus sd cercetez un corp de sfant — schismatic — cinstit de-a
lungul a mai mult de trei veacuri. Numele lui este Dimitrie, pastor de
boi. Lasand deoparte ca era intors si fara de varful nasului si din el se
raspandea un miros neplacut, I-am gasit intr-adevar intreg. Am intrebat
despre viata lui de sfant si despre ispravile sale, insa nu am reusit sa
aflu mai mult decat spune legenda cum ca acesta pastea vitele fara
plata si ca, Intr-o zi, pascand el aceste vite, fara sa vada, a calcat cu un
picior peste un cuib de pasari si a ucis un puisor. Pentru a se pedeapsi
pentru un aga mare pacat el nu a mai vrut (sd incalte) niciodata acest
picior pana la sfarsitul vietii. Intr-o zi pascand el vitele, din pricina a
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nu se stie ce, a cazut in raul Lom si s-a inecat. Se spune ca 1n apa i
mancasera racii nasul si ca atunci cand l-au gasit nici macar o pereche
de boi nu I-a putut scoate. Au mai adus incéd o pereche, dar oricat de
mult ar fi tras nici mécar nu au putut sa-1 miste. Au dublat din nou
bivolii la patru perechi, dar si aceast lucru s-a dovedit a fi zadarnic.
Au adus si a cincea pereche si atunci corpul s-a lasat dus de sateni la
procesiune. Dupa ce au hotarat sa-l cinsteasca ca pe un mare Sfant au
si Inceput sd vind In numar mare schismatici, greci, armeni, eretici
pentru a cinsti acest corp atat de miraculos, cad a fost nevoie de nu
mai putin de 10 bivoli pentru a-l face demn de cinstit. Acest corp se
pastreaza intr-o bierica ridicata in cinstea lui unde se fac neintrerupte
sacrificii de animale cu multd mancare §i bauturd pentru a primi
oamenii binecuvantare si minuni, in functie de nevoile lor.

Miletic, L., Noi documente despre trecutul locuitorilor nostri
din Pavlikeni. —. SbLNUNK, 21, S., 1905, p. 83

Date din prima transcriere din Ruse a Istoriei lui Paisi
(1809)

Date din prima transcriere din Ruse a Istoriei lui Paisi (1809)
— Acesta traia simplu, era un mirean, dar ‘Duhul Sfant acolo unde
vrea, acolo se pogoara si ramane’. Acest sfant avea cateva oi si traia
in apropierea unui rau si a unui deal. Si-a plantat o vitd de vie si a
sapat un bordei in dealul acela si asa a trait toatd viata in acel loc.
A avut o viatd simpla si sfanta, dar prin intermediul acesti existente
simple a fost pe placul lui Dumnezeu. in acel loc a murit si acolo
a fost inmormantat. Acolo a fost si iTnmormantat, dar, ménati de
diavol, turcii au crezut ca acolo e ingropata o comoara. Au deschis
mormantul si au gasit moastele pe care le-au luat si le-au aruncat in
raul Lom, unde au ramas timp de 33 de ani. Dupd aceea Dumnezeu le-
a aratat unui credincios care le-a scos din raul Lom si le-a dus 1n satul
Basarbovo, in apropiere de Rusciuk, in eparhia Cervenovodska. Au
construit acolo o mica biserica cu numele sau, iar moastele au facut
multe tamaduiri si miracole.

De asemenea, in biografia sa extinsa, in 27 octombrie este pomenit
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numele sau. Astfel a stralucit acest sfant Dimitrie in Basarbovo, ppe
taramuri bulgaresti, cu viata lui simpld pentru poporul bulgar cel
simplu, dar dupa moarte Dumnezeu l-a slavit cu multe minuni.

Astfel, in anul Domnului [...] au adus moscovitii (rusi) relicvele
sale sfinte din Basarbovo in Bucuresti si l-au dus in biserica
mitropolitand “Sfintii Constantin si Elena . Chiar si astazi ele exista
acolo intacte si nesupuse putrezirii §i continua sa faca multe minuni.
Cu aceste rugaciuni, Dumnezeu sa aiba mila si sa ne salveze. Amin.

Prima transcriere din Ruse a Istoriei lui Paisi (1809)

Informatii oferite de col. I. Liprandi in 1829

Informatii oferite de col. I. Liprandi in 1829 “moastele Sfantului
Dimitrie, care se aflau la Razgrad, in timpul razboiului din 1806—
1812, au fost luate si se pastreaza in eparhia de la Bucuresti.

Vajarova, J. N., Oamenii de stiinta rusi si antichitati bulgare.
Studiu, materiale si documente. S., 1960, p. 57

Jurnalul lui Naiden Gherov din 1846

Jurnalul lui Naiden Gherov din 1846, aici se mentioneaza: “La
aproximativ o ora de Ruse, pe drumul spre raul Cerni Lom de abia
se desluste un sat care a fost candva destul de mare, satul Basarbou,
distrus in primul razboi dintre rusi si turci. Acest sat a fost stramutat
acum pe drumul de peste rau.”

Jurnale de calatorie din perioada Renasterii bulgare, Sofia,
1969

Scurta povestire despre Preacuviosul nostru parinte
Dimitrie Basarbov ale carui moaste odihnesc in Ungro-
Vlahia, la Bucuresti, in biserica mitropoliei. leromonahul
Manastirii Aton-Zografu, Nathaniel Stoianov

A bulgarizat, publicat si daruit carturarilor bulgari,
leromonahul Manastirii Aton-Zografu, Nathaniel Stoianov,
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Tarigrad-Galata, in tiparnita de carti a lui Dragan Tancov si B.
Mircov, 1858

Revizuita si aprobatd de cenzura regala spre tiparire

Scrisoare de la Arhimandritul Nathanail Stoianovici, egumenul
Manastirii Dobrovat din Moldova, cétre Dragan Tancov cu privire la
Povestirea despre Sf. Dimitrie Basarabov

Drégane, ia de aici... parale, pentru tiparirea a 5000 de exemplare
din ,,Scurtd Povestire despre Sf. Dimitrie Basarbovski“, dar cu
urmatoarele conditiuni:

a) a se tipari fara niciun fel de ortografie si fara niciun fel de
corectura

b) 1000 de exemplare sa se trimita la Sveta Gora la Manastirea
Zografu cu scrisoare la recomandarea mea — 100 exemplare
staretului soborului Manastirii Zografu, H. Victor — 100 exemplare
paracliserului manastirii monahul Alexiu — 200 exemplare Scolii
Nationale din Skopije — 200 de exemplare Scolii Generale din Veles
— 200 de exemplare Scolii Generale din Prilep si 200 de exemplare
sa-mi trimiteti aici, la lasi, — ceea ce face ca toate exemplarele sa fie
2000, iar cele 3000 de exemplare ramase le las in folosul literaturii
in Tarigrad.

Al tau binefacator: Arh. Nathaniel, 15 decembrie, anul 1857
— lasi

Scurtd povestire despre Sfantul Dimitrie Basarabov

Dupa spusele Apostolului (1 Cor. 1,26) Dumnezeu a ales sa-i
slujeasca nu cei puternici, nici cei intelepti din fire, sau nobili, ci cei
slabi, simpli si de neam prost (pg.27), intrucat puterea Sa se manifesta
cel mai mult prin cei slabi. Astfel, in aceasta povestire, pe cat este
posibil, vom arata bogatia binecuvantarii divine despre care ne vorbeste
Apostolul si unde se spune: cu cat intr-un loc abunda simplitatea si
blandetea cu atat acolo abunda binecuvantarea lui Dumnezeu. Gasind
inima lui curata, sufletul neprihanit si mintea plind de intelepciune
spirituald Binecuvintarea lui Dumnezeu s-a sadit in el si a facut ceea
ce nu poate face nicio intelepciune omeneascd, ceea ce ne va arata
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urmatoarea povestire.

Preacuviosul nostru parinte Dimitrie Basarbov, numit Cel Nou
datorita redescoperirii sale recente si a carui memorie este cinstita la
27 octombrie, era de neam bulgéresc si a trait in timpul evlaviosilor
imparati bulgari intr-un sat bulgaresc, pe nume Basarbovo, laraul Lom
si la departare de doua ceasuri de Ruse sau Rusciuc, care mai inainte
era putin cunoscut, dar dupa aceea a devenit vestit. Preacuviosul este
nascut din parinti crestini ortodocsi, iar dupa stare saraci, dupa cum se
vede, dar dintre cei saraci pe care Domnul nostru lisus Hristos 1i lauda
in Sfanta Sa Evanghelie prin cuvintele: ,,Fericiti cei saraci cu duhul
cici a lor este Imparitia Cerurilor.“(Mat. 5,3) Din asemenea parinti
s-a nascut un astfel de fiu care, prin viata sa virtuoasa, s-a proslavit nu
doar pe sine, ci si pe parintii sdi, care potrivit cuvantului Domnului:

,Duparoadele lorii veti cunoaste* (Mat. 7,20). A proslavit nu doar
pe parintii sai, ci §i pe neamul sau bulgaresc, dar nu numai pe neamul
sdu, ci si pe neamul vlah. Preacuviosul Dimitrie inca din copilaria sa
nu s-a deprins cu vreo stiintd liberd, nici cu vreun mestesug vestit,
nici cu vreun comert care se face prin multe nedreptati si minciuni.
In afara de aceasta el nu se indeletnicea cu jocuri copilaresti, nici
nu-i placea sd Incalece calul de dragul calériei precum acei tineri
care iubesc lumea si tot ce face parte din aceasta, nici nu s-a dedat la
fapte lumesti trecatoare. Preacuviosul Dimitrie s-a instrainat de toate
acestea si s-a ferit de ele, dar a preaiubit tocmai un mestesug care este
cel mai mare dintre toate mestesugurile, adica el si-a Insusit virtutile
lui Avraam, Isaac si lacob prin care omul poate vorbi cu Dumnezeu
si prin care devine tovardsul lui Dumnezeu. Inca din frageda pruncie
ii placea sa pasca animalele domestice si precum patriarhul lacov se
ingrijea i pastea turmele lui Laban, asa si preacuviosul Dimitrie isi
dadea silinta sd pasca vitele satului sau, Basarbovo, cu atita ravna
si grijd incat nu lasa nici macar o vitd de-a consatenilor sai fara sa o
mane seara pana acasa.

lar daca se Intdmpla vreodata sa se piarda vreo vita el o cauta si
nu o lasa sa rataceascd in zadar ca s-o prapadeasca fiarele, dar, potrivit
invataturilor Sfintei Scripturi, el o izbdvea de la prapadire si 0 mana
pana la stapan acasd. Mai mult decat atat, Preacuviosul Dimitrie era
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atat de milostiv si Indurator cu creaturile lui Dumnezeu, incat de ceea
ce pentru ceilalti era lipsit de importanta sau nu era important sa apere
si sa crute lui ii era mild §i cu inima grea se caia daca se intampla
cateodata sa greseasca fata de ele. De pilda, el ardta atata milostenie
catre toate fapturile lui Dumnezeu cele insufletite, incat, odata,
umbland el dupa vite i pascandu-le, i s-a intamplat din neglijenta
si nevedere de a calca cu un picior pe un cuib de pasari, si a omorat
puisorii cei mici. Ei bine, de aceasta atata s-a cait si s-a jelit, incat
socotea ca ucidere de om a facut. Pentru aceasta si cu rdvna poruncind,
precum Simeon Stalpnicul, a canonisit piciorul acela cu care a calcat
puii si l-a pedepsit ca sa nu-1 incalte trei ani. Si asa trei ani a umblat
cu dansul descult, vara lovindu-se si ranindu-se de pietre si de spini,
iar iarna de ger si de Inghetare degerandu-i. Apoi ostenindu-se asa
de mult in buna lui lucrare, pastoria sa, precum patriarhul lacov le-a
luat pe cele doa fiice ale Iui Laban de sotii, asa si Preacuviosul, prin
pastoria sa, a primit ardoare si viziune din care, ca niste vlastari, i s-
au nascut toate bunele fapte, pe dinauntru si pe dinafara. Atunci el cu
acest picior trecu prin patimile trupesti si sufletesti si urca pe culmile
Lomului precum lacov pe muntele Galaad cu bogatia din virtutile
primite. Dar aici il ajunse acel Laban, care se numeste stapanul
intunericului — diavolul. Si Preacuviosul 1i dadu libertatea de a-i cere
din toate vitutile sale, pe care le obtinuse prin truda sa pastoreasca.
Acest vrajmas al omului cauta si rascoli totul, dar nu gasi nimic de-al
sdu la Preacuvios, intrucat Preacuviosul se lepadase nu doar de una
sau doua, sau de 10 treburi lumesti, ci de absolut toate. Dar pentru
ca acest vrajmas — diavolul — nu gasi nimic de-al sau in faptele si
ostenelile prin care Preacuviosul trecuse cét vietuise printre oameni,
atunci Preacuviosul incepu sa se certe cu el, aratindu-i acestui vrajmas
ca nu are nimic din al sdu in sine, ca 1l dispretuieste si socoteste totul
desertaciune lumeasca si puroi. S-a lepadat de lume si de tot ce este
lumesc. Nu l-au tinut nici rudele, nici cunoscutii, nici prietenii §i s-a
indepartat de satul sau de tot. Dar pentru a putea vorbi cu Dumnezeu in
liniste si pace Preacuviosul Dimitrie a hotarit sd mearga la manastire,
iar Dumnzeu i-a indeplinit curand acest gand si dorinta. Imediat ce
a iesit din sat in susul raului Lom a gasit o pestera in care salasluia
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o Manastire. Aici Preacuviosul si-a depus juramintele monahale si
si-a tuns parul, rostind cu bucurie cuvintele Psalmistului: “latd m-as
indeparta fugind si m-as salaslui in pustiu® (Ps.54,8). Dar laolalta cu
tunderea pletelor sale, el a respins complet in sine toate simtdmintele
si nevoile sale lumesti, dupa spusele Apostolului: el a murit pentru
lume si lumea pentru el. Pe scurt spus: asa cum mortul nu are niciun
simtdmant fatd de lume si de tot ce e lumesc, asa si Preacuviosul a
devenit mort fata de toate lucrurile trecatoare de aici.

