Sofia University “St. Kliment Ohridski”
Faculty of Philosophy

To(wards) the Concepts t0 dixatov and 1] dikaroovvn
in the Practical Philosophy of Aristotle

Summary of

Dissertation for the acquisition of the degree
Doctor habilis

Dimka Gicheva-Gocheva

Sofia

2019



Table of Contents:

Introduction: Why is the preposition to? Why to(wards) and before Aristotle? Status
quaestionis. Conceptual delineations, defining of the scope and the intentions of the study

................................................................................................................. p-6
Chapter one: The just and justice according to the historiographers and in the perfect
Attic tragedy
Part 1. Herodotus on 10 dikatov and 1] IKALOGUV ..., p-17

1.1. The unjust as casus belli gerendi and trigger of the histories...................cccccceeeeee.p. 20

1. 2. Aufheben of the mythological — the story of Helen...........cccccocovvviiininnnininnn, p- 22
1. 3. Dreams, oracles, profecies — where is the just among them.............ccccccceiiininn. p- 25
1. 4. Answer one: There is justice coming from beyond ... p- 28
1. 5. Answer two: Justice is attained in the right judicial judgement...........c..ccccccceeeeeee. p- 31
1. 6. Answer three: Justice in the family relations.............ccooiiiniie, p- 34
1. 7. Answer four: The just in a community of men.........cccoceceviiiiiiiiiniiniininccce, p- 36
1. 8. The just and the rule of MaJOTIty......cccoeviiiiiiiiiiiice p- 39
1. 9. Freedom as core value for the Greeks; differences between Europe and Asia....... p. 42
Part 2. to dikatov and 1] dikatoovvn in the History of the Peloponnesian War
................................................................................................................................................... p- 50
2. 1. Thucydides as father of the contemporary history (Zeitgeschichte)....................... p. 51
2. 2. His philosophy of hiStOry.........ccccceiiiiiiiiiiiiicc e p. 53
2. 3. Thucydides as one of the sophists. Mapping the speeches in the text...................... p- 57
2. 4. Philosophizing in the antilogies ..o p. 62
2.5. Man as measure of all things, including those, which engender war...................... p. 66
2. 6. Humanism and moralism, instead of relativism............ccccocooiiiiiniiinniiinn, p- 67
2.7. Thucydides’ ,reflection on the method”..........cccccoeiiiiiiiiie, p-71
2.8. Apology of the sophists, Herodotus and Thucydides............ccccceevniiniinnninnnns p-76

2. 9. How is justice possible as personal virtue and how is the just possible as principle in a
COMMUNIEY vttt ettt as e bbb s s et s s p- 86

2



Part 3: Sophocles: Antigone and the justice from beyond.............uuueeenunninincnnnnnns p. 94

Chapter two: 0 dikatov and 1] dikaroovvn from Plato to Aristotle

Part 1. Ontology of 10 dixauov and 1) dikawoovvn in the Republic ........................ p-109
1. 1. Whose justice?, or who is the subject of just and justice ............................... p- 113
1. 2. T0 dikatov as a set of principles and regulations for the life in a community and 1)

OKALOOUVT] @S PerSONal VITtUE .......ovoviviiiiiiiiiccc s p- 113
1. 3. The Pre-Socratic ontology of Dike —the Right ......................... p- 123
1. 4. The Sophistic-Socratic counterpoint in the Republic.............ccoevevireriiininininnnnnne. p- 124

1. 5. The ontological answer: Justice is possible. The just is possible ..................p. 130

Part 2. The personification of the virtues in the “Persian story-paradigm”, told by

Socrates in the AICIDIAAEs. ..ot p- 137

2. 1. Socrates and Alcibiades. Socrates and Plato..........cccccceveiviiiinicinnicnicincinne. p- 137

2. 2. The interest of the Academy in Persia. The interest of Aristotle in the

BaSt..ee s p- 139

2. 3. The moral of the ,Persian exemplary narration”............cccooevvevnniiininniiinnnnnns p- 141

Part 3. The political structures (governances) — the definitive condition for the

attainment of the just

3. 1. The political thinking in the dialogues and the letters of Plato............cccc.c........ p- 145

3. 2. Forms of the political government in the Republic...........cccccccevuvviviviiiniiinincnnnnnee. p-146
a. The ontological and cosmic explanation..........cccceevevivecinicinincnncinccicceee p- 149
b. Timocracy and timocCrats...........ccooeeiiiiiiiiiniiiiccc e p- 150
c. Oligarchy and oligarchs............ccccovuiiiniiiiiiiniies p. 151
d. Democracy and democrats............ccoouruiuiiiiiiiiiiiic e p. 152
e. Democracy is a fagade ..o p. 153
f. Who are the drones and what are they doing............ccccoccoiviiiiiiiiinns p- 156

g. Tyranny and tyrants...........ccoeeiiiiiiiiinniiiiiie e pe 159



3. 3. The suspension of the laws. Apology of the authoritarian rule in the
SEALESIAN c..vevveiicieis e P 161

3. 4. Where is the political thinking of Aristotle?............ccoeviiiininiiniiiiiiciee, p- 167
3. 5. The conceptions of Aristotle as negations and continuation of the Platonic

RINES. .o p. 168
3. 6. The contribution of Aristotle to the political theory...........cccccoeveeiiiiiinnnine. p- 170
3. 7. Forms of oligarchy in the Politics......... ..o p-173

Chapter three: Towards the conceptualization of 10 dikalov and 1] dikawoovvn within
Corpus Aristotelicum. Towards the just: the constitutional history of Athens. Towards
justice: the anthropology as fundament of the practical philosophy. Book Epsilon of the
NE: translation in Bulgarian with parallel Greek text

Part 1. How is the just possible and gradually approached? The Athenian Constitution
between philosophy, history and constitutional theory........................... p- 183
1.1. The political governance(s) in Herodotus .................. o p. 184
1.2. The political governance(s) in Thucydides ...............ccccceiiiiiiiiniiinnenp. 185
1.3. From Plato to Aristotle: from the normativity of a prescription to the realism of a

ESCIIPHION. ...ttt p- 189
2. 1. Evolution and progress in the empowered institutions in Athens............... p- 192
2. 2. How is the independence of the judiciary possible?............ccccoviiiiininnnnnee. p- 205
Part 2. The anthropology correlated to the ethics: the modal triad in the soul and the
DOAY ..o p- 211
2.1. The cosmos: perfect body without soul ............ccceeiniiiiniiniiiiiice p- 214
2.2. The living creatures and their perfect bodies...........ccccooeiiiiniiiiiin, p- 217
2.3. The polemical beginning of On the SOul.............ccccccevieiviveciniiininciincinicciecennes p. 222
2.4. The problem of the body.........ccooiiiiiiiiiii e, p- 227
2.5. The soul as principle Of Life.........ccocoiviiiiiiiniiiiiiiiiicnceeeecees e p- 231
2.6. The mystery of nous: the divine in man ..., c. 238
Part 3. Nicomachean ethics, Book Epsilon.................cccovviiinniiniiiiniccccnn, p. 242

3. 1. Translation in Bulgarian with parallel Greek text
3. 2. Commentary to the translation............cccccoviiiiiiii p. 283

Conclusion: Man must be virtuous and ought to act justly because man is endowed
with immortal nous. 10 dikatov and 1) dikatoovv are possible.
Everybody knows by heart.............ocooiiiiiiiiiiiiiiii 293



Virtue as €E1C and TO OUKOLOV .. .u ettt ettt et e e e e e enans 299

1 OKatooUVT) and 1) POOVIIOLG. ....vviiniiiiiii e 301
The actuality of Aristotle for ..o 304
Bibliographies and internet reSoUrces...........ccoooeeiiinieieiininc 313
A

The dissertation is written and submitted in Bulgarian.

It has been accepted as ready at the departmental council of the Department of Logic,
Ethics and Aesthetic at the Faculty of Philosophy in the Sofia University “St. Kliment
Ohridski” on the 23 of April, and approved for public approbation at the same
Department on the 11% of June 2019.

It consists of introduction, three chapters, conclusion and bibliographies.

The bibliographies include 445 titles (in Bulgarian, Russian, English, German, French,
ancient Greek and Latin, plus 20 internet resources) of original writings and translations
of the ancient authors, and secondary interpretations - books and articles.



Summary of the Main Theses

Introduction to the problem: why to(wards) and before Aristotle

[Maco té€xvn Kol Taco PLEB0dOG, Opolmg 8¢ TPAELS Te KAl TPOULIPESLS, ByafoD
TIVOG £01ec00L SOKET 810 KOADG ATEPHVAVTO TAYOOOV, 01 TAVT £@leTal. dLapopd 8E Tig
QOAVETOL TOV TEADV' TOL LEV Yap elolv Evépyeilan, Ta 88 Top adTG Epya Tvd. GV & eiol
TEAN TIVO AP TOG TPAEELS, €V ToVTOLG BEATID TEPUVKE TOV EVEPYELAV TO £PYOL. TOAADV &
TPAEED®V 0VODV KOl TEXVAV KOl EMGTNHUMV TOAAX YIVETOL KO TO TEAN LOTPLKTC HEV YOP
Vyielo, vaurnyikiic 88 mAotov, otportnylkiig 82 vikm, oikovopikfic 8¢ mAodTog.

NE, I, 1094 a 1-10

There are three thematic circles in the dissertation. The first of them is retrospective.
The enormous influence of Aristotle on the thinkers in the following epochs, in all
languages and all over the world is well known even to the pupils in the secondary
schools. The reception of his philosophy and the interpretations of it are countless. That
is why this writing is exclusively engaged not with the reception, but with a
retrospection. The main concern of the study is to answer to the asking: what does he inherit
and adopt from some of the most important thinkers, who have written before him in Greek with
respect to the conceptualization of the virtues, especially of justice? The first and the second
chapter of the study discuss this topic.

The second thematic circle is the rethinking of the adopted ideas from previous
thinkers through original concepts of his own. How exactly is the philosophizing of the
predecessors on T0 dikatov and 1) dikarogvvn reinvented in the Nicomachean ethics
and the Athenian Constitution? From the very first lines of the NE and the motto chosen
for the beginning of the dissertation it becomes evident: there is not mere reception and
elaboration of ideas, anticipated by the two great historians, the best tragic author and
his previous teacher. Everything inherited is embedded in his practical philosophy
through the conceptual novelties of the triad dUvapic-évépyewa-évreAéxewa. That is why
the echo of this rethought heritage, reinforced with the strength of unique concepts and
new terms, coined by him, is resounding till the present day. The word dUvapic has a
variety of meanings before him, enriched with a number of fresh ones in his treatises,
and the terms ¢vépyeiwa and évteAéyewn are created by him. They are results of his

1Quoted after Thesaurus Linguae Graece, Bekker, compared with the editions of Bywater
(1890) and Susemihl.



linguistic creativity with prolific applications everywhere: in the first and the second
philosophy; in the cosmology and the anthropology; in the poetic and the rhetorical
theories; last, but not least, in the political and ethical reasoning. The key argument here
is the defining of the virtues as évépyewat of the soul. The third chapter of the thesis is
devoted to this topic.

The third thematic circle, which frames the whole study and hopefully makes it
coherent and consistent, is declared in the title: T0 dikatov and 1) ducatoovvr. What is
the difference between them? The traditional delineation, which has century long
tradition and follows the Latin renderings ius and iustitia, treats 1] ducartoovvn as the
personal virtue justice. What about 10 d(icaiov? Shall we understand it in the narrower
sense of law, lawful, right, or shall we conceive it with a broader scope and stronger
accent? One of the claims of the dissertation is that the weaker translation and
conceptualization in many cases is proper, but the stronger one is better in many more
cases. Thus, 10 dixalov appears as a special correlational concept for the interpersonal
(in the Nicomachean ethics) and inter-institutional interactions (in the Politics and The
Athenian Constitution). Our contemporaries as MacIntyre and John Rawls write about
these, but surely the great initiation of this precisely elaborated ethical and political
couple of concepts is in the treatises of Aristotle, and even earlier: in Herodotus,
Thucydides, Sophocles and Plato. That is why the preposition in the title is to, towards,
and in the composition of the writing the translation of Book Epsilon of the NE is at the
very end, preceding the conclusion.

Summary of
Chapter one: The just and justice according to the historiographers and in the perfect
Attic tragedy

Part 1. Herodotus on 10 dikatov and 1] dikatoovvn?

2 This part of the summary is published as article and for its linguistic precision I am
indebted to Prof. Evgenia Pancheva:

http://www.axiapublishers.com/ojs/index.php/labyrinth/article/view/49
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The History (or The Histories in some translations) of Herodotus (484-425 BC) is an
encyclopedic source for the later anthropology and the practical philosophy of Aristotle.
Its value is immeasurable and of utmost importance as a source for the Greek-Persian
conflict in the 5" century BC and for its pre-history. However, the text is much more
than the alpha of historiography. The immediate narrative of the warfare begins just in
the last quarter of the work and in the other three preceding quarters Herodotus
narrates about many different historical persons, powerful families, important dynasties
and significant events. In detail and very attentively, he describes all possible aspects of
the way of life of dozens of human communities. Some of them are Hellenic (Athenians,
Euboeians, Spartans, Corinthians), others are not (Lydians, Medians, Persians,
Egyptians, Phoenicians, Massagetae, Pelasgians, Scythians, Thracians). He describes
without any cultural predilections and prejudices their dietary habits and/or the men’s
hairdresser-fashion and the clothes they wear. Even more precious than these life-style
descriptions are his accounts of the customs and the habits, the mythological beliefs and
the images of the gods they worship. In short, he provides voluminous material for all
major peculiarities in the worldviews and the everyday practices of tens of communities
in the decades, contemporary with the rise and decline of the Persian empire.

Another remark is to be added: The father of the idea of history has to be respected as
the founder of anthropology, as well. The nine books of his work, called by him after the
nine Muses, are labeled History much later, and even their translation in English as The
Histories, in the plural, by George Rawlinson, is quite indicative®. In addition to the
abundant historical material and the accurate insights into the multiple dimensions of
human existence, they are an extraordinary encyclopedia of the origin of the Greek
knowledge of geography, zoology and of everything related to Egypt.

Last, but not least, the method of the historiographer is the weaving of the “great’
political history with the hundreds of smaller personal, family and/or dynasty stories —
countless narratives mainly not of full biographies, but of telling episodes of fatal
importance for the destinies of the humans, engendering the fabric of the ‘great” history.
Thus the writing acquires depth and value not only as anthropological and historical
chef-d’oeuvre but also as a sketch of the ancient philosophy of life and philosophy of
history .4

3 This text quotes his translation. Herodotus. The Histories. Translated by George
Rawlinson (1858) with an Introduction by Rosalind Thomas. London: David Campbell
Publishers, 1997.

+ More on this point in Karl Reinhardt’s Vermdchtnis der Antike (see Reinhardt 1960) and
Richard Winton’s Herodotus, (see Winton 2000).



Why it is worth looking back at Herodotus as an ancestor of some ethical ideas in Plato
and Aristotle?

The influence of Herodotus on Plato and on the practical philosophy of Aristotle,
conceived as inseparable unity of political, ethical and anthropological thinking is
obvious, although in different facets. Its traces are more visible and explicit in Aristotle,
and somewhat hidden in the delicate texture of the Platonic dialogues. In contrast to De
anima, whose book Alpha abolishes with devastating criticism absolutely everything,
proposed by the previous thinkers on the soul-body problems, the practical philosophy
of Aristotle is indebted to many of his predecessors, mainly to Herodotus, Thucydides,
Sophocles and Plato. Maybe the most impressive concept in the heritage, left by
Herodotus for both Plato and Aristotle, is the differentiation between 1) dukatoovr and
T0 dlkatov: 1) dikaoovLvn is justice, the individual autonomous self-sufficient virtue,
whereas 10 dikatov is the correlational ethical, juridical or political result of interpersonal
interaction between at least two agents®.

Two great ideas from the thesaurus of Herodotus are cherished only by Plato and
neglected by Aristotle: the first one is the causal theonomy in the course of the historical
events and the second is the relativity of the human narration of the past. The latter is
easier to explain, because it is stated clearly in the very first pages of the History: the
Hellenes, the Persians and the Phoenicians have three completely different versions for
the causes, the origin, the happening and the development of the same events.
Herodotus stays at a distance from the epic and mythology. For him the real events and
the real persons are unmasked in their deeds and “human happiness never continues long
in one stay” (I, 5).

The causal theonomy mentioned above is striking in the instructive stories of the
rise and fall of the greatest Lydian and Persian kings: Croesus the Lydian, Cyrus the
Great, his son and successor Cambyses; Darius and Xerxes. Herodotus summarizes the
moral of them in the sentence: wg TV HeyYAAWV AdIKNUATWV pHeyAAaL elot kKat atl
TipHwlat mapa twv Oewv. When great wrongs are done, the gods will surely visit them with
great punishments (II, 120, 10). It is not difficult to see how these stories of the fall of
rulers, who are punished for their cruel atrocities, and even for the deeds of their far
remote predecessors, are echoed in the final myths of the Republic (614b-621d) and the
Gorgias (522e-527a). Indeed, Plato mirrors the moral of Herodotus’ stories of the severely

5 The largest possible mapping of the wider context of the Greek thinking of justice and
the just is available in the several volumes of Erik Wolf’s. Griechisches Rechtsdenken. (see
Wolf 1950-1970).



punished rulers with a greater emphasis on the deserved retribution, provoked by their
own wickedness, rather than on the family guiltiness.

As a distinguished mark of this causal theonomy-framework of the stories,
especially of the rulers, the reader of the masterpiece encounters several astonishing
examples of the power of the providence and its prophecy in dreams, oracles and signs.
The credo of Herodotus is expressed in the famous: év t yao avOownnin ¢pvot ovk
EVNV doa T0 pEAAOV yiyveoOal dmotpémewv. It is impossible for men to turn aside the
coming fate (IIL, 65, 10-11). Some examples are to be mentioned: 1. The death of the son of
Croesus (I, 34-45); 2. The failed attempt of Astyages to change his destiny (after a dream
of a sexual intercourse with his daughter); which was a prophecy that his grandson will
run over Asia, but will deprive him of the power as well. (I, 107, 108). 3. Cambyses,
frightened by a dream, also tried to escape from the predicted future. 4. Also, the
unveiling of the future through the bird-prophecy for the new-coming dynasty: the
seven pairs of hawks tearing the two pairs of vultures (III, 76).

This part of the summary should be finished, however, by pointing out that Plato
and Aristotle remained indifferent to some admirable sparks of humanism, expressed
by the sophists and Herodotus, who was a close friend at least with one of them,
Protagoras. These ideas, unfortunately neglected by Plato and Aristotle, are Herodotus’
convictions and statements that there is one and universal human nature, which is inherent
in all human beings, irrespectively of their origin and tongue. The readers find the
relevant passages on the human nature in plenty of stories: a) to begin with, in the
conversation between Solon and Croesus (I, 29-33); b) in the conversations and the
letters, exchanged between the tyrant Periander and his son Lycophron, and between
Lycophron and his anonymous sister (III, 52): the passionate appeal of the anonymous
sister brings the message that the fatal feuds in a family must be ended, because we are
all just mortal humans; c) in the conversations between Xerxes and his uncle Artabanus
(VII, 45) and between Xerxes and Demaratus (VII, 101-104); d) in the unbelievable
reversals in the life of the Egyptian Amasis and his golden sink (II, 172);
and, e) the letter of the same Amasis to the tyrant Polycrates (III, 40).

Although his personal story is one of the very few examples in the Histories for the
generosity of the benevolent fate, the happy vicissitudes have not deprived him of the
sober wisdom concerning not only the uncertainty of power, but also the fragility of
human beings in every aspect of their existence. tav é¢ott dvOpwmog cvudoor). Hence
man is wholly accident (I, 32)°.

¢ Compare with Pindar, VIIIth Pythian Ode.
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Fundamentals of the thinking of 1) dukatoovr) and 10 dikatov in the Histories

For the sake of conciseness several fundamental ideas of Herodotus, adopted later by
Aristotle, will be briefly sketched as follows. Let us begin with the unjust as casus belli
gerendi, with which the chain of the great conflict is conceived: one unjust deed was
followed by another, by a third and then by one more unjust deed (I, 2, 1-3). Herodotus
is positive: the sequence of unjust events and the sequel of reciprocal acts of revenge do
not lead to a just solution and do not resolve any conflict righteously. See (in L, 2) the
report of the successive kidnappings of Io and Europe; of Medea and Helen. This
message sounds already as conviction in the second book, where Herodotus proposes
an alternative to the epic of Homer with his version of the real and true story of the
beautiful Helen. It is worth comparing Herodotus” apology of Helen in this alternative
story (II, 113-115) with the Enkomion for Helen by Gorgias’.

The just as a result of subjective human judgment

There are at least three examples in the Histories, which might be read as the
foundation of the Greek juridical and philosophical thinking of the subjective role of the
person who judges properly ( or not) for the attainment (or the failure) of a justified
decision: a)The verdict of the judge Proteus in Egypt, reported in the true history of
Helen and Menelaus; Proteus issued what is to be done after the awful crime,
committed by Alexander in Egypt; b) the story of the gradual rise of Deioces from a
humble judge to the power of authoritarian ruler ( I, 100); c) the depiction of the merciful
Egyptian ruler Mycerinus, son of Cheops (II, 129).

If we remove all the details from these stories, we will see that beneath them lies an
important idea, later developed by Aristotle in book Epsilon of the Nicomachean Ethics as
one of the forms of the just. The just in the decision of any judge is a possibility, which
might be actualized, but also might not be.(Il, 31) NE, E: 6 y&o dikaotnc fovAetar eivat
otlov dikaov éupuxov (1132a21-22). A judge is meant to be, as it were, justice personifieds,
sums up Aristotle. The readers familiar with Herodotus are reminded at this point of the
prototypes or the impressive personifications of the embodiment of the just, portrayed
by Herodotus.