Dar imediat ce s-a eliberat de tot ceea ce s-a spus mai sus, atunci
la fel ca un luptitor puternic, a inceput sa tinda spre lupte si mai
mari i mai desavarsite si s-a apucat de virtuti mai duhovnicesti. El
s-a incredintat postului, priveghiului si rugdciunii de toatd noaptea,
smeritelor inchindciuni in genunchi, umilintelor i fricii de Dumnezeu,
simplitatii §i pazirii inimii, de unde se naste curatenia gandurilor.
Intr-un singur cuvant: Preacuviosului nostru parinte Dimitrie i s-au
transmis toate virtutile monahale. $i cine poate spune despre duiosia
vie a inimii sale, pe care a avut-o pana la moarte? Cine poate marturisi
plansul vesnic si lacrimile care s-au revarsat din ochii lui ca un suvoi
de apa si prin care el a scufundat pe acel faraon, diavolul, cu toata
ostirea lui? Cine poate Infatisa rugdciunile sale curate, legatura sa
profundd cu Dumnezeu, curatenia desavarsitd a inimii sale? Cine
poate zugravi in cuvinte dragostea lui fierbinte pentru Dumnezeu si
dorinta lui arzatoare din care se naste sfintirea si prin care il poti vedea
pe Dumnezeu, dupa spusele lui insusi Domnul nostru lisus Hristos:
,, Fericiti cei curati cu inima, ca aceia vor vedea pe Dumnezeu. (Mat.
5,8)¢ Cea mai mare grija care a sdlasluit mereu in Preacuviosul
Dimitrie a fost grija pentru sufletul sdu. El murea neintrerupt pentru
lume, dar traia pentru Dumnezeu §i pentru vesnicie; 1si usca trupul
pentru a putea s se inalte mai usor la lerusalimul ceresc; a supus raul
cu binele; tindea spre ceresc si dispretuia ce este pamantesc; toata
privirea lui statea atintita doar spre lucruri duhovnicesti si prin aceasta
1 s—au aratat nepatrunse taine Dumnezeiesti, cate poate cuprinde in
sine firea omeneasca si s-a luminat cu acel chip Dumnezeiesc de care
lisus Hristos a spus: ,,Cel ce Ma iubeste va fi iubit de Tatal Meu, iar
Eu il voi iubi si Ma voi ardta lui (Ioan14,21). Si: Daca Ma iubeste
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cineva, va pazi cuvantul Meu, si Tatal Meu il va iubi, si noi vom veni
la el si vom locui impreuna (pg.23).(a)*. Pe scurt spus: Preacuviosul
Dimitrie s-a Tmpodobit cu toate virtutile ce i-au luminat trupul si
sufletul, asa ca trupul sdu muritor l-au facut intreg si nemuritor dupa
moartea lui pana in ziua de azi, cum si noi il putem vedea. Cu toate
ca a suferit atatea felurite schimbari de-a lungul atator veacuri, trupul
lui a ramas intreg si neschimbat, ca si cand ar fi insufletit. Astfel,
Binecuvantarea lui Dumnezeu a biruit rangul firesc la care a devenit
el hram si lacas 1n viata sa pamanteasca si s-a pregatit si trupeste sa-L
vada pe Domnul, pe care inca din pruncia sa L-a iubit si L-a dorit!
Apoi dupa ce s-a desavarsit in toate virtutile si cand a ajuns la
starea de om mare, la Tndltimea staturii plinatatii lui Hristos (Efeseni
4,13), dupa spusele Apostolului, el mai avea incd o dorintd, adica
aceea de a iesi din acest trup al sdu ca sa fie cu Hristos si sa vada
slava lui Dumnezeu si sa se ageze aproape de El. El nu si-a dispretuit
dorinta din cauza careia suferise atatea osteneli si stradanii. Si pentru
ca Preacuviosul Dimitrie a simtit ca este pregatit deja si cu varsta
trupeasca sa mearga la Dumnezeu, pe care inca de la varsta tdnard L-a
iubit $8 mereu L-a dorit §i pe care toatd viata lui grabnic L-a urmat
si Intrucat il ajunsese si batranetea si-a cunoscut si ceasul mortii.
Atunci a iesit din pestera sa si s-a culcat in mijlocul a doua lespezi
care se aflau in apropierea pesterii de deasupra raului Lom, si si-a dat
acolo prealuminatul sau suflet in mina lui Dumnezeu. Dupa multa
vreme apa Lomului a venit mare incat a luat si lemnele si pietrele
dimprejurul ei i atunci au cazut in apa si cele doua lespezi, care erau
in apropierea pesterii, impreuna cu moastele sfintului, si multa vreme
au ramas acolo. Inci inainte de a fi descoperite Dumnezeu a daruit
sfintelor moaste darul facerii de minuni la fel cum le-a pazit intregi si
neputrezite, cum vom vedea din urmatoarea istorisire. Asadar, vrand
ca sa fie descoperit, Preacuviosul Dimitrie i s-a aratat in vis unei fete,
fiica unui om drept-credincios, fata care patimea de duh necurat, si i-a
zis: “Daca parintii tdi ma vor scoate din apa — si i-a aratat locul — eu
te voi tamadui pe tine”. Sculdndu-se dimineata fata, a spus parintilor

30 Joan, cap.14
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sdi visul pe care l-a avut. Curand despre acest vis au aflat si de ceilalti
oameni §i vestea ajuns pana la preotia de acolo. Adunandu-se multi
oameni si preoti, s-au dus toti Impreuna la locul cel aratat de copila,
unde de multe ori se arata o lumina si cei care o vedeau credeau ca
acolo este ascunsa o comoard. Cautand cu atentie au gasit moastele
Santului si Preacuvioului Dimitrie in apa, ingropate in malul raului,
asa cum le spusese si insusi Sfantul Dimitrie, si ei le-au scos Intregi,
stralucind ca aurul. Luandu-le de acolo le-au dus cu cinstea cuvenita
in satul Basarbovo, unde s-a nascut Sfantul. Vestea aflarii acestei
nepretuite comori (este vorba de moastele Sfantului) s-a raspandit nu
numai prin toate partile dimprejur, dar a ajuns si la urechile domnului
Ugro-Vlahiei, care indata a trimis preoti si boieri ca sa aduca moastele
neputrezite ale Sfintului Dimitrie Tn Valahia si sa le ageze in biserica
sa domneasca. Deci, mergind trimisii Domnului 1n satul Basarbov, au
luat moastele sfintului i au purces cu ele ca sa le aduca in Valahia.
Ajungind cu dansele pina aproape de un sat care se cheama Rusi, au
stat sfintele moaste la o fantana si de acolo sfantul n-a mai vrut a merge
mai departe. Vazand preotii si boierii acea minune si nedumerindu-se
ce sa fie, s-au sfatuit sa faca ceea ce au facut cei de altd semintie cu
sicriul marturiei Domnului (I Sam. 6,7) a).3! Se spune ca au injugat
doi juncani tineri neinvatati la carul cu moastele sfintului si i-au lasat
sd mearga unde vor voi ei, cici din aceasta se va sti si voia sfintului,
unde va vrea el sa-i fie moastele. Preotii si boierii intorsesera carul cu
moastele pe drumul spre Valahia, dar de indata ce i-au lasat slobozi
pe juncani, acestia s-au intors spre Basarbovo si s-au oprit in mijlocul
satului si, astfel, boierii si preotii valahi s-au incredintat prin aceasta
ca Sfantul nu vrea sa lase Tnainte de vreme acest loc unde s-a nascut,
a crescut §i s-a trudit toata viata sa Intru Domnul. Asadar s-au Intors
cu mana goala si au spus Domnului lor despre tot ce au vazut. Auzind
despre aceastd minune prin care s-a aratat voia Sfantului, iubitorul de
Dumnezeu Domn al Ugro-Valahiei a trimis cu multi bani pe cativa
dintre boieri sdi, la locul unde au stat juncanii cu sfintele moaste,
pentru a ridica o bisericd cu numele cuviosului Dimitrie in satul

31" Citeste cartea Juzii: in capitolele 4,5 si 6
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Basarbov, in care au agezat moastele sfintului. Multe minuni au facut
acele moaste si au dat din abundenta tamaduiri binecuvantate oricui
ce cu credinta se ducea si se atingea de ele. Dintre multele minuni
pe care le-au facut sfintele moaste ale Preacuviosului Dimitrie vom
aminti de cateva mai cunoscute, care au ramas vii in legendele orale
ale poporului si despre care povestesc oameni vrednici de credinta,
care au vazut minunile cu ochii lor.

Doua femei surori, Aspra si Ecaterina, din satul care se numeste
Cervena voda, au facut o preafrumoasa biserica, punindu-i hramul
Adormirii Preasfintei Nascatoare de Dumnezeu, si s-au sfatuit intre
ele cum ar putea face ca s poata lua o particica din moastele Sfintului
Dimitrie si s-o aduca in biserica lor, caci a le lua cu totul socoteau
ca nu va voi sfintul, precum a si fost. Deci, venind cu smerenie si cu
evlavie si inchinindu-se sfintului, au luat in taina o mica particica din
moastele lui si vrind sa plece cu carutele lor, caii nicidecum nu s-au
putut misca din locul acela, cu toate cé vizitii 1i bateau mereu. Femeile
vazand aceasta §i cunoscand pricina s-au coborat din carutd si cu
lacrimi au alergat si punand particica la locul ei s-au rugat sfintului sa
le ierte greseala. Astfel, izbavindu-se de nevazuta oprire, s-au intors
cu pace in satul lor. Altadata a venit prea sfintitul mitropolit Nichifor
al Tarnovului, impreuna cu sinodul lui, ca sd se inchine sfintelor
moaste ale cuviosului Dimitrie. Inchinindu-se mai intii mitropolitul si
sarutand sfintele moaste, s-a departat putin si s-a agezat pe un scaun.
Dupa aceea, mergand pe rand toti ceilalti din sinodul sau si sarutind
sfintele moaste, un oarecare monah Lavrentie, In vreme ce siruta
moastele, s-a ispitit ca sd rupad cu gura o micd parte din moastele
sfintului. De indata ce a facut aceasta el a ramas cu gura cascata si
vazandu-1 toti cu gura cascatd nu pricepeau ce a patit. A vazut aceasta
si mitropolitul, dar i-a poruncit ca sa se dea la o parte ca sa se poata
inchina si ceilalti. Dar monahul fiind fara glas abia s-a departat putin
de la sicriul sfintului, cerindu-si iertare, si astfel i s-a dezlegat limba
si a grdit ca mai inainte. Dupa aceea au mers cu mitropolitul la casa
ce-i gazduia si atunci i-a povestit toate cele ce a patimit. Cand a
auzit mitropolitul aceasta de la monah, a inceput sa-1 invinuiasca si
sd-1 spund: “O, pacatosule, cum de n-ai socotit cd de-ar fi fost sa se

66



imparta sfintele moaste la toti cei care vin sa se inchine, pina acum
n-ar mai fi ramas nimic? Deci de acum pocaieste-te, ca ai gresit lui
Dumnezeu si sfintului®. Altadata un episcop iubitor de Dumnezeu
pe nume loanichie al Preslaviei cidzind intr-o boala foarte grea si
neputindu-se vindeca, 1-au purtat patru oameni la biserica Sfantului
Dimitrie din Basarabovo. Acolo l-au pus cu asternutul in biserica
si, slujindu-se Sfinta Liturghie, dupa trei ceasuri s-a sculat sanatos
si umbla pe picioarele sale, multumind lui Dumnezeu si ldudandu-1
pe cuvios. O alta minune ce s-a intdmplat Tnainte de a fi moastele
sfantului duse la Bucuresti A)*? un turc hotéarse ca trebuie neaparat
sa jefuiasca biserica Preacuviosului Dimitrie. Cu acest gand el a
intrat Intr-o noapte in biserica si s-a dus glont spre bogatele cadelnite
de argint care atarnau in fata sfintelor moaste ale Preacuviosului si
ardeau neincetat. Dar de indata ce a inceput sa-si implineasca ce
avea de gand si sa dea jos cadelnitele, cele doua picioare ale sale au
inceput sa inlemneasca si astfel a cazut in fata raclei in care odihnesc
sfintele moaste, unde a si ramas pana la slujba de dimineatd. Cand a
venit preotul la slujba l-a gasit acolo intepenit, dar fara niciun fel de
pocainta. Afland preotul de la turc pricinele pentru aceasta, 1-a scos in
curte tinandu-1 de picioare, si, pentru gandul sau rau i inima sa care
ii ramasese nepocaita, acel turc s-a tarat si a cersit pana la moarte prin
Ruse sau Rusciuc. S-a povestit de acestea si de alte minuni pe care
le-a Infaptuit Preacuviosul Dimitrie cat a fost in satul Basarbovo, dar
pentru ca nu avea cine sa le consemneze intocmai, iar locuitorii de
acolo povestesc felurit, de aceea riman si aici nescrise. In afara de
aceasta ramane pentru fiecare credincios o singurd minune — aceea
ca trupul sau odihneste si astazi intreg, neputrezit si nevatamat ca si
cand ar fi insufletit. Intr-un astfel de mod miraculos Binecuvantarea
lui Dumnezeu 1isi pazeste hramul.

Asa cum se spune mai sus, Dumnezeu a iubit sa-l proslaveasca
pe slujitorul Sau Preacuviosul Dimitrie in Vlahia si sa indeplineasca
acea dorintd de mai demult pe care au avut-o voievozii si poporul

32 De minunea aceasta mi-a povestit vestitul bitrAin monah din Rusciuc al
manastirii Zografu, pomenit la inceput, caruia tatal sau a fost preot in biserica Preacu-
viosului Dimitrie in Basarbovo, care slujea la acea vreme. Editorul.
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vlah, potrivit istorisirii de mai jos.
In anii 1769 si 1774 a inceput razboiul intre statul Rus si Inalta
Poarta, iar Rusii (Moscovitii) au pus stapanire pe Moldova si Vlahia.
La acea vreme generaul rus Peter Saltikov a trecut Dunarea

si luptandu-se la Ruse cu turcii i-a invins si a intrat in cateva sate
dundrene care erau sub stdpanire turcd si anume in satul Cervena
voda si in altele printre care si Basarbovo unde se aflau moastele
Preacuviosului Dimitrie. Astfel, generalul rus, dupa pustiirea acestui
sat, cand a vazut sfintele moaste le-a luat si a vrut sa le trimita in
Rusia. Dar un crestin pios pe nume Hadji Dimitar a)** s-a intimplat
sd fie in acest timp la general si s-a rugat de acesta sa nu ia sfintele
moaste, ci sa le daruiasca pamantului vlah din pricina celor multe
jefuiri si rapiri de care a suferit acesta in razboi (mxeHKOBH) §i sa-
| bucure cu un asa dar nepretuit. Generalul a ascultat rugamintea
lui si le-a daruit pdmantului vlah. Tot poporul care trdia in Vlahia
le-a primit cu o mare cinste si plecdciune si le-a agezat in Biserica
Soborului Mitropoliei din Bucuresti in zilele Preasfintitului Grigorie,
mitropolit al Ugro-Vlahiei, unde odihnesc si acum. In acest fel,
imediat dupa venirea sfintelor moaste ale Preacuviosului Dimitrie, tot
poporul a simtit prezenta sa binecuvantata: pentru cd nu a pus capat
doar razboiului dintre Rusia si Turcia, ci §i groaznicei ciume si astfel
el a fost impaciuitorul si izbavitorul de la uciderea vazuta si nevazuta
a oamenilor. Asa cum a fost mai inainte asa §i acum, toti cei care
vin la Preacuviosul in credinta, primesc mult ajutor si mare folos;
Multumita rugéciunilor sale, Dumnezeu sa aiba mila de noi toti acum,
intotdeauna si in vecii vecilor. Amin.