7 See also Diels-Kranz 1934, S. 288, 294.

8 Here and elsewhere in the paper the translation of Roger Crisp is quoted (see Aristotle
2000).
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There are also shocking pages in the Histories of quite the opposite. Let us recall this
horrifying episode: Cambysus punishes cruelly the corrupt judge Sisamnes, but puts his
son Otanes in his place(V, 25): Therefore Cambyses slew and flayed Sisamnes, and cutting his
skin into strips, stretched them across the seat of the throne whereon he had been wont to sit
when he heard causes. Having so done Cambyses appointed the son of Sisamnes to be judge in his
father’s room, and bade him never forget in what way his seat was cushioned.

Another similar, but not analogical example is the punishment, imposed by Darius,
who ordered the crucifixion of Sandoces, but later interrupted the torture (VII, 194)
because the punishment must be commeasurable with the crime. The commensurability
of the crime (or in milder cases of the unjust deed), the wrong doing with the
punishment becomes one of the milestones in the NE, book Epsilon. The just solution of
any case is in the middle between the wrong or the unjust deed and becoming a victim
of wrong or unjust judgment.’

The just in the family

Earlier in this text, in the mapping of the relevant passages with regard to the idea of
the (universal) human nature in the Histories, the correspondence between Lycophron,
the son of Periander, and his anonymous sister was mentioned. A passage from her
appeal is worth quoting: mtavoat cewvtov CNUIV. PLAOTIIIN KTNUAX OKALOV. [T TQ
KAKQ TO KAKOV . ToAAOL TV dikaiwv ta €mietkéotepa mEotiOeiot. ToAAOL ¢ 1)de T
Nt dilrjpevol T matewiax ATtéBaAov.lC ... cease to punish thyself. It is scant gain, this
obstinacy. Why seek to cure evil by evil? Mercy, remember, is by many set above justice. Many,
also, while pushing their mother’s claims have forfeited their father’s fortune (Ill, 53, transl. by
Rawlinson).

The message of the compassionate sister, who remains unnamed, deserves very
attentive inspection, because in these several lines it sketches the prototype of two
conceptions, later enriched by Aristotle. One of them is the appraisal of the merciful just,
the indulgent, 10 émiekég, as the supreme form of the just in the NE. In the English
translations of the NE ( see Rackham 1996, Chase 1934, Crisp 2000) the equitable prevails

1) dikatomoary ot péoov €0t TOL adiketv kat adiketoOau (1133b29-30), Acting justly is a
mean between committing injustice and suffering it (transl. by Crisp); this is the conclusion
of an argument from a previous chapter.

0 rx emewcéotepa in the Histories is reflected in the NE, E, ch. 14 as the more abstract
concept TO £mieucéc: the supreme form of the just is the indulgent, which is not the
proper and the commeasurable judgment, but the merciful and milder one (NE 1137a30-
1138a2).

12



as a rendering of o émewcéc. The same Latin root is seen in the term, used in the French
translation by sister Pascale-Dominique Nau: ["équitable''. The translation in German by
Franz Dirlmeier uses das Giitige for 10 ¢miewcéc and das Gerechte for 10 dikaiov
(Dirlmeier 1979).

In the newest translation in English, done by Sarah Broadie and Christopher Rowe
T0 €miewkéq is translated as the reasonable (Broadie and Rowe 2002). Other possible
options, suggested by the context might be the indulgent, the merciful, the milder just, the
temperate. In the address of the anonymous sister to her brother it is said that mercy is
above justice, as quoted above. Precisely this is the point of Aristotle’s reasoning in a very
long chapter in book Epsilon of the Nicomachean Ethics (NE 1137a 31-1138a3), in which
he discusses 10 é¢mieikéc. The essence of his understanding is that the supreme, the best,
the unsurpassable form of the just is the milder, the merciful, the indulgent just.

KQELTTOV TO £TILELKEG. OLO DIKALOV HEV €0TL, Kal BEATIOV TIVOG dtkalov, OV TOL ATAWS
d& AAAX TOD DX TO ATIAWG AUXQTIHATOG. Kol €0ty bt 1] GUOIS 1) TOV ETTLELKOVG,
EmavopOwpa vopov, 1) éAAeimet dux to kaOoAov (1137 b 24-27). What is equitable,
therefore, is just, and better than one kind of justice. But it is not better than unqualified justice,
only better than the error that results from its lacking qualification. And this is the very nature of
what is equitable — a correction of law, where it is deficient on account of its universality. (transl.
by Roger Crisp)

The other remarkable idea in the appeal of the anonymous sister is the supremacy of
the rights and the power of the man-and-the-father in the family. This idea is exposed
briefly as consideration about 10 matoucov dikatov in the NE (book E, ch. 6) and at a
considerable length in book Alpha of the Politics (book A, ch.12) as one of the
unquestionable principles of the political science according to Aristotle.

Another tricky question from the thematic circle of the just in the family, found in the
Histories, concerns the heir of the throne: when a ruler has a polygamous family and
many spouses, which one of his sons, born of different mothers, has the right to inherit
the father? The eldest of all the children or the first one born after the father’s ascension
to the throne? The just solution of this question has triggered feuds and bloodshed in
many dynasties throughout the millennia. Herodotus reports reservedly, without any
partial comments, that the decision was taken according to the following definition,
borrowed from Spartan law: the son, who was born after his father had become the

1 Available on the internet:
https://fr.wikisource.org/wiki/%C3%89thique %C3%A0 Nicomaque, accessed on the 8
of January 2017.
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actual king, should be heir to the empire, rather than the sons, born before him by the
other spouses, because at their birth the father still was a private person and did not rule
the state (VII, 2-4).

The just in the human community

The real foundation of the political thinking on the different types of the self-
organization of a community is discussed on several significant pages of the Histories
(IIL, 80-82), in the famous trialogue, in which collocutors are Otanes, Megabyzus and
Darius.

The first to speak is Otanes, the unhappy child, who has witnessed the terrible
death of his corrupt father: it is no wonder that after such a shocking experience in his
childhood the first speaker should glorify 10 mAn0oc opposed to povvapxin. Indeed,
we cannot expect argumentation and concepts, clarified by definitions in Herodotus. He
narrates short rather suggestive stories, bearing sense, which will later engender
political or ethical concepts. It is not by chance that the speech in favour of the rule of
the many should be delivered not by anyone else but by Otanes. This reveals the talent
of the historiographer, who is a writer as well. Otanes is the judge who has inherited the
position of his corrupt and severely punished father. His accusation of the excesses of
the unbounded monarchic power is to be expected and the motives for it are both
negative and psychological. The power of the one is detrimental to himself, because it is
the source of arrogance, cruelty and disdain. In the speech of Otanes the emphasis is laid
on the psychological degradation of the ruler, who enjoys absolute power. Its
devastating effects fall much more on himself, than the arbitrariness and the atrocities,
which destroy the lives of his victims. Of course, Otanes combines the denial of the one
form with a praise of another and offers a positive enumeration of the five essential
merits of the opposite to the monarchy: the rule of the many. “The rule of the many, on the
other hand, has, in the first place, the fairest of names, to wit, isonomy; and further it is free from
all those outrages which a king is wont to commit. There, places are given by lot, the magistrate
is answerable for what he does, and measures rest with the commonalty. I vote, therefore, that we
do away with monarchy, and raise the people to power. For the people are all in all.”

After him, Megabyzus praises the rule of dplotwv 0¢ dvdowv, opposed to
oAryapxin. The speech of the second noble collocutor provides a real example of
dialectical Aufheben, because it partially preserves and partially discards what has been
already said: the monarchy is bad, he agrees, but at the same time he disagrees that the
supreme power should be concentrated in the majority. “For there is nothing so void of
understanding, nothing so full of wantonness, as the unwieldy rabble. It were folly not to be
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borne, for men, while seeking to escape the wantonness of a tyrant, to give themselves up to the
wantonness of a rude unbridled mob... Let the enemies of the Persians be ruled by democracies;
but let us choose out from the citizens a certain number of the worthiest, and put the government
into their hands.” (111, 81)

Darius is the last to speak in the trialogue and his speech is also dialectical
development of the previous statements: he supports the negative evaluation of the rule
of the many, proposed by Megabyzus, but rejects the appraisal of the aristocracy as the
best form of political governance. On the day after, he will become the new king with
treachery and falsification, because he convinces the other four participants who remain
silent in the dispute, but are entirely persuaded by him and vote in favour of his
opinion: thus the champion in the debate is Darius, who proclaims the monarchy as the
best form of governance, opposed to the power of the people/demos (III, 85).

The third opinion is also much more psychologically grounded than politically
elaborated. Like the first speaker Otanes, the third one Darius emphasizes the personal
degradation of the ruling figures, who inevitably become the first victims of the
concentration of power not only in the hands of a minority, but even in the rule of the
many. The disastrous consequences of the oligarchic and the democratic political orders
likewise, according to Darius, too are much more detrimental to the ones, who rule than
to the human community governed by them. “In oligarchies, where men vie with each other
in the service of the commonwealth, fierce enmities are apt to arise between man and man, each
wishing to be a leader, and to carry his own measures; whence violent quarrels come, which lead
to open strife, often ending with bloodshed... Again, in a democracy, it is impossible but that
there will be malpractices: these malpractices however do not lead to enmities, but to close
friendships, which are formed among those engaged in them, who must hold well together to
carry on their villainies.” (I1I, 82)

The closer inspection of the precise words, used by the three noble Persians in this
political debate on the best form of governance, supports more decisive observations
and conclusions: the six basic political forms — the three good ones and their three
opposites, later laid down as fundamental by Aristotle, are sketched in this
conversation. The speech of Otanes points out the advantages in the rule of the majority,
10 AN 00¢ - the rule of the many, later called democracy, and to the enormous dangers
in its contrary, which he labels povvapxin, but in fact means its distorted form, the
tyranny. Megabyzus advocates the rule of dplotwv 0¢ dvdowv — the aristocracy and
blames the power of the unbridled mob, later labelled the bad or the deviated
democracy. Darius properly describes the psychological mechanisms in the group of the
ruling men, which in his view transforms any aristocracy into oligarchy, and declares
that monarchy is the best.
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The conversation of the three Persians is reflected with some variations and new
arrangements by Plato in the Republic (in the VIIIth book, with the addition of timocracy
to the forms of the political orders) and in the Statesman (291d-292e), but there is no
complete overlap, because in the Republic one more type is added, whereas in the
Statesman one form (not surprisingly the good form of the rule of the many) is missing.
These six forms, sketched by Herodotus in the trialogue of three Persian noblemen, are
the focal points of Aristotle’s meticulous analysis, developed at length in the Politics
from the middle of the third book to the end of the sixth.

The just in the rule of the majority

The Aristotelean account of the great advantages of democracy, the rule of the many,
called politeia in his typology in the Politics, is greatly influenced by Herodotus:

1. In the view of Otanes the inherent feature of the rule of majority is stated to be
toovouin — literally, the equity of all in respect of the requirements of the laws; the
germane idea of the rule of law; 2. What a monarch does, never occurs under the rule of
the many. The bitter experience of Otanes and his childhood trauma obviously
influenced him to insist on this, but in tens of other stories in the Histories Herodotus
narrates that there are perilous consequences of the unlimited power of a person first on
himself. The boundless power of a ruler leads him to madness and disaster. 3. Another
valuable characteristic in the rule of the many, according to Otanes, is the distribution of
many public duties, positions and responsibilities by the lot - m&Aw pév yoo aoyoc
aoxet. 4. Even more important is the responsibility for these responsibilities, or
translated into our modern parlance, the accountability of the persons, who have been in
charge: OrtevOULVOV d¢ dpxTV €xeL — the power is held into account, it is responsible. 5.
Last in the speech of Otanes is the mode of decision-taking: all problems are discussed
and resolved in common BovAevpata d¢ mavta £ kowvov avadépet. This might be
read as the first advocacy of the deliberative democracy.

Later on in the fifth book of the Histories, two other important factors for the
democratic developments in Athens and its subsequent leadership among the city-states
are mentioned: 1] lo1yoQin w¢ 0Tl XONHa OTTOLIALOV... ATIAAAAXOEVTES DE TLOAVVV

[

Hakp rowtot eyévovto ( 'V, 78)12. Firstly, 1] lonyopin, the equity-and-equality of the

12 See the pertinent commentaries of Robert W. Wallace and Paul Cartledge on this subject in
The Origins of Democracy in Ancient Greece. (Raaflaub, Kurt A., Josiah Ober, and Robert W.
Wallace 2007).
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citizens on the agora, the participation of the citizens in the arguing and the decision-
making of the public matters; and, secondly, the abolishment of the tyrants” regime, the
hostility and the resistance to many despotic authoritarian practices - these are the
healthy strengths of the Athenians, which lead their city-state not only to the economic
prosperity, but also to the military and the political supremacy among the Greek
communities.

The abolishment of the tyranny, which is the worst of all political orders, made
Athens the mightiest Greek polis in the military aspect. The freedom of the citizens and
the chances they received to work for the fulfillment of their private entrepreneurships
enhanced the economic prosperity of the city as well. The work for the family property
and the personal household, and not for the tyrant, who would expropriate the gain,
became the basis of the Athenian polis. Another meaning of the concept 1] ionyooin is to
be pointed out. It means not only equity of the free men on the agora, the right to be equally
eligible and to elect like all the rest free citizens. It signifies also the equity to participate and
to cooperate in the exertion of the political power. Last, but not least it means freedom of
speech, the equity of all deliberative positions of all free citizens, expressed in the public
debates, in the discussions and the taking of decisions, especially the ones, passed by the
assembly.

All of them are marked as the inner engines of the glory and the positive changes in
the polis by Aristotle in The politeia of the Athenians. Once more we see how brilliant
examples of stories, used as instruments by the narrative method in the History of
Herodotus, become implicit concepts in an Aristotelian text. In the institutional history
and the constitutional stages in the development of Athens, the warfare is just
mentioned: the Greek-Persian wars and the Peloponnesian war are just referred to,
because The politeia of the Athenians was meant to be a sketch of the successive forms of
the institutional self-governance of the city-state and not a political history. In this brief
survey of the constitutional progressive development of Athens many of the
explanations of the political evolution of the city-state are in harmony with the ones,
proclaimed as the most influential ones by Herodotus.

*

Herodotus is a true anthropologist, political and ethical thinker, and philosopher of
history. He is not just a modest historiographer of chronicles, because in all the stories
he looks for the real understanding of man and the causes of the events. His main
concern always is the answer to the question “why did it happen”, and not just “what and
how did it happen”. He is confident in the answers for the causes of the victory (VII 138-

139): the Athenians saved the whole Hellas, because they were free. Earlier in the same
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book (VII 102) he writes that in contrast to the enormous wealth and territory of the
empire of the invaders'®, poverty was always a neighbor to Hellas, but nevertheless the
virtue of the Greeks was firm and invincible. However, the liberty of the majority of the
Greek city-states, and the resistance to the despotic and authoritarian rules in the bigger
part of them!* was never a source of anarchy, because the master which all of them
obeyed unconditionally was the law (104). The divided and competing city-states
reached some form of unity not only because they were threatened by the mighty
enemy, but also because of the underlying bonds between them. For the shaping out of
the united Hellas VII (136), the engendering prerequisite was that all those formerly
conflicting city-states were inhabited by people, who have the same blood, the same
tongue, the same sanctuaries and temples devoted to the same gods; the same habits,
rituals and traditions (VIII, 144; see also Fritz 1967, 243 and Jager 1973, XV). However,
his most important moral is: “There was nothing they had so much at heart as the salvation of
Greece, and they knew that, if they quarreled among themselves among the command, Greece
would be brought to ruin.” (VIII, 3)®.

Summary of

Part 2. 1] dikatoovvr and 10 dikawov in The History of the Peloponnesian War

Thucydides is the father of the Zeitgeschichte or contemporary history, but he is also
the founder of one of the main genera of philosophy of history, and receives polar

13 The number of the invaders is exactly 5 283 220 (VII, 186).

1 Surely the heaven will soon be below, and the earth above, and men will henceforth live in the
sea, and fish take their place upon the dry land, since you, Lacedaemonians, propose to put down
free governments in the cities of Greece, and to set up tyrannies in their room. There is nothing
in the whole world so unjust, nothing so bloody, as a tyranny (V, 92). There are ‘small’
exemplary stories (of some deeds) of more than 50 tyrants in more than 50 Greek polices
in the History.

15 See also Christopher Pelling on Le Miroir d’"Hérodote (Pelling 1988)
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evaluations till the present moment (e. g. negative — by Collingwood!¢; positive — by
Koselleck!. He also might be read as a philosopher and one of the best representatives
of the sophistic movement'®. This makes him an important source for the more
contextualized study of the ancient philosophy, as well. The best proof for that are the
speeches in his work. In the dissertation a full mapping and general assessment of the
speeches is outlined. They are more than 50 and 10 of them are pairs of speeches,
antilogies. Attention is drawn to the circumstances: who are the historical persons, who
deliver them; to what audiences are they addressed; in what place (assembly; battle
tield; funeral ceremony at a cemetery etc.). It is stressed that they have been strongly
edited by the historian (the ones from the initial period of the war) or entirely composed
by him. The majority of them are deliberative, and the most valuable of them for the
history of the ancient philosophy and rhetoric are the ten pairs of opposed speeches.
Their composition, method and style indicate his kinship with the sophists. Many of
them are delivered at one and the same time, on one and the same place and address the
same audience, and the speakers elaborate contrary theses. That is why Thucydides
provides excellent material for the understanding what it was “to make the weaker part
stronger”?.

Reflection on the method and apology of the sophists

In a famous passage in The History... he reflects on the method, used by him,
pointing out that the aim is high: to search for the truth. It is realistically corrected with

16 Quoted after P. Axx. Koannryya. Moeama sa ucmopusama. C., Espasusi, 1995 r., mpesoa
Muna Koaesa. C. 31-32. R. G. Collingwood. The Idea of History. Oxford UPress, (1946),
1992-10% ed. p. 29-30.

7 Quoted after PartaxapT Koseaex. Ilaacmoseme a spememo. C., 2002, JoM Ha HayKuTe 3a

yoBeka 1 oomectsoTo. IIpesoa ot Hemcku Xpucro Togopos. C. 425-427.

18 Werner Jaeger. PAIDEIA. The Ideals of Greek culture. Vol.I: Archaic Greece. The Mind of
Athens. Second ed. Oxford UPress, 1965. Thucydides: Political Philosopher. P. 382-414. Erik
Wolf. Griechisches Rechtsdenken. Band I-IV. 1950-1970. Vittorio Klostermann. Frankfurt
am Main. Band 111, 2: Die Umformung des Rechtsgedankens durch Historik und Rhetorik. Teil
I: Das Rechtsdenken der Historik. 4 Kapitel: Thukydides — S. 50-139.

1 For an interpretation different from mine pacifist reading see Walter Reese-Schafer.
Antike politische Philosophie. Zur Einfiihrung. Hamburg, 1998, Junius Verlag. 3.
Machtpolitik und Krieg: Die politische Wissenschaft bei Thukydides. S. 37-48.
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the search for punctuality as much as possible écov dvvatov dxpiBeiq nept £xkdoToV
¢neEeABdv. In my view the moral of his opus is: there is truth, but it is extremely difficult
to be found; there were highest values in the life of the Greeks — peace and liberty, justice
and equity — in the internal affairs in the polis, and in the external relations between the
city-states. But all these values, achieved temporarily after the Persian wars, are forever
lost.

In the Bulgarian and foreign scholarship there are many negative assessments of the
sophistic. In the dissertation I insist on the opposite, on the appraisal and the positive
evaluation, standing in a continuity of a long tradition: Hegel, Jaeger, Popper, ]. De
Romilly, Kerferd, Decleva Caizzi, S. Broadie, Raaflaub, Ober and Wallace, and the
Bulgarian professors in ancient philosophy Ivan Georgov and Radi Radev?.

How are the just and justice possible?

The History of the Peloponnesian War is a sad and depressive book, but it is not totally
nihilistic, because there are several persons, who are embodiment of the most cherished
virtues. They exemplify the possibility of speaking and acting courageously, with sober
reasoning and justice. In the dissertation Nikias is characterized as the perfect
personification of 1] ducaoovvn and 1 podvnoic.

Pericles is neither the chief personage, nor a paradigm of virtues. On the contrary, in
the circumstance of force major, in the disasters caused by the plague and the famine, he
exercised authoritarian power and “democracy” turned out to be an empty word.
Justice as the summit of the human virtues is seen in the politician and military
commander Nikias, whereas Alcibiades is the personalization of absolute evil: he is an
arrogant man; aggressive citizen; lying politician and manipulator in the assembly,
delivering deceptive speeches with detrimental consequences; he is a poor tactic and
deplorable strategist?'. Nikias is depicted as an icon of the dianoethic virtues, mostly of
justice. He acts justly to himself too, escaping the trap of the self-accusation

2 See Josiah Ober. Political Dissent in Democratic Athens. Intellectual Critics of Popular Rule. Princeton
UPress, 2002. Chapter 2: Public Speech and Brute Fact: Thucydides. A. Subject and Author. 3: Human
Nature: Individual and Collective Interests. p. 67 ff.

21 Stressed many times by Kierkegaard (On the concept of justice) and Gregory Vlastos (Socrates and
Vietnam). Quoted in their Bulgarian translations: Bvpxy nonsamuemo 3a uporus. See I'perspu Baacroc.
Coxpam u Buemmam. In: Axmepa Axademuxa. l'oanna I, xa. 2 (6). Asato 2008. c. 55-62, also the commentary

of Georgi Iliev on Vlastos, p. 63-69.
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in a crucial moment of the war (VII, 48?2). He is also mastering the irony as conscious
intellectual pretending, which is dianoethically vindicated.

%4 %

The Athenians and their allies had lost the war, but this was not a sign of the victory of the
military-oligarchic governances over the democratic ones. On the contrary, the democratic state
in Athens was (according to the famous funeral speech by Pericles):

* rule of the majority over the minority;

* governance under the supremacy of law and equity of all citizens in their private
intercourses, in their trade and property-enterprises;

* selection of men for the public duties by meritocratic criteria and not by origin;

* access even of the poorest citizens to the positions of public officials, if they possess
the necessary qualities and skills;

* freedom is the highest value ;

* acceptance of the foreigners without prejudices; (of course, all these are
embellished and idealized, especially the last one: Athens had not been so closed and
xenophobic as Sparta, but foreigners had been deprived of rights, enjoyed by the free
men, born in the polis);

* special cares and attention for the development of education, culture and the arts,
in contrast to the excess of military training in the cities of the enemies.