Scurta povestire despre Preacuviosul nostru parinte Dimitrie

Basarabov ale carui moaste odihnesc in Ungro-Vlahia, la

Bucuresti, in biserica mitropoliei.

3 Acest Hadji Dimitar, dupa cum mi-a povestit un bitran demn de incredere,
ar fi fost de neam bulgaresc, dar locuia in Bucuresti cu rudele sale si avea un loc de
cinste in sistemul judiciar si atunci a fost la generalul Saltikov si ca sfatuitor apropiat.
Asa mi s-a spus, iar cine stie i a vazut, ar fi mai bine i ne-am dori sd ne instiinteze
mai bine. Editorul
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Un autor cu initialele D.K. P. — “O saptiména in
Tarnovo” probabil e vorba de 1895

Un autor cu initialele DK P. “O saptaméana in Tarnovo”, p., Satul
Basarobovo este situat la o distanta de 20 km de Ruse, pe panta unui
deal, la poalele raului Lom. De aici este originar Sfantul Dimitrie ale
carui moaste se afla la Patriarhia din Bucuresti. Iata de ce acest sfant,
care cat timp a trdit la sat s-a numit simplu Dimitrie, de indata ce s-
a mutat pe pamantul romanesc, cel bun si vesel, dar nestatornic s-a
numit Dimitrie Basarbov. Pe malul raului, un pic mai departe de sat,
mi-au aratat chiliile pe care sfantul le-a sapat in stanca, pe munte. Sunt
trei chilii, la sase metri deasupra solului. Ele sunt largi si spatioase si
pana la ele se ajunge pe scari sapate in stanca, deja destul de tocite. La
poalele muntelui, vis a vis de chilii, e un put din piatra ale carui ape
au proprietatea de a trata femeile infertile. De sarbatoarea Sf. Dimitrie
vin de departe toate femeile afectate de aceastd boala, si, dupa ce
le citeste preotul, beau din apa aceasta miraculoasa. Dupa zece luni,
sotii lor, fericiti si multumiti, isi invita rudele si prietenii botez! *

Jurnale de célatorie romanesti din sec. XIX despre teritoriile
bulgare. Marina Mladenova, Nikolai Jecev, Sofia: OF, 1982,
probabil e vorba de 1895 p. 215

Fragmente din cartea ,,Sfantul cuvios Dimitrie Basarbov.
Cu sfintele moaste la Bucuresti. Viata istoricul moastelor
Minunile Acatistul Paraclisul.“ Ed. L. S. Desartovici.
Bucuresti, 2009, p. 109-120

In lucrarea sa Istoria fonddrei orasului Bucuresti, colonelul Di-
mitrie Papazoglu descrie astfel imprejurarile de atunci: ,,La 1762, in
urma scoaterii din a sasea domnie a lui Constantin Mavrocordat, s-a
dus mitropolitul de atunci, Grigore, dimpreuna cu Mihail Cantacuzi-
no si Nicolae Brancoveanu la Petersburg, la imparateasa Ecaterina, de
au rugat-o sa protejeze tara, ca au prapadit-o turcii si deasa schimbare
a domnilor din Fanar. Tot sub acest mitropolit, ce se afla pe tron la
venirea ostirilor rusesti, la anul 1777, iulie 13, s-au asezat in Mitro-
polie moastele Sfantului Dimitrie, aduse din satul Basarabov de langa
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Rusciuc; ele fusesera gasite de mai multd vreme de catre locuitorii
acelui sat pe apa Lomului ce curge pe langa acel sat; le-au luat un
general rusesc pe nume Saltikov si, cerandu-le deputatul boier Mantu
[Hagi Dimitrie], ce era pe langa el, i le-a daruit ca sa le trimita in Tara
Romaéneasca”.

»De atunci pana in zilele noastre s-au facut procesiunile cele
mai mari, purtdndu-se prin Capitald aceste sfinte moaste cu cantari de
rugdciuni, la diferite calamitati si epidemii ce cadeau peste tara.

Parintele meu si eu, precum si toti contemporanii mei, putem
marturisi in frica lui Dumnezeu ca am vazut cu ochii nostri minunile
savarsite de acest Sfant. Tata spune ca in vremea ciumii lui loan Cara-
gea, la 1815, fiind foarte Intinsé aceasta teribild epidemie in Capitala,
au scos pe Sfantul si dupa ce au ocolit cu el Capitala, 1-au poprit [1-au
asezat] in mijlocul targului, unde s-a facut sfintirea apei i s-au citit
rugdciuni catre Sfant; din acea zi, epidemia a Inceput a scadea treptat
si Capitala a scapat de acel flagel, iar Caragea s-a intors in palatul lui
din satul sau Domnesti, de pe Sabar, unde sta retras”.

,»A doua minune au vazut-o toti bucurestenii dimpreuna cu mine
care eram in etate de 16 ani; si iatd cum s-a petrecut. La 1827, in dom-
nia lui Grigore Voda Ghica, era o seceta teribila; trei luni nu plouase,
tocmai acele trei luni cand se reclama de toata lumea ploaie; toti erau
ingrijorati cd vom ramanea de iarna sd flamanzim si vom fi siliti sa
mancam ghinda si coji de stejar coapte in cuptor si apoi trimise la
moara sa se faca faind; hrana asta o mai avusesera romanii si alta data
cand stateau campiile satelor albite de oasele vitelor moarte, din lipsa
nutretului. A chemat batranul si bunul parinte al tarii Grigore Ghica
pe Cuviosul si Sfantul Mitropolit Grigorie [Dascalul] si 1-a poftit ca
sd scoata pe Sfantul [Dimitrie] intr-o intinsa si indelungata procesiu-
ne. [-a spus ca si dansul cu toti boierii calari vor insoti procesiunea. A
doua zi de dimineata, in ziua de 15 mai pornira toti, Voda cu boierii
in frunte, iar mitropolitul in butca sa cu doi diaconi pe capra, langa
vizitiu, Imbrécati toti In oddjdii; in multime ma aflam si eu, autorul
acestei brosuri. Cosciugul Sfantului [Dimitrie] era purtat de preoti pe
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umeri, cu schimbul. Porniram din Mitropolie pe Podul Calitei (Calea
Rahovei) si de acolo ocoliram spre Dealul Spirei la Cotroceni, apoi
trecand podul de la Grozavesti, merseram spre miazanoapte unde as-
tazi e Gara de Nord si, o minune! cand plecaram de acolo, vazuram
lin nor maricel care venea dinspre nord, iar cand sosiram in capul Po-
dului Mogosoaiei (Calea “Victoriei), incepu o ploaie torentiala; Voda
si boierii si toti ceilalti furam udati pana la piele; eram ca muiati in ga-
leti de apa, insd nimeni nu se grabea. Cortegiul merse tot incet. Maria
sa fiind in frunte célare cu boierii, ne tinea tot la pas. Astfel sosind la
biserica sfintei Mitropolii din deal (locasul Sfantului), au descilecat
Voda si boierii si au intrat in biserica leoarca de apa ploii. Mitropo-
litul a facut atunci moliftele de multumire, cu cosciugul deschis; toti
au Inceput a face matanii si a saruta pe Sfant, de la domn péna la cel
de pe urma asistent. Voda si boierii s-au urcat apoi in calestile lor si
s-au intors acasd. Aceastd ploaie, cu oarecare intreruperi, a tinut trei
zile”.

Culcati in mijlocul strazii

In anul 1870, incepand cu ziua de 1 mai, s-a declansat in Bucu-
resti o grava epidemie de angina, care a adus moartea multor locuitori
din suburbia Foisor a Capitalei. Dupa parerea doctorului lacob Felix,
din acea vreme, aceastd epidemie se datora mlastinei de la poalele
dealului, care se intindea de la Atelierele Lemaitre pana la Abatorul
lui Hagi Moscu din Vitan.

Cu toate ca povarnisurile dealului fuseserd preschimbate de bul-
gari in gradini de zarzavat, acestea nu erau nicidecum o piedica in
calea tantarilor. Pe atunci nu putea fi vorba de realizarea unei asanari
a acestei mlastini din pricind ca era mult prea costisitoare.

La sfarsitul acelei primaveri, de-a lungul mlastinii a nceput sa
persiste o pacla grea de ceatd care mirosea atat de urat, incat era ina-
busitoare. Aceasta situatie era agravatd si mai mult de nenumaratele
roiuri de tantari. Din pricina duhorii grele si a multimii tantarilor,
in scurtd vreme traiul oamenilor care locuiau in acele Imprejurimi a
devenit de nesuportat. Martorii oculari au marturisit ca spre sfarsitul
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lunii iunie, oamenii de acolo mai mult se tarau decat mergeau pe pi-
cioare, iar cei mai slabiti dintre acestia mureau rapusi de junghiuri
infiordtoare.

In aceste grele imprejuriri, locuitorii din Foisor, prin preotul lor,
au cerut la Mitropolie sa fie adusa racla cu sfintele moaste ale Cuvi-
osului Dimitrie Basarbov. La inceputul lunii iulie, racla Sfantului a
fost dusa 1n biserica Foisor — ctitoria Smarandei Mavrocordat, dim-
preuna venind si ,,Preasfintitul Arhiereu si vicar al sfintei Mitropolii,
leronim, care primi rugiciunea poporului a face acest religios corte-
giu cu Sfantul, cu care pasea peste multimea bolnavilor prunci care
erau culcati pe strade [strizi] pentru timaduire”. In vremea acestei
procesiuni, mamele copiilor bolnavi i-au asezat pe strazi, astfel incat
racla cu moastele Sfantului sé treaca pe deasupra lor. Copiilor li s-au
alaturat si alti suferinzi, incat multi au fost cei care fie ca s-au insa-
natosit, fie ca au fost izbaviti de molima. Sfintele moaste au ramas in
biserica Foisor pana a doua zi, iar in urma puternicelor ploi torentiale
de peste noapte, Sfantul Dimitrie ,,cu puterea sa divina, facu a se spala
aerul ce era asfixiat al acelor suburbii”. Astfel, ceata indbusitoare si
valurile de tantari au disparut in chip minunat, iar multi bolnavi si-au
aflat timaduirea. Aceasta procesiune cu sfintele moaste a fost sur-
prinsa si intr-o litografie realizata de desenatorul G. Venrich si editata
de Dimitrie Papazoglu. Litografia a fost intitulata Cortegiul Sfantului
Dimitrie Basarbov, Patronul Capitalei Romdniei si a fost dedicata
,Preasfintiei Sale Arhiereului Ileronim, vicarul Eminentei sale Prima-
tul Romaniei”.

Grabnic ascultator al nostru te aflam intru toate napastele, Sfinte
Dimitrie, de aceea te rugadm ca in aceastd viatd sd ne acoperi cu mi-
lostivirile ocrotirilor tale, iar in veacul ce va sa fie sd ne izbavesti de
duhoarea cea vesnica.

Sapte nume scrise pe o hartie

Din vremea Razboiului de Independenta din anul 1877, ne-au ra-
mas cateva marturii despre ajutorul primit de roméni prin mijlocirile
Sfantului Dimitrie Basarabov. In filele sale de cronica, Petre Ispirescu
consemneaza astfel cele petrecute atunci:
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,Domnitorul porunci sa se faca toate pregatirile pentru trecerea
Dunarii. Spre aceasta ofiterii romani asezard un pod pe Dunére intre
Corabia si Islaz. Era o priveliste mareatd, religioasa si jalnica in ziua
pornirii.

Mareata prin Insasi iInsemnatatea ei. Cat era campul de mare aco-
lo la Corabia, ochii nu puteau cuprinde oastea toatd. Gemea campia
de multimea ostasilor romani agezati palcuri, palcuri, fiecare cu ran-
duiala lui. Ma rog, 40.000 de oameni erau aceia, nu gluma, apoi o
sumedenie de tunuri, cu calabalacuri, cu de-ale mancarii si cate si mai
cate, tot de treaba ostilor.

Religioasa, fiindcad acolo in mijloc, Parintele Episcop al Ram-
nicului, de fatd cu domnitorul si cu toate capeteniile ostirii, facu o
rugaciune 1n auzul tuturor pentru izbanda armatelor crestine.

Jalnica, fiindca o multime de parinti de-ai flacdilor nostri, o mul-
time de sotii de ale barbatilor lor caciulari, o multime de surori si
copii, frati cu voinicii razboinici ce erau gata de plecare, venisera sa-
si ia ziua bund si a-si cere iertare unul de la altul, ca si cum ar fi fost
gata de moarte.

O femeie tanara, ca si multe altele, venise cu copilasul in brate,
un prunc ca de trei luni. Ea se apropie si 1i dadu sotului copilasul in
brate. El il saruta si, Tnapoindu-1 nevestei si sarutand-o si pe dansa,
ii zise:

— Ramai sanatoasa, femeie. De va vrea Dumnezeu, ne vom mai
vedea, de nu, apoi spune acestui prunc cand s-o face mare ca tata-sau
a pierit aparandu-si tara. Eu ma duc unde ma cheama datoria. Dum-
nezeu sa va aiba in grija!

Atata zise si intrd in randul soldatilor, la locul Iui. Femeia puse
mana la ochi, caci o podidira lacrimile. Dara cine poate sa povesteasca
cate lacrimi picara in aceeasi zi din ochii batranilor, femeilor, tinerilor
si copiilor, rude de ale militarilor ce plecau la razboi? [...]

Domnitorul puse piciorul intdi pe pod si dupa dansul se grabea,
care de care, sa treacd podul mai curand, ca sa dea piept cu paganul,
vrajmasul Crucii, insa cu pas masurat i cu bund randuiald, ca niste
adevarati ostasi. Stranepotii voinicilor din 1396 de la Nicopole si cei
din 1444 de la Varna treceau Dunérea cu steagul Tarii intins si in

73



sunetul muzicii, mergand sé infrunte cerbicia turceasca si sa scuture
jugul ce de veacuri 1i apasa pe romani. [...]

Mitropolitul-primat din Bucuresti porunci sa se scoata moastele
Stantului Dimitrie din Mitropolia din Bucuresti, sa faca litanie, sa
ocoleasca orasul cu ele, si denii prin toate bisericile din tarad sa se
faca, sa se indure Mult-milostivul Dumnezeu spre izbanda crestinilor.
Aceste denii se facurd pana la caderea Plevnei”.