Last, but not least, the governance of Syracuse — the city-state of utmost importance
in the final phase of the war, had also been democratic. The democratic rule in Syracuse
won the victory over the Athenian democracy, because the peaceful defense is just, and
the military aggression is unjust.

The imperial expansion of Athens is buried in the open stone-mines in Syracuse,
where thousands of warriors die without food and water under the burning sun. But
this does not happen by chance. In the national assembly of Syracuse democracy is
debated even more argumentatively than in Athens. The most just governance is the
democratic one.

Summary of

Chapter two: t0 dikatov and 1] dikarogvvn from Plato to Aristotle

Whose justice?, or the subject of justice and just
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The majority of the contemporary social thinkers and some philosophers, too,
conceive of justice in a manner quite different from the one peculiar to the great ancient
minds. E. g. John Rawls defines justice as the greatest merit of the public institutions®.
What Rawls and many others nowadays call justice is not justice, but the just for Plato
and Aristotle. Thus, the dialogue on focus in the second chapter of the dissertation is the
Republic, because the two concepts in it are conceived not only ethically, but also in the
frame of the polis, in an eschatological perspective, and above all — ontologically?.

On the just is the subtitle of the Republic . What Plato designates with the
substantiated adjective in the neutrum is the general concept for the communal
governance of the polis as city-state, and the noun in the feminine is firmly the label for
the individual virtue, which is of highest value not only for Plato and not only in this
dialogue, but for Aristotle as well. Subject of the justice is the individual person, subject
of the just is the polis. In order to justify this claim, a map is included?.

The literary brilliance of the dialogue is enchanting?. The place of the Republic in the
context of Protagoras, Phaedo, Phaedrus and the Symposium is also discussed?. In few

2 In the dissertation his popular book is quoted and discussed in the translation done by
Iskra Velinova and Plamen Ivanov. Teopus na cnpasedausocmma. usa. “Codust — C. A.”,
1998 r., c. 11.

24 For the opposite view see. Richard Kraut, The defense of justice in Plato’s Republic. In:
The Cambridge Companion to Plato. Ed. by Richard Kraut, 1992, 2005, p. 311-337.

% Platonis Dialogi secundum Thrasylli Tetralogias dispositi ex recognitione Caroli Friderici
Hermanni. Vol. IV, Lipsiae, in aedibus B. G. Teubneri. MDCCCLXXXIIL.

26 The inspiration for the mapping as a fruitful method for a study comes from Myles
Burnyeat. A Map of Metaphysics Zeta. Mathesis Publications. Pittsburgh. 2001.

7 See Ppancoas Pponrtusn-Aoxpy. Om oxomo Jdo euxoaremo: edun zpviku npezaed. B:
Caeasa, 2004/10, c. 10-20; Anansa Aenkosa. [Tozaedvm 6 Hezosama cvebpulerna npocmoma. B:
Caeasa, 2006/14, c. 56-63.

% Important references are: Plato’s Dialogues. New studies and interpretations. Ed. By Gerald
Press, 1993, Rowman & Littlefield Publishers, USA. Myles Burnyeat, The Theaetetus of
Plato. With a translation of Plato’s Theaetetus by M. J. Levett, revised By Myles Burnyeat.
Hackett Publishing Company, Indianapolis/Cambridgep 1990; b.boraanos, @uaocogcio
cvovpkarue u xydoxecmeena Ppopma 6 duarosume wa [Iramon, B: [Taamon. Auarosu. Tom I,
C, 1982 r, “Hayka u wuskycrso”’; 3a cmpamezuume Ha @uiocOPcKus mekcm u
onpederumocmma Ha gurocopusma. Ilramonosusm Dedvp, B: b. borganos, IIpomanama 6
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paragraphs the most important pre-Socratic poetic works on Dike and adikia are brought
to mind, but the real accent is put on the Sophistic-Socratic juxtaposition in the Republic.

The map:

Text 1 TI&vv pev odv, v & €ym. GALG Lol €TL TOGOVOE €iné * 71 u€yioTov Olel ayadov
AToAEAOVKEVOL TOD TOAANY oVoiav kekTthioBat; 330 d

Text 2 ol 1e yap Aeydpuevor pobot mept TV €V “A1d0V, @G TOV EVOAOE adikioovTor Ol EKEL
0100vat SiknV, KATOYEADUEVOL TEMGC, TOTE 0N GTPEPOVGLY OVTOD TNV YLYXMV KU1 AANOETG
QoLV' Kol adTOC HTol VIO THG ToD YNPWE AoBeVELaG T Kol doTep 1N EYYLTEP®D OV TV
gxel pAALOV TL KoBOPQ aDTA VIOYiog & 0DV Kol delpatog HEGTOC YiYVETUL Kol
avoroyiletor 1dN kol okomel €1 TLva TL Ndiknoev. 330d-e

Text 3 0 pev 0dv ebplokmV £VTOD €V TM Plw TOAAR ddikuaTa Kol €k T®V VIVOV, AoTEP
ol TodeC, Baa £yelpopevog detpoivet kol (T Heto Kokig EATIS0C T 08" Unde v Eavtd
dotkov ovveldoTL Ndela EATIG AEl TAPECTL KAl AyadT YNPOTPOQPOG, M¢ kol TTivdopog AEyel.
XOPLEVTOG YOp TOL, @ Thkpateg, T00T &xkelvog eimev, 611 Og &v dikaimg kol 66img OV Blov
draydyn, 330e-331a

Text 4 Toaykdhog, v & €yd, Aéyelg, @ KEpode. 70070 & 10, THV Sikatoovvny, TOHTEPQL
TNV AANBELaY aDTO PNOOUEVY Elval ARAGDG 0VTOg Kol 10 &modiddval &v Tig Tt Topd Tov
AéB1, T Kol aDTO ToDTO EGTLV EVIOTE UEV SIKaiws, EVIOTE 6 " ASIKWS TOLELV, 010V TOLOVIE
AEyw' A Gy mov €lmot, €1 TG AdPotl Tapd PLA0V AVIPOG COPPOVOVVTOG OTTAX, €1 LOLVELS
anottol, 6t ob1e xpn T ToladTO ATodLdOVON, 0TTE Sikaiog Qv €in O dnod800g, 0Vd od
TPOG TOV 0VTMG EYovTa TavTo €0EAV TEANOT Aéyely. 331c

Text 5 Ovx &pa 00T0¢ Jpog E0tiv dikaioovvng, AANOT Te AEYeLy Kol & &V AGPN Tig
amodddvat. 331d

Text 6 Aéye 81, einov £Yd, 6V 6 10D AGYOL KANPOVOROG, T1 ETG TOV ZmVidny Aéyovia 6pedg
Aéyewv mepl dikatoovvig,

‘011, © & OG, 70 T¢ OPEIACUEV EKGOTQ ATOSIOOVAL SiKaLOV E0TL TOVTO AEYWV BOKET
gpotye KoAmdg AEyey. 331e

Text 7 “AALo 81 Tt | TO TOLOVTOV, AOG €01KEV, AEYEL ZILMOVIONG 7O TA OQELLOPEVDL JdikaLoV
elval amodiddvou. 332a

sxkueoma u mexcma, C., 1998, Msa. “Otsopeno obmectso”. Derrida. La pharmacie de Platon.
Tel Quel, 1968, No 32, 33, Platon. PHEDRE, Traduction inédite, introduction et notes par
Luc Brisson, 1989; Part of this writing of Derrida is translated into Bulgarian by Lubomira
Radoilska. In: Esuk u aumepamypa, 5-6/1996.
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Text 8 HiviEato &pa, v & €YD, OG E0LKEV, O TILOVIdNG TOMNTIKAOG 70 dikaiov O €in.
OLEVOETTO eV YAP, OG PalveTan, OTL TOVT €in dikaiov, 10 TPOSHKOV EKAGT® ATodLdOVL,
ToVTO0 8¢ AVOLaCEV OQELAOpEVOV. 332b-C

Text 9 Eiev' 77 oOv 81 tiowv 11 &modidodoa €y vy dikaioovvn &v KoAoiTo;

Ei pév 11, £on, 8el dkoAOVOETY, O TOKPATEC, TOIG EUTPOCOEV elpnuévolg, 1 Tolg IAOLG
Te Kol €x0polg meeAiog te kol BAGPac amodidovoa. 332¢—d

Text 10 T1 8¢ 0 dixarog, €v Tivi TPAEEL KAl TPOS TL EPYOV SVLVATOTATOS PLAOVS DPEAETV
Kol €x0povg BAGamTeLY; 332 €

Text 11 Kol mepi 1A 0 31 TAvT 77 StkaiooDvn EKGOTOV €v Pev YpnoetL dypnotog, v 8°
GYPNOTIQ XPNOLLOG;

Kivéuvebet.

0¥k &v 00V, @ PiAe, TGVL Y€ TL omovdalov €in N dikatoovvn, €1 TPOG TA BYPNOTA
XPNOLLoV Ov Tuyyavetl. 333d

Text 12 £owkev 0OV 7 Sikatoovvny Kol kKot 68 Kol Ko® “Ounpov kol Kotd Ziumvidnyv
KAERTUKT TIC ElVaIL, £ OEEALQ pEVTOL TV QlAmV kol ml BAGBN TV £xOpdV. 0y oVTwg
ELeyec; 334b

Text 13 AN punyv of ye ayaboi Sikauoi te kol oot un adikelv; 334d
Text 14 "AALN" 1 dikaocdVN 0Ok AvBpwreia dpeth; 335b

Text 15 TiBetat 8¢ Y€ TOLG VOLOVG EKAGTN N BN TPOS TO ALVTH CVUPEPOV, dNLOKPATIO
HEV SNUOKPOUTIKOVG, TUPAVVIG € TVPOVVIKOVG, KOl ol GAAOL 0VTWG" BELEVOL BE ATEPNVOLY
70070 Sikorov To1g APYOUEVOLG EIVOIL, TO GELGL GUREEPOV, KoL TOV T0DTOL éKkBaivovTo
KOAGLOVO1Y MG TOPAVORODVTE TE KOl ddikoDvTe. To0T 00V €6TLY, ® PEATIOTE, O AEYm &V
amdoaig Toig TOLEGLY ToOTOV Elvon dikaiov, 1O Thig kKabeoTnkviag dpyxfig CVLPEPOV: adTN
8¢ mov kpatel, BdoTE cLUPAivel TG OpOAS Aoy OLEVED TTavTar oD eival 70 adTo Sikaiov, 10
1oV KPELTTOVOG GLHPEPOV. 338d-e

Text 16 ITepukévar Yop N QOCLY TO UEV AOIKELY Ayad0V, TO 0 AOIKEICOBOL KOKOV, TAEOVL
0¢" xoKk® VrEPPAALELY TO ddIKeEICOOL Tj CYoBd TO GIIKELY, DOT EMEWSAUV AAANAOVLG
AOLKAOT T€ KOl AdKDOVTOL KOl AUPOTEP®VY YEVDWVTUL, TOIG LT SOVVOUEVOLG TO HEV EKQEDYELY
10 88" allpelv SOKET AVOLTEAETV CLVOEGOUL GAANAOLG U1jT GdIkELY unt’ adikeioBar Kol
EvteDBev OM GpEocBot VOLOVG TIBEGHO Kol GVVONKOG ODTAV, Kol OVOLAGHL TO VIO TOD
VOOV EMITOYLOL VOOV Te Kol Sikaiov: Kod glvon &Y tavTnv Yéveoiv te kai odoiav
Sikaroovvng, LeTaED 0DoaY ToD HEV ApioTov Gvtog, Eav Gdik®dV un d1d@d diknv, tod &°
KOKLOTOV, €0V BOLKODUEVOC TILMPETTOL AdVOVUTOG 1)' 70 d & dikaiov €V UEo® OV TOVTWV
GUPOTEP@V AYOTAGOUL 0VY O YOOV, AAL MG APP®OTIY TOV ASIKETV TILMOUEVOV" ETEL
TOV SUVAHEVOV CDTO TOLETV KOl MG AANOAG Avdpal 00d” GV VI TOTE GLVOECOUL TO K TiTE
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GOIKELY UNTE AOIKEIOOAL LOAVESOOL YOP V. T LEV 0DV O7) @DOIS SikatooDvng, ®
ThrpoTeg, TN TE Kol TolondTN, kol €€ v Tépuke ToladTo, MG O AOYOG.

Qg 08¢ kol 0l EmTNOEVOVTEG adVVOYLLi TOD HOLKELV AKOVTES AVTO EMTNOEVOVOL, WOMGCT
v aicBolpedo, €l TOLOVOE TOINCOLUEV TT) dtovolg: d6vTeg EEovolay EKATEP® TOLETY OTL AV
BoOAnton, 7@ 7€ dixeio Kai 1@ Adik, 1T EnakoAoVONCULLEY BEDUEVOL TOT 1| EMLOVUIC
gxdtepov GEel. £ aDTOPMPW 00V AdPopey &V 70V dikaiov 1@ Adik® €1g TaOTOV 16VTa Sl
Vv TAeoveélay, O TGO VOIS SIOKELY TEQPUKEV OC AyoBOv, VOL® 88" Plo mopdyeto €mi
Vv 100 {6ov Tunv. 358e-359¢

Text 17 xaitor peya T0VTO TEKUNPLOV OV QUM TIG OTL 0VIELS EKDV JIKAL0G CAA’
avaykolouevos, dg 0vk dyaBod 18l dvtog, £nel 6mov Y &v ointail £KoeTog 010G T
£€0e000l AOLKETV, AOLKETY. AVCLTEAETY Yop d1 oleTOll TAG VNP TOAL AAAOV 181 TNV
adklay The dikatoobvng, aAndT oldpevog, dg eNoel 6 mept ToD T010VTOV AOYOV AEYWV:
énel el TIg Tl 0TNG €Eovotlag EMAAPOUEVOG UNOEV mOoTE EBEAOL GdIkTIoONL UMNOE QLYOLTO TAV
aAAoTplOV, dBALDTOTOG LV v SOEelev elvor TOlg 0icBaVOpHéVoLg Kol GvonTdTOTog,
EMOLVOTEV & OV DTOV AAANA®V EVovTiov EEQMATOVTEG AAANAOVG d1d TOV TOD adikeElTOAL
@dfov. TadTa pEv odv 31 ovtw. 360 c-d

Text 18 OV &1 &AdYwe, Ay & YD, dEiboopev odTd d1TTd Te Kol Etepar AAANA®Y glvat, TO
HeEv ® Aoyiletal AOYLOTIKOV TPOCOYOPEDOVIEG THG WVXTG, TO 88" @ £pQ Te Kol TELVR Kol
Sy Kol mepl Tag AAAOG EMOVULIOG ENMTONTHL AAOYLOTOV TE KOl EMBVUNTIKOV, TANPAOCEDV
TLVOV KoL NOOVAV £TOTPOV.

OVK, GAL elkOTOC, €@, NYOLLED GV OVLTWMG.

Todta pev tolvov, fv 8 £Yh, 500 MUV Opicdw £idn év wuyn évovia: 10 & 31N 10D
VoD Kol @ Bvpodued THTEPOV TPLTOV, §i TOVTWV TOTEPW GV €iM OpOEVEG; 439 d —e

Text 19 “Ap’ 0dv &1epov dv kal 10010V, | AoyloTikod T €idog, BoTE K1) TPic GAAC SVO
£i6n glvar év woy, Moy1oTikdvy kol Emlountikdy; §| kaBdmep v T TOAEL GUVETXEV QOTNV
TploL OVTOL YEVT, XPNHOATIOTIKOV, EXLKOVPNTIKOV, BOVAEVTIKOV, 0VTMG KOl €V YuXh TpiTOV
ToVTO €0TL TO OVLOELIEG, EMIKOVPOV OV TA AOYLOTIK® (UOEL, E0V [T VIO KAKNG TPOPNS
oopBopty; 440e-441a

Text 20 Tadto pev dpo, Ny & €YD, LOYLG dLOVEVEDKOUEY, KO MUTV ETLELKDG MULOAOYNTOL
TO LOTA LEV €V TOAEL, TO LVTO & €V EVOG EKAGTOV 77 Wuy Rl Yévn EVElvar Kol 160l TOV
ap1OpoV. 441c

Text 21 Téheov &po. AUV 10 vimvioy dmotetédectal, O Epapey DToTTEDGUL O EDOVE
APYOREVOL THG TOAEMG OIKILELY KOTOL BEOV TIVOL EIG Gy IV TE KAl TUOV TIVE TTG
Otkortoovvns KIvduve LopeV EUPePniévat.

[Movtdmooty Pev odv.

TO 8¢ ye v Gpa, ® TAoOkwv 8 O Kol OEEAET EI0WAOY 11 THS SikaooDVRG, 1O TOV UEV
OKVTOTOULKOV QUGEL OpOADG €XELV GKVTOTOUETV KOl AALO UNOEV TPATTELY, TOV OE
TEKTOVIKOV TEKTOIVESOOL, KOl TAAAQ 1) 0VT™G.

doivetol.
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TO 3¢ ye AANBEG, TOLOVTOV TL NV, MG E0LKEV, 77 dikatoovvn GAN 00 mepl Vv EEw
TPAELY TOV aLTOD, AL TEPL TNV EVTOG, MG AANODE TEPL EAVTOV KOL TR ELVLTOV, UM
E€AooVTO TAALOTPLO TTPATTELY EKOGTOV €V OLVTH UNOE TOAVTPAYILOVELYV TPOG BAANAC T¢r £V
7 woxn yévn, GALO T® EvTL TO olkelo €0 BEpEVOY Kol GpEavto adTOV abTOD Kol
KOGUNOOVTO KOl GLAOV YEVOLEVOV EXVTA KO GVVOPHLOCAVTO TPL OVTOL, DOTEP OPOVG
TPETC APHOVIOG ATEYVAG, VEATNG TE KOl DIATNG Kol LESNG, Kol €1 GAAO &TTOL LETOED
TUYXBEVEL BVTO, TAVTO TEDTO GCVVONCAVTI KOl TOVTATAGLY £VOL YEVOLLEVOV €K TTOALQV,
cOPPOVO KOl NPLOGUEVOV, 0OVT® d1 TPATTELY 1dM, €AV TL TPATIN 1| TEPL XPNUATOV KTHOLV
1| TePl GCOUOTOG Bepamelay 1| Kol TOALTIKOV T 1 Tepl To 1d1ar SVUPOALAL, €V TAGTL TOVTOLG
nyobdpevov kol dvopdlovia dikaiav uev kai kaAnv mpaéiv i v T vty TV €ELv oln te
Kol cvvomepyaintot, coplay 88" TNV €MoToToDoHY TALTN TH TPAEEL EMOTAUNY, AOLKOV O
&" mpakv 1 &v &el TadTY A0, Qpadiay 8¢ TNy TadTn ab EmeTatodooy dOEV.

443b-444a

Text 22 OVkoVV, v § £y, T& 1€ AL ATeAVOAUEDN £V TA AOY®, KoL 0D TOVG H1oB0VG
008" Tag doéas dikarooVvng EmnVEKapey, ®onep Holodov 1e kol “Ounpov DUETS EQaTe,
AN D10 Sikaiocvvny avth wuyh dpiotov NVpopey, Kol ointéov elvar oty to dikaie,
EavT €xn tOov I'0yov dokTOALOV, €GVTE PN, KOl TPOG TOLOVTEM SAUKTLALD TNV “Ald0G KLVAV;
612 b

*%

The ontological answer: justice is a possibility; the just is possible

In this part of the dissertation I fully rely on the profound study of Fernanda Decleva
Caizzi. She suggests that in the Republic Plato hints to theories, elaborated by highly
gifted intellectuals, who have exercised cultural influence, too. In her view what
Herodotus describes as the story of Gyges, is a version of a writing, belonging to
Protagoras, and what Glaucon expresses in the dialogue is version of a well-known
work of Antiphon®. The peripatetician Aristoxenus holds that not only the views of the
two brothers, but much more of the hypotheses in the Republic, have already been
developed at length by Protagoras in his Antilogika! (D. L. III, 37). Even though the
accurate and the actual prototypes of the exposed theses are uncertain, what matters is:
in the dialogue all possible and conceivable conceptions of the just and justice are
dramatized®. They are personalized by the various participants in the dramaturgy of the
philosophical play.

» Op.cit. in the Bibliography at the end of the summary, p. 316.

% D. L., I, 37.
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Socrates does not deliver enkomion or eulogy, but responds to the sophistic challenge
not as a rhetorician, but as a philosopher. Several myths and many micro-dialogues with
specific topics convince the dramatis personae in his main claim: Justice and just are
possibilities, but whether they shall be actualized or not, depends on: a) the soul of the
person, if (s)he is aiming at justice; b) the governance in the polis, if the goal is the just .

1. Justice is defined as attunement of the three genera of the soul in a harmony
(443c-444a, see text 21 in the map). In texts 18, 19, 20, 21 in the map there are
sufficient examples, in which we read not about three parts, but about three
eide, or even genera of the soul®.

2. Extremely intriguing is the incessant dialectical play of the questions: whether
the effort to cultivate justice in the soul is demanded for the achievement of the
just in the police; or, vice versa, the structure, the order and the governance of
any politeia has to be just as a necessary prerequisite for the cultivating of the
personal virtue justice?

3. But the third conclusion of this sub-chapter is the most important one: what
everyone has done in this terrestrial embodiment of the soul, succeeding or
failing to become just, is determinative for the after-life. The final pages of the
Gorgias, the Timaeus, and the Republic (525 e-527 c) are explicit enough.