Din timpul acestui razboi ne-a raimas Inca o marturie despre aju-
torul dat de Cuviosul Dimitrie. In acea vreme triia in Bucuresti un
batran colonel, care slujise multd vreme in armata romana. El avea
sapte fii care cu totii fusesera dusi pe front. Limpede si luminoasa
este binecuvantarea darurilor tale, Sfinte Parinte Dimitrie, de aceea
te rugam sa acoperi cu bundtatea ta familiile noastre, venind in chip
tainic intre noi si povatuindu-ne pe cararea cea stramta ce duce intru
imparatia Cerurilor.

Sarmanul tatd se temea ca nu cumva sa-i moara toti feciorii pe
campul de batalie, nsa fiind credincios, batranul si-a pus nadejdea in
ajutorul Sfantului Dimitrie cel Nou. A venit in biserica de pe Dealul
Mitropoliei si cu lacrimi in ochi s-a rugat inaintea raclei cu sfintele
moaste si i-a cerut Sfantului Dimitrie sa-i scape feciorii cu viata din
razboi. Apoi a scris pe o hartie numele celor sapte baieti §i intr-un
moment in care nu l-a vazut nimeni a asezat-o in taina sub capul Cu-
viosului, inlauntrul raclei. Dupa ispravirea razboiului, cu rugaciunile
marelui facator de minuni, toti cei sapte fii ai sdi s-au intors sanatosi
la casele lor. Cine ar putea povesti bucuria batranului tata si rugaciu-
nile de multumire pe care el le-a indreptat catre Cuviosul, atunci cand
a vazut ca toti cei sapte feciori ai sai au venit intregi i nevatamati
din razboi? Cu adevirat, nimic nu este cu neputintd acolo unde este
credinta.

Sfantul cuvios Dimitrie Basarbov cu sfintele moaste la

Bucuresti. Viata Istoricul moagtelor Minunile Acatistul
Paraclisul. Ed. L. S. Desartovici. Bucuresti, 2009, p. 109-120
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Generalizarea cultului Sfantului Dimitrie Basarbov

Slujba proclamarii generalizarii cultului Sf. Dimitrie Basarabov
a inceput din seara zilei de 25 octombrie, cand racla cu moastele
Sfintului s-a scos din biserica si in procesiune s-au adus sub baldachin,
in curtea Sfintei Patriarhii.

In tot cursul zilei de 26 octombrie, credinciosii s-au inchinat
Sfintelor Moaste. In apropierea sicriului, spre scara de la paraclis, pe
doua vetre, au ars din abundenta luméanari aprinse de credinciosi.

La orele 18, in sunetul clopotelor a inceput slujba privegherii,
fiind savarsitd de un sobor de preoti si diaconi in frunte cu I[.P.S.
Mitropolit Efrem. Biserica Sf. Patriarhii era ticsitd de credinciosi,
care au luat parte la multe din cantarile slujbelor de seard Privegherea
s-a terminat catre orele 22.

La aceasta ora, multi credinciosi asteptau, in perfecta ordine, sa
se inchine moastelor Sfintului Dimitrie Basarabov. Ei alcdtuiau un
sir pe doua rinduri, care se intindea de la scara principala a palatului
patriarhal si pana catre crucea lui Brancoveanu de la poalele Dealului.
Cum aproape toti purtau luméanari aprinse in méini, se parea ca o salba
de lumina brazdeaza dealul St. Patriarhii. Credinciosii au continuat sa
se Inchine Sfintului pina tarziu dupa miezul noptii.

A doua zi dimineata, 27 octombrie, curtea Sf. Patriarhii era iarasi
plind de credinciosi, care 1si asteptau randul sa poata saruta Sfintele
Moaste.

In zori sosisera membrii delegatiilor straine, plecati la Craiova.
La orele 9.30, in sunetul clopotelor, inaltii Ierarhi, in frunte cu Prea
Fericitii Patriarhi Justinian i Chirii, i . P. S. Arhiepiscop Athenagora
al Thyati- relor ies din palat §i se indreaptd spre biserica. Erau
incolonati in procesiune: inalt Prea Sfintitii Mitropoliti Grigorie al
Leningradului si Novgoro-dului, Hrisostom al Filippilor, Sofronie al
Tirnovei, [acob al Atticei si Me- garei, Tit Simedrea, Efrem Enacescu;
Prea Sfintitii Episcopi lacob de Malta, Palladie al Voliniei, Antim
Tirgovisteanu, Theoctist Botosaneanu, Veniamin Nistor; clericii din
delegatiile straine; consilieri patriarhali si mitropolitani; profesori de
la Institutul Teologic in frunte cu P.C. Rector Pr. loan G. Coman,.
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protoierei din Capitald, clerici si calugari.

Din partea Ministerului Cultelor a fost de fata dl. director Marin
Sulica.

Dupa ce inaltii lerarhi au coborit scara s-au inchinat moastelor
Sfintului, pe care Prea Fericitul Patriarh Chirii le-a stropit cu ulei de
roze.

Dupa ce se fac randuitele inchinaciuni, incepe Sf. Liturghie,
care e savarsitd de Prea Fericitii Patriarhi Justinian i Chirii. inalt
Prea Sfintitul Arhiepiscop Athenagora al Thyafirelor, inalt Prea
Inalt Sfintitii Mitropoliti Grigorie al Leningradului si Novgorodului
si Hrisostom al Filippilor, P.C. Pr. Const. Neceaev, P.C. Arhim.
Benedict Ghius si out diaconi.

Dupa «Unul sfint...», P. S. Episcop Antim Targovisteanu, Vicar
Patriarhal. citeste «EncicEca Sfintului Sinod pentru proclamarea
generalizarii cultului unor Sfinti din tara noastra», intre care si Sf.
Dimitrie Basarbov.

Dupa sfarsitul Sf. Liturghii, in sunetul clopotelor, inaltii lerarhi
ies din biserica spre locul unde se afla racla cu moastele Sfintului
Dimitrie si dupa aceea urca pe treptele palatului patriarhal.

Biserica Ortodoxa Romina. Buletinul Oficial al Patriarhiei
Roméne. Anul LXXIII, 11-12, 1955, p. 12031204
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SAINT DIMITRIJ (DIMITAR) BASARBOVSKI
— THE SAINT OF TWO PEOPLES

Saint Dimitrij (Dimitar) Basarbovski is a little known Bulgarian
saint who is considered a patron of the Romanian capital Bucharest.
He appears as a religious, cultural, and historic unifier of these two
Balkan peoples. The interest towards his life dates back to the time of
the Bulgarian National Revival, as do the altercations concerning the
time of his existence as some evidence points to the end of the Middle
Ages. The aim of the present volume is to present the most important
documents which provide information on the life of the Saint, the
miracles that his relics performed, his birth place — Basarbovo (now
part of Rouse) and the monastery near the village for the period from
the XV to the XIX century.

One of the earliest historically documented pieces of evidence
recording the existence of the monastery is to be found in “Shorter
register of hases, ziamets and timars in the Nikopol sanjak”, recorded
in 1479/1480, where the “Monastery Basarba” is described as
comprising 14 households [“income 1556, ispen¢ (land tax), collected
annually to the amount of 25 akces (silver coins) from every able-
bodied non-Muslim — 350, the remaining (taxes) — 1206 (akges)”] as
“a timar to the Wallachian voivode” (Basarb III the Young Cepelus,
1477-1482)'.

This information provided by some contemporary scholars® can

! Sources of Bulgarian history, vol. XIII, Series XV—XVI (Turkish sources of
Bulgarian history, vol. IT). S., 1966, pp. 193; When he first excerpted data from this
register, R. Stojkov wrongly dated it as of 1430 [Stojkov, R. New data on the past
of Bulgarian villages in the period from the XV to the XVI century. — Historical
Review, 12, 1959, N. 6, pp. 77-78; This led to the error in the article on the village
of Basrbovo in Bulgarian Encyclopedia, vol. 1, S., 1978, p. 218], which necessitated
the re-dating of the document as of 1480 — see Dimitrov, Str., On the dating of some
Ottoman registers from the XV century. — Ibid, vol. XXVI, S., 1968, pp. 242-243;
Considerations for the survival of the monastery in the XV century — Gandev, Hr.,
The Bulgarian nationality in the 15" century S., 1972, p. 148

2 Mollov, T. Materials on the history of the cult for the Saint Dimitar Basar-
bovski for the period from the XVI to the XVIII century. — At: http://liternet.bg/
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be supplemented and enriched by documents recently discovered in
Turkish archives, where it is expressly stated that in the year 1525
there were 170 households in the village of Basaraba, the residents
of six of which were widows, with an income 21 633 akges. The
residents of the village did not pay jizya (one of the names under
which the per capita tax is known levied on non-Muslim subjects of
the Sultan and collected in the name of the state) and ispenc¢. The
cloister is recorded separately from the village. The monks were
exempt from avariz-i divanije (a tax introduced as exceptional but
gradually transformed into an annual one, which was stimulated by
the military and economic demise of the Ottoman Empire at the end
of the XVI century). The monastery was described as comprising 18
households with an income of 1600 akges.?

It is hardly unlikely for the monastery to have been under the
governance of the Wallachian voivodes for long, since in 1542 it
was registered with its name St. Dimitar as belonging to the hases
(the largest land allotment measured by the annual tax revenue it
yielded, granted to state dignitaries for the time of their service. In
the Ottoman Empire there were numerous Sultan hases. The annual
revenue from hases exceeded 100 000 akces) of Mehmet Pasha and
generated a revenue of 100 akges. In the document from this year it
is explicitly stated that the monastery was no longer registered with
its former name Basaraba. The monks claimed that they were exempt
from ispenc and the extra tax avariz. After a check-up was carried out
with the older register it was established that the claims of the monks
were true and re-registration was accomplished in keeping with the
data from the older register.* The village was registered separately

publish/tmollov/dbasarbovski.htm

3 Bagsbakanlik osmanli arsivi [BOA], TD 370, s.566; My gratitude goes to my
colleague, associate professor dr. Rumen Kovatchev from the National Library ,,St.
St. Kiril and Metodij* for his invaluable help in translating the documents from Otto-
man Turkish. The data for 1525 indicate that the Basraba monastery was registred in
the kaza (an administrative division within the sanjak, which corresponds roughly to
a district) Cernovi in the liva (sanjak) Nikbolou, hane (a taxable unit in the Ottoman
Empire) 18, whose inhabitants were exempt from paying hardj, ispen¢ and avariz.

4 BOA, TD 439, s.11-15; According to the information for 1542 — In the hases
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from the cloister. The village numbered 119 Christian households,
1 newcomer, 3 Muslim households, 4 newly arrived and 6 widows.
This document already contains trustworthy information concerning
the name of the monastery and it is no longer registered as Basaraba,
but as Saint Dimitar.

The special status of Basarbovo becomes obvious from the data
in the register from 1564—-1565, where three Christian monks are
recorded as falconers from the village of Basraba, nahiiya Cernova
(Cerven). Of these falconers, active was one and the other two (who
were his sons) were reserves.’ Their number suggests that beside the
village, they also probably served at the nearby monastery.

Romanian historiography records the existence of the monastery
as early as the Middle Ages and relates the events surrounding the
cult for the Saint with the time before the fall of Bulgarian lands
under Ottoman rule.b

From a register from 1656, recording the population of Rouse
kaza, compiled in keeping with the imposition of the jizya tax on
non-Muslim subjects exclusively, it transpires that Basarbovo had

of Mehmet Pasha, 3 hanes of monks, 118 heretics, 45 single, 6 widows, 2 persons
Jovadza and Cakar (falconer), income from the village and the three monasteries
—10 115 akges;

The Anaselik Monastery — one friar — Filotej, income from sira, melon fields
and grain in the form of maktu (a special tax) — 75 akges. The friars at this cloister
were exempt from taxes.

Basaraba, also known as St. Dimitar — as the other friars, the ones from this
cloister are also exempt from ispen¢ and avariz (according to the older register, just
as the friars claim). The first is Strati, the other one is called Pahomij, income 100
akges (including grain).

The next monastery [...] — friar, son of the priest Martin, Damijan and Tasu,
income 100 akges , wheat 30 akges, tithe on beehives 30 akges, sira 20 wooden pails
and tithe on melon fields — 35 akges .

5 Cvetkova, B., Falconry in Northern Bulgarian during the XV and XVI cen-
turies. — GMSB, IV, 1978, p. 77; Cvetkova, B., Falconry in the Nikopol and Vidin
sanjaks during the XV and XVI centuries — GSU, IF, vol. 73, 1979, S., 1982, p. 16

¢ Preaviacosul Parintele Nostru Dimitrie Cel Nou, ale carui sfinte moaste se afla
in Bucuresti In: http://paginiortodoxe.tripod.com/vsoct/10-27-cv_dimitrie cel nou.
html, Pacuraiu, M. Sfinti daco-romani si romani. lasiq 1994 In: http://www.scribd.
com/doc/32977/Pr-Prof-Dr-Pcurariu-Mircea-Sfini-dacoromani-i-romani
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grown and already comprised 110 households (with 213 households
registered for Rouse at the time). A different source reveals that there
were no changes in the size of the village, while at the time various
other villages significantly dwindled (this becomes patently clear
from a comparison with data excerpted from earlier registers — for the
period from 1652 to 1656)’.

According to an Ottoman document dated 1686, beside Muslims
in the Rouse sharia court there were non-Muslims present at the
sessions, among whom a few people from Basarbovo are mentioned
— the priest VelCo, the shepherd Obreten, Iliya, son of Niko and
Nedel¢o, son of Bone?.

The first notes on the life of the Reverend Dimitar come from
the notable writer of the Bulgarian National Revival, Saint Paisius
of Hilendar (Paisiy Hilendarski), in his groundbreaking “Istoriya
Slavyanobolgarskaya” written in 1762.

According to Paisius of Hilendar (Paisiy Hilendarski), the
Reverend Dimitar was a modest civilian. He led a simple life, raised
sheep and cultivated a small vineyard near a river. He built himself a
small cabin there and spent all his life near the river. In his saintly life
he followed the rules of God. He was buried at the very spot where he
reached the end of his earthly existence. Later God revealed to some
people the relics of St. Dimitar and these were retrieved and taken to
the village of Basarbovo, Rouse region and soon healings of various
kinds started occurring near the relocated relics. With his simple life
St. Dimitar loomed brightly among the Bulgarian folks and later on
God famed him with numerous miracles.’