Part two. The personification of the virtues in the “Persian story” in
Alcibiades

We shall nowhere find a realistic portrayal of Alcibiades in the dialogues. Instead we
have to search for it in Thucydides. Plato never strived to dull realistic depictions of the
personages in his masterpieces, but rather looked for provocations, challenging the

31 Filip Karfik. What the Mortal Parts of the Soul Really Are.In: RHIZAI. A Journal for
Ancient Philosophy and Science. Vol. II, No 2, 2005, p. 197-218. Karfik, Filip. Die
Beseelung des Kosmos. Untersuchungen zur Kosmologie, Seelenlehre und Theologie in Platons
Phaidon und Timaios. K. G. Saur, Miinchen und Leipzig, 2004. M. F. Burnyeat. Plato on
why mathematics is good for the soul. In: British Academy Symposium, 2004, Mathematics
and Necessity: Essays in the History of Philosophy, ed. Timothy Smiley.
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readers to guess whose the views actually are, pronounced by one or another mouth-
piece.®

In this subchapter of the thesis the interest of Plato, Aristotle and the Academy in the
eastern (esp. Indian, Babylonian and Persian) ideas is also commented?.

In a section of Alcibiades (121 a and further) Socrates instructs his favourite young
follower, pointing out an example from the Persian political practice. This paradigm
deserves to be adhered to, because it is undoubtedly superior to the Athenian habits®.
The Persian example in this dialogue is an example of fantastic irony. The only realistic
testimony in it is the sentence about the cares, received by the young heirs of the throne,
after their 7t year and the overwhelming importance of the hunting and the riding.

121 e: But when he accomplishes his 14" year, he receives as four tutors four men, selected as the
best, the noblest among the Persians (eici d¢ écideyuévor Ilepodv oi dpiotor doEavres v
nAixig térropeg) — the wisest, the most just, the smartest and the most courageous (6 e
COPATATOS KAl O SIKALOTATOG KA O OWPPOVECTATOS KO O AVIPELOTATOG).

The most just sage trains and demands from the future ruler the ability aAnbeverv o1 wavrog
700 Biov, to tell the truth and act accordingly to the truth in the course of all his life.

Of course, the four noblest Persian sages are embodiments of the four most important
virtues and in the plot of the dialogue this line is interwoven with the insistence on the
indispensability of self-reflection, self-inspection and self-cognition for every decent
human person. Not only for the ambitious ones, who pursue political careers.

For the participants in the dialogues and the literary peculiarities see [Tanosa 2005, Nightingale
2004, Nails 2002.

3 I have written on the topic in my first book B Aabupunma na ITaamon u Apucmomea,. C., 1994 1.
Y ,,Cs. Kaument Oxpuackn”. For the fragments from and on the early dialogues of Aristotle
see: W. D. Ross. Aristotelis Fragmenta Selecta. Oxford, 1955; W. G. Rabinowitz. Aristotle’s
Protrepticus and the Sources of its Reconstruction. Berkeley and Cambridge, 1957; Diiring, Ingemar.
Aristotle’s Protrepticus and the Sources of its Reconstruction. Goteborg. 1961; Untersteiner, Mario.
Aristotele. Della filosofia. Roma, 1963. Excellent exposition of the history of the virtue ethics of the
rulers — in the four books of Anacrac I'epa>xnkos ot 2004, 2005, 2006, 2007.

34 For the larger context of these see the relevant chapters in Rowe, Christopher and
Malcolm Schofield (ed.), 2000. The Cambridge History of Greek and Roman Political Thought.
Vlastos, Gregory. Studies in Greek Philosophy. Vol. I, 1I: Socrates, Plato and their Tradition.
Princeton UPress, 1995. Ed. by Daniel Graham.
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Summary of

Chapter three: Towards the conceptualization of T0 dikatov and 1] dikarogvvn within
Corpus Aristotelicum. Towards just: the constitutional history of Athens. Towards justice:
the anthropology as fundament of the practical philosophy. Book Epsilon of the NE:

translation in Bulgarian with parallel Greek text

The most important conceptual instruments, elaborated in the Politics and applied in
the history of the constitutional changes in Athens, in the second and the third chapters

of the dissertation are formulated as follows:

1.
2.

NSO

10.

11.

Every free-born man must be citizen;

Every citizen should have the right to participate in the judiciary and the
legislative institutions, in all forms and levels of the deliberative decision-
making-and-taking;

The city-state should be a self-sufficient community of people, who possess
personal and private property, and share in the public property. The aim of the
state is the good life of all its inhabitants, not only of the citizens;

Man as citizen should possess virtues, which are specific political virtues;

The political power is the power, exercised over free men, equal in origin;

The supreme power is the one governing the city-state; (II1, 6)

The governmental structure is the organization of the governing offices and
duties — how they are divided, checked and balanced; who is responsible for
what, and what the aim of every community is (IV, 1);

The laws are a separate factor, different from the factors defining the governance.
The persons, exercising all kinds of duties, should act according to the laws and
avoid any infringement; (IV, 1)

The institutions and the duties are above the persons. There should be
differentiation between the institutional office and the person executing it. The
collective governing bodies are better than the individual or the group
(aristocratic or oligarchic) governing.

The institutions must be regulated by strong rules and order, and everything in
them must be subdued to the supremacy of the laws. Any changes in them,
forced by the persons, who temporarily are in charge, should be inadmissible.
(IIL, 11 and £.)

The middle class in the city-state is of utmost importance. The best political
community is the one, dominated by the middle class; good governance is
possible in states, in which the middle class is more numerous and more
powerful than the other two classes — the poor and the rich. (Politics, IV, 11)
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12. Alpha and omega of the state governance is the check and balance of the three
powers: executive, legislative and judiciary.

Evolution and progress in the empowered institutions in Athens

The historical narrative in Book Alpha of The Athenian Constitution is schematized
and evidently not interested in the evolving of the historical events themselves,
but in the change and the development of the institutions. The conceptual kernel
of the apparatus, coined in the Politics, guides the characteristics, shaping the 11
successive constitutional forms of the governance in the city-state of Athens:

1. The bigger the number of free citizens-men, regardless of their property or
poverty, who have participated in the exercise of public duties, the better the
polis has become.

2. The more the duties have been distributed by lot, the better the polis has
become.

3. The smaller the number of the duties is, appointed by the Areopagus, the
better the polis becomes.

4. The shorter the mandates of offices and duties are — the better for the polis.

5. The more the principle of rotation and the lot are applied — the better for the
polis.

Three traces give spirit to The Athenian constitution: 1. There is optimism in it; 2. It is
Athenian-centered and full of sympathy for it, in contrast to the skepticism of
Thucydides and Plato; 3. There is a strong suggestion that the historical progress is
irreversible, despite the minor and temporary bloody interruptions.

Part 2. The anthropology correlated to the ethics: the modal triad in the soul and the
body*

Aristotle begins the discussion of the concept of the soul in his eponymous treatise
with the modest word “historia’ ( teot NG Puxnc totoplav) as if he warns the readers that
what will be undertaken in the beginning is not a survey or a study, but rather a

 This part of the summary of the dissertation is an excerpt from an article, included in a
volume, edited by Assoc. Prof. Svetla Slaveva-Griffin and Prof. Ilaria Ramelly, entitled
Lovers of the Soul, Lovers of the Body, forthcoming in the HUP.
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description or a narration, that is, a mere exposition®. From hereon until the end of book
Alpha one by one he exposes and rejects the opinions of almost all philosophers

Having overthrown all previous views and opinions on the basics, he had to
propose something new. And he did it in the beginning of Book Beta.

Among substances are by general consent reckoned bodies and especially natural bodies;
for they are the principles of all other bodies. Of natural bodies some have life in them, others
not; by life we mean self-nutrition and growth (with its correlative decay). It follows that
every natural body which has life in it is a substance in the sense of a composite. But since
it is also a body of such and such a kind, viz. having life, the body cannot be soul; the body
is the subject or matter, not what is attributed to it. Hence the soul must be a substance in
the sense of the form of a natural body having life potentially within it. But substance is
actuality, and thus soul is the actuality of a body as above characterized. Now the word
actuality has two senses corresponding respectively to the possession of knowledge and the
actual exercise of knowledge. It is obvious that the soul is actuality in the first sense, viz.

3¢ In the last half of a century enormous amount of secondary literature on Aristotle’s De
anima has been accumulated, especially on the problems, concerning what nowadays is
conceived as epistemology, philosophy of mind and cognitive psychology. There are at
least three types of approaches in the English language scholarship, resulting in
interpretations, meta-interpretations and even meta-meta-interpretations. See: e.g. the
volumes, edited by Mansion 1961, Lloyd and Owen 1978; Barnes, Schofield and Sorabji
1975-1979. The second wave in this trend, the ardent polemical or the calm informative
meta-interpretative writings were focused more on the debate with the first group of
interpreters, than on the immediate classical (ancient and medieval) approach to the
Corpus Aristotelicum, e. g. the report of Christopher Schields on the recent literature,
accompanying the translation of Hamlyn; also, the collection, edited by Nussbaum and
Rorty 1995. The meta-meta-interpretations are the writings, in which the report of the
debates between the various scholars” opinions in the previous decades totally dominates
the paper, e.g. the article of Gareth Matthews in Schields (ed.), 2003. Writing on this topic,
the greatest inspiration for me and helpful elucidation of the puzzles came from the
chapters on Plato and Aristotle in the Blackwell’s volume, A Companion to Ancient
Philosophy, ed. by Mary Louise Gill and Pierre Pellegrin, 2006, and also the articles by
Shields, Modrak and Caston in A Companion to Aristotle. In Anagnostopoulos (ed.) 2009;
also, the analyses of Patzig and Shields among the articles on Aristotle in the volume,
edited by Dorothea Frede and B. Reis 2009; in a similar perspective as the one of the
present paper - the modal ontology as a clue to the understanding of De anima - is the
illuminative scholarly study of Thomas Johansen The Powers of Aristotle’s Soul, 2012.
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that of knowledge as possessed, ... That is why the soul is the first grade of actuality of a
natural body having life potentially in it. (412 a 11-28, translation by Smith;%")

We can summarize the main points of the above passage as:

1. The concept of life is the decisive criterion according to which there are natural bodies,
possessing life, and others, deprived of life.

2. Life is the disposition of natural bodies to self-nourishment, growth and decay.

3. The last three are the capacities through which life manifests itself and which lay the
foundation of the two succeeding conclusions.

4. Every natural body, participating in life, is a composite substantial being.

5. From the above it follows that, in the living composite being, the soul is not a body.

6. The body is the subject or matter, not what is attributed to it (according to Smith’s
translation quoted above) or “the body is not something predicated of a subject, but exists
rather as subject and matter” (Hamlyn’s translation)®.

7. It is necessary for the soul to be a non-composite substantial being as the form/eidos of
a natural body, possessing life in potentiality.

8. The substantial being is entelecheia.

9. Entelecheia is twofold: one form is comparable to the knowledge, which is already
attained and possessed, but is not always or constantly used, as when we sleep, for
instance; the other is the active practice of knowledge, as when we theorize.

10. For the above reason, the soul is the first entelecheia of the natural body, possessing life
potentially®.

The soul as principle of life
70 6¢ Cnv Toic Cwot To elval éoTwy, altia 6¢ Kal dp X1 TOVTOV 1) Yvx1]
415b12-14
For the living creatures to be is to live;
the soul is cause and principle of this.

Aristotle starts with the exposition of his own views in the beginning of the second
book of the On the Soul: from this point till the end of the text he explains the soul as
principle of life, nature, cause and substantial being, but most often as the substantial
agent in the substantial beings. To this end, he develops the conceptual triad of dUvapic-

37 Available at the Classics Archive http://classics.mit.edu/Aristotle/soul.html, accessed on
the 27% of November 2015.

38 00 YA €0TL TV KO’ UTOKELUEVOL TO OWUA, HAAAOV O’ G UTtoKeipeVOV Kat DAT).
3010 1) Puxn oty evreAéx el ocOUaTOg GUOLKOL dLVAUEL LTV £XOVTOG.
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http://classics.mit.edu/Aristotle/soul.html

evépyewn-evteAéxewx . No one has done so before him, because energeia and entelechia
have been purposefully coined by him, whereas d0vauic has been around for awhile, but
it does not have the specific ontological and modal meaning Aristotle assigns to it in the
triad.

The noun dVvapic and a number of cognate verbs, appear in the most difficult
mathematical puzzle in the Theaetetus. The three pages, confined between 147c-148e,
cause a headache, but also inspire both the readers of the original and its translators®. In
the Epinomis (986a5), the word occurs in the plural and designates the most divine celestial
dwellers, the planets. At first glance, Aristotle almost completely neglects the geometrical
and the astronomical meaning of the word and restores its initial etymological range
denoting, “power” and “might”. At a second glance, however, we may recognize the
kernels of the future Aristotelian dynamic conceptualization of the term both in the
mathematical task about the incommensurable lines and its solution by the 17 triangles
(proposed by the young Theaetetus); and also in the passage of the Epinomis, implying a
dynamic self-movement of the planets, instead of the proposed static one as found in the
On the heavens.

In book Delta, among the vocabulary of the 30 most used philosophical terms by
Aristotle, we find several entries on the meaning of dUvapc :
1. The beginning of the movement or the principle of change, which is in something

else or is in the changed, but inasmuch as it might be different (Met. 1019a15-16).

2. The beginning of the movement or the principle of change, which is in something
else or in the changed entity, inasmuch as it is different. The important condition
Aristotle raises here is that this passive-and-positive disposition to changes from
outside occurs only in cases, when the changes lead to a better state (Met. 1019a19-
23).

3. The ability to reach a completion and to come to a successful end in a process of a
change (Met. 1019a23-24), which has been chosen or preferred by the entity itself.

4. With regard to the changes, which are undergone by a passive entity, dunameis are
the dispositions to remain unchanged, literally passionless; they are the passive
powers of the entity to oppose to a negative change; they are the resistance forces
of the thing to deteriorate in a worse state (Met. 1019a26-29); they are the
ontological forces, which preserve the things in a certain state, when their change

entails worsening.

40 See the translation of Florence Margaret Jane Levett of the dialogue and the commentary
to it by Myles Burnyeat in his book on The THEAETETUS, 1990. p. 266.
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The axiological accents on the third and the fourth entry in the vocabulary are due
to the unquestionable ontological superiority of Aristotle’s understanding of teleology.

The other two elements of the conceptual triad are the landmarks of Aristotle’s
metaphysics. Coined by him, they have become the bearers of the heaviest philosophical
tasks in his ontology, natural philosophy and psychology. In the realm of theology,
évépyewn performs two crucial explanatory functions. First, in the most theological book
of the Metaphysics, book Lambda (7.1072b27), the incessant activity and the perpetual
actualization of the supreme first cause and final end, the nous, is life. Life is the
phenomenon of the active thinking of the thinking thought. Life all over the eternal Whole
is the manifestation of the activity of the supreme immaterial form in it, engaged in the
endless act of pure thinking. Not less important is the other employment of the concept.
Not only the highest being in the cosmos, but every single entity in it, alive or not,
produced by art or naturally engendered, has come into existence, because of the priority
of the activity and its greater ontological importance, compared with passive matter or
the potential changes and processes (Met. Theta, 8.1049b24-25; 9.1051a4-5).

The first of the two concepts has found its way through the centuries, although
initially marginalized. Nowadays its meaning spreads over enormous range of usages —
starting from theology, philosophy, physics and engineering through all the arts and
sciences. The word ‘energy’ is everywhere. The other one is less lucky. The
misunderstanding of évteAéxewx and its reduction and identification with évépyeia
permeates the reception of Aristotle in the Latin West.

The concept évépyewx is mostly used in the explanation of the cognitive activities
and epistemic aspects of life of humans and animals. As explained above, all plants are
endowed with the capacity of only one sense-perception, i.e. the touch. Through their
roots, leaves and trunks they receive water, nutritive stuff, and light. The animals share
with humans four other more complex sense-perceptions. They have the natural
disposition not only to touch, but also to hear, to see, to smell and to taste. All these
powers, abilities and faculties to perceive and to discern, to recollect and remember
become active and actualized under certain circumstances and conditions: évépyeila
refers to the various aspects of the epistemological and the psychological activities of the
living beings (in the animal kingdom and the human genus), whereas évteAéyewn is the
more general metaphysical designation of the ensouled body, enjoying life, of “the
entirety and the fulfilled perfection of the living monad.”*

4 A proper map or an appendix is needed in order to vindicate such a delineation, which might
happen in a book, not in a short sketch like this one, yet compare the following places and
passages for évteAéxewx 413 b 16-20; 414 a 18-19; 414 a 25-27; 414 b 8-15; and the very long passage
417 a 21-417 b 27, where the sense perceptions, the thinking and the understanding are discussed
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In the definition of the soul in the beginning of Book Beta, the ordinal number
“first”, attached to the concept évteAéxewx , might be understood as the ontological
primacy and self-sufficiency of the living organism in its entirety and capability to
perceive and/or think, and/or imagine, and/or consider, and/or move. EvteAéxewx is the
tirst in respect of its ontological importance and significance. Especially elucidating is the
example, given in 413b16-20: there are activities, performed by the parts of some dissected
creatures; among the so-called “insected, entoma’. The living creatures cannot participate in
life and be alive neither without bodies, nor without souls, with all their aspects and
activities, both psychic and cognitive®.

The mystery of Nous in the Reign of Life

For Aristotle, the soul does not outlive the body, it ensouls because it is precisely the
tulfillment-perfection-completion of the body. He could not find satisfaction in any
materialistic or atheistic cosmological worldview. On the contrary, he firmly believed in
immortality, but in the immortality of Nous, and not of soul®. In vain we may search in
his texts answers to the questions of whence this active nous comes from and where it
goes after the body dies. It is not clear either what its ontological status is before or after
its co-operation with our ensouled body. Unambiguous are only the following places in
the On the Soul:

1. Nous is more divine and unaffected (by feelings, passions and sense perceptions) than
the joint entity of the soul-with-body; for this reason, the Nous neither recollects nor loves
after the extinction of the body-and-the-soul compound (408b25-29).

2. Nous is unmixed with the soul-in-the-body (429a18).

3. Nous is defined as “that thanks to which the soul is reasoning and supposing” (429a23).
4. Nous is passionless, or unaffected by anything, yet in a kind of deprivation, different
from the absence of sensitivity (429a29-31).

in general; also, the remarkable definition of light as évteAéxeix in 418 b29-419 a 11; for évépyewn
see: 417 a 13-17; 419 b 3-11; 422 a 17-19; 425 b26-426 a 19;

#2 The cognitive problems are not in the focus of the present study; for respectable scholarly
interpretations of many of them among the newer authors see the volumes edited by Lloyd and
Owen 1978, and Nussbaum and Rorty 1995, Gregori¢ 2007, Johansen 2012, Polansky 2007,
Wijsenbeek-Wijler 1978.

# Aristotle did believe in the immortality of the soul in its entirety when he was a member of the
Academy. The windings of his theories on the soul and the vicissitudes of his intellectual
biography are described, named and estimated differently by Nuyens 1973 (1948), Lefevre 1971,
1972, Pellegrin 2009; not to forget the totally opposed stories of his theoretical life, narrated in the
books of Jaeger 1934 and Diiring 1966.
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5. Nous is completely detached from the soul, from all its sense perceptions, emotions,
imagining, reasoning, understanding, memories and recollections; yet because of it the
soul can reach the highest possible thinking and comprehending.

6. Nous is also intelligible as all other intelligibles; among the intelligibles, which are
without matter, to think and to be thought of are the same (430a2-4).

7. There is an active, or even activating nous, intellectus agens separatus, comparable to the
light which makes the colors-in-potency to become actual visible colors. Precisely this
nous is detached, untouchable and pure, its essence being actuality (430a16-19).

8. Exactly this activating nous is always separated, and only and solely this part of the
human being is immortal and eternal, not remembering anything of the previous life
(430a22-25).

9. Not the whole of the nous, but this one, whose formal cause corresponds to the essence
of its being (nous), attains the truth (430b28-30).

10. Nous is the eidos of all eide (432a1-3).

Conclusion

In the conclusion of the doctoral thesis several final points are stressed and the most
important is: the divine nature and the immortality of nous demand from us to behave
properly, to be virtuous and just.

The writing finishes with a passage from the last pages of the NE:

If, then, intelligence is something divine as compared to a human being, so too a life lived in
accordance with this will be divine as compared to a human life. One should not follow the
advice of those who say "Human you are, think human thoughts” and ‘Mortals you are, think
mortal” ones, but instead, so far as it is possible, assimilate to the immortals and do everything
with the aim of living in accordance with what is highest of the things in us; for even if it is
small in bulk, the degree to which it surpasses everything in power and dignity is far greater.
And each of us would seem actually to be this, given that each is his authoritative and better
element; it would be a strange thing, then, if one chose, not one’s own life, but that of something
else. Again, what was said before will fit with the present case too: what belongs to each kind of
creature by nature is best and most pleasant for each; for man, then, the life in accordance with
intelligence is so too, given that man is this most of all. This life, then, will also be happiest.**

# The translation of Sarah Broadie and Christopher Rowe is quoted.
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0V X0T] 0¢€ KATKX TOUG TMAQALVOLVTAS AVOQWTIva (peovely avOQwToVv Ovia ovdE
Ovnta Tov OvnTov, AAA” €d” Goov Evdéxetat abavaTilely Kal MTAVTA TOLELY TIQOG TO
NV KATA TO KQATLOTOV TV €V AUTQ" €L YOO KAl T OYKQ HIKQOV €0TL, DUVAHEL KAl
TLLOTNTL TTOAD HAXAAOV TTAVTV UTtepéxel. d6Eete ' v Kat elval ékaoTog TovTo,
elTteQ TO KUELOV KAl AUELVOV. ATOTIOV OVV YIvolt” v, el U1 Tov avtoL Blov aigolto
AAAG TIVOG AAAOVL. TO AexO€V Te TEOTEQOV AQUOTEL KAL VUV TO YXQ OIKEIOV EKAOTW
™) GpUoeL KOATIOTOV Kal OLOTOV 0TIV EKAOTW" KAl T avOewTw d1 O KATA TOV VOOV
Blog, elmep TovTO pAALOTA AvOPWTOG. 0UTOG & Kat evdatpovéotatog. (1177 b 31-
1178 a 8)

*k%

Expression of gratitude: The English version of the summary was linguistically edited
by Dr. Lidia Gocheva, alumna of the Harvard University.
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