Slightly different information is to be found in the first Rouse
transcript (Pantelejmonov) of “Istoriya Slavyanobolgarskaya”, which

7 Grozdanova, El., Demographic changes in the Rouse region in the second
half of the XVII century — Ages, 1975, N. 5, p. 63; Zlatev, L., Iv. Dimitrov, Ethno-
demographic development of Rouse and the Rouse region during the Ottoman yoke
(from XV to XIX centuries). — IPr., 1986, N. 10, pp. 62—63

8 Grozdanova, El., The Bulgarian village in the period from the XV to the
XVIII century. S., 1979, p. 98

° Paisiy Hilendarski. Slavyanobolgarska istoriya.S., 1972, ed. by B. Rajkov,
p. 123
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was finished in 1809 by the deputy-abbot of the Hilandar Monastery,
Pantelejmon, where it is reported that after reaching the end of his
earthly life, St. Dimitar was buried at the place of his spiritual feasts.
Later, some Turks assuming that there was a treasure buried at the
spot, unearthed his body and threw it into the river Lom, where the
body stayed for some 33 years. Then the sacred relics were discovered
and transported to Basarbovo, where a church was built in the name
of the Saint.!

According to another version of the life story of the Saint,
described in a Romanian synaxarion, he used to be a shepherd with
a very sensitive conscience and a true fear of God. Once, as he was
taking out the animals to graze, he stumbled over and inadvertently
trampled a bird’s nest with little birds in it. He was so shaken with
guilt for his deed that for three years, be it summer or winter, he never
put footwear on the foot that was responsible for the ugly deed.!!

Another legend has it that he was married but childless and after
his wife’s death he joined the cave monastery near his native village,
where he took the vows, worked hard and educated himself into all
noble virtues of the brotherhood. Foreseeing his own death, he left the
monastery, lied down between two stones at the bank of the nearby
river Lom and surrendered his soul to God. In a while a torrential rain
hit the area, swept away the two stones, together with the relics of the
Reverend into the river, where the relics remained for some time.!?

The Reverend Dimitar made his appearance to a girl from the
village of Basarbovo possessed by a fury and promised to cure her
if she took out his relics from the river. The girl obliged and the
saint’s relics were retrieved from the river and laid down into the

10 HM_SMS_294 — my gratitude goes to the Hilandar Research Library in The
Ohio State University and Prof. Predrag Matejic for the copy they made available to
me. My deepest gratitude also goes to the monks at the Hilandar Monastery.

' Mollov, T. Materials on the history of the cult for Saint Dimitar Basarbovski
in the period from XVI to XVIII century. — At: http://liternet.bg/publish/tmollov/
dbasarbovski.htm.

12 Mollov, T. Materials on the history of the cult for Saint Dimitar Basarbovski
in the period from XVI to XVIII century. — At: http://liternet.bg/publish/tmollov/
dbasarbovski.htm.
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village church, and the girl was cured. Such miraculous healings
became common and various other sufferers were relieved from their
illnesses.!?

Two God-loving sisters from the nearby village of Cervena voda
reverently worshiped the saint. They wanted to steal a piece of the
saint’s relics to keep in the newly built chapel. They stole a piece but
their cart would not start until they repented and went to put back the
piece from the relics of the saint.!*

The Tarnovo metropolitan bishop Nikifor!> came to worship the
relics with a group of clerics. Among the members of the group was
a monk by the name of Lavrentij who while kissing the relics tried
to bite a piece but his mouth froze open and remained thus until with
tears in his eyes the monk repented.

The next miracle associated with a clergyman concerns the
Preslav bishop Joanakij', who fell seriously ill and demanded to be
taken to the relics of the Reverend Dimitar. He was laid next to the
coffin of the Saint and after holy mass was served he was miraculously
cured.

One night a Turk decided to rob the church of the Reverend but
when he approached the silver float-lights, his legs stiffened and he
could not move. On the next morning the priest who was going to
perform mass in the church carried the poor Turk out of the church.

13 Stoyanov, N., A short saga of the life of our Reverend Saint Dimitar Basar-
bovski, whose relics are resting in an Ugro-Wallachian region, in Bucharest, in the
bishopric church. Tsarigrad-Galata. In the publishing house of D. Cankova. 1858., p.
7; more information on the life story of Saint Dimitar Basarbovski in Historical mar-
tyrologies of Bulgarian saints. Slavo-Bulgarian Saint George the Zograf Monastery,
the Holy Mountain, Athos, 2002., pp. 158—-161; Partenij Levkijskij bishop. Historical
martyrologies of Bulgarian saints. S.,1979, pp. 121-123.

14 Mollov. T., ibid. At: http:/liternet.bg/publish/tmollov/dbasarbovski.htm.

15 Tjutjundziev, I. The Tarnovo bishopric during the period from the XV to the
XIX century. Veliko Tarnovo. 2007., pp. 293-295 Bishop Nikifor was in power (with
intermissions) from 1722 to 1741.

16 Tjutjundziev, 1. Tarnovo Episcopacy in the period from the XII to the XXI
century. Veliko Tarnovo. 2007, p. 210. The author points out that bishop Jonikij was
in power from 1681 to 1686.
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This miserable Turk spent his life crawling along the streets of Rouse
begging for his survival.!”

An Ugro-Wallachian voivode craved after the holy relics of Saint
Dimitar and wanted to have them in his private church. He sent a few
boyars on a mission to Basarbovo to retrieve for him the holy relics
of the Saint, but the relics could not be moved north, across the river
Danube. Amazed by this, the errand boyars were curious to find the
reason for the will of the Saint. They put the relics in a cart driven by
heifers that had never been harnessed before that moment and let the
animals roam free. The heifers took the cart with the relics straight to
the village of Basarbovo and stopped in front of the church.!® The stone
in front of which the procession with the relics of the Saint stopped
has been preserved in the grave yard of the village of Basarbovo.

Another interesting piece of information on the story of Saint
Dimitar is provided by the Catholic bishop Nikolo Puliezi, who
visited Basarbovo around the year 1764 or 1765. He provides a long
description of his travels during which, on his way to Rouse, he
passed by Basarbovo, where he saw the relics of Saint Dimitar. These
were kept in a church named after the Saint. He recounts the legends
surrounding the life of the Saint and his consecration. According to
the tales of the villagers, the relics had been reverently worshipped
for more than three centuries and big feasts with animal sacrifices
had been organized in the Saint’s honour (animals were slain, people
drank and ate with relish), which used to be attended by Bulgarians
and Armenians from the town of Rouse.!?

In his notes the Catholic cleric mentions that he had seen the
body of the Saint which had been the object of reverent worship for
more than three centuries. This refers the first pieces of evidence on
the life of the Saint to the first recorded information on the monastery
dating around 1479 or 1480. It is certain that in the next, sixteenth

17 Stoyanov, N. A short saga ..., p. 11

18 Mutafov, V. The Reverend Dimitar Basarbovski and his cave monastery near
Rouse. Rouse, 2002, p. 20

19 Mileti¢, L., New documents on the past of our Paulicians — SOBNUNK, 21,
S., 1905, p. 83
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century, the monastery was already known under the name Saint
Dimitar. If the local Saint had died in 1685, then Puliezi had spoken
to witnesses of the laying of the relics in the monastery or at least
their direct descendents. In his detailed description of the celebrations
in the monastery, the Catholic bishop does not provide any such
information, but concurs with the tales of the locals, claiming that the
relics were more than three hundred years old at the time.

This creates the dilemma of the naming of the monastery after
Saint Dimitar from Thessaloniki or after the local Saint. Hopefully,
future research will settle the controversy, because at present the
information on the life of Saint Dimitar Basarbovski is scarce and
mostly contradictory.

In Romanian historiography the historical martyrology of the life
of the Saint from Basarbovo is dated as early as the Middle Ages,
during the reign of Kaloyan (1197—1207). Research on the life story
of the Saint was started after the relocation of the relics to Bucharest,
but none of the claims made can at present be corroborated beyond
doubt.?

In 1774, during the Russian-Turkish war, the Russian General
Ivan Saltikov (the Russian—Turkish War from 1768 to 1774)
ordered that the holy relics of Saint Dimitar be taken to Russia.?!

20" Stefanov, P. The Romanian Church in the period from the XIV to the XVIII
century. At: http://www.pravoslavie.bg

2l Mutafov, V. A correction in the historical martyrology of the Reverend Dimitar
Basrbovski. At: http://www.pravmladeji.org/node/675. According to Archimandrite
Victor Mutafov, in the published historical martyrologies of the Reverend St.
Dimitar Basarbovski the same incorrect piece of information is circulated, relating
to a Russian general of the name of Saltikov in the Russian-Turkish war from 1768
to 1774. In most research on St. Dimitar Basarbovski it is noted that General Peter
Saltikov headed a military campaign in the region of the town of Rouse, but according
to most recent findings this was his son General Ivan Saltikov.

I express my gratitude to Archimandrite Victor Mutafov for the clarification
about who accomplished the transfer of the holy relics of the Reverend to Bucharest,
since in all historical martyrologies it is claimed that this was carried out by the Rus-
sian General Peter (Petr) Saltikov, but count Peter Simeonovi¢ Saltikov died in 1772,
i.e. two years before the end of the war. What is more General Peter (Petr) Saltikov
did not take part in this Russian-Turkish war.
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The Bulgarian Dimitar Hadhi (Pilgrim) from Bucharest, who served
under the General as his interpreter, asked the General to leave the
relics in Romania as a compensation for the heavy losses that the
country suffered during the war. This happened during the office of
Metropolitan Archbishop Gregorius I1.%> Since then the holy relics
of Saint Dimitar have rested at the Patriarchal Cathedral “St. St.
Konstantin and Elena” in Bucharest.?

Despite the fact that controversies and contradictions abound
in the biography of Saint Dimitar Basarbovski, it is quite certain
that the cult for the Saint came into existence in the XVII century.
Ottoman documents bear witness to the fact that the cloister had
been functioning in the fifteenth century and that at the end of the
seventeenth and the beginning of the eighteenth century the cult for
the Saint attracted numerous worshippers and pilgrims who rushed to
the monastery to pay their respects to Saint Dimitar Basarbovski.

Even if we accept that the Saint had lived earlier than was
suggested by Paisiy Hilendarski (namely 1685), this would not in
any way undermine the Saint’s popularity or the worship he has
been surrounded by. On the contrary, his fame has spread throughout
Bulgaria, the whole of the Balkan Peninsula and has reached Russia.
A telling piece of evidence is the taking of his relics by the Russian
army on its withdrawal and the insistent pleading of the inhabitants of
Bucharest for the relics to be left with them for they had saved them
from the plague.

In 1814 an outburst of plague spread through Bucharest and the
local clerics decided to take out the relics of Saint Dimitar and organize
a procession along the streets of the city. The citizens addressed their
prayers to their patron to save them from the plague. Their prayers

22 Tiparituri din Tara Roméneascd in biblioteca Sfantului sinod. Bucuresti,
2009., p. 116; Slujba Cuviosului Dimitrie de la Basarabov, editia a doua, Bucuresti,
1801, p.40; Vietile Sfintilor, (27 octombrie), editia Manastirii Neamt, 1809

23 Historical martyrologies of the saints. Ed. by 1 Levkijski bishop Partenij,
Archimandrite dr. Atanasij (Bonéev). Publishing House of the Synod, Sofia,
1991. At: http://bg-patriarshia.bg/index.php?file=sv_dimitrii besarbovski.
xml; http://ro.wikisource.org/wiki/Istoria_fond%C4%83rei ora%C8%99ului
Bucure%C8%99ti:Capitolul_18.
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were answered and there were no further victims to the murderous
disease.?*

In 1827 a long drought set upon the capital of Wallachia and
nearby regions which caused wide-spread famine. Again the relics of
the Saint were taken out of the temple and a procession was organized
on the streets of Bucharest. A witness, colonel Papazoglou, reports,

“They had only walked down a few streets and by the time they
reached Mogoshoaya it started raining. And it rained for three days
with short dry spells.”?’

In 1831 a new outburst of plague attacked the city and forced
numerous citizens to leave Bucharest for good. The governor of the
divan, the Russian General Pavel Kiseljov, decided to seek again the
help of the heavenly patron of the capital of Wallachia. Saint Dimitar
Basarbovski heard the heart-felt prayers of the clerics and the sparse
remaining population. As a result from 15 September to the beginning
of October, the number of victims of the disease (about 160 per day)
drastically decreased and the spread of the plague was successfully
taken under control?¢.

On | May 1870 an angina epidemic burst out in Bucharest. A
procession led by the relics of the Saint was organized and the disease
was quickly mastered?’.

There is yet another interesting historic fact which unites
the peoples of Bulgaria and Romania religiously, politically and
culturally. In 1877 The Russian-Turkish war of liberation began (the
war of independence for Romania). The Romanians took active part
and prayed to Saint Dimitar to send them help in their fights.?

24 http://ro.wikisource.org/wiki/Istoria_fond%C4%83rei_ora%C8%99ului_
Bucure%C8%99ti:Capitolul_18

%5 http://ro.wikisource.org/wiki/Istoria_fond%C4%83rei_ora%C8%99ului_
Bucure%C8%99ti:Capitolul_18

26 Sfantul cuvios Dimitrie Basarbov cu sfintele moagte la Bucuresti. Viata
Istoricul moasttelor Minunile Acatistul Paraclisul. Editie ingrigita L. S. Desartovici.
Bucuresti. 2009, p.109-114

7 Sfantul cuvios Dimitrie Basarbov..., p. 116 http://ro.wikisource.org/wiki/
Istoria_fond%C4%83rei_ora%C8%99ului_Bucure%C8%99ti:Capitolul 9

28 Sfantul cuvios Dimitrie Basarbov..., p. 116-120
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Although Saint Dimitar Basrbovski remains a little known
Bulgarian saint, he played a significant role in Romanian history and
culture.

It is indicative that the Bulgarian authors from the Revival,
Paisiy Hilendarski and Nathanail Ohridski devoted their attention to
the Saint from Basarbovo. Nathanail Ohridski wrote a special book
dedicated to the Saint, which is the most significant hagiographic work
in Bulgarian on the life of the Saint in the era of the Revival. Since
the Reverend Dimitar Basarbovski had grown into a patron Saint for
the two neighbouring peoples, the outstanding representative of the
Bulgarian Revival, Nathanail Ohridski translated a biography of Saint
Dimitar Basarbosvski from Romanian into Bulgarian. Nathanail lived
in Wallachia and was quick to grasp the profound influence of the
Bulgarian Saint in the capital, Bucharest.?

In 1950 The Holy Synod of the Romanian Orthodox Church
took a decision that Reverend Dimitar be proclaimed a saint and
celebrated in all churches throughout the country. The first country-
wide celebration took place on 27 October 1955.

On 27 October 2005 on request by the Bulgarian Patriarch
Maxim, the Romanian Patriarch Teoctist donated a marvelous gift to
the Basarbovski Monastery — an icon with the image of Saint Dimitar
with small pieces from his holy relics interwoven into the texture of
the painting.

Saint Dimitar Basarbovski has united Bulgarians and Romanians
culturally and religiously from the Revival to the present day. His holy
relics have been preserved and are kept at the Patriarchal Cathedral
“St. St. Konstantin and Elena” in the Romanian capital, where he is
honoured and commemorated as its patron and protector.

2 Stoyanov, N. a short saga ..., p. 3
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LIST OF DOCUMENTS AND PHOTOS

“Shorter register of hases, ziamets and timars in the
Nikopol sanjak”, recorded in 1479/1480

“Shorter register of hases, ziamets and timars in the Nikopol
sanjak”, recorded in 1479/1480, where the “Monastery Basrba” is
described as comprising 14 households [“income 1556, ispen¢ (land
tax), collected annually to the amount of 25 akges (silver coins) from
every able-bodied non-Muslim — 350, the remaining (taxes) — 1206
(akges)’] as “a timar to the Wallachian voivode”

Sources of Bulgarian history, vol. XIII, Series XV-XVI

(Turkish sources of Bulgarian history, vol. II). S., 1966, pp.
193

Tax Register from 1525

My gratitude goes to my colleague, associate professor dr. Ru-
men Kovatchev from the National Library ,,St. St. Kiril and Metodij*
for his invaluable help in translating the documents from Ottoman
Turkish. The data for 1525 indicate that the Basraba monastery was
registered in the kaza (an administrative division within the sanjak,
which corresponds roughly to a district) Cernovi in the liva (sanjak)
Nikbolou, hane (a taxable unit in the Ottoman Empire) 18, whose
inhabitants were exempt from paying hardj, ispen¢ and avariz.

Bagbakanlik osmanli arsivi [BOA], TD 370, pp.566;

Tax Register from1542

According to the information for 1542 — In the hases of Mehmet
Pasha, 3 hanes of monks, 118 heretics, 45 single, 6 widows, 2 per-
sons Jovadha and Cakar (falconer), income from the village and the
three monasteries — 10 115 akges;

The Anaselik Monastery — one friar — Filotej, income from sira,
melon fields and grain in the form of maktu (a special tax) — 75 akges.
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The friars at this cloister were exempt from taxes.

Basaraba, also known as St. Dimitar — as the other friars, the ones
from this cloister are also exempt from ispen¢ and avariz (according
to the older register, just as the friars claim). The first is Strati, the
other one is called Pahomij, income 100 akges (including grain).

The next monastery [...] — friar, son of the priest Martin, Dami-
jan and Tasu, income 100 akges, wheat 30 akges, tithe on beehives
30 akges, sira 20 wooden pails and tithe on melon fields — 35 akges .

1 BOA, TD 439, pp.11-15;

A list of the number of non-Muslim households in Rouse
and the region of Rouse, on which jizya was levied for
1656-1657

A list of the number of non-Muslim households in Rouse and
region of Rouse, on which jizya was levied on 1656-1657
[...] Jiziya from Basaraba — 110 households.

The Archives are speaking. Turkish sources of Bulgarian
history. Vol. XIII, Sofia, 2001, pp. 256267

A new list of the number of non-Muslim households in
Rouse and the region of Rouse, on which jizya was levied
for 16561657

A new list of the number of non-Muslim households in Rouse
and region of Rouse, on which jizya was levied on 1656—1657

[....] village Basaraba — 110 households

The Archives are speaking. Turkish sources of Bulgarian
history. Vol. XIII, Sofia, 2001, pp. 258-259

A list of the villages and the number of non-Muslim
households, on which jizya was levied on the region of
Rouse 21 March 1663.

A list of the villages and the number of non-Muslim households,
on which jizya was levied on 21 March 1663.
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... the village of Basaraba, falling within the aforementioned kaza.
They were exempt from tax as they functioned as armatoloi along the
Danube river — 110 hanes. There are a hundred and ten hanes.

The Archives are speaking. Turkish sources of Bulgarian
history. Vol. XIII, Sofia, 2001, pp.308-309

Information from Saint Paisius of Hilendar (Paisiy
Hilendarski) for Saint Dimitrij Basarbovski (1762)

Saint Dimitar Novi from 1685

He led a simple life. He was a modest layman, but the Spirit of
God breathes and dwells where He wishes”. This saint had a few
sheep, lived near a river and a small hill. He planted a small vine
yard, dug himself a small cabin and lived simply to his last day, with
which he pleased God. He led a simple and saintly life. He died at
that same place and was buried there. Later God revealed his relics
to some people and they transferred those to the village of Bsarbovo,
near SviSov in Tarnovo Eparchy. The relics brought about great
healings. With his simple and saintly life St. Dimitar loomed brightly
among the Bulgarian folks and later on God famed him with numerous
miracles.

Saint Paisius of Hilendar (Paisiy Hilendarski) — “Istoriya
Slavyanobolgarskaya” -Ed. B. Raykov, 1972, pp. 123—124.

Information from Catholic bishop Nikolo Puliezi, who
visited Basarbovo around the year 1764 or 1765

Information provided by the Catholic bishop Nikolo Puliezi
who visited Basarbovo around the year 1764 or 1765:

At the end of this note. In the village of Basarbovo inhabited by
Turks and schismatics and located at a three-hour journey from Rouse,
I went to examine the body of a saint, a schismatic who had been
worshipped for more than three centuries. His name was Dimitar and
he was a shepherd, looking after oxen. I found the body almost intact.
It was turned over, the tip of the nose was missing and it emitted an
unpleasant odour. I implored after the holy life and the heroic deeds of
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the saint. I could not learn much. I only learnt that he had grazed the
cattle for free and that as he was taking out the animals to graze one
day, he stumbled over and inadvertently trampled a bird’s nest with
little birds in it. He was so shaken with guilt for his deed that for three
years, be it summer or winter, he never put footwear on the foot that
was responsible for the ugly deed. One day, having taken the oxen to
graze, he fell in the river Lom and drowned. They say that crayfish
had eaten the tip of his nose. When they tried to take the body out of
the water a pair of buffalos could not pull the body out. They added
another pair of buffalos but the body did not move. They put four pairs
of buffalos together but their attempts at pulling the body out failed
once again. They brought a fifth pair of buffalos as they could find no
more buffalos. The five pairs of buffalos sufficed and the body finally
yielded and allowed to be taken out. The villagers took the body and
organized a procession with it. They decided to honour the Reverend
as a Saint and numerous schismatics, Greeks, Armenians and heretic
gathered to pay their tribute to this so miraculous body that required
five pairs of buffalos to be retrieved from the waters of the river. This
body rests in a church built in honour of the Reverend, where feasts
are organized with animal sacrifices and people eat and drink in order
to receive according to their needs blessings and miracles.

Mileti¢, L., New documents on the past of our Paulicians —
SbNUNK, 21, S., 1905, pp. 83

Information from the first transcript of Paisiy’s
“Istoriya” (1809)

Information from the first transcript of Paisiy’s “Istoriya”
(1809) — according to data excerpted from the transcript “Dimitar”
presented himselfto God at that spot. This is where he was also buried.
Under the devil’s influence, some Turks assumed there was a treasure
buried there. They dug open the grave, found the imperishable relics
of the saint and threw them into the river Lom, where they rested for
thirty-three years. Then God revealed the relics to a reverent man and
the relics were retrieved from the river and taken over to the village of
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Basrbovo, near Ruséuk in Cerevenovodska Bishopric where a small
church was built in honour of the Saint. The holy relics were laid
there and many miracles and healings followed. In a written historic
martyrology of the saint on 27 October a commemorative service
is held in honour of the Saint. With his simple and saintly life St.
Dimitar loomed brightly among the Bulgarian folks and later on God
famed him with numerous miracles.

Thus in the summer of [...] the Muscovites (the Russians) moved
his holy relics from Basarbovo to Bucharest and laid him in the
Patriarchal Cathedral “St. St. Konstantin and Elena”. There they have
been resting to the present day, intact and imperishable, performing
countless miracles. With these prayers, God Almighty, have mercy
upon us and save us, Amen.

The first transcript of Paisiy’s Istirya (1809)

Information provided to colonel I. Liprandi in 1829

Information provided to colonel I. Liprandi in 1829. “The relics
of Saint Dimiatr were kept in Razgrad during the war in the period
from 1806 to 1812 but were removed from there and placed for safe-
keeping in Bucharest Bishopric.”

Vazarova, Z., H., Russian scholars and the Bulgarian past.
Research, materials and documents S., 1960, p. 57

A travelogue by Naijden Gerov from 1846

A travelogue by Naijden Gerov from 1846 it is written: ,,At about
... hours from Rouse to Tarnovo, on the way near the river Cerni
Lom, one can discern with difficulty a village, which obviously had
once been very large, the village of Basarbou, almost demolished in
the first war between the Russians and the Turks. This village has
now been moved across the road, near the river.”

Revival travelogues. S., 1969, pp. 74.
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A short saga of the life of our Reverend Saint Dimitar
Basarbovski, whose relics are resting in an Ugro-
Wallachian region, in Bucharest, in the bishopric church.
From Natanail Stoyanov (1858)

A short saga on the life of the Reverend father of ours
Dimitar Basarbovski whose holy relics rest in Ugro-Wallachia, in
Bucharest, in the bishopric.

Translated into Bulgarian, published and presented as a gift to
the Bulgarian literary men.

Hieromonk from the Saint George the Zograf Monastery of
Athos, Natahanail Stoyanov, Tsarigrad-Galata, in the publishing
house of Dr. Cankov and B. Mirkov, 1858.

Reviewed and approved by the royal censors for publishing

A letter from Archimandrite Nathanail Stoyanovi¢, Governor
of Dobrovecki Monastery in Moldavia, to Dragan Cankov for the
printing of the Saga on the life of St. Dimitar Basarbovski

Draganco, so here come .... groschen to be used for the
printing of 5 000 copies of the Short saga on the life of St. Dimitar
Basarbovski, but under the following conditions:

A) to be printed free of any printing errors b) 1000 copies to be
sent to the Holy Mountain to the Saint George the Zograf Monastery
of Athos with a cover letter from me — 100 copies to be sent to the
ecumenical elder of Zograf H. Victor — 100 copies to be sent to the
Zograf’s secretary, monk Aleksij — 200 copies to be sent to the public
school of Skopje — 200 copies to be sent to the general school in
Veles — 200 copies to be sent to the general school in Prilep and 200
copies to be sent here to me in lagi — which totals 2000 copies. The
remaining 3000 copies I leave at the disposal of the Bulgarian literary
men in Tsarigrad.

Your well-wisher: Archimandrite Nathanail, 15 December 1857
— lasi

A short saga on the life of St. Dimitar Basarbovski

God has chosen not the strong, nor the wise according to the
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flesh, nor the noble ones to serve him, according to the words of
the Apostles (1 Kor. 1: 26), but the weak, simple and of humble
origin (p. 27): since His power is most perfectly revealed through the
weak. In this way, as in anything holy, in this saga, we will show the
overflowing God’s Blessing, which is spoken of in the Apostle, where
it is said: the more simplicity and kindheartedness there is, the more
abundant God’s blessings are. When God’s blessing found his heart
pure, his soul virtuous, his mind bursting with spiritual wisdom, it
settled into him and accomplished what no human wisdom can, what
we will be given in the following narrative.

The Reverend father of ours Dimitar Basrbovski, called the New
one for his recent discovery, whose memory is commemorated on
27 October was born in Bulgaria and blossomed during the reign
of the pious Bulgarian tsars in a Bulgarian village, which was little
known before, but which grew as this tendril and became famous
and renowned. This village’s name is Basarbovo and it is located
on the river Lom in Bulgaria, at a two-hour distance form Rouse or
Ruscuk. The Reverend was born to poor Orthodox Christian parents,
poor in a way that’® our Jesus Christ lavishly blesses in His Holy
Gospel with the words: ,,Blessed are the poor in spirit, for theirs is
the kingdom of heaven.” (Mathew 5: 3) To such parents this son was
born who with his virtuous life earned fame not only for himself but
for his parents as well, who in the words of God: ,,Thus, by their
fruit you will recognize them” (Mathew 7: 20). He brought fame not
only to his parents but to all Bulgarian folks, and to the Wallachians
likewise. From early childhood this Reverend Dimitar did not get
involved in some frivolous science, nor in some illustrious art, nor in
a trade accomplished with a lot of lies and machinations. He did not

30 The town of Rusuk is even now called Rusi by the Bulgarians living there.
A noble elder — a Zograf monk, born in Rusuk told me the following legend: Rusuk
was called Rusi, which was not derived from Russi (on the next page), i.e. Russian
people, but from the name of a woman, a publican, whose name was Rusa. Her pub
had become the center of today’s Rusuk and the Bulgarian way of saying, “I will
go to Ruke, I will spend the night at Ruse”, i.e. at Rusa’s pub led to the naming of
the place and the town as Rouse. Even today the people living in the vicinity call it
Rouse, not RusSuk.
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engage in childish play, nor did he enjoy exercising with horses, like
those other youths who love the world and anything worldly. Nor did
he ever devote himself to mundane, earthly and transient activities.
All this Reverend Dimitar avoided and felt estranged from. He loved
just one art, the one that is most important of all, namely he devoted
himself to the virtues of Abraham, Isaak and Jacob, through which
man manages to commune with God, through which man becomes
God’s companion. As a child he had come to love pasturing the
livestock and just as patriarch Jacob tended to and grazed Lavan’s
livestock, so did the Reverend Dimitar look after the livestock of his
village Basarbovo and such attention and effort did he put into this
that no animal ever walked stray or remained outside its home in the
evening.

Ifitever happened for an animal to walk astray, Reverend Dimitar
went looking for it and never let beasts attack and perish it. In keeping
with the teaching of the Holy Scriptures (the Bible), he kept searching
for the animal until he found it and brought it safely back home to its
owners. The Reverend Dimitar was so merciful and compassionate
to the living creatures of God that what others considered unworthy
of compassion and in no need of protection, he felt strong compassion
for and felt deep repentance, if it ever happened for him to err against
helpless God’s creatures. Thus, for example, once, as he was taking
out the animals to graze, he stumbled over and inadvertently trampled
a bird’s nest with little birds in it. The little birds died. He rued bitterly
what had been done, thinking that he had committed manslaughter.
For this reason and with a deep passion, like Simeon Stalpnik, he
was quick to impose punishment on his guilty foot. The punishment
was not to put any footwear on the guilty foot for three years. And
for three years he walked barefooted. In the summers he frequently
suffered injuries from stones and thorns and in the winters frostbites
caused him real suffering but he never backed out. After he fared so
well and worked hard as a shepherd, just as Jacob took Lavan’s two
daughters for his wives, the Reverend Dimitar acquired vision from
which like beloved children all his good deeds were born. With this
limping leg he walked past all desires of the flesh and mounted the
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hills near Lom just as Jacob did the Gilead Mountain with the riches
of his virtues. But there the imaginary Lavan, who calls himself the
master of darkness — the devil, caught up with him and tried to steal
away from him the idol of his passions. And the Reverend granted him
freedom to demand from him all his virtues which he had acquired
with his shepherd’s labours. This human enemy ravaged everything
upside down but could not find anything belonging to him in this
Reverend. This was so because the Reverend had revoked not only
one or ten mundane, earthly things but absolutely everything worldly.
And since this human enemy — the devil could find nothing of his
own in the labours and feasts of the Reverend in his life among his
folks, the Reverend started arguing with him and showed this eternal
enemy that he kept nothing devilish in himself, that he despised him
and considered anything worldly vanity and puss. He abandoned the
world and anything worldly. Neither relative, nor acquaintances or
friends could keep him away from his evocation. He left behind his
village. To commune with God in silence and calmness, the Reverend
Dimitar decided to join a monastery and soon God gratified his wishes
and intentions. Soon after he left the village and started walking up the
river Lom, he found a cave in which there was a monastery. Here the
Rverend took the vows and cropped his hair, with joy pronouncing the
words of the Psalm reader, “Far away | would hide myself and would
forever in the desert dwell* (Psalm54: 8) . Together with his hair he
trimmed away from himself all worldly feelings and earthly needs
and in keeping with the words of the Apostle: he crucified himself
for the world and the world for him. To put it shortly, as a dead man
is oblivious to the world and anything worldly, so did the Reverend
Dimitar become dead to all earthly transient things.

After he freed himself from everything as described above, as
the strong fighter he was, he sought bigger and more significant fights
and devoted himself to more spiritual virtues. He started to fast, to
pray through the night and take vigils, to kneel humbly with humility,
wisdom and fear of God, gave himself to chastity and preservation
of the purity of his heart which is the source of pure thoughts. To
cut a long story short: all virtues of a monk naturally grew in the
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Reverend father of ours Dimitar. And who can tell his heart-felt
compassion which he cherished till his very end? Who can confess
the constant tears that welled from his eyes as a torrent and with
which he flooded that wretched pharaoh — the devil with his whole
host? Who can recount his prayers coming from his pure heart and
his wise union with God, the impeccability of his heart’s purity?
Who can describe his warm love to God and his ardent wish which
bred enlightenment and which made God visible. In the words of the
Lord Himself: “Blessed are the pure in heart, for they shall see God”
(Mathew 5: 8). The Reverend Dimitar was forever filled with great
care for his soul. He died numerous times for the world and lived only
for God. He seasoned his body so that he could easily fly towards the
heavenly Jerusalem. He always subjected evil to good. He craved for
the heavenly and despised the earthly. His gaze was fixed on spiritual
entities only and all this disclosed to him unspoken Godly secrets
which a human can grasp and he enlightened himself with God’s
image that Jesus Christ Himself described with the words: ,,And he
who loves me will be loved by my Father, and I will love him and
manifest myself to him” (John 14: 21). And further on: “Anyone who
loves me will obey my teaching. My Father will love them, and we
will come to them and make our home with them.” (line 23).(a)*!. In
short, let’s say: the Reverend Dimitar adorned himself with all virtues
that enlightened his soul and body so that his perishable body became
imperishable and made him last to the present day.

S. 6 as we see it ourselves. Even though it underwent numerous
changes for so many centuries, it remained unscathed by all those
external events, whole and intact as a living being. Thus God’s
Blessings overpowered the natural rank, to which he became a temple
and a home in his earthly life and prepared himself in body and soul
to see Gog, whom he dearly loved since his childhood and whom he
fervently craved after!

Afterwards, when he perfected himself in all virtues and became
a consummate man, and reached the full age of Christ’s perfection

31 John, ch. 14
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(Efesios 4: 13), in keeping with the words of the Apostle he cherished
one last wish — to leave his body and be with Christ, to see clearly
for himself the glory of God and to stand close to God. He did not
despise his wish for which he suffered and spent so much effort and
pursued so many exploits for. Thus the Reverend Dimitar, when he
felt that with his earthly advanced age he had neared God whom he
had dearly loved since his childhood and whom he fervently craved
after and whom he had been approaching throughout his whole life
and in view of his mature age he foresaw the hour of his own death.
And out he went from his cave and lay down between two stones
that were near the cave, up the river Lom, and he surrendered his
holy and saintly soul to God and his heavily laboured body remained
intact, lying between the two stones for quite some time. But it so
happened that the river Lom overflowed and washed away cornfields
and meadows, stones and trees. The flood carried away even the two
stones between which the holy relics were resting and the relics fell
into the river. This invaluable treasure stayed hidden in the water for
quite some time. God found it pleasing to bring fame to his servant
both on earth and in heaven. Before they were found, God blessed
the remains of Reverend Dimitar with miraculous powers and kept
those safe and imperishable, which we will read about in the next
narrative. A good and God-loving Christian from these lands had a
daughter who was possessed by an impure spirit. One night while the
girl was asleep, the Reverend Dimitar*?> made his appearance to the
girl and told her that if her parents took his remains from the water
he would cure her. He pointed to the girl the very spot from which
the remains had to be retrieved. On the next morning the girl told her
parents of her sighting the previous night. Soon word of the sighting
spread around the village and the local clerics learned about it. Many

32 In the Wallachian narrative it is written that an angel in the image of the
Reverend presented itself to the girl. It is obvious that the author has made a mistake,
as we Orthodox Christians believe that the Saints for the human good do appear
themselves and help humans in everything they do, be it in their waking hours or in
their dreams, unknowingly or through direct knowledge reveal themselves to us on
God’s will.
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people and clergymen gathered at the place that had been pointed out
to the girl where on many previous occasions a candle had appeared
which had been taken by all who had seen it as a sign for the presence
of a hidden treasure there. But this time they searched carefully and
found the relics of the holy Reverend Dimitar in the water, buried
under a pile of river sand, just as the Reverend Dimitar had told the
girl himself. And they took him out, whole and luminescent as gold
from ore. They took these holy remains and with befitting honour
brought them back to the village of Basarbovo where the Saint had
been born. The rumour for the finding of this invaluable treasure (the
holy relics of the Saint) soon spread throughout the country and before
long reached Bucharest and the Governor of Ugro-Wallachia heard
the rumour and wished that the imperishable body of the Reverend
Dimitar be brought to his estate in Wallachia and be laid down in
the Governor’s private, home church. With this intention in mind,
the faithful Governor sent a few priests and boyars on a mission to
Basarbovo to retrieve for him the holy relics of the Saint. And the
Governor’s missionaries reached Basarbovo and with befitting honour
and benevolence picked up the holy relics of the Reverend Dimitar and
started with them on their way back but when they came to a village
called Rouse (present day Ruscuk), at a certain well, the relics got
stuck and could not be moved any further. From this the missionaries
understood that it was not pleasing to the Saint for his remains to be
taken away from his motherland and moved to another country. As
the priests and boyars witnessed this miracle they got wondering what
to do next. They consulted each other and took the decision to act as
had done in Olden times the Philistines with the Ark of the Testimony
(I Kings 6: 7) a).>* Legend has it that they took two heifers that had
never been taught anything before or harnessed and geared them up
to a cart with the holy remains of the saint and let them roam free, in
a direction of their choice. This they believed would reveal the will
of the Saint and show what would be pleasing to him. The cart was
directed towards Wallachia, but once the heifers were let free they

3 Read Judges: in the chapters 4, 5 and 6.
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turned around and headed straight back with the relics of the saint to
his village Basarbovo and stopped at the very center of the village.
Witnessing this event, the Wallachian priests and boyars understood
that it was not pleasing to the Saint to leave the place where he had
been born and where he had spent his life laboring in service of God.
So they returned empty-handed to their master and told him the whole
story. The God-loving Ugro-Wallachian Governor, on hearing from
his missionaries about this miracle, through which the will of the
Saint had been disclosed to them, sent some of his boyars with a lot
of money to the place where the cart with the heifers and the holy
remains of the Saint had stopped and ordered that a church in honour
of the saint be built and be named after the Reverend Dimitar. In this
church, from the holy relics of the Saint, miracles flowed like a river
and beneficial healings were dispensed to those who went there in
true faith and reverently touched the holy relics. From the numerous
miracles that occurred, performed by the holy relics of the Reverend
Dimitar, let us mention a few that have brought him fame and have
lived in the memories and oral tales of the folk. These have been
told by trustworthy people who witnessed the miracles with their own
eyes.

Two God-loving sisters, by the names of Aspra and Ekaterina
from the town of Cervena voda, located near Rouse, built a church
adjoining the temple “Assumption of the Virgin Mary”. They
wondered whether it would be possible for them to somehow take a
piece from the holy relics of Saint Dimitar and bring it to their own
church, for to take his whole body would be against his will as he
had already refused to abandon his chosen abode. With such noble
intentions, the two sisters came with befitting humility and reverence
to bow to the body of the Reverend Dimitar. While doing so, they
stole a piece from his remains and peacefully left the church. But
when everybody had taken their place in the cart, the horses could
not go, despite the dexterity of the horsemen. Seeing that, the two
sisters were quick to know the reasons for that and up they went and
jumped from the cart and with true repentance ran quickly back to
the church, put the piece back in its rightful place and with tears in
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their eyes begged for forgiveness. Thus they were freed from the
invisible restraints and went back to their town with peace settling
in their hearts. On another occasion, his Holiness, the Metropolitan
bishop of Tarnovo came with his servants to pay his respects to the
holy relics of the Reverend Dimitar. First came the Metropolitan,
bowed deeply, kissed the holy relics and withdrew to a chair to rest.
After him, all his servants went one by one to kiss the holy relics.
When his turn came, one of the servants, a monk, by the name of
Lavrentij, tried while kissing the holy relics to bite a small piece. In
doing this, his mouth froze open and everybody stared at his wide
open mouth and wondered what misfortune had brought that upon
him. The Metropolitan himself saw all this and asked his servant to
step back and allow the others to bow to the holy relics. The monk,
dumb and speechless as he was, stepped aside from the coffin in which
the holy remains of the Saint were resting. When everyone had gone
out, he prostrated himself on the ground and in tears begged the Saint
to forgive him. After his sincere, heart-felt repentance, his tongue
regained its motility and he was able again to speak as before. Then
the monk accompanied the Metropolitan back to his home and told
him all the details of his misfortunate attempt. When the Metropolitan
heard the story, he hailed accusations at the monk and spoke to him
thus, “Oh, you wretched outcast! Did it not cross your mind that if
pieces from the holy remains had been taken by all who come to bow
to him there would be nothing left from the Saint by now. Repent now
for you have sinned against God and against the Saint.” On a different
occasion a God-loving bishop from Prelsav by the name of Joanakij,
had fallen so ill that he had to be carried by four men and so incurable
was his illness that no treatment could bring any relief to him. He
was brought to Basarbovo, to the church of the Reverend Dimitar and
was laid down on a rug inside the church during Holy Mass. And in
three hours this God-loving bishop lifted himself from the rug and
walked steadily on his own legs by himself and profusely praised the
Saint and expressed his deepest gratitude to him. Let us recount yet
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another miracle that occurred before his relics were relocated to A)**
A Turk was determined to rob the church of the Reverend Dimitar no
matter what. With such intentions he broke into the church one night
and rushed towards the silver float lights that were hanging in front
of the relics of the Reverend and were incessantly alight. But once
he stretched his hands to grab the float lights, both his legs stiffened
and he fell face forward in front of the coffin where the holy relics
rested and lay there immobilized until morning mass on the next
day. When early in the morning on the next day the priest came to
prepare for morning mass he found the Turk nailed to the ground with
no repentance in his heart. After the Turk revealed the reasons for
his mishap, the priest lifted him by the legs and took him out of the
church. The Turk’s heart remained impure and he never repented, so
he spent the rest of his life crawling and begging along the streets of
Rouse or Ruscuk. These and numerous other miracles are recounted
that the Reverend Dimitar performed while his holy relics rested in
Basarbovo. But there was no one to keep record of these and many
of the miracles are told in contradictory stories. They remain mostly
untold and have not been, alas, written down for posterity. Besides,
this only miracle is sufficient for every believer that his holy body
has remained whole and intact to the present day, imperishable as
life itself. In such a wondrous way God’s blessing provides for the
preservation of His temple.

It was pleasing to God to bring fame to his humble servant, the
Reverend Dimitar, even in Wallachia and to fulfill the longstanding
wish of the Wallachia governors and people as this is told below.

In 1769 and in 1774 wars broke out between the Russian state
and the Sublime Porte and the Russians (the Muscovites) took over
Moldavia and Wallachia. At that time the Russian General Peter
Saltikov crossed the Danube River and fighting against the Turks
in Rouse he was victorious. He took governance of a few villages
along the river Danube, which had formerly been under Turkish rule.

3% This miracle was described to me by the aforementioned noble elder, the
monk from Zograf Monastery, hailing from Ruscuk, whose father had been a priest at
the church of the Reverend Dimitar in Basarbovo at that time. The publisher.
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Among these were the town of Cervena voda and Basarbovo where
the holy relics of the Reverend Dimitar were kept. After the pillage
of the village the Russian General spotted the holy relics, took them
and wanted to transport them to Russia. But a pious Christian, Hadji
Dimitar a)* happened to visit the General at the time and pleaded
with him to make a gift of the relics to Wallachians for the numerous
plunders and total devastation that the people had suffered and to bring
them happiness with such a holy and invaluable gift. The General
conceded and the relics were left on Wallachian land. The people of
Wallachia accepted the gift with exceeding honour and reverence and
put the relics in the Ecumenical Bishopric in Bucharest at the time of
his Eminence Grigorius, the Metropolitan bishop. The remains have
rested there till the present day. When the holy relics of the Reverend
Dimitar were placed in the church all people immediately felt his
beneficial presence. He not only ended the war between Russia and
Turkey, but he also saved the Romanians from the plague. Thus he
quickly became not only a peace maker but the savior of people from
visible and invisible inflictions and imminent death. As before, people
are now going to the Reverend and all true believers get the help they
have asked from him. And with his prayers, God kyrie eleison and
save us all, now and for eternity. Amen.
A short saga of the life of our Reverend Saint Dimitar
Basarbovski, whose relics are resting in an Ugro-Wallachian
region, in Bucharest, in the bishopric church. From Natanail
Stoyanov (1858)

»A week in Turnovo®, An author who can be recognized

only with the initials D.K.P. (probably the year is 1895).

An author who can be recognized only with the initials D.K.P,
»A week in Tarnovo®, p. 215. The village of Basarbovo is located at

35 This man, Hadzi Dimitar, as I was told by a trustworthy elder, was a Bulgar-
ian, living in Bucharest with his family and occupied a respectable position with the
judiciary and served as a counselor to General Saltikov. And if somebody meets a
member of the family of this Bulgarian, let them tell us and provide us with the cor-
rect information. The publisher.
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a twenty-kilometre distance from Rouse, on the slope of a hill at the
foot of which the river Lom meanders in a few eddies. This is the
birth place of St. Dimitar whose relics rest in Bucharest Bishopric.
While he lived in his native village he was called simply Dimitar, but
when he found a home in the good, jolly and vainglorious Romania
he changed his name to Dimitru Basarbov. At the bank of the river,
at a short distance from the village they showed me the cells that the
saint had dug for himself in the limestone rock of the mountain. There
are three cells at a height of six meters from the ground. They are
large and spacious and can be reached by steps carved into the rock,
which are now almost trodden away. At the skirts of the mountain,
near the cells there is a well, whose water has the power to cure barren
women. On the day of celebrating Saint Dimitar all barren women
from far and away gather at the well, and after the priest says a prayer
they drink water from the well and in ten months their happy husbands
invite relatives and friends to a baptizing ceremony!”

Romanian travelogues across Bulgarian lands from the XIX

century. Collected by Marina Mladenova, Nikolay Zecev,
Sofia: OF, 1982, (probably the year is 1895). p. 215

Parts of the book “St. Dimitrij Basarbovski and his holy
relics in Bucharest”

Parts of the book “St. Dimitrij Basarbovski and his holy rel-
ics in Bucharest”

In his monograph History of the establishment of the town of
Bucharest , colonel Dimitar Papazoglou described events at the time
thus, ,,In 1762, as a consequence of the cessation of the sixth reign
of Konstantin Mavrokordat, the then Metropolitan Grigore went, to-
gether with Mihail Kantakuzi and Nikolae Brakovyanu, to Petersburg
to see the empress Ekaterina to plead with her to help them protect
the country which had been devastated by the Turks and the frequent
change of sovereigns by Phanari. It was during the office of the same
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Metropolitan that the Russian troops arrived on 13 July 1777 and that
the relics of saint Dimitar were laid in the bishopric after they were
brought from the village of Basarbovo, near Rus¢uk. They had been
discovered a long time ago by the inhabitants of that village, on the
banks of the river Lom which flows close by the village. A Russian
general by the name of Saltikov took those but when the boyar Mantu
[Hadji Dimitar] asked him to leave them so that they can be taken to
Wallachia, the General conceded”.

»Since then till the present day, when the country has been swept
by calamities or epidemics, grand processions have been organized,
at which the holy relics of the Saint were carried and prayers were
addressed to the Saint.

My father and I, just as all our contemporaries, can bear witness
in fear of God, that we witnessed with our own eyes the miracles
performed by this Saint.

My father told me how during the awful plague of 1815 the
people took out the holy remains of the Saint and walked throughout
the city carrying those around. Then they put the relics in the centre
of the town, read prayers and performed blessings of waters. From
that day onwards the epidemic started to diminish gradually. Joan
Karadzha went back to his palace from the village of Domnest near
the river Saber, where he used to live in solitude”.

»Witnesses to the second miracle were all people living in
Bucharest, myself included, at the age of 16. This is how it happened.
In 1827 during the reign of Grigore Voda Gika there was a devastating
drought. Not a drop of rain had fallen for three months, those three
months that water is most needed. Everybody was worried that there
would be no food in the winter, that we would starve and be forced
to eat acorns and oak bark, furnace-baked and sent to the mill for
flour to be produced from it. Romanians are not strangers to such
food, they had lived on it before, when the cornfields became white
with the bones of dead cattle, dying out for lack of fodder. The holy
Metropolitan Grigorie [ Daskala] called for the old father Grigore Gika
Prodobni to take out the holy remains of St. Dimitar and to organize a
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procession. He told the old father that all boyars were going to join the
procession on horses. On the next day, 15 May, everybody marched,
the ruler, the boyars, the Metropolitan in his chariot with two acolytes
sitting next to the coachman. They were all wearing their best clothes,
prepared for a celebration.

I, the author of this brochure, was among the throng of people.
The priests took turns to carry on their shoulders the chest with the
holy remains of Saint Dimitar. We went from the bishopric, across
the bridge over Kalica (kalya Rahovey) and made a full circle towards
Dylul Spirey in Kotroceni. Then we crossed the bridge and from
Grozavest headed north, to present day Gare du Nord. And behold!
A miracle! Just as we were leaving, we saw a large cloud coming
from the north. When we reached the end of the bridge at Mogosoya
(Kalya Victorei) a torrential rain hit us. The ruler, the boyars, and
everybody present got soaking wet. It felt as if we were drenched in
buckets of water, but no one seemed to be in a hurry. The procession
was moving ever so slowly. His Highness was riding in front, together
with the boyars, but we were not far behind walking in tail. When we
reached the church of the holy bishopric, the ruler and the boyars went
inside, drenching wet. The Metropolitan said prayers of gratitude in
front of the open chest and everybody started bowing to the Saint and
kissing his holy remains — from the ruler to the last beggar in the line.
The ruler and the boyars mounted their horses, got on their chariots
and went back to their homes. With short intermissions it rained for
three whole days”.

Lying in the middle of the street

In 1870, beginning on 1 May, a severe epidemic of angina spread
through Bucharest which caused the death of many citizens living in
the suburb of FoiSor. According to doctor Jacob Felix this epidemic
was caused by the swamps at the foot of the hill, stretching from
the workshops Lemaotre to the slaughterhouse of Hadji Mosku from
Vitan.

Although the slopes of the hill had been turned into vegetable
gardens by the Bulgarians, they could not stop the raids of mosquitoes.
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At that time it was unthinkable to drain the swamps due to the
unbearable expenses.

At the end of that spring, heavy fog covered the swamps which
reeked of something bad and rotten. It was stifling. The countless
swarms of mosquitoes worsened the situation beyond control.
The stringent stench and the mosquitoes made the life of people
unbearable.

Witnesses claim that by the end of June, people were no longer
able to walk, but merely dragged their bodies along with great effort.
The weakest of them died from ominous stings. In these inhuman
conditions the people living in the suburb of Foisor, using their
priest as an intermediary, asked at the bishopric for the chest with
the holy remains of the Reverend Dimitar Basarbov to be brought to
them. At the beginning of July the chest with the holy remains of the
Saint was brought to the church in FoiSor, established by Samaranda
Mavrokordat. The chest was accompanied by his Eminence the
bishop and vicar of the holy bishopric, Jeronim, who conceded to the
pleading of the people to organize a religious procession with the relics
of the Saint. Carrying the remains, he walked by all the ill children
lying on the streets, desperate in their hopes for healing. During the
procession, mothers left their helpless children lying on the streets
so that the chest with the remains of the Saint could be carried over
them. Many other suffering people joined the children in the streets,
so numerous were the healed and cured, free from the infection. The
holy relics remained in the church in FoiSor until the next day and
Saint Dimitar “with his divine powers cleared the stifling air from the
wretched suburb”. The fog and the swarms of mosquitoes miraculously
disappeared and numerous ill people were cured. The procession with
the holy remains of the Saint was portrayed in a lithograph by G.
Venrich, which was printed by Dimitar Papazoglu. The lithograph
is entitled The procession of Saint Dimitar, patron of the capital of
Romania and is dedicated to His Eminence bishop Jeronim, the vicar
of His Grace the Representatives (?) of Romania“.

Our devoted hearer, we find you in all our misfortunes, Saint
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Dimitar, that is why we plead with you to protect us in this life with
your alms in the new century which is to come and free us from the
constant stench.

Seven names written on paper

We have evidence from the time of the War for Independence of
1877 for the help granted by the will of Saint Dimitar to the Romanian
people. In his chronicle Petre Izpiresku wrote down all that happened
at the time.

,»The ruler gave orders for preparations to be made for crossing
the river Danube. For this purpose the Romanian military officers
built a bridge over the river Danube from Korabiya to 1zlaz. It was a
magnificent and deeply moving scene on the day of departure.

It was grand for its meaning and significance. Enormous is the
field of Korabiya and one could not see all members of the army. The
earth was moaning with the weight of all the Romanian soldiers, lined
up, each with his battalion. There were 40 000 men there, heavily
armed, with ammunition, transport and all that was needed for the
army.

It was a pious scene, for the bishop of Ramnik, said a prayer in
front of the ruler and all the military commanders for a victorious
fight for all Christian troops.

Moving it was, because many parents, women and children,
brothers and sisters of the soldiers were suffering, not ready to say
their last good-byes to their beloved and accept their possible death.

A young woman, holding a baby in her embrace, a three-month
old youngster, approached her husband and gave him the baby to
hug. He kissed the baby tenderly, then kissed his wife and told her,
“So long, woman. If God so wishes we will see one another again, if
not, tell this infant when it grows that his father died protecting his
country. | am going where my duties lie. God be with you!”

This is all he said and back he went in line among the other
soldiers. The woman covered her face with her hands because tears
were welling from her eyes. There are no words to describe the tears
shed that day and the sorrow experienced by the mothers, fathers,
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wives and children, by all the relatives of the soldiers who were
leaving to fight a just war.

The ruler was the first to step on the bridge, and after him all the
soldiers hurried to pass as quickly as possible and to enter into a fight
with all enemies of the Cross. With measured steps, in strict order,
really brave soldiers marched on the bridge that day. The grandsons
of the soldiers from 1396 from Nikopol and those of 1444 from Varna
crossed the Danube under a waving flag, to the accompaniment of
music, ready to face the Turkish scourge and free themselves from the
yoke that had been oppressing the Romanian people for centuries.

The Metropolitan of Bucharest, the first in order, demanded
that the holy relics of Saint Dimitar be taken out from the bishopric
and be taken on a procession throughout the capital. He ordered for
public prayers to be held and vigils organized in every church in the
country so that God could take mercy on the Christians and help them
win. Such vigils and public prayers were organized until the fall of
Pleven”.

We have further evidence for the help of Saint Dimitar left to
us from this war. At that time there was an old colonel living in
Bucharest who had served many long years in the Romanian army.
He had seven sons and they were all out there at the battle field.

The poor father feared that his sons would perish on the battle
field, but he had a strong faith in God and put all his hope in the
belief in the help of Saint Dimitar Novij (the New). He went to the
church on the hill every day and prayed in front of the chest with the
holy remains of Saint Dimitar for his sons to return to him safe. He
put down the names of his seven sons on a piece of paper and when
no one could observe him he slipped the piece of paper in the chest
under the head of the Reverend. The war came to an end and with
the prayers of the great wonder worker all seven sons of the colonel
came back home safe and sound. There is no way to describe the joy
of the old father, his gratitude to the Saint, and all his words of praise
addressed to the Reverend. When there is faith, anything is possible.

Pure and light is the blessing of your gifts, Saint Dimitar, and we
beg you to protect with your kindness our families, when you secretly
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come among us and show us the way that leads to the Kingdom of
Heaven.

“St. Dimitrij Basarbovski and his holy relics in Bucharest”

Proclamation of the cult for Saint Dimitrij Basarbovski

Proclamation of the cult for Saint Dimitrij Basarbovski

The service for the proclamation of the cult for Saint Dimitar
Basarbov started on the night of 25 October when the chest with
the holy remains of the Saint was taken out of the church. After a
procession headed by people carrying the chest with the remains, the
chest was laid in the yard of the bishopric, under a ciborium.

Throughout the whole of the following day (26 October) believers
came to bow and pay their respects to the holy relics of the Saint.

Numerous candles were lit close to the chest, at the staircase of
the bishopric.

Signalled by the tolling of bells, the vigil began at 18.00. The
service was performed by a group of priests and acolytes, lead by
His Grace Metropolitan Efrem. The bishopric was brimming with
believers who performed most of the songs at evening mass. The
vigil ended at about 22 o’clock.

At this hour many believers queued to bow to the holy relics of
Saint Dimitar Basarbov. The queuing believers moved in two streams
stretching from the main entrance of the Bishop’s palace to the cross of
Brankovyanu at the foot of the hill. They were all carrying lit handles
and it looked as if a necklace of shimmering lights was encompassing
the hill of the bishopric. The believers kept paying their respects to
the saint till late after midnight.

On the next morning, 27 October, the court of the bishopric was
bursting with the numbers of believers who patiently awaited their
turn to kiss the holy relics of the saint.

At dawn, the delegates of the international groups that had left
for Krayova arrived. At 9.30 to the toll of the bells, the high hierarchs
(?) led by his Beatitude patriarch Justinian and his Beatitude patriarch
Kiril, as well as by his Grace archbishop Athenagora al Thyafirelor, all
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came out of the castle and headed towards the church. The procession
was joined by his Eminence the Metropolitan Gregorij of Leningrad
and of Novgorod, and their Graces Hrisostom al Filippilor, Sofroniy
Ternovski, lacob al Atticei and Megarei, Tit Simedrea, Efrem
Enacesku; their Eminences Bishops Jacob from Malta, Palladie al
Voliniei, Anthim Targovistyanu, Teoktist BotoSanyanu, Venyamin
Nistor; the clerics from international delegations, the bishop’s and
metropolitan’s counsellors, professors from the institute of Theology,
including the Rector, Prof. Joan G. Koman, archpriests from the
capital, priests and monks. The Ministry of Cults (Probably what is
meant is the Ministry of Culture?) was represented by Marin Sulika.

After the high hierarchs descended the stairs, they bowed to the
relics of the Saint which his Beatitude Patriarch Kiril was sprinkling
with rose water.

pp-1204

[...]JAfter the vigil, Holy Mass commenced, performed by their
Beatitudes the patriarchs Justinian and Kiril, His Grace archbishop
Athenagora al Thyafirelor, Their Eminences the Metropolitan of
Leningrad and Novgorod and Hrisostom al Filippilor, the Reverend
father Konstantin NecCaev, the Reverend archimandrite Benedict Gius
and by some acolytes.

After «The one Saint..» His Eminence bishop Anthim
Targovistyanu, the patriarch’s vicar, read out «The Encyclical of the
Holy Synod for the proclamation of the cult for some saints from our
country», among whom also figured Saint Dimitar Basarbovski.

After the end of Holy Mass, the high hierarchs, accompanied by
tolling bells, went out of the church and headed towards the place
where the chest with the relics of St. Dimitar stood.

Romanian Ortodox Church. Official bulletin of the Romanian
Patriarchate, 1955, vol.11-12, pp.1203
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